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PUBLISHER'S NOTE

The Parsi Zoroastrian Association has great- pleasure in
presenting to the public this monumental work by Sri Jatindra
Mohan Chatterji.

Sri Chatterji was born in 1880 in the village of Sungar,
District Dacea now in East Pakistan and obtained his M.A,
“degree from the Calcutta University in 1912, He joined
Government service in 1917 and served in the district of
Murshidabad from 1924 to 1999. At about this time he became
interested in the study of the Zoroastrian Religion and the
massage and teachings of its Founder. It speaks volumes
for Sri Chatterji’s perseverance and scholarship that
he taught himeelf Gujrati and Persian in his search for
a deeper understanding of the subject,

About 85 years ago, Sri Chatteri puhliahnd “The
Ethical Conception of the Gathas” and a translation of the
Gathas which is now out of print. This latter work included a
Gujrati section compiled by the late Sri Ardeshir Nusser-
wanji Bilimoria, who used to publish a monthly magazine
“Cherag® from Navsari in Gujrat. Sri Chatterji has published
other bpoks in Bengali on the life and teachings of
Zarathushtra and short commentaries on the Gathas as well

as on the gospels of Guru Nanak and Govinda Singh.

The present volume is truly Sri Chatterii’s MAZNIS OpHs
and is the product of z lifatime of devoted stidy of the Gathas

and the religion of Zarathusteri. The Association makes no

claim that this commentary is infallible and schiolars may



disagree very strongly with a particular view taken by Sri
Chatterji. This does not, in any way, detract from the
value of this publication ; on the contrary, the Assodation
feels certain that this work is indeed a notable contribution to
the literatiure on the subject. The opinion of Mahamaho-
padhyaya Dr. Gopinath Kaviraj, a great authority on Sanskritic
studies is given below, as being relevant on the point :

*In view of the fact that serious studies on a comparative
basis of ancient religious traditions, embedied in the
Vedic and Avestan literature, are very rare, the value
of the present work can hardly be over-estimated. 1
cantiot speak with authority on the subject, but it scems
to me that the worlk is the result of wide studies carried
on during an entire lifetime and reveals depth of
thought and extraordinary insight.

To many some of his conclusions may appear to be new,
but that is probably the best reason why the subject
matter should be critically investigated by specialists
and carefully discussed with an unprejudiced and open
mind,

The author belisves that the Vedic culture had twolines
of development—one associated with Bhrigu represat-
ing the Asuras and the othgr with Angiras standing
for the Devas, What is generally known tnder the
name Zend Avésta B, in his view, Bhargava Veda. The

Avestd comprises four Samhitas or collections of Hymns,
the chiel of which is called by the name of Yasna.
Seventeenn Hymns of this Samhita are usually designated
as' Gatha. The author thinks that this important

"

section of the Avesta is in a sense the original work
on which Sufism, as a cult of Divine Love, was ultimately
based. The Divine in this cult is looked upon as the
Beloved, and the human sonl as the Lover. [t is
analoguous to the Raza Marga of the mediaeval
Vaishpavas,

Sri Chatterji believes that neither Greek colture nor
Vedianta or Islam in any of its forms, had anything to
do with the origin of Sufism, which is a logical fliation
of the edrly Gatha culture of Divine Love, The secret
of this Sadhan lies in self-dedication to the Di'ﬁne ina
spirit of loving surrender.

The learned Introduction of the author contains much
that is worth knowing and deserving of our serious
attention. Even eriticisms are helpful in the investigation
of Truth, [ hope the work will receive a wide publicity
among scholars, especially among sericus students of
Comparative Religion* .

Sri Chatterji is & modest and humble man and lives
quietly at Barasat in the 24 Parganas District of Wesi Bengal
This Association is proud to have been given the nppor:mlitj:
t'c.a p-ublish this labour of love from one who is indeed a worth
disciple of the noble Prophet of Iran. A

The Association also wishes to express its grateful thanks
to Dr. Sarvapalli Radbakrishuan, President of India, for his
gracious message which appears in this book,

