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MtlwmurhpﬁumhulmnIMﬁwi
Language of the last contury. He had rendered services for the
-mﬁmhmm:ﬁmw Beside he was
author of “A Practical Grammer of the Avesta language” published
in English in 1891 A C. and u colossal dictionery of the Avestd
into English and Gujarati language in the yvear 1900 A C. Thewe
two books, Avesth Grammer and Dictionary are moat important
for the stodent of the Avest liturawre world-wide,
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111: Gﬁmﬂ also include the ancient sacred prayers of the Alunp
urys (Ahunavar, or Yatha AlD Vairvd) As
S wryd), Ashem Voho and

The Gathas contain some very high philosophical thoughts. The
word in Avesth for praver is ‘Minthra", which while .pr etl

recited, evokes responses in the environment, which in t:l:nTj i -
benevolent for the reciter as well o those around him e

'I?l!: Gnﬂii: are the celestial songs, and us the name imphes, are
written m poetic form with fixed metrical compozitions for ;m;h
E;ul.:::ni;! S:.rm.h Yazat (the Spinit of Intelligence) was the first 1
el H:hﬁﬁﬂms of Zorathushirs, for the warship of Ahurp
sha Spemias and the Yazatas, observing the rules of
metre (Yasna-Hi 57-8). Vanious references are mide in the rest
FI[ the Avests about the rules of chanting the Gathas, It is stated
;L‘d:‘\;!s:;u: th.:: this ill:huuld be done “line by line, stinza by
w i i I
i (mt:;] !l::,' h; f:j:il.l“lq!f. with catachism, syllable by
According 1o Yasna Ha-55-2 “Gathis are the source of spinitual
fummm and protection, They are spiritual food and raiment
r th m:_n!thtymth:muufpa‘uperdmm'md
wﬂﬂm;m{ﬁdh‘pﬂ und bad for bad) after death '
i
hmﬂh_luﬂlm i di :nTrﬁmlﬁcmﬁaﬁvmu
The Yasna is the basic ritual text, For isparad :
WVendidsd, they sre never recited mwﬂuuwmﬂ:
n the ceremonies. In the ceremomial recitation of the Visparad,
ﬁ:mﬂuw@mnmwmw ar
interwoven with thaose of the Yasna. In the ceremonial recitation
ﬂ;ﬂﬁ_’?ﬂﬁ#ﬂuﬂ three texts (Yasny, Visparad snd Vendidad)
4 purticular order for secitation. In this way, during the ceremonial
-Md-uyiﬁgmmhmﬂdhﬂlﬂu
Wwis handed down by ﬁmwmmﬂlhi !'r':': mmt:
\generstion, panicularly among the priestly class; and it iy only

hecause af the practice of memonsing the Yasna, the Visparad
and the Vendidad, that the present Ciithi lilernture hay survived
This shows the value of the texis other than that of the Gathis
in the Zormoastrian Theology, and the present lendency among i
section of the people to foflow only the Ciithils, and nothing else,
i nOL proper,

The celebrated Avesti scholur, the late Ervad Kavasji Edal Kanga
of revered memory, had during his lifetime accomplished the work
of translating the entire extant Avestd literature in Gujarab m

differant volumes:

One such volume then is known as GATHA - BA - MAANT ie.
‘Githi with meanings', first published in July 1885, The entire
Giithii section of the Avestd has been trested in this volume i
u scholarly and systematic marner, transliterating and iranslating
each paragraph simultancously and giving a nomber o cach weord
for the benefit of the readers following the transiation  with
sceuracy. He also pave footnotes, wherever nocessary in the Tight
of modern research based on philology. An accurale transliteration
would help the lay person to recite the Githis with proper
pronunciation and intenation

The nawmre of the composition of the Gathis being such, the
understanding of the work of transiation upon them isa difficult
proposition. Presently there are more than 30 forms of translations
in different languages by different scholars available, several of
them varying widely in their inferpretations.. In Kavasy Kunga's
ewn words {in his preface 10 the first edition)- “The wntings of
the Gathas being highly poetical and full of decp meaning.
containing peayers, hymns snd other subjects pregnant with
philosophical and abstroct idess, npe scholarship and patient
investigntion, sdded to a critical knowledge of the Avestd are
requisite to interpeet them correctly and intelligibly”

In such circumstances, the work of this nature camed out by a
scholar priest of the calibre of Ervad Kavasii Edalji Kanga ix still
very much the need of the hour, and sought after by Zoroasirians
besth in India and sbrond Though a century hus now clapsed, this
trpnslation of the Gathis bas stood the test of time, and 15 in

il

-
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much demund, both among the scholars and the laity. i by

subsequently been b e
in 1969, ¥ rought oot in six editions, the last ome being

:I'he Trustees of the Parsi Punchayat u Bombay, in their desire
ulpn:w.-n-.- and promote Zoroastrign religion mad culture, have
gu.:nu'rn: undertiken the msk of getting such classic works in
' t::ah iranslated 1ngg English for the benefit of Zoroastrians in
.;'1 . .umil shroad, since the readership in Gujarati is gradually
iminishing among them, The Trustees hud then entrusiad this
rﬁ,:: :.;!Il'.ll.]'l.tl' celebrated  schalar of Avesta-Pahlavi of
m on e, t
o rep he late Professor Ervad Muneck Furdoonji
;r:l. M F. Ihng: then completed three of late Ervad Kavasii
mnﬁa:m_ﬂmﬁ ],:.]:.IL hEHhm'dzh-huuli-Bi—Mﬂm. Githa-Ba-Madni
. m before his sad demise
sy mise in October 1988 at the

:;' terme . of reference for these works  enfrusted o
. M_ F. Kanga wtrt to carry out a frithiul word-by-word
mm&@mmm&mm:mmﬁmmﬁd

Preface to the First Edition

In my Translation of the Yasna and the Vispered published in
I886, the Gilithis were not included, In the preface to thar work |

abserved:-

“The translation of the CGitithas is not included in the present work.
Some Buropean Zend scholars have at various times attempted i, but
they themselves are aware of the great difficulty they had to encounter
in rendering o correct and intelligible wansiation of them. The writings
of the Githas being highly poetical and full of deep meaning, contain-
ing priyers, hymns and other subjects pregnant with philosophical and
abstract ideas, nipe scholarship and patient investiganon, added (o o
critical knowledge of the Avestd, are requisite 10 interpret them
comectly and intelligibly. Such betng the case, [ have thought it proper
to defer their tmnslation w some futmre occasion,"

By the light of progressive knowledge and experience icquired by
a continuous and careful study of the subject since the puhlication of
the sbove-mentioned work, I was sble to collect materials necessary
for a faitiful cronslanon of the Gathas. Cn the 20th of October 1893,
the Managing Committee of the Moofla Feeroz Madressa offered, on
behalfof Mr. Ardeshir Sorabjes Dustoor Kamdin, 3 prize of Rs 500 for
a trunsliteration and translation of the Gathiis into Gujarati. Having st
my disposal sufficient materials for the work, L availed myself of this
affer and undertook the task. The work on completion was submined
by the Managing Committee for inspection and report 1o Mr. K. R
Cama, our well-known Onental seholar, who approved of the same
adjudged it deserving of the prize, which was accordingly awarded to
11"

The whole of the lext and the transkation dre hased on Dr
Geldner's newly published edition of the Avesit, supplemented by
importunt materials derived from the franslations of European xavants,
especially of the Revered Dr. Mills and Professor Darmesteter, Inorder
o [acilitate the work of the students of the Avestd, grammatical
analyses and explanations of difficult words are inserted in fool-notes:

I




| trust to the mdulgence of the scholar and the eritic 10 overlonk
inuccutacies or imperfections which may have crept into the work,
notwithstandinig  all the conscientions care and attention that have
heen bestowed on it, Any comections, either in the transluton or the
nites, if sent o me, will be thankfully received and attended Lo i e
second edition. | confess 1o finding a few passages to me fquile
umintelligible. T leave them to be dealt with by better scholurs

In conclusion, | bez to tender my best thanks to Mr, ardeshir
Sorabjee Dustoor Kamdin for his hberality in offering the prize
refemred o above, which gave me an opportumity of carrying out my
long-chenshed bope of campleting this book and o the Managing
Commitiee of the Moolla Feernz Madressa for granting permission 1o
piibhsh it. T.am also thankful to the scion of an old and well-known
Parsi family of Bombay for his gencrous support towards the publica-
tion of the work. My thanks are also due to the esteemed Trustees of
the Sir Jamsetjee Jejecbhoy Translation Fund for purchasing - 100)
copies of this work.

Kavasji Edalji Kanga.
Bombay, July 1405

Preface to the Second Edition

The first editien of this book was iﬁ@fﬁ in 1895 and was out
of print in 1904, The issue of a second edition had to be deferred
as | was then engaged in the publication of my Yasht bi Maini.
The demand for a second edition of the Githas within the ghort
period of five years testifies to the im:maa-f:_ng desire among m:|:
co-religionists to recite their prayers according to the correct tex
and to understand their mesning.

Before issuing this edition, 1 have :a.r:.fuilly examined the
whole tanslation and made the nECessary nluf_&tmrﬁ sugpulu::y
further study, Additional notes are given with & view m[aﬁ P
Avesta students. In the present edition T have added lhu.-.::mm an
of one or two verses left untransiated m the first edition,

Kavasji Edalji Kanga.
Bombay, May 1902,

-









Hi

Ahurahe Mazdio® raévatd’ khvarenanguhatd®,
Ameshandm Spentanim’ Githibyd"™ spentibya®
ratu - khshathrabyd" ashaonibyd", Ahunavaityio
Gathayio'!, Ushtavaityio Gathayfio",
Spentimainyfush Gathayid"”, Vohuo-khstharayio
Gathayao", Vahishtdishtoish Gathayio™, ashaongm
fravashingm™ ughrangm® aiwi-thiranim* paoiryd-
tkagshangm™ fravashinim®, nabinazdishtangm®
fravashingm™, khshnaothra” yasnicha™ vahmaicha®
khshnaothraicha™ frasastaya@cha, yatha Ahia
Vairyd™ zaotd™ fri m&" mraté", atha
ratush ashiitchit hacha™ fra ashava®
vidhvao™ mraoti".

In arder to please {the creator Hormazd™), the wealth keeping’
{and) glomous” (Creator) Hormazd® und the Amesha Spentas®, of
Ahunavoit Gatha", Ushtavar Githa ", Spentomad Gatha", Vohu-
khshuthrs Gatha®™ and Vashisioisht Gatha' from the bounteous™
Gathis"™ (which are) *the Lords of truth and also the hoty"
powerful® andtriumphant™ Fravashis® of the ighteous {(people),
the Fravashis™ of the Paryvotkeshns™, (and) the Fravashis™ of the
Nabinazdishta®™ - for the worshap (of them all}, for (their) mvioca-
tion™ for (their) propitistion® and for (their) glorification™, the
Zaotar (L.e.. the officiating Priest)™ may procladm before me* (the
excellences of the sacred verses off “Yathi AhD Vairnyd'. The
Rispi (i€, The Assistant Priest (who is) righteous™ (und) leamned ™
may proclaim (the excellences of these sacred verses) "uthi ratush
‘ashil chit hachu' ™.

@ ruling tver time or period (Dr. Splegel).

Hi 1

Ahurem Mazdim" raévantem"
khvarenanguhantem® yaramaide';
Ameshd Spenta** hukhshathra® hudhiongha*
yazamaide Gathéo spentdao® ratu-khshathrio®
ashaonish®™ yazamaide®'; Ahunavaitim
Githim™ ashaonim™ ashah&* ratim® yazamaide®:
Ushtavaitim Gathgm® ashaonim™ ashahé® ratiom™
yazamaide"; Spenti mainyim Gatham™ ashaonim®
ashahé ratim®™ yazamade"; Vohu-khshathrim
Gathim™ ashaonim* ashah@ ratim™ yazamaide®
Vahishtoishtim Giatham™ ashaonim™
ashahg™ ratim™ yazamaide™. Ashaonfm™
vanguhish™ siirdo” spentio™ fravashays™
yazamaide™, Ahunem Vairim® tanam®
paiti™, Ahunem Vairim tan@im paiti, Ahunem Vairim
taniim pditi; Yathad Ahfi Vairyd 1.

We worship® the wealth keeping' (und) glorious®
{Creator) Hormazd®, We worship® the Amesha Spentas® (ic.,
Bountifal Immortals)™ (who are} good - rulers" and possessing
good sense™. We praise” the bountiful Gathis® (which are) the
Tords of truth ™ (and) holy™, we praise the holy™ Ahunavad Gathia™
(which is} the lord"™ of righteousness™; We praise™ the holy®
Ushtvad Gatha™ {which is) the lord of righteousness™; We pruise™
the holy™ Spentomad Gatha™ (which is) the Jord of fghteous-
ness™; We pralse™ the holy™ Vohukshathra Gathi™ (which is) the
lard of righteousness™; We pridse " the haly”™ Vahishtoisht Gathg™
(which is) the lord™ of nighteousness™ ; we worship™ the excel-
lent™ heroie™ and bountful™ Fravashis™ of the righteous | people)™
Ahunovir®! protects ®the hody,

Konow that the same "khshmoman ' recited in 'Fravaring Mazrdayasni’
1k recited n every CGilithi because its ransinGon in every Gathi was nol
repaited. “Ahunavar protects body’ - for its explanation sse my
Ehordeh Avesth-BiMafini "Sarish Bag', sentence preceding *kEmni
Mozdd’,



HAh 28th L *Ahya" yisd"™ nemanghs"
yinim' man@’, yanim® vachd®, yanim® ustiina-zasté™ rafedhrahys®
shyaothanem®, ashaond Zarathushtrahe®. mainyéush® Mazddo™ pouryim*

spentahyi® Ashi® vispeng” shyaothans®
Vanghgush® khratim™ Manangha” yi"

khshnévishd" Geushehd™ *‘Urviinem™.

fera® Ameshi Spenti" Githio" péurviin®,
Nemd" vé" gathfo” ashaonish'.

Thoughts” words' and deeds* of Holy' Zarathushira®

tare) bringing prosperity (or “are full of inspiration')
TMay* the Ameshi Spentis" (i.e, Bountiful Immortals™) accept"
(these) Gathas'! O sacred " Githas"! salutation" (be) unto you'!

9 In the sense of English word ‘inspired’ { infused thought or feeling in

# person, especindly of divine or super natural agency), In the original
teat, for thought, word and deed a separaie adjective ylnim is given.
Yiinim is derived from yanya + m

Y used i the sense of the benedictive mood. “GEurvhin = geurvuyin'

tmperfet subjunctive 3% person plural parasmaipada, root ‘garev =
grabh’ (Vedic) Sunskrit ‘grah’ = to take, to sccept. See my Avesta
I we ke “geurviini’ nccording 1o Prof, Westergaard Edition instesd
of “grarviin’ and if we sccept the reading *Ameshio Spentsa’ ug
given in the footnotes by Prof Geldner instead of the text *Amesha
w' regarding it as an adjective to "Githiio” it can be tratislated as
"l!ﬂlmu“ithmﬂ' thoughts”, words’, and deeds” of Holy'
mﬁl'{ﬂﬂ-m] the immomial' and haly" (hountiful ) Garhas

(The stanza should be recited twice),

I In humble adoration', with hands ®uplified® first of
all™ I pray™ at this"" (moment) rejoicing”! all* righteous™ deeds™
of the invizible® (and) bountiful® Ahura Mazds™ {and) the
wisdom™ of the Good Mind" so that I may please® the ®soul™ of
the universe™,

# Note that this stanza 15 to be recited twice: in the same woy Lhis

stanza or verse i to be reciied twice ar the end of each Ha
of Ahunavad Gathi,

§  Know that three lines occur in every verse of Abunavad Githi in poeticnl

form. Inevery line there are (74+9) 16 syallobles, i e, cassra ot the end
of the seventh syllable. In this book from the first, third and fifth line of
every verse of the Has of Ahunavad Githa commences the first , second
and third line of the original Avesti. The initial word of each line is
placed externally &0 hint it can be easily noticed. The second, fourth nd
the sixth line of ench verse should be understood as continustion of the
first, third and fifth line, This first stanzn or verse 18 to be recited twice
at the end of each Hi of the Ahunavad Gatha. The first three His (28,30}
of Ahunavad Gathil have |1smnzas or strophes and are invoked by the
name " Tishra Poolrya®” in Visparad Kardi | 3th para 2nd. The arigingl
meaning of the phrase “Tishra panirya” is  first three (His of
Abhunavad Gatha).

T ‘Ustinoanstd' ‘Av' “ustiinn’ = Sonskeil ‘ObiEna’: root ‘Us-tan’ -

Sanakrit "ud - tan’ = “to ralse hands by way of entrealy'; “zasta’
Sanskrit ‘hasta’, menning "hands'

H  orthe life of nature, the source of creatian: ‘gon’ =Suinskrit ‘b’ = ‘cow,

earth, world'. Note that the form of cow is given to this world,
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L) Ha 184

4. Y& urvinem” mén™ gairg™
voh@™ dadé” hathra™ Manangha”
ashishchd™ shyaothananim™
vidush" Mazdao Ahurahya"
yavat® isai® tavicha* avat™
khsai* agshe™ ashahya®™.

4, Being aware™ of the blessings™ of deeds™ of Ahura
Mazda"' (1e, being aware of the most excellent advantages
acerued by performing the deeds approvable to
Ahurs Mazdi) "shall Tlead™ my™ soul™ 10 *Garothmiin Heaven™
through the agency™ of the Good Mind™!
As long as™ *I have strength® and Tpower™, so
long®™ will 1 teach™ (others) (to abide) by the
'Ii' ire" of Truth™.

& ltshould be undersiood as an abbreviated form of *guire-nming;" in the
‘compound it can be ‘gari-nmine’

M “dedE’ - present tense first person singubyr Stmanepada of root “di’
“Sunskrit ‘dhii’ = to lead - 1 shall Jead class 3rd

# “ishi’-present tense subjunctive first person singular Stmanepada; root
8" = Sanskrit “ish’ = to be abile. .

t’ “taviBicha’ - present tense first person singular parasmaipada; root “to’
ﬁm*ﬂ'vﬂhﬂnwhmumm In the Gathis

1 "Rl - - present tense subjunctive first person singular Stmancpada;
* root “khsd’; probably it is another form of the root 'chash’ -(Sanskrit
“chakhsh'} 1o teach.

Ha 2.9

5 Ashad® kat™ thwi® daresiani®
Manaschi Vohi" vaédemns™
gatimchi™ Ahurdi® sévishtai®
Seraoshem™ Mazddi™:
anid'™ mithrd' mazishtem® viiurdi-

maidi’ khrafstri* hizva®,

5. O Truth®™ equipped with knowledge™ whén™ shall |

see”™ Thee" and Vohu Manah (Good Mind)® and
the abode™ of most beneficent™ Ahura Mazda™™ and *Sardsh
Youzat™ (Thy Messenger)? Through Ehd '™
Holy Spell' (of Thine) by means of (the eloguence of
our) tongue® only we cause Pwicked men' *io
believe completely’.

W being eager “to hear the joy giving message from Thee through

Sardsh Yazat."

In Pahlavi it is translated by “khirat start’, from this Prof Darmesteter
regirds ‘khrafstra’ a5 mode op of ‘khratu+star’ (of smpefied wis-
dom); 'khratu-star = khrathstar = khrafstea”

1 ‘viurdimaidi' Intensive verbsubjunctive first pr:'il:llnphu'a]m:‘n!nq;md.l

of oot 'var” Sunsknt 'var' = o put faith in, 1o believe; or alternatively:-
we can counderact wicked persons; roof "var + Vedic var' = to counter
ek, o drive far awny,
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Ha 2188

8 Through the excellent™ Hest® Righteousness™ do |

Vahishtem® thwa' vahishtd® ygm"
Asha®™ vahishtd® hazaoshem™
Ahurem®™ yasd® vaunush® nardi™
Ferashaoshtrai” maibyficha™
yagibyascha® it* raonghanghai'
vispai yavé™ vangh@ush® Mananghd."

entreat™ Thee' with affection™ the most excellent® ®friend”,
who™ is the Lord® (of the enure creation), for 'the

hers™ Frashaoshtra® and for myself™; uwpon whom™

*Thou wouldst bestow (the gifts) of the Good™
Mind™ etemally™.

Explanation:- For the sake of the propagation of
the good Mazda-worshipping Religiton  Thou,
© Hormard! will be pleased to bestow upon me and
the Hero Frashaoshira wisdom snd intelligence 1ill
the end of our lives.

-

$

‘haznosha’ - origindl mesning is having the same desire’; “of one
lhqu.

mm-ﬂnﬂnmu ‘nara’ a hera i this thiv he was the
wwhhdﬁ#ﬁﬂmmmm
#ﬂmmﬁ;lnmgum‘m For futher
memﬂfuunﬂw . Hi 12ih para Tth

Wmnmm i used here almost advertially;
" oot “van’=to love, to wish, m dexire; original form ""’l“"""l"
it bocame ‘viumush’ by dropping the second and thind "0 and by
chunging ‘so’ 10 B’

‘phanghanghfi’ - present future second pervon Alngular Miminepaci
ool #*_fw*ﬂ‘-hﬂw.mm ‘risha=he’. Set

Ha 289

13

9 Andish® vao™ noit™ Ahurd Mazda®
Ashemchi" yiindish™ zaranaémi”
Manascha™ hyat™ vahishtem™ y6i™

ve" yoithema” daseme™ stiitam™

yiizhem™ zevishtyGonghd®

isho™ khshathremcha savanghim®.

O Ahura Mazdi™! through these® gifiz™ (of the

Good Mind) we will not™ ®offend” Thee®, Asho (Troth)™ and the
Best™ Mind™.

Explnation:- O Ahura Mazdi! we will not give you any

couse of provocation to be wrathfol by kadly (wrongly)
atilising wisdom, intelligence and

truth-justice
decreed by vou.

(We) who™ have striven “cagerdy” in the *raining™ of *your™
songs - of - praise™ (O Truth and Best Mind!) (you are) the
*pracious” friend® of the sdvantages™ (derived from you).

-

‘saranaémia’ - Potentind first person plural parasmaipada of root
r' - Persian ‘Bzordan’ = o give offence, 1o make sad, class 9th ‘a’

after 'r’ is wrongly added.

{.&., of Truth and Best Mind,

‘daseme’ locative singuler; similar to this ‘deshana’ in Sanskri
i noticed; oot *das=dis’ =Sanskrit “dish =10 teach,

‘yiilthernd’ Perfect tense first person plural parasmaipada of root
‘yat’ = Skt, ‘yat" to strive, to be eager; reduplicated inlo ‘yayat;’
whridged form is “yuet'.
‘zeviishtylonghd' ‘zevish = rool “sush =Sanskril ‘josh’ - 10 love, to
favour, 1o wish, strengthened Gilthic form bs ‘zevish’,



14 Hi 28,10
10 At® yéng" Ashiatcha voista™
Vangh&ushcha® dathéng™ Mananghi®
erethwéng” Mazda Ahura™ agibya™
perend™ Apandish™ kimem"
at™ v&” khshmaibyid'™ asuni' va@da’
khvaraithya® vaintya* sravio’.

10 (0 Ahura Mazdi!) on account of righteousness® do
Thou *fulfil” with perfection™ (their) wishes™ for
those™ whom"™ Thou Yhast known™ as the true”
creation™ of Vohu™ Manah"'.

Explanation: Prophet Zaurathushiru speaks 1o the
Creator Ahurs Mazdi thus: Do Thou fulfil completely
wishes of those who rightly use their mental power

1 *have known® that your™ approved (or victorious)'
sacved verses’ (ane) “full' of "efficacy’

“vid' = Sanskyit *vid'- to know; original form ‘vivaéd=ta'; "vi'-being
‘dropped it becum “vilista’ by means of Sandhi; its Gathic form became
“vbist’ .
L w - Imsperative second pefson singular parssmaipada of ool
‘pere’ - Sonikrit ‘pru’= Latin ‘ple-re.” 1 fill. class 9th,
‘# ‘wabddh' . Perfect tense firu person singular praremaipada of root
*vid' - tokmow; reduplicated form; *vi' i dropped, In Sanskril o veda
occurs m the smme way
s ﬁﬂmwm - through glory’.
i o ‘as@ind’ - = Sanakrit ‘mshiinys' = full of replete with:
Ay, ‘stina’ = Sansknt ‘shunya’ = empry,

Ha 28.11 15

11 Y&* dish’ ashem® nipdonghg"
Manascha' Vohn!' vavaétaite'
twém'' Mazdi Ahurd" fri-ma'
sisha" thwahmit"” vaochanghé"
manyéush' hachd® thwi® Eeadnghi®
yaish™ @ anghush® pouruyos® bavat®.

11 By (the help of) these (sacred werses’) I will keep
®a watch' over truth" and Good" Thought'" till the
Yend of my life"; in order to “proclaim" (amongst
peaple), © Ahura Mazdd'™! do *Thou (Thysell) teach'
me'* through Thy” Tmouth™, from™ Thy' Divine"
{throne) (how) (thig) world™ first™ *came into being™7? (or do
Thou'' teach™ me'" as to how this world™
first™ came into existence™).

1 Original meaning ‘for ever',

o CmipRonghE’ future tesse first person singular Strmancpada of root
*nli-pit", 1o protect, 1o preserve, to guard. Original form “ni+pa+hate’.

ax infinitive; root ‘vach’ reduplicated into “vaoch’ 4 termination af dative
infintive "he’ {Vedic ‘se") izadded. See my Aveitld Grammar page 265,
niHE.

& ‘delibnghid’ somewhat similar o "belifinghii’ 15 found in Sanskirt ‘dsya’
{mouth). For the word ‘'mouth’ there occurs in Avestd “Songh’; see
Yasna Ha 31.3 (“Songhd’).

$ ‘twem’ = Sanskrit “tvam’. The later Avestd forin is “tum’

#  root ‘b’ = Sanskrit 'bhid" = to become, to onginaie; for its comparison
see Hormued Y aght, para 260h







18 Ha 29.2

2 Ad@" Tasha™ Géush® peresat™ Ashem™:
katha™ toi" pavai™ ratush®
hyat* him" data™ khshayants” hada®
vastri' gaodiys" thwakhsho®;
kém™ héi® ushta® Ahurem™ yg*
dregvidebish® afshemem®™ vadayait.*

2 The Crestor™ of the Universe®™ (i.e., Ahura Mazda)
(there upon™) therefore usked™ Asha {truth)®:
“whom' (do Yyou appoint) the chief” for (the care
ofy Thy" universe™? Who™ (ic, the chicf) (may always®
become) its™ *saviour™ (ie., to the entire universe) and the
ruler™ (over it (alsa) (he may *diligently*
(and) skilfully become) the bringer of prosperity to
the world® whom"™ (do you consider as) Tthe Lord"
of its (i.e., of the universe) prosperity**? who can

“repel’! passion™ (produced) by wicked persons®,

@ Original meaning; How Is the Lord for Thy Univerese, of what sort is
the Lord of the universe for Thee?

1  know that Ahurs Mazda himself asks m the form of Asha (Truth)
‘whom do you appaint as the Lord for Thy Creation'? One name
whwdﬂ%hﬁﬂu#ﬁ{uﬂ@?ﬂm

[ & W==luﬂrh'ﬁlhlmhhnm

$  regurded s udverh.
¥ Original meaning ‘lfe giving (or health giving) Lard"
(XA CvRdiyGit’ potential third person singular parasmaipada of root

“wid’ Skt 'vidh' 1 repel, 1o oppase.

Hi 29.3 19

3 Abmii*® Asha® naig™ sareja®
advagsha™ gavai™ paiti mravat;™
avagshim™ nait™ viduys® ya™
shavaité® fdréng™ ereshviongha; ™
hatgm™ hvd* aojishts™ yahmai®

zavEng™ jimd" keredusha,™

3 (*Asha) replied™ unto Him™ {i.e., unto Ahura Mazds

with sanctity (i,e, sincere heart)™ 'For the world"
(that Lord) is not™ Yeruel™ (but he is) harmiless™; amongst then™
(e, ‘amongst the men of this world) 1 “do
not™ recognise™ (anyone), Who® may advance®® 'the
respected™ (and) the truthful (men); among the
exizitng humin beings™ he™ is the strongest™ for
whom™ (his) ““helpers™ *may respect”  (his) ¥call
(orcommand).

=g

S The subject *Asha’ is 10 be inferred from the previous verse: see first line

of second verse, Orif we consider il wsed ingtead of *ashem’ it can be
the subject of the verb ‘replied”.

1 incomplete form ‘sarejan’ = ‘sarzan’ {Persian) = disobedient, sedi-

tious; its original meaning ‘head - breaker® *head - smiter',
Originally thin word is in infinitive, In the Gathos infimitive 1=
sometimes found used us an sdverb: see Yasna 28 2. IS5 43,11,1214-
442174615, and 51,20,

Sanskrit “Sdara’ = respect, honour; comparing with Swnskrit letter s’
in the middle seems o have been dropped.

Criginally ‘workers' see my Avestd Grammar, P 112 note

"zava’ = Sankrit hava call, command; root “gu” Sanskrit "hu' to call, o
invoke.

% Original meaning may be ‘the somers'; roo Jim' = “jam" = Sanskrir

gam', present tense first person plumil.





