The Parsi Zoroastrian Association
1, Saklat Place,

Calcutta-13,

April, 1967



Rashtrapati Bhavan,
NEW DELHI-4
January 24, 1987

I am happy to learn +that the
Parsi Zorocastrian Association,
Calcutta, is shortly publishing a
treatise “Hymns of Atharvan Zara-
thushtra” comprising of 35 years
research work on the Avesta by Shri
Jatindra Mohan Chatterji. I am
Sure this publication will prove
a valuable contribution towards
the study of the Avesta in the
light of Vedic literature, and I
send my best wishes for itssuccess,

S. Radhakrishnan



ADDITIONAL NOTES:

P. xviii, line 81: The term Parsu was applied to the
land as well as toits people, vide Panini 5-8-117 (9=ifz
e o, st )

The Bihistan inscription calls the land Parsa (Hodivala—
Parsis of Ancient India, p. 3)

P. cxii, line T: Mubammad had not foreseen the great
inflience which his doctrine would bhave on the Persians.
He did not know that he had borrowed many Zoroastrian
ideas ; he believed that their source was Jewish and was
unaware that the Koran was, so to speak, a second edition
of the Zend Avesta. It was precisely this lack of originality
which favoured the spread of Islam in Persia—Dozy (Claud
Field—Persian Literature, p, 38)

P. cxvii, line 141 It may also be remembered thata
correct interpretation of the Koran is not an easy task.
H. A R, Gibb, in his “Arabic Literature’ observes (p 13):
“An Arabic text contains only seventy five percent of the

meaning and the remaining twenty five percent has to be
supplied by the reader”.

P. cxxiv, p.221 Jaleluddin Rumi came from the
purest Iranian stock, the royal line of Khwarezm (Khiva)—
Claud Field—Persian Literature, p, 117,

—p—
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INTRODUCTION

faga 2 Ty sgaei ae
a1 gE" ({4 S8y &‘E{_—'Rig\'ﬁd:l 4-43.7

All the worlds knaw Him ; only somecall Varuna by the
same “Vedhas™

The Vedais the olelest book in the world’s library. Antiquity
i claimed alsofor the papyrus rolls of Egypt but they do not
go so fur back as five thousand B, €. This is the time when
the eompiosition of the Veda started, as Tilak, the great Vedic
scholar has proved on astronomical data®.  Moreover, the
papyrus rolls are mere scrolls and fragments and not a
complete book like the Vedi?,

The Veda originally econgisted of three books viz (1) the
Rik or the book of poetry (2) the Yajus orthe book of prose
and (3) the Saman or the book of songs®. The Rigveda is
the originad book; Yijus and Saman are merely liturgical
compilationst.

o these three Vedas was subsequently added the supple-
mettary Veda or the Atharva Veda?,

The Atharva Voda consists of two books, the Bhargava |

Samhita and the Angirasa Sambita, This is why to the
Atharva Veda, the double-barelled name of Bhrigu-Angirasi
Sambhita ( g9frEt dfgar ) bas been given by the Gopatha
Brahmana®.

I, Tilsk—Orion P, 206
2, Dhbrendranath Pal—Roliglon of the Hindes P, 1.
8. Jaimini—=Porva Mimynss (Sufmas 2<1-32 to 2-1.31})
4 Criflth —Hymns of the Atharva Veds, Prefsoe, 7.2
B. i) Masdonall—History of Banskrit Litoratore P, 196
i} Bloomfisld—Atharva Vedi nnd Gopatha Brohmana ' 50
8 Bloomfeld—Hymua of she Atharve Veds~Introdnetion P, 23
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Unlike the three original Vedas which derive their names
frivn tlie’ nature of the composition, these two hooks derive
the names from their authors®.

[t is to bel/soten Mhat: ihe| o supplements are not the
two parts of the same boolt as is sometimes wrongly supposed
by some PEESONS,. who! talte 'the  'dorrent Indian Atharva
Andirasa Vedas to be the whele) ‘of the Atharva Veda. These

| are two spparate books, This js why the Gopatha Brahmana
‘comts the number of the Vedas to be fixe— ry adding
iy Bhergasa. and, Angirasa Vedas tp the orgigal tree—Rik,
i and Samad. The Bhargera Veds s 'requied to be
., added in order to make the nuniber five?, The Mababharata
| Also states the mumber of the Vedas to be five. 'Vyasa

tanght the four Vedas to his four disgiples and the fifth Veda

!
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il Gme' peapla’ may be inclined to think' that the Bhargaya
Veda is an Imaginary book—imagined out of the appellation
S phrgn-Angivasi Sambita.  Such  doppesition is ‘unjustified.