Al Ha 304

4 Atcha® hyat™ 15" hém* mainya™
jusagtem™ paourvim®, dazdé”
gatmcha™ ajyaitimcha®, yathicha™
anghat™ apemem™ anghush,”
achishté™ dregvatim™ at™
ashiung” vahishtem™ mana™

4 When"' these™ two spinits® (e, Spenti Mainyu and Angra

Mainyu) first of all™ "met™ together,™ (the yi
Yereated" life™ "and desruction.™ and as long as™ the world™ will
come to an end”, o long (this cyele of ereation and destruction
will "continue, )
Explanation: (As regards Spenti Mainyu and Angra Mainyu it is
stated & a comment as under.) (Angra Mainyu who ) is of the
worst™ mind” amongst the wicked™ and Spenta Mainyu who) s
of the hﬂt‘wnﬂ“fwﬂtﬂmﬂ

"] ‘hém-jasaFtem’ - potential third person dusl parasmaipadu of
ool “him jas' 10 come together; “hem' became the Gathic Avestd
form of “hm’.
* Cajylini - - s amtonym o Cjyitl e, life: cg "ha @i’ - Le. good
Hmmhn&f
1 "H!'.ﬂhmiﬂﬂmmw; According to rule
the form be ‘dudBits’ (Sanskril ‘dadite’) ‘2" being dropped it
‘became ‘daadt” by mean of ‘Sandhi Professor Just takes it as present
| “’ﬂmﬂw In Pahlavi it is taken us infinitive

_———m

Ha M.5 33

5 Ayio™ manivio™ varata™ yet
dregvio™ achishtd®™ verezyo,*
Ashem" mainyush™spénishta®, ye"
khraozhdishténg® asénd™ vasté®;
vaécha™ khshnaoshen®Ahurem™
haithyiaish"shyaothandish®

fraoret” Mazdim'",

3. Of these (above mentioned) twin' *spirits" he who

15 the evil™ (spirit) choose™ the worst ™ Ydeed™ the most
beneficent™ Spirit ™ who® *dwells in the most powerful®!
sky™, choge® (ruth”. Moreover (those) who™
please™ Ahura™ Mazdda'™ by means of virtuous"
deeds™ *having placed implicit faith® (in  the
Religion) (also chose the truth),

2 ‘ayin’ - demoostrative pronoun genitive dual masculine; ‘maniviio’ {s

penitive doal of ‘malnya’. “mainyu+Eo = manivia'

1 ‘achishtd -verezyd' - compound noun sccusative singular nevter of

‘mchishtf - verezyvah.”

#  ‘vastE'rool 'vangh' = Sanskeit ‘vas' to dwell, to abide. The meaning

of this same root is wleo "to dress”, "o put on elothes”

% ‘'freoret’-root 'var' Persian ‘gervidan’ = to pui faith in. The original

word is ‘lravarat’ (present participle), 2" in the middle being dropped
and the penultimate "o’ s changed to “e” . See Avedts Dictionery p. 840,



M Hi 306
6 Avao' noit’ eresh’ vishyata®
daviiching®, hyvat* ish’ a -debaoma’
peresmangng” upd-jasat’ hyat"
verendth” achisthem"™ mang'
at” aéshemem™ hEndviirenta ya™
binayen" ahlim® maretang®

6. *The followers of the Doeva Yeould rod comprehend® the
difference between these twin (spirits)'  rightly’,
although when® they came up" 1o inquire” question-answer {of
the  matters  of Religion) we ‘have defeated?
for disappointed®) them’. Eyen' inspite of this
Athey) chose™ the worst' thought™ and “associated
with"™ Aeshma Mn“,_-_whur&ﬁj‘_' Tthey bring bane™

with
o "mortals® in the world®

ng harm and destruction to men.)
Aning ‘choosers of dueva’s rost ‘chi’ » Sanskrit

. B :.\ e I.. _ = : e 2l 1 A i) v

Hia 30.7 35

7 Abmaicha® Khshathra® jasat™

Mananghi® Vohi™ Ashacha”,
at™ kehrpem®™ utayiiitish™

dadat" drmaitsh® fnma";
aéshim™ 16i* & anghat™, vatha®

ayanghd™ adandish” pouruyo®,

*The mighty * VAramiti ™ came up*for help™ to (religious and and
truthful  “person)  with  sovereignty,  with
good™ mind™ and with truth™, and granted™ Ystrength® to (his)
body™, *May it be" 50 10 thee™ when” thou First® Nesme™
along with the *creations™.

L

I do not anderstand correctly the meaning of this verse. | have made an
arcempt 1 translate it as best as [ can. Translation done by Eurtpein
Sovants is also more or less of the very sarme significunce,

re, what Armaiti can bestow in prosperity. The word ‘utayniti' s
nerticed #lso as # noun, meaning ‘strength’ See Yasna Hi 48 6.

about which a reference is made in the fifth verse of this Hi,

'Enmd’ -noun accusative singulir nevter of "inman’. See Yasna 44.20;
Yasna 45,10, The origsinal meaning of “gnman’ = steadfstess, firm
ness; "fi=an"=not;root “nam ‘= Sanskrit ‘nam’ =to bow down, to bend.
See Avestn Dictionary page 121,

. Orginal meaning “theirs’,™ | . may the savereigity, good tind and

truth alio be guined by thee!
‘diina’ = Sanskrit ‘dhiing’ meaning “creation’: or ‘déna’ = Sanskrit
“diinn’= gift

] *W'-wtlﬁmm“whﬂmﬂmhm

of root “I' = Sanskrit 'I' = 10 go , to come, intital *a* is of the sugment,
Chriginal form is “s+l+a+ha’



16 Ha s Hi 309 37

8 Awha" yada® agshgm® kaenia* 9 At-chd' toi' vaem’ khyama‘ yii®

jamaiti® agnanghim®,
at” Mazda® taibyd® khshathrem®™
Vohi® Manangha® voividaiti®
agibyd™ sasté™ Ahurd® yai™

Ashai® daden” zastaya® drujem®.,

im" frashem’ kerensiun® ahiim®
Mazdioscha" Ahurdonghs" a
miyastra"” barana' ashicha"
hyat" hathrd'® manio" bavat™ vathra'"

chistish® anghat™ magtha®,

8§ And when' punishmeat® will come* upon these* 9 May we' verily' be' like ®those’ who' “made’ Mihig? world"
sinful persons®, then™ O Ahura Mazda). “They prosperous’ (and in this wish of ours) Yeaders! {under the
“will recogmse™ (or will regard) Thee, ™ as King", through wuthority) of Ahura Mazdi (may become) *helpers"” and
good" mind™, (good intelligence) teaches™ (to do *supporters” through nighteousness™, Because where" wisdom™
80), O Abura Mazdd®™ 1o those™ who *deliver may establish™' (its) abode®; there" Ygriges!t 5 person of pood
up™ the falsehood™ Yinto the hands™ Yof Trith- Acha™ mind'™ {6 4 sagacions person).

O “Vaividiin' - imensive verh present subjunctive third person singular W althoagh ‘im’ is feminine and ‘shitm’ is masculine. Moreover, ‘im'
parssmatpada of rool ‘vid' Sanskrit “vid' to know. The root vid is meaning ““indecd, verily" oecurs in the Gathas somefimes w5
reduplicated into ‘vaevid . then the gathic farm of “vae’ became ‘voi® an adverb. See Yasna 45.1; Yasna 46.8:51 12,

Wik ptthe reuding *vividaie” According to Prof, Westergmurd's xx 'kerendun’ - Imperfect tense third person plural purasmaidpada of oot
1eXL it becomes Atmarepada: the termination *Aite” {=Sanskrit “Bte’) is ‘here’ to do, to make, ‘kerensva + n = kerendun'
webded T orginal meaning ‘they’ “t6i° - its Later Avesty form is e, "taccha’;

§ ‘eastuyd’ - locative dual ofzasta’ - masculine (in both the hands)
# e who wuppress falsehood by means of the streagth of Ashn-Truth
1 More lucid translation of this verse should be done than this.

fianing 'they’,

Its significance seems to be *Ameshi Spentls’ wnd Yazatas of higher
Erades:

‘miyastrd' seems 1o be & vrddhi form of ‘msestra, maistra’ root
"mit’ = Sanikrii 'mH'=‘mtm.mmdﬂa:mhdp‘{5pingd}“juy"
(Harlez), “Companionship, friendship™ ( Mills and Darmesteter],
‘harand’ = Sanskrit ‘bharana’ = “supporter’. Sanskrit root ‘bhra’.
Or alternatively if we ke ‘barand’ as imperative second perron pural
parmsmaipads according to Prof. Jackson then it would mean this;
"0 leaders (under the sutherily) af Ahurs Mardi do yoo grant
help through righteoitsness”. Root ‘bere’ = Sanskrit "bhru’
=10 prant, fo give

Or allernatively. Where wisdom is permanent, there arise {our ) thoughts;
Le,, our thouglits are full of wisdom.









42 Ha 3.2

2 Yezi® aish® noit™ urving®
udvio™ aibi-dereshia® vakhyao®™
at™ vio™ visping" ayai™
Yatha ratim™ Ahuro vagdz®
Mazdao™ ayio” gsayao™

- Datmesieter. 1 do nor understind the entire translation of fhi
Explenatsn I-.! . L i
‘urving’ = in  soul (M3l it onder 1o befieve, in order o put

T T T T T T T T T T —

Ha 31.3

&

3 Yim* dag+ mainy@* fthrichg*

Ashicha” chijgp® riinoibyi*
hhshnﬂten]’"

hyat" wrvatem® cha:dﬁnghradebyﬁ"‘ tat*
ne™ Mazda® vidvandi® vagehzs
hizvd™ thwahyg® dongha®, yg=

Jvants® vispéng™ viuraya®,

3 O Divige® {Ahura Mazda I} do thouy grant™ uz thap
mntensive® (ar complese) bliss™ which'! Thou hast awardud %
the fighters** (for the sake of Religion} and 1o Y- leamers™ of
the Religion on seCount of our zeai* and "troth*".
Speak Thou™ with Thy “tongue™ of the mouth™, O Ahura Mazda
*for our enlightenment™ i my and my disciples), so thae® |
cause all™ "men® *t byt fuih in the Religion™

the vame Meaning, e.5 . “vuedyii, ¥, vividuye, vhizhdys) *
Wllegarical e e, Thou Thysalf

Original meaning “the living* beings; root *Ju'-ia live.

‘vuruyd' . Caymgl firsl person singular of root ‘var'. = Pergian

SHp















HE 31,12
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12 Athra"” vachem™ baraiti'” mithah-vachao™
va" eresh-vachdao®™ va',
vidvao® va" evidviao® va®,
ahyd® zereddachd” mananghiacha®
anush-hakhsh® Armaitish™ mainya®
peresdité™ yathra® ml.E_lhi"'.

i e * Ythe false speaker™ or'' the true

# q'l;:k:; ;;‘::““tl:u enlightened® or" ihe unenlightened™ Iilﬂs
up” his voice™ *with his* heart'’ and also with
his true mind®. Then 'immediately™ F'I:IE‘[W‘.! Mm&@m:
Armaitt® asks™ the twin spirits®' {i.e., Spenta Mainyu
and Angrs Mainyu) (as to) where® (their “inclination™ is).

TR e 1% with the followlng rophe 122

e e

‘ . i ! "':tﬁ."ii it “vachas =word, uiterance, ‘aresh’=Snnskrit
ur (used an adverh) .

L ] :ﬁuﬂ-—hﬂ "residnoce, abode, place’.

Hi 31.13 51

13 ya" frasa™ avishya™ yga'
vi" Mazdd® peresajia® tayi®,
YE* va*™ kasdush uénangha™ 5
mazishtim* ayamaite® biijem™
A" chashmeéng™ thwisra™ hard™ aihi™
ashd™ ajhj™ vagnahi™ vispa™,

130 Ahura Mazdi™ (he questions™ which” any one
Yasks* “apenly’! or "secretly”, o any person® “undergoes™
the —highest” penance™ for A small®  gjp
Tall™ these™, *p Lord™! Thou *dost observe™ with
{Thy) sharp™ eye™ and in accordsnes with truth™,

¥ ‘Bvishyd’ - In Pahinyi version the word

is translated by “Sshkdrak '
Prof. Justi regards this word 1o he derived from the root *vid'-to know,

#  'taya’-original meaning “secretly’, ‘furtively’, It another farm s

|
§

T

M

b

“thya', ‘tiyy’
i:e, that which men intend openly or clandestinely with cach other,
Original meaning - ‘surrenders onesell to, submits® roop
‘Beyam’=Sanskril ‘B-yam.* i significance is that o certain person has
to undergo highest punishment through injustice for the sake of
# trivial foule,
"0 Aburs hluﬂl!wh.m“lnluumpum performs npenly or
secredly or any person commits most Brievous sins In order to
mmmmmﬂlﬂmﬂm'nlmmm
with Thy eye .” {Prof Darmesteres),
"hilrd" - ariginal meaning of this word is ‘Profecior, a guandian” There
neclrs in Yasan HAST para 17 the word “hishirs’ jo the reduplicated
form. See Avest Dictionary p 586
“mibl® should be taken a5 a prefix to the verb "vagnahi'. *aiti" = Laer
Aveida 'llwl‘-smh-a'lhhl*-m:uning ‘round about, high, towards’,
Accarding 1o the opinion of Dr. Geldeer there is iy need af the second
"wibl’ aa it 5 redindind,













80 Ha 31.20

20 YE™ ayat"™ ashavanem'

divamnem,' hai* aparem® khshayo®
daregem® dyi" temanghd’
dush-kKhvarethem® avaétas® vacha';
tem'" vio" ahiim" dregvanta'
shyaothandish"” khviish"daéna'
naéshat',

21 The person who™ *deceives™ ' the righteous {man)'™ will have
{his) “abode® “hereafter' (ie, after his deuth) Yin darkenss’
for o long® time’, and (his) food bad' (or poisanous) and his
shouts™ are “full of woe”. O sinful person™! {your wicked)
conscience ' onaccount of your own' deeds™ *will lead" you' o
ﬂl:lln [dnk..l *\\'lﬂﬂd“

§  Onginal meaning "comes deceiving’ oot “divaduy' sSanskrit ‘dabh,
dumbh’ = 10 deceive. ‘Ayat’ - imperfeci sibjunctive third person
singular parasmaspada of roo “8-i"=Sanskrit “8-0" 10 come; class 2™

# ‘khshaya' = Sanskrit ‘khshays® = abode. root ‘khshi' - Sanskrit
“Khshi’ to dwell.

O o laler on.

1 “Later on there will be his destruction and he will remain in darkness for
a long life” (Mills) “Later on be will have to bewnil and there will be hiy
lomg shode in darkeness” (Darmesteter).

T Harer, ‘insult’ (Darmesteter); original meaning ‘downward course,

meanness, baseness’; derived from “ava’ + ‘Sanskrit’ “ava’ meaning

“down’; abstract noun became ‘avoetdt’ like Avests khvaetst its

rominative singular form s “avoeeids’

for this see my Avestd Grammar page 299,

‘nagshat’ - Future tense thind persen shigular, parasmaipadi of rom =

“mi” Sanskn ‘ni’, 1o bead, For its comparison see Vendidad Frogard V

para 62 This b a brief ides of how the wicked person have ta suffer

pain und punishment for their wicked conduct. For further detuils,

seemy Yusht-Ba-Madni, Hidokht Nask, Feagard e,

=

e LR

Ha 31.21
il

21 Mazdio" dadag® Ahurg™

Haurvatg Ameretitaschi®,

bhiirdish* & ashakhyicha®

khvapaithyit Khshathrahya® sard™,
Vangh#ush™ vazdyare® Mananghs®, ye"
hoi" mainyn™ shyaothangishcha™
urvatha™,

21 Alhum Mazdi"™ " ®shall bestow™ hegith and immorality™ by
virtue of His awn Lordship™ (wpon (hat person)
who'™ through"  (his) thoughts and  actions™
{h_:cmnas} His™ (i.e, Ahura Mazda's) friend.™ ang
will  bestow™ leaderghip®  Yof prosperity™, af

nghteousness™ and of sovereignty” {and), happimess™ of th
good™ mind" (as well), -

o Cdaddin’ - imperfact subjunctive third i i
i person singular used in the senss
T 'biiri' - Sanskrir

‘bhiri’ original meaning e :
1 ng ‘abundance’, pleniy’,






64 Ha 32.1

Ha 32™

1 AKhvyicha' khvaétush® yasat®

ahya® verezénem® mat® airyamna’,
ahyia" dagvi®; mahmi™ manai

Ahurahyva" urvizema" Mazdio';
thwoi* diatdonghd™ fonghama';

téng" dirayd” y6i™ vio™ daibishenti®.

1 (Holy Zarathushira says:) ®'His'' kinsmen®, his* co-

workers” (or comrmdes’) his Tobedient” subordinates® *wicked
persons’ begged’ ("Ahura Mazdi) to interfere in my
prophetic mission) (but) "m my" mind'' there is "joy"’ of Ahura
Mazdd. " (0 Ahura Mazda!) ¥ may we become' "Thy " messen-

gens'™" (e may we become the propagators of Thy pure Religion!)
ll,nd}myHm‘“ﬂumﬂm"nfﬂmn“whn‘“tunmm
Thee" (Le., disobey Thy Commandments. )

L Mha*muhmmwlﬂhm
MMHT&H?I ‘akhvydorahyl'="she’

Hﬁl{lﬂr.ﬁvﬂ-ﬁaﬂmht asys’, meaning 'his".

1 Durmesteter, peers (Mille}, original meaning “with! the obedient”",

#  Asregards the explanation of the word *deevil’ see my Khordeh Avest
B Matiei, Sarowh Baz under the word “vi-daevd’ in the ‘Fravarine’
m-

3 Mhmihuhhmmmmnnnnﬁﬂu

xa ““I‘ - possessive pronoun Jocative singular of ‘ma’

% el Ahura Mazdd having defeated all their endeavours discarded their
request - this thought & a great tejoicing 1o my heart

W Cthwil’ - possessive pronoun nominative plural; from ‘thwa, thwi

H - Perfect tense ve Tirst n plural {Justi
:qﬂhl; suhjuncti persan pl

#  Gathic form of root “thish’ became “daibish’; of Sansknit “dvish”

% ‘dirayd’- nominative plural of ‘dbin’ -muscalioe. Root *dar’ - Sanskrit
dhar’ 1o repel,

Ha 32.2 65

2 Agibyo™ Mazddao™ Ahura®

siremnd®™ Vohi® Manangha®
Khshathrit® hacha® paiti-mraot®

Ashi" hush-hakha® khvenvati®
spentgm™ vé* Armaitim®

vanguhim™ varemaidi™; ha*-ng"
anghat®,

(When the wicked Bendva and his comdrades
begged of Ahura Mazdd to thwart the Prophetic
Mission of the Holy Zarathushtra) one sincere
*friend" (of Zarathushtra) Ahuea Mazdi™" (who is]
“ruling™ (over the entire creation) in accord with™ His authority™
replied” them™ that through good™ thought™ and "glorious™
truth™ fwe have chosen™ the good™ (and) beneficent ™ humility™.
%}, m:_-ﬂ h:u EHI'.I"!

Explanation:- The Creator Ahura Mazdd replied to
Bendva and his comrades who do not accept the Religion of
Zarathushira that T choose them only who, obeying my command,
will acknowledge the commandments of the Religion sent by me
und will acquire humility. [ discard pnde and disobedience -
msolence.

AL

"hush-hakhi® - nominative singular of ‘hush-hakhan,” mascufine:;
"hush=hu"=Sanskril “su'=good. "h° or ‘kh' comes afier ‘hu’. it
becomes "hush’

‘siiremnd’ - nominative singular of the present participle fimanepadaof
the denominative verb. noun “sarm' - chieftain

“khvEnvBd’ (later Avestl form ‘khvanvata') - adjecviive instrumental

singular peurer; 'Khvan' = Sanskeil 'svan’s o ahine

varemaldi’ - imperfect tenee firet person plural dtminepada of root
"war' = Sanskrit ‘var’- Latin “velle” = 1o choose,

Forits comparison, see Yisna Hi 12,2 - “Spentim Armaltim vonguhim

verene; bl miil astd”
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3 AtY yash®, dagva®, vispaongha*
akit” mananghd® sti" chithrem®™;
yascha™ v@o™ mash®™ yazaite™
drujaschd™ pairi-matéishcha®;
shyadmam™ aipi™ daibitina™
yaish" asridim® bimyao® haptaithe®,

But* ®you* all*, O doevas*®! Tare® of the *hroad of
Akbman (e, daeva of wicked thought). He who!
worships™ you' *much® {is himself) a deceiver™ and “entertaining
conceited idea™. “'Deceits™ on account of which® you *have
become notoriows™ Min the seven regions®™ of the carth®™ (are)
*more and tore™ ™ (in you),

O “yiish'=you; its Later Avesti form is ‘yuzhem'-=Sanskrit ‘yaysm’,

¢ original meining ‘origin, seed”

1 sti’ (= Sanskrit “sth’, Latin ‘estis'), present tense second prrson

_ plumal porasmarpada of root “sh” - Sunkrit “as” - 1o be, 10 become.

$  ‘mash’ (vnginal form "mazesh’) nominative sitpular termination

added; wsed as an advert. .

¥ & per original sense “of the Druj snd of hatred," Lc., deceittul and of
the brood of hatred. Alierhatively, deceit and a man of distorted mind
‘worships you ("0 doevas ") much. The meaning of *pairi - malti' is
pride’ also, and it oppositie is “Armaitl’ (“humility, wisdom, good

b’ = Sanskrit ‘dabh’, ‘dambh’ 10 deceive.

4 Cwsriidim’ - Passive Aoisist sccond person plural; original meaning
“yoi were hewrd” root "sru’ - Sansknit ‘shru” (o hear. For the exglina-

 Mon of this see my Avestd Grammur page 254°

& “shyabmm - aipi’ = towards the increase: oot ‘shyn’=Vedic Sanskrn

shyn", Persian ‘shudun’ - 10 go ar move forward,

_—
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4 yat™ yishcha™ framimatha®, ya®

mashyd™ achishti* danti™,
vikhshent&” daeva-zushtd™ vanghsush™
sizhdyamna™ ‘manangha™;
Mazdiao™ Ahurahya” khratéush™

nasyvantd™ ashaatcha®,

“Because™ Yyou Thave pervered the mind®. whereby" men™
turned to (become) *doing ™ the worst™ (and) “denying™ of good™
thought™, and *speak utterances™ like *the friend of the daevn™
(Le., in such o manner as if they are the comriades of the
Dacvas), (moreover they are) *led astray™ from truth®™ and wis-
dom™ (bestowed) by Ahura Mazda™ 7 (i g, they became hiars and
insensible or unwise)

LT3

'¥At’ - is 1o be undeestood as ihe extended form of “yat’,

‘yishehd’ - Geldner has tiken the reading “yishtd' from which
Praf Darmesteter taling "ti’ & accusstive pliral on the basis of the
Pahlavi verison and translates “in both the worlds”™

"framimathi’ - present tense class 2ud (or intendive) second persan
plural parasmaipada of rool ‘math’ - Sunskrit “math’ - 1o ggilate, to
perplex; origmul form is ‘fra- mimathatha’ (see my Avesti Grammar
paistd, 'Fhmhrﬂ!hl'mni‘yunnmcﬂrduﬁnguurﬂmuﬂu,}mum
]E:;li:irl,glﬁ_hlj' ouridens” (Mills and Darmesteler ), See Avestd Dicitonary
p 345,
‘danid’ present participle parasmaipada norminative plural masculine of
rool ‘di” « o do, to perform (Mills and Darmesteter).
‘Sizhdyamna’ present participle Stmanepada sorminative phural of rool
“sizh-di’ - to cancel, to give up, to reject like the word “khvabdi® and
‘merezdl’ this rool has come under the farm of compound verb,
“beloved of the Dasvas™ {Mills); “things loved by Daevas™ (Danmesteter:
for comparison see ‘ashi-zushtd’ - Vendidad 17.9.
‘vakhshenté’ - future tense third person singular Btmanepada of root
Vich' = Sanskril ‘visch’ - 1o speak. future bose “vach+sha=vakhsha'.
‘nasyanth’ present participle parasmaipads misculine Aominative
lural of root ‘nas’ - Sanskrit "nash’ - 10 be destroyed, 1o be perished.
sienaing of rool "nas’ - is ‘1o destroy, 1o pensh’ as well, See Yasan
Ha 53.6 ("nigsat’),
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5 Ta" debenaotd™ mashim®
hujyatdish™ ameretitaschi®,
hyat™ vao™ aka* manangha™
yéng™ daévéng" akashchia® mainyush*
aka™ shyaothanem” vachangha™ ya"

frachinas™ dregvantem® khshaya'™,

5 (0O Daevas!) as regards  happiness of life™ ang

immaortality™ vou Yhave defrauded™ (e, have misled) ®men®,
“because™ the Wicked™ Spirit™ called Akdman® {i.e., the Druj)
"has apprived” you' Dacvas™ that “Angra Mainyu® s your
*ruler™ through wicked™ thought™, wicked™ word™ and wicked™
action™.
Explanation: The Druj Akbman informed all the
Dacvas that the foundation of the power of Ahriman
Is hased upon fulsshood, mscality, wicked constience and deeds
etc. Froin that thase Daeyas incite men to perform every wicked
thing. Know that Akaman is the leader of all the Daevas of the
band of Ahriman.

° 'Jmilljﬁm'uhnmhudfwhmﬂmnrm in the same wiy
: hhtﬂ“ﬁh"huﬂhduﬁﬂgﬂm'
debenaotd’ .immwmﬂwmnl
oot wm ‘dambh’= 0 doceive. See my Avesta
ﬁmmmmw that happiness of this world

wnd heaven (ir. happiness) of the next birth hereafler ure to be

K “khabayd' - present paniciple nominative singular musculine
Ainsiead of accusative singular), Rey. Mills simes that similarly. in

 the iz Veda too nominative case comes at the end of the sentence.

% “frachin _.'-nmm-ﬂmﬁmmn:hn‘fml
ehilt’ = & ‘chit’ - 'to know, 1o be informed” cluss T*. Ovipinal
Jarm “frachinast-frachines’ ('t being diopped), (See Prof Benfey

Dhctinery,
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6 Pourv- aénio' énikhshta® yaish’
sravayeité' yezi® tiaish® atha’
hatd*-maring® Ahurd® vahishta"
visistd' manangha'
thwahmi' vi"* Mazda™ khshathrai'”
ashiichad"™ sénghd"™ vidam®™.

6 ®The sinners' "Wwill be punished® In @ short time by
means of the weapons about which it is made known™
O Ahura: Mazda'™ ' Thou 'knowest'™ ®to render the
nccount” of (the actions of) men" through ({Thy)
best' *mental power™. I ¥make permunent™ *the
cammandments of the Religion' (sent by Thee)
for {propagating) truth' in Thy™ sovereignty"”

T 'poury -aéndo’ - porminative plural mascaling of ' Ponrs - uenangh';
“anangh’ = Sanskrit ‘enas” = “sin, revenge, destruction *

T Professor Darmesteter. ‘Enikhshii’ - ‘has obtained” (Speigel and
Justi): “Wished to harm® (Mills, desiderstive), “will he punished"
(Darmesicter). “Sravayeité’ ‘is known', ‘is heard' - causal passive
third person stngular, ‘srEvayeit’ (Celdner).

¥ e, theeugh "Thy amniscient power;” through "perfect jistice”
(Darmesteter],

T 'hilti - mar@ng’ - as an infinitive, *hit, hits® (wexisting ones, menl
This word {s the plural form of ‘hamt” (existing, being): root
‘mar’ = Sanskrit ‘smur’ to rechos, (o adjust an secaunt: see *hita-
mareni’. One who weighs and makes account of the deeds of men.
{Hormazd Yasht, para B Avests Dicitonary by Kuanga p. 585}

% volstd' perfect tense second person singular parsmaipnds; o ginml
form “vi-vaed+ta=vaesta,” reduplicated "vi' dropped: ol ‘vid® -
Sanskrit ‘vid' - 1o know,

# ‘singhd’ - (Later Avesta form ‘sanghd’) accusative plural of “sengh”;
rodt 'sangh’. ‘sangh' = Sanskrit ‘shans’, ‘shis” = 1o teach, o
ndmionish, ’

M Cwidgm’ - Root Acrist - first person singular pamsmipads of root
“vi-dii’-Sanakrit "vi-dha',
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T Agshim™ afnanghim® nagchit®
vidvio™ aojdi® hadroya®
va¥ joya™ sénghaité® yaish"
sravi' khvaEna®” ayangha
yagshim™ 10% Ahurd™ irikhtem”
Mazdi™ vaédishts™ ahi®.

1 “They do not know at -all what severe punishment
these sinful persons (by their own wicked teachings)
bring wpon them: and that punishment ®is stated to
be through the pure metal” fize., if ix sigted that
their wickedness will be removed by pouring maolten
metal on their bodies). But about their sins Thow
ant maost aware (e, O Ahora Mazdi! Thou knowest

| very well as regards sinful persons who defroud

‘men by their own wicked teachings).

©  Professor Darmesteter. For its explanation see ¥ asna 47,6, Yasnu 51,0,
Interpretation of words - ‘sensnghfm’ among the sinners.  The
meaning of “aenangh’ is (1) sin aid (2) xinner - see Yasns 3] 13,
‘@i - locative singulst of *anfa’; roof '& - jan’ - 1o smite; *punish-
Chidedyd’ -nominative singular of 'hbdrayin’ (adveeb); clear,
“Joyk’ = punishment (Darmestetes); deadly (usti), victorious (Mills).
wEENT Aorst passive third person singular from root ‘sru’ 'is made
nown' sce my Avesth gemminar p 254%
- Cleikhta’ = evil, harm, destruction (Mills), 10 go astray, defruided
- Chustr); i (Darmesteser ),

= B
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8 Agshim" aénanghfm*
Vivanghushd® sravi® yimasheii®
y&* mashyéng” chikhsnusha ahmikéng®
giaush™ baga® khviremns™
agshamehit™ & ahmi® thwahmi®
Mazdd™ vichith&i™ aipi®,

f Among these' sinners™ (one) ®Jamshed® (the king),
(the son) of Vivanghusha' is known* who' Thaving
pleased in his mind™ Ydistressed the hearts™ of we®
men' “through the strength™ of ®words® (full of
pride). O Ahura Mozdi! 1 obey ¥ibelong') 1o Thy™
{just) Judgement™ (or punishment) of such {srnful
petsonis )",

Explanation: Owing to the seduction of Ahriman,
having puffed up with pomp und splendour of his
soversignly, king Jamshed claimed himself with
inordinate pnde as & Divine Being, and he ordored his
subjects 1o worship him  thus (‘perfrom my
worship'). Thereby he brought asbout his own ruin.
About this a refernce is found from this stanza,
Quite similar o this matter, we find a narration in
the Zamyft Yasht paras 33-34  and Vendidad
Fragard H™ para 6" secording to Prof Westergaard s
Edition. _

Vimaschit’ = Jamshed eto., |.e., Jamshed and others like him,
‘chikhshnushd’ - desiderative present pariticiple parasmuipada of root
"khshnu' 1o please. Origina word “chilchshnushant’.

“ghush - gonitive singular noun of ‘gan’=Sanskrit ‘B0° = speech, word.
‘bagh" instrumental singular of ‘bage’ noun ‘bags’ = Shnskrit
“bhaga = strength, power, might”. Hiving uttered words of inoridnate
pride. vie "l am God'; *warship ma*

Original meaning “(was) tormenting - wounding men’ “khviiremng’
desiderative present panticiple atmanepada nominative singular
mcuhine; ‘khavarn® - ‘sore = wound, te torment.’