The Iranian name of te' bol is Avesta. To Panini'the book

i) -"ié'és'-ri"m"tér'ﬁ:'mﬂiﬁr even in its/Irinian name. To him, the
Wl Chywarl T was <o Tinportant) that he felt himsell called vpon
4 e ommipded sepirate Sutea (1'9-26) for its dérivationi/ There
S 3 ab ddubt thiat the Avesta s tha sovipture of . Ahurisworship.
| And the preceplor of Ahura-worship is, i ‘India)! called
Bhrign. There should not therefore be any doubt that the
Avesta i the soripture, of Bhrigu and that iy Indian name
would mnre) aptly: be Bhargava, Sambita. | o, fail, to see in

the Avesta the Schinturesf Bheim, is: tohe blind o actyal

1T}

1. el pming of the Atharvs Voda, Pasfato: i3
© &, iy BibomAdd—Athars Valaand Gopathis Brahmsns P, B
liy Bloomfield-=Tymns of the Atharys Yols, Introd notion p xxil

e

( dii )

o fects, A% ool TR 97 @ 3 A iR (Sayana)—it s
.- 1ot the fault of the stick that the blind man does nit find it.
. It is like the wiseacre of the fable of Ramkrishna Paramhansa,

wha saw -thq house of his m:igﬁl:iauj Imm_i down; but 'ré.ﬁ:écd
to believe in its truth, for want of an authenticated report

. abaut it in any newspaper.

Y YIS G0 WO AR
R R R g ey
' - Masnavi 3-300

5 Ye fool; tie a mpe round your feg. Otherwise you will

miss. . yoursell {fail to recognize yourseld to be you) .inthe
T mwr[. f1 .

s4 o Wedo not want to miss the  Bhargava Veda—for want of

Ll A Teport iu-the:qumpﬁrﬁ, ! -

]' i Is Vi

e :'Ihe Bhargava  Veda and the Angirusa Veda came’into
"] "Ez::ista;ncéf after the' Indo-lranians became divided on the
" ‘question of menctheism and iconolatry, Bhrigu' or Shukra is
! Ithe pm:atnl‘ the ‘Asoras (i e. worshippers of Asurs). The
-! o 'MJmcmphnstsed the importance of monotheism ‘and aniconic
WG Tagere) worship, | Angirasa’ o Biihuspati - was' the' priest
W “10f the: Devas (i. ¢, worshifipsrs of Deva). These paoplé were
N ' not-So-plinetilinus on these points.
. '{I_‘_t}fipc_:‘pmiml‘ name of the Bhargava Veda s Zend 'Avesta,
\,, Thersisa difference of opinion about the meaning of the
| wird Zend, Some say that it fs’ the name of the language
Cin‘which the Avesta i3 written, 'Others =ay that the wosd

il vl JUEFRby I VK

medns eommentary”, and Zend Avesta means Avesta along

et ol E e TRV Sap E el ) g y R
it its Eommentary (Avesta ba Zend). T would thus appear

1k g LAY L s g il 5 b i
that ‘Avesta’ i5 the principal word "and 'Zend" only &unﬁﬁgs
";. FEE T IIE T
N 11H ¥ a0 et " } f . |
il oo Zend correspunds. o the Sanskrit torm m‘r‘i'mw

==

. Avother name for the Vada, as the Medini Koshs says geg:

¥y 1 ﬁa&,q,ml i

1 | 2, A“F'I E-"{ i-?-' ﬂ. 4't'ﬂ:lj'i.‘,l[']_l‘. ﬂr[ m h}'
| CHTT ,’hﬁ}fﬂl‘qk§ -H‘ITSH,, . i

3, 07 (vidg Katanir Chandy Sutra by
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Chandra Kanta Tarkalankara). The Vartika says that vedic
notins often deap the final Fand F optionally. Thus ;1=
. means Vedic and 3t means a hymn, as stated by Panini
o ( 30 weseT 1-895) Ands=o zrg e (Zend Avesta)
means a Rook of Vedichymns. The word was so important
to Panini that he had to compose a separite rule forils:
derivation, inspite of the fact that Sanskeit grimmarians
would not add even half a sylluble if that could be helped
( spfameTin g e ST ) |
The Avesta is divided into four books (1) Yasna—the
book of hymns (9) Yasta—the hook of prayers (3) Vispa-
ratu—the book of universal prayess and (4) Vidaivadata—the
book of laws. The Yasaa is the main seripture and the other
three bocks are subsidiary to it.  There are
| chapters in the Yasna, 17 Chapters out of them go’ to form
(the Gatha. They are reputed to be the words of prophet
Zarathushtra himself, just as the Gita is teputed to be the
words of Govinda Krishna himself. The Gatha is embedded
in the Yasua, as the Gita is included in the Mihabharata,
The Gatha is the cream of the Avests. It teachesall
| those nable principles which Maha-Rdtu Zarathushtra wanted
the people to learn. Even if all three other books are by
some aceident lost, the Puarsis would still be able to reclaim.

themselves with the help of the Gatha alone. If the Gatha

is lost, all is lost; if the Gatha remains nothing is lost.

' Tha Gutha is to the Parsi what the Gita is to the Hindn, the
Dhammapada {o the Buddhist, the Uttar-Adbysyana Sutra to
the Jain and the Japji to the Sikh, ‘Itisas important to the
Parsi as the Lord’s prayer is to the Christian, and the Surat-
ul-Fatiha to the Muslim. [t brings him hope in life and
consolation in death. "

The word Gatha comes from the root T—to sing. This
| celestial song is the message of Maha-Ratu Zarathushira. the
¢ first and the foremost Prophet of mankind. First, hecause
“ we know of no other prophet, Aryan, Semitic, Chinese or

of any other race, who is earlier to Zarathushtra. No doubt

re_ 12

Vi)

there had been some vedic sages who are earlier to
Zarathushira, becanse Deva-Yasna wa,é etrrent when Atharvan
Zarathushtra came into the world, bt they had composed
gﬂ_ly stray hymns ; none had composed a systematic scripture—
an Upanishad, And Zarathushtra is foremost becayse the gospel
that he biought (the Gatha) is the carliest scripiture of the
Chishti cult, which (mnder the nume of Sufism) s still the
f:_-.scinutiun of India and Iran ;and Religion is said to be the
mast  conspicuous contribution of these two countries to the
world 1, | .

Artharvan Zarathushtra may be =aid to be still reigning
over Asia in spite of all appearances to the contrary; in spite ¢
of the smallness of the number of persons who to-tlay profess
Zarathushirisnism.  For the multitude that follow his ideal
unconsciously (i, e, without the knowledge that it is
Zarathushtra’s ideal that they are following) is ‘vast indeed.
They would turn to Zarathushira if only they come to Icém
that it is nothing but the tiay of the sun that is reflocted by
tf‘“‘ moon. Jalal, the apostle of Sufism, conveys the mgg&
tion (of turming to the sun of sufism) in guarded language.

maa_-mﬁa{mﬂﬁ?aiﬂ qTE
58 Togam 319 ¢ o g W g
Masnavi 4-20

Leave the crescent ; tum to golden sun { 1 =golden
BE=s1n)\

It was about 8500 B. C. that Maha-Ratu Zarathushtra was |
born in Iran. Even in very early youth this exalted mr‘:sacng-e_r ¢

:-.I:.nffﬁnditml% up the challenge of religion. He found arcund
.hsmsel!: worshippers of Varuna, who stuck to monotheism
A laid considerable importance on moral character. 1le

found around him worshippers of Inden, who were less

‘scrupuilous about monotheism and less careful about the
\place of morality in religious discipline. Both the parties

L Griswold—Gad Varuna in the Rigveds ¥, 4,
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however asserted that God (Varuna or Indra) could be seen
and that the highest object of life was to sec God,

Zarathushira wanted to know for himself: He would see
God, if God was visible and hear Him, if He was audible.
He would learn from Rudra (Lord) Himself, the best way
of realising Him.

At the age of twenty Spitama Zarathushtra left his parents’
home and went up to the Sabilan hills, standing by lake
Urumia. He took up a life of hard sadhana (discipline) and
deep meditation, determined to get at the truth, or lose his
life in the attempt. It is said that when the yearning has
reached such poignancy that the aspirant cannot relish any
other desire except the desire of God, cannot cherish any
other thought except the thought of God, the ground has
been prepared for the vision of Mazda and Mazda now
hastens to the devotee. _

The ardent zeal of Asho Zarathushtra did not fail to evoke
response from the Highest Lord. If it had failed, all talk
about God and religion would have been mere myth. TFor
there had not been a soul, more serious, mMore zealous and more
holy. Ahura Mazda made his appearance to the Holy Pro-
phet, and taught him all the secrets of religion and these are
embodied in the Gatha.