M Tabml® = fam, D bdong te," Senskrit ‘as”.

*p =g
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9 Dush-sastish® sravio® morendat™, hva®
jyatéush® sénghanaish® khratim*;
apd” ma"™ ishtim™apayanta™ berekhdhjm™
hiitim™ Vangh#ush™ Mananghs™,
3" ukhdha™ manyeush™ mahyd™ Mazda™
ashiichd™ yishmaibya® gerezi®

9 The teacher of false doctrines™ ®disioris™ the
sacred verses of the Religon®; and he" through (his false)
teachings™ destroy™ the wisdom™ *of men™
(Such persons) Ysnatch away® ™ *from me™ imy)
wish® of pure conscience™ und Mrrue™  desire™:
therefore™, through my™ *sincere™ prayer™ 1 camestly
®appeal” *to Thee' O Abura Mazds™ and 1o
Asha" (that Thou may destroy them)!

Ha 329

“Girammar page 286, Also imperfect tense is used in the sense of the
#  Onginal meaning ‘life’. (Sanskrit “fivitu’ ).
M Mille, in the sense of *haithim’. Sanskrit ‘saiyam’

S b o e iatecsviin] sl Tikie “Send” cadi s unediin the

semse of the ablative singular. Sce my Avestd Grammar p 30).
< “apuyanth’ - ront “wp’ = Samukrit ‘kp’=w obtain; ‘apbs aps’
u -

S ar e e e . e e o o -

ing 1o Githic dialect ‘mared’ is changed to "'miired’ . See my Avesta
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10 Hvi® ma*-nd™ sraviio™ morendat™,
y&™ achishtem™ vaénanghe® aogeds®
gam™ ashibya™ hvarechd yascha®
dithéng™ dregvatd™ dadat™,
yascha™ vistra™ viviapat' yascha?
vadaré® vdizhdat® ashauné’,

10 That person*' distorts™ ®totally™ my™ sacred verses
of the Religion™ (ie, he goes quite astray from the original
significance of the commuandments of the Religion)
Explanation:- (who is that person? as stated below)
Who" *considers" very had™ “to see with (his) hoth
eyes®™ (this) Yearth™ ppd the Sun™, and who"
grants™ gifts™ 1o wicked persons™ (ie., incrcases
their strength by giving them HNelp, ond who™
*renders the ficlds desolate' and {who?) *smites! a
blow” to the righteous (men’) (ie., torments them).

2 ‘mf .. sraviio' = ‘my sacred verses' (accusative plural neuter), ‘na’,

Sasnkrit ‘na’, (Latin "ne’) is adverb, meaning ‘assaredly, guite,” (s

Sanskrit Dictionary by Professor Benfey); occurs some time only rarely.

The meaning ‘gao’ i “earth, ground' in addition 1o ‘cow”

‘vaEnungh#’ - infinitive or dative singular of ‘vaenangh’ root “vin

Sanskrit "ven®, Persian ‘bin’ = o see.

¥ ‘sogedd’ it is the Gthic form of the later Avests “sakhta’; it is farmed
by inserting ‘e’ in the middle, sofiening the consonants. Oringinal
meaning - ‘express, said’ - Aorsit third person singular,

#  Original meaning ‘renders dry - waterless'; “vivilpat’ denominative
verb third person singular porasmaipada, *vi -ap’ = without water- v’
I8 inseried unnecessarily, More over this same word occirs in Yasna
HA 12.2%in the sense of the noun ablarive singular. *Vivipatcha® = from
drought.

$  Simites by hurling the wespon (Mills); insubts {Darmesteter), “vadars’
* moun accusdtive singulir neuter; oot ‘vad' = Senakril 'vidh' = 1o
ammiite. The compound verb of “vilzhdmt® s “vilizh-dd" = 1o torment:
-l:lﬁinl form ‘vigh=04"; this same mool becurs in Yanna Ha 9. para 114
Ini the form of present participle; rool “vizh' = Sanskrit ‘vij’

i i
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11 Tagchit" ma’ morenden® jystim’,
¥ai" dregvatd" mazibish"
chikoisteresh'; anguhishcha™ anghavashca®
apayeiti™ raékhenanghd” vaedem',
yai'" vahishtiat® ashiuns®
Mazda® riireshyin® Manangho™,

Il These persans® corupt® *the manner of living” (enjoyed) oy
me’ (ie., the persont mentioned below corrupl what pood
life men live through the excellences of my teachings):

Those who' "regard" the wicked" as *great'?, get'
“possexsion of Ythe wealth™ of the lords" and *the
ladies™, (and) who" ®hold back™ righteous {persans)™ from best™

thoughts™ (1.e., produce wicked thoughts by ruising doubts abow
the commandments of the Religion in their hearts),

$ ‘mi’ - First person pronoun instrumental singular, Similarly in the
second persan pronoun the word ‘thw' eceurs. (see Yasna 43.10),

® “Jyatu’- Another form of “jyBtu’ occurs as “jyat’; sec Yasna 32.9:

Yemasss

B Or thove who Tespect the wicked persons on account of their outer

“prandear’ (Hisles ), “muzibish” accucarve ploral of ‘maz’ (sccording

o Tirst eaning); sometimes instrumental plural termination is used in

- the senisc of the accusative plusal. Instrumental plural {acconding to ather

% “ehikblteresh’ - Perfict tense thid person plursl parastisipada of root
"ehilt’ = Sanshait ¢ - tathink, 1 know, 1o consider, the reduplicated
of “chit’ i “chikit' *chilkset’. iermination ‘eresh’ is added and
b o
L ﬁmﬂmfﬂﬁfi ‘anguhi’; of the masters of the house
and of the ladies of the house (Harlee, Mills and Durmesteter), | c,
-ﬁi“h respectable perions of their valualbe porsessions by
! m’ " -'-..’.1 - gendtive: sin ular of ‘ra Hlllll o dertt
reknas’ = prosperity, wealth, good things: see Yasna 4.7
wn wabdem’ - aciative wingular of the noun “veeda’. 1ool vid® =
 Sanskrit *vid" =10 ohtain. 1o get,
* wm-mlﬂﬂhmriﬂlﬂﬂlndﬂummj_

Hi 32.12
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12 Ya* rionghayen® sravangha®
vahishtat™ shysothanit™ mareting,™
agibyd" Mazdao" aka" mraot®, yhi*

géush™ marenden” urviikhsh -
ukhti® jyatim™:

yiish® gerghma" ashat"” varari®

Karapa® khshathremcha® ishanam®
drujem®.

12 Ahura Mazdd® regards™ them” a8 wicked™® who *through
(false) teachings™ ®prevent™ men™ from (doing) best™ action™,
{and) destroy™ the life" of the cattle™ “in jokes and jests (ie,
without any reason) (and) who® by forsaking truth® prefer”
fwenlth obtiined through deceitful means*!, {and who) (are) the
Karupans™) (i.¢., those who do not accept the commandments of
the Zoroastrian Religion) and (are) he desirers™ of the sutherity™
of the Diruj (ie., the liar).

® Spiegel, Harlez ind Darmiesteter, fe. by telling faliehood, by false
docirines.

@ Spiegel, Justi; and Harles: “bruise, crush” {Darmestetery; Potential
mood future third person plurl parasmaipada of Toot ‘ri’-Sanskrit
i’ - 10 stop, to prevent. Av. Dict p 445, 5.V va (2),

¥ Original meaning ‘Joyous or cheorful shouts', Av. Dict. p. 107

¥ The ablative denotes deviation or separation, See my Avestl Grammar,
Page 301-302. Section 431

T Darmesteter: “One who receives bribe” iHarlez); refermnng 1o o certain
irmeliglous and corupt chieftadn, Dr, Mills takes it as Proper Noun.
Sumskat ‘grils”. Av, Dic p. 173,

%  The meaning of this last line cannot be construed gramnsatically but it
significance can be undersiood. “Karipan” who prefers wenlth to hiy

own true duty and desires utrength for doing evil and harm,

X Original meaning ‘ls called wicked': ‘curses’ (Hurlez, Milli iind
Dimrenesteier ).
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13 Ya* khshathri® geréhmd™ hishasat”
achishtahyd® deminé™ manangha®,
anghéush® marekhtirs™ ahya™,
 yatcha® Mazda® jigerezat® kame";
thwahyd® m@thrand® ditem™ ye*-ish®
pat” daresiat™ ashahya®,
13 (Ahura Mazdi™ considers™) all of them™ (as wicked)” who
(remaining) *in the control™ of the worst™ thought™ ®desire"’
(10 obtain) wealth by evil practices™ through their power*, and
Wm#ﬂﬂﬂﬂtﬂ:}w‘ (of the prospenty) of this"' world™,
and who, O Ahurs Mazdd!" inspite of (their) wishes
(being fulfilled)®' remain *discontented"; (and who) “over hold
in the face™ of truth™ the 'messenger™ of the sacred verses
* Weligion” (i.e, the Prophet).(Ahura Mazda™
e S -:_“L - L:_r
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14 Ahya™ geréhma™ a-hdithsi™ ni™
Kavayaschit™ khratiish™ ni™ dadat”
varechdi™ hicha™ fraidiva® hyai™
visenta" dregvantem™ avg™
hyatcha™ giush" jaidyai' mraoi®
¥&¥ diiraoshem™ saochayat™ ava™,

(I can mot translate this stanza, hence T huve left it out,
To me the transfation of Mills and Darmesteter do not seem I be
trustworthy ).
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15 Anaish™ @ vi-nénasa®™ ya*
Rarapotiaoschda™ Kevitioshcha"
aviiish™ aibi™ yéng'"™ dainti!
ndit’ jyatéush’ khshyamnéng' vaso's
toi* abyd’ bairvionts®
vanghgéush® & -demané"” Manangha'.

13 The Creator Ahura Mazdi says:- ' will extirpate™ (from Heaven)

those who are ®Karapas (1.e,, those who do not aceept the Religon
of Zarathushtra™) and *Kavis (i.¢.. those who do not listen to the
commandments of that Relgion™) as well us those possessed of
strength’ of life' according to their own wall® fi.c., the powerful
ones) whi'™ are not’ “granting’ (help), (But) through Yihese two
{1.e., through the Holy Immortals Khordad and Amardad)’ they®
{i.e, the E:lpcm in the mission of the Religion and virtuous
persons) “will be cartied” into the abode'” of the Holy Immartal
Bahman™" (Le., %into Paradise),
Explanation:- The Creator Ahura Mazda savs - T will grant the
happiness of Heaven to the helpers in the work of the Religion and
T will keep far away from the abode of Heaven to those who do
neither listen 10 the commandments of the Religion nor accept
them.

o Darmesieter: “disciples - sssociates of Korapas and Kavis' (Herlez and
Milla}.

¥ There seema 1o be a reference here tothiose peraors who  not give required

in the work of ating the Refigion, inapite of the sufficien power
Eﬂﬂh 'ﬂﬂ' = Sanakrit "d8" 00 give, vowel of the raot s
shoctenod and the fermination is added. “anfish’, and ‘aviish' - demon-
strative pronoun masculine insthaments) plurl, the word * " is From
‘', "bm t=thin)', and ‘aviish’ 1 from the woed “ava’ (meaning "that"), If
we take these wonds a4 mccusstive phiral lke “mashysishcha' (Yasno

W CWi-aEadsd' - Intonsive verh pretens whyunctive firt person singular
J of oot “vines” = Sankni “vi-nash', 1o destroy, 1 perish,
m b eeduplicated and final ermination is dropped,

1 WMIHM.&!TINT Hormard Yash 2%,
‘EbyR" = Sanskrit ‘Gbhydm’ - Demonstrative Pronoun masciline
e

pe Vendadid 19

M-Mu;m present subjunciive third person phin of foo

"bar’ = Sansknit 'bhar’, o carry. Seemy Avess Grammar, page 180 ang

pages 251 153*
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16 Hamém" tat™ vahistichit™ yEY
ushurny@" syaschit! dahmahya'®

khshayis'" Mazdi® Ahurg® yehyi*.mi®
dithishchit™ dvagths®

hyat™ aénanghe™ dregvats®
Eelnid™ ishyéng™ anghaya",

16 (For bringing) *the end® of that “daubt® which 1
have about that™ (matter) {ie.. in order to get rid of
the doubt in my mindl, O Ahura Mazdi™®. Ruler
over all™ Mhe religious: education” (or teaching) of
the pious (man)'"™ (given] “with wide intellignece'® (ig)
the best™ (thing) in all respects", "because the sinful have to
suffer the punishment and the aspirer of propagating the
Religron will get his suitable peward" *

W “dvaethi’ - nominative pluril ofthe noun davetha’, neuter from “dva’

(=twa); original meaning “this or that”: “douht’,

¥ 'SithI" (Geldner - "aithi') this word i derived from "antl’ = Sanskrit
‘unta’ - meaning ‘end’ its other meanings are “ruin, in destriction,
misery’

#  “wshuruyE'' - Originol word “ushivuru’ = "wide - extensive intellis
Rence’; ‘uru' = Sunskrit ‘urn’ = "wide': daitive singular m the senze of

the instrurmental singular; “in the ligth of broad mind"™ {hdills ).
Darmesteter,

Diirmesteter, The transiution of this stanza did not seem o me to be
trustworthy ‘Beind’ - through the mouth, arally, Instrumental sinzular,
‘anghayd’- instrumental singular meaning ‘by means of the

conscience. ' Itsanother form is ‘anghuyi' (see Yasna | 1,18} "Through
the mouth and by means of the consclence’






2 AtY yvE¥ akem® dregvaite™
vachanghd® v&* a1 4 mananhga®
zasthibyd™ va" vareshaiti®,
vanghiu™ va*™ chbithaité" astim®;
W virai™® radenti™ Ahurahya*

zaoshé" Mazdao®.

2 He” *‘who'* through his word’, thooght™ and action
of tm *both the hands™) *causes™ evil” to the wicked
person™, or™ instrucis" any 'man™ “for his good™,
(as it were) ®pives presents™ *for his religious
uith™ in love® of Ahurn Mazds™
I:-:;h.;. tlon:- Those who fighting with wicked
persons. prevent theit wickedness and point out 1o
the people virtwe and the path of goodness having
fﬂgﬂ-ﬂ th Creator Ahura Mazdi strengthen their

ﬁ:ﬁiﬁ“ﬂﬁhﬂﬂlmhﬂ?ﬂn 0
& ‘ametbibyh’ - instrumental dusl of ‘zasta’ fts Luter Avests form
is “znstueibya’ (Vendidad If 31-32; Vendidad V. 29: Vendidad

# Le. uses strictness to him for destraying roguery, decelt etc of the

s N a8 arrow.” Sce Avests English Dictionary page $6.
$  Oripinal meaning ‘in the welfare, in the good apes A mer ol
 “wanghu’-. “chdithaltd’ - present subjunctive third person singular
A R -ﬁu';'n--ﬁ-m—"&"!’m"";
o G o ‘gervidan’ = ‘1o put faith In, o belleve.
=.I;ﬂm‘m' TR ‘Ridenti’ ool "riidh’ = Sanskrii
“rdh’ -0 give present.