Age of the Prophet

There has been a long controversy about the time when
the great prophet of Iran flourished. Attempt has been made
to drag down his age to one thousand B.C. Unfortunately
the two premier Iranologists, Jackson and Browne, support this
view. Their opinion carries considerable weight and there is
a tendency to accept this date as final. Buf even great Homer
sometimes nods and it is worthwhile to examine the soundness
of the reasonings on which this opinion is based. The reaéqns
put forth by Jackson are mainly two, viz '
1. That all the Arabic historians agree that Vistaspa, who

was the first patron of the Zarathushtrian chutch, is the

( vii )
same person as Hystaspas, the father of Darius, who

flourished about 800 B.C. This view, if accepted, brings
the age still lower by 200 years.

9. That there is a tradition amongst the Parsis, that Asho
Zarathushtra flourished 800 years before the expedition of

Alexander, This would being down the date by another

200 years. :

Now Koran is the earliest book in Arabic language.! Koran
‘hegan to be composed about 610 A D. and all Arabic histories
are subsequent productions. Thus even accepting 1000 B.C.
to be the age of the holy prophet, these historians are sepa-
rated from Zarathushtra by 1600 years and considerable reliance
may not be placed on their accuracy.

" As regards the alleged Parsi tradition, there is also another
Parsi tradition ( also noted by Jackson ) that Spitama Zara-
thushtra had flourished six thousand years before the time of
Alexander. No reason has been stated by Jackson why one
tradition should be preferred to the other.

Jackson himself is not satisfied that Hystaspas, the father
Darius, is the same person as Vistaspa, the patron of the

-Zarathushtrian church. Except the similarily between the two

sounds, there is mo other data for. establishing the identity.
On the otler hand the names of all the predecessors and

“successors of Hystaspas are quite different from the names of
- the forefathers and lineal descendants of Vistaspa, Then again
‘a considerable time must have elapsed, before the loose “Ahura

‘Mazda® ( which form was current at the time of Vistaspa )
changed into composite “Ahuramazda” ( which is* the foim

‘current in  Achmmenian times ),2 ~All the same, Jackson

bases his conclusion on these two flimsy data—viz the similarity
in the sounds of Hystaspas and Vistaspa, and the alleged Parsi
tradition—and holds the age of Zarathushtra to be one thousand
B.C. We can only say that this is very unfortunate.

1. i} Browne—Literary History of Persia VolIp. 271
ii) Gibb—Arabic Literature p. 28
2. Jackson The Prophot of Ancient Jran=p. 118
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The argumient of Browne is stranger still.  He does nol
enter into this merit of the guestion.  His only premise <eems
to be that the opinion of a scholar like Jackson should not be
easily rejected.!

‘Thus in spite of the anthority of the twoigreatest Iranolo-
gists, 1000 B.C. as the age of the Prophet rests ultimately on
the drbitrary identification of Hystaspas with Vistaspa., Not
that thers are not other scholars, like Huug, Geldner and
Geiger; who dlaimgreat antiguity for :‘\Lhumn- Zarnthushie,®

' but Browne bas lumped them all together and rejected them

—

all on the ground that they are misguided by race prejudice.
Thay were oul to establish the supetiority of the Aryans at the
cost of the Semitics.”

But Browne forgets that rice prejudice is a double-edged
sword. Just as it may lead some few to claim a false antiquity
for Zamathushtra, it may lead some others to deny the true
aatiquity.