Ha 313 83

3 Y& ashiuné vahistg®, khvagrn™
va" at va® verézényo
Alryamna®™ va® Alyrgt vidas™

vi™ thwakhshanghs® gavii™
at hva™ asahya® anghat

Vanghéoshea® vistra® Manangha®,

3 I that person himself™  who'' ynio the  righteous

(personi® (is) the besr™ (he., behaves very well with Virttioms
Person,  whether  (thai neghieous Person  may
bel his “relative®, *bosiness mon® ‘or' subordinate™
(or servant) Yinay bey % care-tuker' of “his cutile™
with $kill" (is 50 tegarded) as if he were™ ®*1n (he
act®’ of truth™ and of good® thoughi™,

Explanation: Tis siguificance is, thar f any person
helps as best @5 he can 1 righteous and  piouy
pesan. {(of any rank) and profects his  belongings
and wealth from thicf and robber, he |5 sald 1o be, ax it were
engrossed in the work or méritorious deeds,

9 khvagta’ - noun instrumental singuler: (13 eaning i also “relation’

‘Kinsman’ (see Yasna 13,65; Wnsma 39 5).

T orassockste, civmpanion, comrade, nbourer of the viflage"™ (Mills);

aoumanative singolur instened of fle Instrumental sinpgular (ke Yazna
31,5, note on the word “khshaya’,

“wlt’ - sddver in very commmn in e Cidrhis, Sometrme i meEEning is
"indecd” ‘yes®

“Ahura’ the meaning of *Ahura’ (0 Al Mucrdii! ) does ot seem b be

proper. hence | have dropped it oul. Prof Durmesteéter has also noy
iramsluted it.

Xx “gavhi'- (Laer Avesid form ‘Bave’) dative ungular of Ean’

vidf' present participle parsmatipada nominative singular of oot
vid' = Sanskrit *vid® = ‘o sex '

2 The meimning of ‘vistra' is 'prstures, graming ground, Mebd:' besides

the wavie word means alvo “Industry, laboir, work®, See Yasno 253
See Avestd Dictionary p 483
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4 Y& thwat® Mazda® asrushtim*
akemchi"' mand™ yazai® apa™;
khvaétfushchd™ tarémaitim™, verezéna-
khyicha™ nazdishtam™ drujem™,
airyamanaschd™ nadentd™, géushcha™

vastrat” achishtem™ mantim®.

4 By means of prayers™™ to thee™ 1 drive sway
1 disobedicnoe™ and evil™ thought™. O Ahura Mazdd!™ 1 by the
| force of prayers ®drive away from me™" (my bad behaviours
of all kinds such as) (m¥) “haughtiness™ with my relatives™, (my)
*deceit™ with co-workers (1.¢.. my associates”, and (my) *hatred”
towards the subordinate (1.e., persen working under my control ™),
and (my) immense *carelessness™  as regards the  pastures™ of
the cattle™.

Explanation: This sirophe can be applied to any
person who wants 1o be thoroughly virtuoos by repenting
conscientiously his past bad habits and conduct.

% From Thee I worship away (Darmesister), The word "ye' is applied o
‘azem’ and it can be noticed from the verb 'yazdi' - ‘yazdi apd’ root
“apm-yazx’ means 'todrive away by means of worship or prayers;” sce
“us geush stuye thydatchi hazanghatchil’ (Yasna 12.2)

¥ “twremalti’ Later Avests form is “tarGmadtl’. Uts antonym is ' Armaiti’
-I-lhi_".lt—ﬂ - 'humility, good thought, wisdom, perfect

# m it adjective "nandishtgm’ (ve., nearest); from this it can also mean

§  Or ‘lnsult’ (Darmesteter); ‘nadentii’ - present participle accustive

| -ﬂulll:ﬁﬁl “nad’-= Sanskry “nind’; if it taken as an adjective of
‘Afrysmanischii’, then it can be ‘genitive singular’.

§ COriginal meaning “uiter carehessnesy’ Aveds “mantu’ = Sankrr
‘mantu’-means ‘attention”. In Publavi if is translawed by "patmin’
:. BN, nicdurt

Ha 335
85

1T L S :
S Yaste" vispE-mazishtem® Serai-

shem™ zhaya™ avanghing™;
apand® daregi-jyaitim® §.

khshathrem™ Vanghgush® Manangha®';
ashat™ & erezigh™ patho™ yagshg"

Mazdio® Ahurg™ shaéti®,

3 (0 Ahura Mazda! *I invoke You with entreagy®™ 95
(my) help" Thy" Sarosh Yazat® the most :xr:e!i:ntj:nm o
(all Yazatas)™. In the domain® of good™ thought™ *dg f;:g“
:I:btnin" for me long life™ (i.c., do Thou bless us so that we S
live long life with pood thought;, evil thought of any kind ::::

not enter nto our minds); do Thow ca
: ; uie us [0 reach™ the
paths of irtue™, Yon sccount of {our)

I P
wherein™ Ahura Muazds ™™ ®duells®™ righteousness ™,

o :mlng_h;lni' - dative singular of the noun ‘avanghiin
5 avangh’} in s sense oF fhe infinitiee,
Ir.rm.w that Sracshn ¥zt is the Yazata for the protection of the sl
during the life tme of the man 1 well as for three days after hiy death
.‘:u.lﬂ ="yo+te=who Thy': |ike “¥e' of stanen fivurth here 'm:::-n'J:
y !! applied to “azem’ meaning *I'; “te’ can be taken for Alnira Mazds,
_lplnmi;d;:lpl:ﬂﬁ‘; ‘apd’ - imperative second person singular
parasmuipada of roof ‘ap’ = Sanskirt ‘ap'= ‘1o ufy
wisiny s p reach, fo obiain:” “do
T  Orif wetake abfative wngalsrin the
LR e sense of the instrumental sinealas
E:;gi:ma Mﬂuhhm-r@mm'.ﬂumyhmuﬁ:i;
l# hmgfml meaning 'lrfu. proper, straight’(=Sunskrit “rujy’),
the Glthis sometimes ingtead of calling “Ahura Mazdd' in the
l.r.-u:!nd person singular, there occurs third person singular honoe fic
Taking thus into consideration the senitence can be ransiuted as under -

Do thou cause us to reach those aths of virtue in which,
Mard®! Thou dost dwell ™ ; i T

" {derived from



B Ha X6
6 Y& zaotd' ashi’® erezish’ hvd'
manyéush® @ vahishtit® kayd',
ahmat* avd’ manangha' va
verezyeidyai' manta' vastryd';
1@"t0i" izyd"™ Ahurd Mazda”

“darshtdishcha"™ hém-parshtdishcha',

6 As the true’ * invoker' I'hrungh rightenusness® and
. u: ost “pious’ intent’, (O ﬂ.‘hm Mazdat) 1
e 'Fmﬂ nt'lhﬁ:j so that' 1 may fulfil"
e Cwork” “according to (my) wish'®. O Ahura
el Hﬂﬁ‘m“%ﬂmﬁ“m'?mnniﬂml“ (2

Ha 33.7

7

A-mam® Gidiim® vahishigt

a khvaéthyicha® Mazda* dareshatcha™
ashi™ Voha™ Mananghid®™ ya

sTuye” paré” magiuni';
avish"-ndo" antaré™ hénta*

nemakhvaitish™ chithrio' ritava®,

“Come™ unto me™, O Ahura Mazda™! ind Yeach™ me whitever
is| best™ fin my favour} unto me whe *am known™ Facar™
mien steadfust upon the Religion'! on sccount of truth® and good
thought™. (We wish this) that offerings" pertaining to our”
*prayer” may become” “manifest” and known” (in Thy
presence)

Explunatinn: We wish that our prayer humble and
full of earnest request be sccepted by Thee, Except the offerings
of prayer, O Ahura Mazdi!| we have no other gifts o offer to Thee.

‘aldEm’ - imperative second person. pluil Grmanepada of root
‘H'=-$lmh:r 8" = to come. In the Gathas verd for Ahura Mazda
comes somnelimes in plural.

'thlﬂ'uni:» -accunntive plural of * mmnn =Sanskrit ‘maghavan’
“Pare’ =Later Avesta form * pari’ = h&fnmnﬂr{pﬂpullhn}

.Hlﬂhﬂ'lﬂllﬂldtﬂlﬂﬂlﬂinmhlgﬂf sruyE’ as nail, ihe portion from

"wshdi” upto e word ‘magiund’ ix quoted in the Vendidad 17, para 7
mllu:mtt:mfplrfng_nfnﬂl.i. Hut in this place the word ‘sruy@’ is used
as 4 verb “sruye’ - pussive pmnrﬂm peErsian 'nng'uI.n: ‘Lam heard’
foriginal meaning), ‘T am known:' mot ‘stu’ - Sanskeit “shro’ to
Im

Hirlez and Burmesteter, in the notes: if ‘dareshiatchil® s taken a5
Darmesteter considers, then it can be imperative second

‘person plirsl parasmalpoda.

“nemakhvaitish” - nominative plural of ‘nemakbvaltl’ - adj fem,
Hewng the feminine form of “nemanghivant’, “hea' i changed o
lh‘.

‘Bvish’ = Sanke “Bvis’ = manifeat. (adverb).

“henti’ =Sancheit ‘santu’ - <imperative third persan plual parasmaipoada
of oot “ah’ = Samdait s’ < 10 be. See my Avesth Grammar page 309
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Fro-mai™ fravéizdim® aretha®

13" ¥a* Voho* shavii*® Mananpha®
vasnem®” Mazdd® khsmivato® at

vi® asha® staomya® vachiao™;
data™ v&* ameretiosca™

utayiiiti” haurvatis® draonio®.

*Do Thou muke me™ "known™ (what is that) ®muin
purpose®’ {of oor Faith on the Religon) so that* Y
would pursue™ with good* intention™, O Ahura
Mazdi™! the worship" "ol one like vou™ Yas well as™ words® of
Thy fame™ withsincenity”', **Do Thou grant™ {me ) the everlasting
*ift™ *of Khordad (ic., the huppiness of this world)™ and of
* Amardad (i e, the immentality of the spintuat world)™ as a gift™

O ‘wrethd’ - noun accusative plural neuter: “sretha’ = Sanskrii
Sl Tt = ek, gl AR
L an to what is the original significance of keeping faith on the

LA
4 Then
.l

BN Lt ond s g s v

R it ge o oo 1o Gl cogp i

“Khwhmiivats'- pronominal adiective genitive singular .

% 1 huve taken these 1o words in the penitive dual
x Dy Mills. It can be taken n accunative dual.
xx | have given the translation of this strophe based mainly on the tansla-

of toot 'k’ - o give.

9 Ahura Muazdd and Vohy Manah

Ha 33.9

9 A" 5" Mazdi® tem® mainyiim™
ashaokhshayantio® saredyayio®
khvithra® magths™ mayi*
vahishta™ bareti™ manangha™
ayao™ Grdi™ hikurenem™
yayao™ hachinté” urvans™;

merease goodness ind
steength.  They bestow happiness upon men according to
their actions. In association with Vohuman, Ahirs Miizdd grants
that happiness. The souls of such persans being in harmony
camry. on work with entire goodness.,

W The gist of the transfation of Prof. Darmesteter. | cannot snderstand the

translation of (his srophe,
helow-
‘tem mainyim' =that spintie., 'Vohil Manah® (Erarmesteter],
‘ushaokhshayantin’- Causal present participle adpective genitive dual
of “ashaokh ayont’-; ‘ashasukhshayant’ - promoting righteousness,
causing the righteouness 1o increase
‘saredyayio' - sdjective penitive dual of ‘saredya’-="saredya’ enjoy-
ing power, holding nuthority, from “sara’ = chicftuinship, authoriry,
Brii” « noun locative sing of ‘ura’ - perfection, adequacy. sufficiency,
‘nyfn’ - demonstmtive pronoun genitive dusl,
“yaydo' - relative pronoun genitive dual,
‘hiikurenom’ - working together (i), cao-nperntion (see Yaena 44,11
W' ="ha'= Sanskrit ‘sa’ = together; "Kurena’ = working ‘roat” ‘kere’
* Sanskrit "kru” = to do, to make; besides the annoated form "Rar' of

‘keee”, there are “kir' 'kur” as well, e.g, ‘kiryete' Yasht 10,109 See my
Avesta Dictionary page 585

but the explanution of words are stated



)
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10 Vispao™ -stdi" hujitays™ yao™ - zi"

aongharé™, yaoshca™ henti™,

yioshed™ Mazda™ bavainti®,

thwahmi®™ hish® zaoshé” dbhakbshohva™

Yohi™ ukhshyd™ Mananghi™ Khshathra”

Ashiacha™ ushta®™ tantm™

{To recite in Biz) shekasteh' ghandmenyo’, bar ahereman’
ledinat sad hugdir *hir (to recite loudly).

10, 0 Ahurs Mazds™! *do Thou gram (me)"’, verily" in Thy love

tfrom me) all™ %he happy states” *of life™, which®™ had
been enjoyed in the past (by men)™ and which® are enjoyed wt
present™, and which™ *will be enjoyed hereafter”. Also *do
Thou strengthen™ (my) body '™ (O Ahurs Mndl’jthrnu!,h good"
thought™, twuth™, power™ (or authority )" and prospenny™.

(May) the Ghand-ming® (ie., the Evil spirity® (be) defeated'!
prmuﬁuu' ﬂn:l on Ahriman a hundred thousand
hmﬁ.:,.un:uum

Hii 3311
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11 Y&' sevishtd? Ahurd® Mazdi-

oschid' Armaitisheha®,
Ashemcha® fradat - gaéthem’
Manaschi® Vohii® Khshathremcha,!
sraotd''-mai" merezhdfita™-maoi*
adai” kahyiichit' paiti®,

(This strophe fo be recited three times),

11 O (Thou} who' (art) “the most beneficent’ Ahura

Mazda™"! and O (thou whe {art) Armaiti® and O
(thou who art) Asha® bringing prosperity to the
world’l O (thou) Vohs Manah® and *Khshathrs'™
‘thearken'' (ye all) my' (request and prayer) and
Hhave mercy"” upon me™ for (my) 'every™ *deed’ "

f HHIM‘HHMHW {nlmml&hhw:

been sdded a the later times.

* m#mm The menning of s’ is alss

1 ie.ull Hl.-ﬁﬂ!‘hniull of life.

WWMH& wilibeh will be'
-l:"-'m - impetative second person singular aimancpada of foot

,.“-.-ﬂ u'm*uhnw‘ ‘o oppose,” 1is later Aventh

power, Le., | lll-!_:l' gri sulficlent
ol the body and of the mind us well in arder to promote the

mdm-ﬂmu arder o destray the evil”

or "bestawing prosperity - happiness in the highest degres’.

In this sirophe; the invoker entreats Ahura Mazdd and the
remaining Ameshi Spentds except Khordid and. Amurdad
(Vohu Muonah, Asha Vahishta, Khshathra Vairya and Spentd
Armaiti} and begs pardon for his improper behaviour and for
the wicked actions done by him.

‘sraotd .. merezhddti” imperative second person plural
parismaipacda, foot "sru'=Sanskrit ‘shru’ = o hear, o fisten; compound
oot ‘merezh + Meregh + dii’ =10 take pity, to forgive, original meaning
"hearken unto me  and forgive me-have pity an me’

Orginal meaning “anywhere ‘kahyal' (=Sungkrit 'kasyei’) dative

singualr,

A" - noun; Toot "B -d’ = Sanskrit “B-dhi’ =to do, o uppaint, fo fix
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3 AtY 161" myazdem® Ahura*

nemanghi® ashiicha® dama®
gafthio™ vispio"” akhshathrai™

viio? Vohi® thraoshtd®™ Manangha™
arai® - zi* hudhonghd” vispiish™

Mazda® khshmavasi™ savd.”

3 0 Ahura Mazdi*! with humble adoration® “we offer” *yotive

offerings” unto Thee" and Asha®™, Within (Thy) Dominion™
(O Ahuta Mazda!) all* living creatures'’ are *nourished™
*on account of Vohu Manah™ .

“That person is folly sagacious who in every respect
*offers prayers ta Thee und to those belonging to
Thee {i.c., Yazatasi™.

% ‘mynzda’ viﬁ‘gﬂdhﬁhﬂdhﬁ:m
m hmﬂhmwh#ﬂﬁmmhmwF 0K}
'nu WHMMMWHM‘H -tn

@ ‘threeshis’ - past passive of To08 ‘thrush’ ‘to nourish,
-nmum'muwhmm-mmnf
“thri” (Sansknit ‘trad’).

L w 8l -noun locative singular; in perfection, In

sulliciency; "WhashmBvash' - locative plaral of 'khshmévat',
wmmﬂm is 'one like you!”.

Ha 344 b

4 A" 16" atarem® Ahura®
' aojonghvantem®™ asha®™ usemahi®™
asishtem™ Emuavantem™ stdi
rapentem” chithrd - asvanghem™
at™ Mazda™ daibishyanté™ zastd
ishtaish™ dereshta” aénanghem™.

4 O Ahuta Mazdd®) we Mardently desire™ (we choose™) Thy* fire®,
mighty™, swiflest™, courngeous™, ever giving delight'', giving
help in various wiys (o Ymiraculously)™ through Asha (1.,
throtgh the Holy Immortal Azha Vahishia]®. © Ahura Mazda!™
(Fire) *through his full strength™ is the "halder strongly™ {i.e,
punishier of) “the tormentor™ and the avenger’

Sanskrit "chitra’ = ‘differont, of various soris; wonderful, helping
apenly, helping in various of wonderful ways."

or throngh truth, through acquiring truth.

sugemahi’ - present tense first persan phural parnmadpadn of oot
‘was” - =Sanskrit ‘vash’ - 1o wish, to desire; class Ik

Original meaning “through wished for strength'".

‘duibishyantg’ - its later Avestd form is ‘thishyante’ root
‘thish' - Sanskrit ‘dvish’.

‘dereshid’ - mominative sing of ‘dereshtur’ -, Aoun masculine rool
'darez’ = Sanskrit ‘darh” - to hold fast,

=+

4&@5*
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9 Yoi™ Spentim” Armaitim* thwahya"
Mazda® berekhdhgm® vidusha",
dush-shyaothand® avazazat™
Vangheush® evisti® Mananghd®,
agibya® mash” asha™ syazdat”
yavat" ahmat” suruna®™ khrafstra”,

9 From such person'® who',0 Ahura Mazdd™! ®inspite
of knowing" Thy" beloved” Spentl Armaiti (i.c.. bountiful
devotion of beneficent perfect mentality)™"" “pass the
life® a3 wicked doers® “ihrough the lgnorance™ of good"
thought™, righteousness™ flee away™ Yenticely'!, just as™
* wild™ noxious creatures” flee awuy" W from us™,

© i “insplte ol knowing the fact that she is beloved of Thee; or blessed
by Thee......." root “berej’ = ‘to bless.' Original form is ‘berejsta’.
“widushis® nominative plursl of “vidushangh’, masculine.

@ originl meuning: “thraugh the lgnorance or lack of knowledge of
good thought,” Instrumental singular; original for - “a+vid+td;’ San-
whrit root “vid’ = ‘o know.’

Afringan Gahlinbir, pars 13%)
4 Cmurund’ ndjective nominative plural; Sanekril “aruna’ - “wild’
M *ahamat! (=Sausksit ‘ssmat’) - first personal pranous ublative plural.
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10 Ahya™ Vanghéush”™ Mananghd™™
shyaothana' vaochat® garehgm’ hu-
khratush?, Spentimchia® Armaitim® damim’
vidvao" hithim’ ashahyd™,
gicha! vispa" Ahurd' thwahmi'
Mazdd'® khshathroi'® @ voyathra®,

10 The person of good wisdom® tells 1o uphild’ ®deeds of good™
thought"™ {moregverhe) "knows'S penta’ Armaiti‘ (1o be) the real®
origin’of Truth™ "All" these " { moral virtues ) (help oor growth),
O3 Aburh Mazds™ " in Thy" Sovereignty'' because these virtues
vsmite!” (The oppression) with fear.

& T we lake ‘shynothand' in the instramental singular instead

of ‘accusslive plural, then the wranslation would be: “The man of
good wisdom tells to uphold the gond thounght along with deed.”
L e “malntaining good thought he works ar governs in
gecordnnoe with it” *garchfim’ - noun sccisative shgutar of oot
pureh’ = Sanakrit ‘grabh, grah’ = "to hald.

% The atigingl meaning of ‘dimi’ - is “creator ‘maker’ {soc Ymnadd 4,

45.7) "vidviio” "the knower'- aominative ginglilir;

‘hithjm' ="real’ (Mills}; “abode’ (Speigel and Justi) ‘abode of bliss’
{Darmestiter); ‘main charncteristic’ (Harlez), “The wise man will
11l tnuphold deeds of Vohn Manah. He knows that $pents Aramili
ks the ahode of hliss of righteous person” | Darmesteter],

Milis, ‘vayathri” = "to smite with fear’” [Milks}, “to drive back , 1o
keep afar.” (Spiegel and Darmesieter,
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15 Mazdia’ at* mdi’ vahishta'
sravioschd’ shyaothan@ichd vaocha®,
M-t Vohii" Mananghi'
Ashacha" ishudem' stitd™
khshmika® khshathrd® Ahurd® ferashem™
vasnd® haithvem® diao” ahim™.
(The above strophe to be recited four times).

15 O Ahura Mazdd’! }o Thou tell'? me” about the begt sacred verscs
of the Religion" and deeds" that through these' *really” (°1
will repay) the debt™ of Thy hymns of praise’” with good™
thought™ and with rghteousness™ (in order that in {5 netum)

| *mayest Thou make™ my life”, O Ahura Mazdd™! “troly™

| fresh™ “through Thy” power™ and in accordance with Thy will”

' (or mayest Thou mike my life regenerated. 1e., "mayest Thou

the of the next "birth).

1 m'hmmmmﬂmmwm‘.
‘vanchil’ - imperative mood second peran singular parasmaipada of
root “vach'-= Sanakrit “vach’ = "to speak, to tell’, class Jrd

§ 48 = Sanskris ‘tu’ = "really, indeed ' (Sce Yasna 8.5; Yasnn 59.30).

© ie. ] muy perform my duty by singing Thy lymns of praiss.

% “khehmaka'- Possessive pronoun singular; original form

“yushmilka’. See my Avesth Grammar p.155 156 = i

w*-ﬁmm'hﬂthﬁnEM ‘satynm’ {adverh],

by having accomplished my duties for Thee Thou
iy bestow me the bllss of the future life "

» #M.wmmlmmmnmm
. d_ﬁWﬁuﬁmmwn

Tollows:
of the nest birth.) (Vide “Gthi-Bi-Mutnf” by Frvad

. ‘i thve suliject (he reader miay refer io the Yasna
8341, Yason 8 348 and Yasna Hi 3.15 in the first edition while
¥ nana Hi 32.5 and yasna Hi 34,12 wre in all the six editions of the
: Gaths-Bi-Malni.

Ahyd yasi nemanghé
ustiinn-zastd rafedhrahyia
manyéush Mazdio pourvim
spentahyi Ashd vispéng shyaothana
Vanghéush Khratim Manangho yé
khshnevisha Géushehii Urvanem,®
(Above strophe 1o be recited rwice).
Yatha Ahii Vairyd 4, Ashem Vohi 3
yi-shyaothanfm' haitim’ yvazamaide’,
Ahunavaitim® Githim® ashaonim®
ashahe’ ratiim® yazamaide®,
Ahunavaityio” Gathayio" handaa™
yazamaide".
Yenghe hatjm &at yesne puiti vanghd,
Mazdio Ahurd vagthi ashat hacha,

yiaonghgmcha tischa tdoscha yazamaide.

We revere! the chapter” (called) ya shynothans'. We revers”
the Holy® Ahunavad' Gatha® (which is) the lord® of holiness™.
We revere!’, the prayer'* of Abunavad Githa"!

(To be recited in baz) Ahuramazda kKhddie,
awaziinie mardum, mardum sardagdn hamg
sardagin hambiyaste vehin, dem behedin

¢ por ate translation amd explanalion See Page 34
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Miazdayasngn figahi Gstovani neki rasanad;
aediin bad. (To be recited loudly)
Yathdh AhDi Vairyd 2

Y asnemcha' vahmemcha® aojascha’ gavarecha’
afrinami’, Ahurahe Mazdiio® ragvatd’
khivarenanguhatd’, Ameshangm Spentanim’,
Gathabyd" spentibyd" ratu-khshathribyd'
ashaonibyd", Ahunavaityiio” Gathayao®,
Ushtavaityao'® (athayio'’, Spenia Mainyeush'
Gathayao®, Vohu-kshathrayio™ Gathayao™,
V ahishtoishtaish® Gathayio™, ashfiunfim™
Fravashingm® ughrangm™ aiwithirangm®.
Paoiryd-tkaéshangm™ Fravashingm®, naba
nazdishtangm® °Fravashingm®, Ashem Vohiil.
Ahmii raeshcha; Hazangrem; Jusa me, Kerfeh
Mizd.
1 praise’ the warship' glory®. strength’ and and vigour'
(iof al those) - of Ahurn Mazds® (the Creator), wealth- bestowing'
1+ etotious’, of the Ameshi (Rountifusl fmmortals) of
W“m“,pmﬂg@“m‘*.ﬂﬁpﬂﬁmﬂ‘m“,
of Vohir * Gatha™, nfiﬂ‘nﬁhhmhhtuﬁlﬂﬁl‘mwgﬂ
T{wﬁnhm]ﬂlnlmﬂlnfwth“mﬂhnly".

_';“- ﬁ.lhn‘lﬂﬂtamﬂ an the first st af the first chapter of thas
B M_WHHWNWMHWITEM.

Hi 41 118

Ha 43

His or Chapters of Ushtavad *Gatha

Know thal His or Chapters of Ushiavad Gatha begin from Yasna Hi 43
anel finishes ot the end of Ha 46" These four His or Chopters

should be recited with the Khshnuman given below on thi Ushtavad
Giuhd doy™

Khshnaothra Ahurahe Mazdio. Ashem Voha L.
Pa nime yaedin Ahuramazda Khodie awaziin,
gorie khireh awaziyid Geh Gathibyd Ahupavad
Gﬁh.I_lsljtnﬂliG&,Spmtﬁmadl}rjl,\-’uhu-ﬂ:slmﬂra
Geh, Vahishtaisht Geh, Geh Githabyd, Ardafravash
be-rasid’. Az hama gunah patet pashemanum; az
harvastin dushmat duzukht dughvarsht, mem pa
geti manid, oem goft, oem kard, oem jast, oem
biin biid ested. Az dn gunih manashnl gavashni
kunashni, tani ravani gelhniuﬁinl. okhe awikhsh
pashemiin pa sé gavashni pa patet him. Khshnaothra
Ahurahe Mazdio, tardidite anghrahe mainygush
haithyivarshtgm hyat vasnd "Merashidtemem;
staomi ashem. Ashem Vohil 3,

The name of this Githa s derived from:ils very beginming. L&
from the word 'Ushtd’ occurring in the first strophe of the firit Hai

Adjective feminie form of Ushtd became Ushiaviiil, Ii
hecame Ushinval in Pahilid,

As regards this for further explination see note 2% of page 1"

This kishnuman also occurs in the Afrngan Goihh,

Transintion:- May from amaongst Cigthn Giihanhdrs (e, ol o the five

Cathi Gilintar doys) Adunavid Crdhi, Ushivad Githa Epr:ﬂﬂﬂl:m!d

Garhil, Vahu-khstithra Gohiand H’nhlwinl|lGﬁd1H:and:T~h-1rmeh=¢

come up (unto this prayer)!

Fist iis iranslabon see the translwtion of ' Ahurs Mipda Khodie

S
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Fravarane Muazdayasnd Zarathushirish vidagvi
Ahura-tkagshd (recite whatever Geh may he)
frasastayaécha. Ahurahe Mazddd raévalo
khvurﬂnunguhutﬁ.hmshnnﬁ.mHpenmn@m.{;rﬂhﬁhyﬂ
Spentihyd  ratu khshathribyd ashaonibyo
Ahunavaityio Githayao, Ushtavaityao Géathayio,
Spentd-mainyéush Giithayio, Yohu khshathrayao
Gathayiio, Vuhishtaishtdish Gathayio, ashaonim
Fravashinim, ughranim aiwithiranjm, Paoiryd-
tkagshonim Fravashingm, nahi-nazdishtanjm
Fravashingm, khshnaothra yasnficha vahmiiicha
khshnaothraicha frasastavaccha, Yatha Ahi Vairyd
zaotd fra me mrite, athi ratush ashit-chit hacha
fri ashava vidviio mraoti. Ahurem Mazdim
ragvantem khvarenanguhantem yvazamaide;
Amﬂﬂﬁpmﬂhu-ﬁﬁhuﬂirihud]ﬁmhﬁyainmaidm
Githio spentao rati- khshathrio ashaonish
ymmaidt.ahunnvnillm'ﬂilhim ashaonimashahe
ratiim yazamaide; Ushtavatim Gathgm ashaonim
;ﬂﬁhmum !_ﬂnnﬁut;ﬂptntﬁ-mﬂnﬁlm Gathim
ashaonim ashahe ratam yazamaide; Vohu-
khshathram Gatham ashaonim ashahe ratiim
yazamaic Vahishtaishtim Gathjm ashaonim ashahe
nﬁimﬁﬂﬂumlmvmﬂhﬁhmmmﬁﬂ
Fravashayd yaramaide. Ahunem Vairim taniim
rem Vairim taniim phiti, Ahunem Vairim

tanGm paiti. *Yathd ARG Vairyd 1.

& For the translation of ihis entire paragraph soe page 13

(Ha 43)
. Nemd' v&' Githio' ashaonish®,
oUshta® ahmii® yahmii' ushta® kahmaichit"
vasé-khshayjs" Mazdio' dayat”
Ahurs® otay@iti™ tevishi'® gat™ i’
vasemi™ ashem® deredyai® tat” moi®
diio® armaité® riye™ ashish™
vanghéush? gagm™ Tmananghd™.
(This strophe should be recited twice).

0 Sacred' Gathas" Salutation’ (be) unto  ypu®!
May prosperity’ (of happiness™ (be} unio that
(person) through whom' happiness’ (may reach}
tothers!, May Ahura Mazda'" raling-at-will", gram®™
heslth! and vigour' (to the ghove mentiongd
benevolent man.) 'In order to hald fast®™ 1o Truth'
{0 Ahurn Mazdal) | ®erily' ask of" Thee'' that' (heslth and
vigour), *Owing o Armaiti™ (O Ahura Mazdil)
‘4o Thou grant’ me™ * wealth®®, good blessings™ and
Tihe life™ of good™ mind™.

& Know that, just s this strophe = reciied twice here. so ulso it &

recited twice at the end of gach Hi of the Ushtavad Gathb. Afer
the death of the good and viruous maf swhiat Trin soul near bix cushien
chants in excessive joy the socred verse of the Gathds in aeder
1 witnin Heaven i the world beyond is wimply nething bat the wo lines
of the First Smoplw from Uishil ugito the end of the word Adiira, which
in quoted in the seciond paragraph of the Hadhiakhe Npsk.

Knpw that, sxcepl sirophe 15° of the Hi 46" in every stophe of the
Ushitnvad Gilithd these aceut v Fimes Inopogtcal form, im, EYELY lire2

there arg 11 sy linbles (44T Nt Cwesurn after (he fonrih sy ilabde

——
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15 Spentem™ at*™ thwi" Mazdid" meénghi™
Ahurd”, hyat™ ma" Voho"
pairi-jasat™ Manangha, dakhshat™
ashya™ tishnd™ maitish™ vahishta™;
noit'™ nd' pourush® dregvatd’ khyat'
chikshnush@®, at® tdi’ vispéng®
angréng” ashaund” adaré'’.

15 1 verily" considered™ Thee"™. O Ahura Mazda® "
bountiful® When™ (Thy Messenger Sraosha Yozata)
cume” near me"’ through Vohu Manangh™ ™ (and)
Yoointed out™ intelligemly™ to me thar o ‘comented”
M’hl‘." {i5) the best thing™ (It would l:'h: better 1f)
*4 perfect’ man' may not'™ become * pleasing’ a
ginful man’, because® he” (ie, sinful man) “has been considering”
all' ightcous (persons)* wicked".

4 Original meaning “shawed', oot "dukhsh’=; see Yasan Ha 3313

3 -W'fwm#nlw‘:m‘mh'clu&
content
% s signifincane may be ‘righteous and erudite’ “rich” (Harlei),
wm fue, chilaefiain (Mills).

b mpruutmﬁpu nominative singular
‘maseuline (sce Yasng Hi 3L8); oot ‘khshnu'; reduphcated form is
“chikhshnu’; present participhe form ‘chikhshnushant
© “tormentors’ Woihem; ool “ang =Latin “angp-ere’ =\ lorment, o make
manw, ﬂﬂﬂpﬂdﬂﬂﬁ:ﬂmﬂﬂﬁmmum.
huﬁumwmwmmﬁhﬂuhm

r'. “Badare’ - Perfect tene third person plural parasmaipads of rool h-dd’
= Sanpksit S-di’ =10 regurd, 1 recognise; reduplicated form of the rool
ﬂ#ﬂnﬂdhmﬂ;mmﬂihﬂtM|mm ‘«are’ in
 pdded, Sec my Avestd Grammar p. 204

Ha 43.16
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16 AtY Ahura" hvi" mainyiim'

Zarathushtré! verentd' Mazda',

yasté" chishcha® spénishta®, astvat™

sshem™ khydt* ushtana® aojonghvat®™;
khvéng - daresoi’’ khshathroi™ khyat™

Armaitish”, ashim” shyaothandish™
Voho* daidit™ Manangha™;

0 Most Bountiful® “Ahura Mazda'"'"! Zarathushira®
himself' "looks upon (Thy) Spirit  {or soul) with an
eye of respect'’ and any other person™ Ywho) will
try his level best (to do so)'™

May Righteousness™ be® pawerful™ and victorious"
with Yull brilliance!® In (Thy entire} Sovereignty™,

resplendent as the Sun’® (i.e, in the entire wu:rrld,i
(0 Ahura Mazdal) moay Armaiti (i.e, humility) “may
make her own abode’™ and through the Good
Thought® “may she bestow™ blessings'' (upon men)

sccording to their deeds™)!

— i

In the sense of English word 'to vmmu. i revere .

‘vasté’ oot “yangh' = Sanskril ‘yus’ - ta endeavour, to try; “yangh
te = yaste’. Fram this sime root the word “yishkerestem’ is derived.
Original meaning “with life - breath’, “with life force’. That is the
strength of righteousness may increase and suceeed over faksehood or
alternativiey:- “in the corporeal world it may become possessed of

rightesusness in life’
‘khveng-daresa’ - its Later Avestl form is *hvare - diaresa’ - Sanskrit

‘svar-drsh’ ‘of the appearence of the Sun’, Sun -like (See Yasna Ha
Q4]

- | 'hhj'll [—Sum.‘l.ril mr*p henedictive mood third person singalar;

ool ‘ah’ = Sanskiil “as o be, (o becomne, to exisk.
*dabeit’ - i e werbs ol the benedictive mood, sometimes fermination

i) dostead of “yat’ is sdded; such as ‘vainit’ Yasna Hi60.5. See my
Aveath Grommar p. 244-245,
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6 Tat” thwi™ peresi®™ eresh” mai
vaocha® Ahurd®; ya* fravakhshyi®
yezi® 14" athd® haithya™, ashem™
shyaothaniish® debjzaiti® Armaitish™,
taibyd™ khshathrem™ Vohu™ chinas®
Manangha®™, kagibyd™ azim™ ranyd-

skeretim* gim® tashd®.
% Do Thou tell” me* truly* that which™ 1 ask”
Thee™, O Ahurs Mazds™! Ywhether® that”” which™ T say®

(below) (is] true'*?
‘*Ilnl W (ie, Perfect Mindedness) ‘increase™

;.ﬂu ﬂﬁﬂﬁﬂnﬂe ix. does that person

w deeds and thinking humble

'mwmﬂ

i’lh;} *f:fhm hast established” Thy™
! ~;Iir through the i;innd

Hi 44.7 143

7 Tat™ thwa* peresa™ eresh” mai®™ vaocha®
Ahura™; ké" berekhdhim™ tasht™
khshathrd™ mat™ Armaitim™; ki”
uzemem™ charet™ vyinayd™ puthrem®
pithré*; azem™ taish™ thwia" frakhshng®
avimi¥ Mazdd® Spentd® Mainya™

vispangm® ditirem™.

7 Do Thou tell™ me™ rwruly™ that which™ 1 ask™
Thee*, O Ahura™ Mazdi! who'' fashioned” the
“agreeable™ Armaiti™ together with™ (her) Texalted
status™?  who'' ®"made™ gon" Theloved™ 1o the
father'* through (his) “far sightedness" (or wisdom)?
(matters)™ 1 ®wish™ to ®“know® from Thee® O Bountiful®,
Invisible™ Ahora Mazda," “%the Creator™ of the
entire (world)™!

L8 ]

#  Spicgel, Darmesteter and Justi; “bleoved™ (Mifls) : ‘of exalted

pesition’ (Harlez).

Criginal meaning ‘authority’, soversignty, rule.

“with the nature 106" (Marlez). For the explanation of this word, see

Yasma 19.6, .

< Harlez; "respectful. revering” (Mills), “Who created love of the father

to the son?" (Spiegel and Jusii).

M “ehdret’ - Aorist (Gathic form of the Later Avest ‘kurat’), Professor
Justi regarding this word as an abbee viated form of Sanskrit ‘achakrat’,
takes 1 as reduplicated Aorist

6@ ‘Inorder to ask Thee about all these matter'( K R Camaji and Harlez)

%% European scholark also have translated it thus although in the odiginal
1exi this word in in the sccusalive case.

B ool "av =Sanskrit “av’- 1o wish. “leome near Thee™( Speigel, Hougand
Camaji) "1 press Thee with such numerous (frakhishne) (questions)”
iMills) | wish o belp Thee with stead fantoess, .2, | wish to bring people
in Thy service (Darmesteter),









12 Tat® thwa® peresd’ eresh’ moi® vaocha®™

Ahurd:" Ké* ashava' yaish" peresai”
dregvio va'l, katirém A" angra'” va",
hvs! va? angrod; ye'* ma* dregvio®
thwi® sava® paiti-ereté®, chyanghat™
hvi' ndit® ayem® angro® manyeté.
12 Do Thou el me' truly" that which® 1 ask® Thee", |

O Ahura Mazda!'' Who'* (is) righteous'’ and who"

(s} wicked" (amongst the persons) with whom'* 1 confer'? On |
' which side of the two' is the Evil one'™ ( Angro Mainyu™)? [wh:::lh

of ihe two) & the Evil one®™ ( Angro-Mainyu™) himself*? wb::;r i% ‘

that” ‘wicked person™ himself”! not" "_"‘ regarded u;
belonging 1o Angra Mainyu™ who™ (0 Ahura Mazdi!) thlames
me* (and) Thy good creations™

LI N . i ﬂlt
Original meaning “opposes . ' goes nganist .Illl'lgl::]_ﬂﬂ-!“lﬂ this,
: TN mnwmm'_qﬂpmm:hmdhmmm-dufhﬂng ‘

| ' things: : her benefits.
Mhmwm@uﬂmmnmnﬂm i
* fnefiote me 15, “Why can | not recognise the inveiersie hogtility of that
wicked person from his wretched behaviour who envies e for getting |
good things - it from Thee”. (Durmester) aywemy’ =ayém. ‘aya =
:M i m-m o charncies _1.h|ﬂ'i"m.rﬂﬂ| i | =m“:l-'k- i = |
1o go (Brarmesteter) "1 correspunds (o Persiun word''raflis’.
o0 " Passive verb present third person singular. This same verb |
 occurs in Yasht 10, pars 71 in the sense of the active

Hia 44.13 149

13 Tat™ thwa" peresa™ eresh” mai® vaochi®
Ahurd"; kathd" drujem* nish*
ahmat"™ 3 nish-nishama®’, teng-a* ava®

yoi® asrushtdish® perenfonghd®, nait®
ashahyd" adivyeinti® hachémna®,
ndit"” frasaya™ Vanghéush™

chikhnaré”® Manangha®.

13 Do Thou tell” me"™ truly™ that which™ 1 ask™
Thee'. O Ahura Mazda*®! How' *shall we drive
away'’ *from us' untruth® (or deceit), {and) those*
who™ (are) *nat paying attention (totally to the
commandments of the Refigon™™, who™ are not
Twilling™*" (to be) the followers™ of righteousness™
(and)" and who™ *do nmot”’ become® glad who are
not kappy %in the furtherance™ of *morality™*!,

9 Original meaning full of® disobedience®; *perenfionghd’ - nominative

plural of ‘perena’ - ndjective; ‘perena’ = Sanskrit ‘pirna’ -= full.

¥ ‘Edivyeinti' - Sanskrit root *div’- to be pleased, 1o be glad, ¢lass fourth:

"Those who teach people to do goodness but they themselves do not
carty out in that way"

# Driginal meaning "of good thought; of good mind’.
1 ‘frasayd® - locative singular of ‘frasaya’-; roo1 “fras’ -= Sonskrit

‘pras’ = 1o spresd, 1o develop; or in question answet, in the controversy:
root ‘peres’ -= Sansrkit ‘Pracheh’ = 1o ask, to question,

$ ‘chikhnuré’ - Perfect iense third person plural parnsmaipads of root

‘kan'= Sanskrll 'kan'-= 1o be pleased. 1o be glad Reduplicatied
‘chiken'; chikhn: by adding the termination ‘aré' it became
‘chiikhnard’

< ‘ahmuat’ First Personal pronoun ablative singular; also the same wond

becomes demenstrative pronoun ablative simgular; Sanskrit
‘wamat’ ;" from this (place)’, ‘from here’

# ‘nish - niishBma’ . future imperative first person plurl parssmaipada

el tit “jakahy - ne’ . futuse formn “nish - nis + sh' = "nish-ndsh’,
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14 Tat*™ thwa* peresa™ eresh™ maoi*

vaochd* Ahuri;™ kathi* ashai™
drujem” dygm™ zastayd™, ni™ him™

merfizhdyai™ thwahyia” mathriish™
sénghahya™, Emavaitim®™ singm"

davoi® dregvasi™ &-ish™ dvafsheéng™
Mazda™ andishe™ Jstischa®™.

14 Do Thou tell™ me™ wruly™  that which® 1 ask™

Thee', O Ahurs Muzdd™! How™ "shall 1 deliver™ untnith™ (or
deceit™) ¥into the hands™ "of righteousness™?

!‘.!’hll:hu.- twhr'-‘ its reason is stated below.)

woving™ ™ 1", O Ahura Mazde®™! Ythrough the

Hﬂl"o‘-'mﬂl HF "Su:md"iun_u}" *®for cousing" heavy™

"Hti’:mﬁuﬂ“ amongst  wicked  persons, %for

not  allowing  them to 'ﬁtn‘pngﬂ: intrigues®™  and
“frauds" amongst **them®™, how™ shall 1 deliver™

-uuﬁ'“ hwﬂhuﬁ“ufﬂ.hﬁm:as’“

‘ Hh“lﬂl Hﬂi'hﬁmmﬂum‘-'mmuﬂ

wﬂmwﬂn Inthe same wiy are the words
{Vendidad [ 18),
M‘ﬂf"ﬂﬂl =. in buth the hands.
e control of Truth - Righteousness that it Gan crush
ntial mood first person singular
it “dE". Itk other form occurs as

HE 44,15 151

15 Tat™ thwa™ peresa” eresh” mai® vaocha™

Aburd™; yezi" ahya” asha™ pai"
mat'™ khshayehi', hyat* hém' spada’
anaochanghi® jamaéte’,
aviish” urviatiish® ya"-10" Mazda®”
diderezhd'®; Kuthra" ayio" kahmai
vanangm' dadao'’.

Do Thouw tell™ me™ truly™ thot which™ T ask™ Thes™
0 Abura Maezda!™ Thou rulest' Trogether with
righteousness” in this (world)"” as the protecior™ (of
all), O Ahura Mazdi") When® lw:r armies’ Ywill meet
together™ *with hatred’, then' O Ahura Mazda!' 10
wh“:h tarmy)" ’ul’ these two'' (and) in what way"
*wilt Thou grant'’ "victory'™? *in accordance with the’

Mlaws® which® Thou hast luid down®®.

Explanation:- Presumably this verse scems o allude 1o the
religious war. As régards expounding the Religion to the atheists
andirreligiouy people and as fo what result will ensure when he has
to take the troubles and 1o sulfer pain in order o enter into
comroversy with them, Thas Holy Prophet Zarthushir asks the
Creator Ahura Mazdi

1:#&.“#!.-

or "with perfect defence through righteousness”™ (Reverend Mills)
Harlex and Mills; “indestructible {army)” (Spiege| and Justi);
“in silence™ II.'H-h-.t]
‘hem - jamadtd” - i!ml!ﬂtl-tﬂ:l-!ﬂ'lnd person dual Stmanepada of roat
e - gam’; Sanskrin nuhum ﬂr:.:mfnm ‘jamrasite’

Spiegel, Harler and Darmesteter; “teaching” (Haughl treaty (Mills).

Soe Yaoa 31,1

‘dideread’” - Intesive imperfectsecond person singular parasmaipada of

ot ‘derez” = Sanvkrit *dark’ = 1o strengihen, o establish,
‘Hracecordance with these” is applicd 1o laws, | 2. inaccordance with the

Tuwws.

‘uxha’ - demanstrative pronoun penitive dusl massulbne.

Professor Harlez and Koverend Mills.

‘dudia” - Hnpeifect ionse subjunciive second person singuslrof roog

ddl" - mogive, For the explontion of this see my Avestd Grammar p, 308




























































































































































































































