Let us try to havea peep into the miml of Dr, Browne.
About the relative worlh of the Avestz apd the Koran he
remarks ¢« "My appreciation of the Quran grows the more 1
study it and endeaviur to prasp ite spirit; the study of
Avesta, save for philological, mythological or othet compard-
tive purposes leads only to & growing weariness and satiety.4

There will be many men who find it a bit difficult to fall in
fine with Dr. Browne. Schopenhauer for instance says about
the Koran ; “we find in it the saddest and the poorest form of
theism® ( The World as Will and Idea. Vol Il P.F61) and
-about the Gatha, Moulton remiarks *The Prophet was in deadly
earnest and he preached on great themes and spiritual fervour

can make literature malgre lui even under unfavourable circum-

stances” ( Early Religious Poetry of Persia 1) 84), The

1. Browhe—TLiterary History of Persin, Vol 1, p.)30
2. Poori-Davond—Traelution of the Gatha, Frofoce p. 15
8. Browtie—Literary History of Porsin, Vol l p. 20

4, DBrowne—Litetary Hlstary of Persis, Vol I, F. 102

¢ i)

poetry of the Gatha is certainly very sublime. A hymn like |

Sukta 44 of the Gatha dnes not suffer’in comparison ‘with the
poetry of any religion or any language. Yet that does not
siiit the taste of Dr. Browne. One would bé glad to be
assured that De. Browne is free from all taint of race-prejudices.

Let us therefore throw away this doubleredred sword in
deciding  the issue and look at the matter with the eye of
the plain man not over-birdened with an excessive dose of
académic erudition.

The broad fact remains thal the Veda and the Avesla are

very intimately related t6 each other. The affinity of the -

oldest from of the Avesta language with the Vedas, is'so great
in syntax, vocabulary, diction, metre and poetic style, thut by
the mere application of the phonetic law, whole Avests stanzas
may be translated word for word in Vedic, so as to prodiice
verses, correct not unly in form but it postic spist ag well™
“The coipcidence between the Avesta and Rigveda is so
striking as to indicate that the two languages canpot have
bean long seperated before they arrived at their present

condition™,  The affinity between them is so great, that each

of them has been said to be *a commentary on 'the athes™.
Thus the age of the Avesta cannst be dragged down
without at the same time dragging down the age of the Veda,
If Avesta was composed in 1000 B.C. the Rigveda also must
have been composed about that time. Such an idea is so
grotesque that no one would like to make himself ridiculons by
propounding such 2 theory at this bour of the day. Ages

must have elapsed befors the language of the Rigveda pissed
through the stages of Brahmana, Aranyaka, Upanishad, Sotea -
and Mithabharata and toried into/the vemacular of Gaurama -

Buddha'in the sixth century B.Z, To compress these ages
into four bundred years { 1000600 B.C. ) is beyond the
capacity of even Aladdin’s djimni, not to speak of an Iranologist.
L. Musdonell—Vadis Mytiology p. 7

8, Cambrige History of Indis—Vol 1 p. 113
& Griswold—Religion of the Rigvedn p. x0
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Let 15 therefore dismiss. unceremonicusly | the myth. that

| the Gatha was composed about 1000 B.C.  Tilak; the greatest

of the Vedie scholes, has proved by -astronomical | daty, that
compgsitian the. Rigveda started at about five. thousand B.C.!
The Gatha is contemporanecus. with the laier portions of “the
Rigveda and seems to. have been. o Wed about, 8300 B.C.
Bhagawan Zarathushitra, who had flousished in the Vedic period
is the first prophet ofthe Aryan race. The next prophist Bhaga-
wan Ramichandra came down one thousand years later (about

2500 B.C, ) The third prophet Sri Krishna came down after

———

another ofie  thousand years. i.e. about 1500 B.C. which, is
saidl to be the date.of the Mahabharata war.. . Another one.
thousand years passed and Gautma Buddha, made. his. appeit-
ance. . With, him, the, historic age starts; Tosoel ta make
Dharmarzje (Prophet) Zarathushira more or less a cuntempo-

| rary of Gmﬂnmlmddha is the height, of frivolity, At least

three msllmmm», wviz the ageof the Upanishads (3500-2 ﬂfJ
B C.), the age of Ramayana, (2500 to 1500 B, C) and the
age of the Mahabharata (1500—600 B. C.) intervened, between
?.amumshmand Gautama.* The Gatba is one of the earliest:
Upanishads, ‘embedded as it is in the Sambita portion of the
Veda (viz  Bbargava Samhita) while the majority  of the
Upanishags form part of the  Brabmana (Amnyaka)  portion,
which is later than the Samhitas. |

The Gatha seems b have inspired the! Swetaswatara

Upam!slmd — the Yellow Camel (Zarab Ustra) leading the White-
Mule (Sweta Aswatara). ‘Apart from the totemic nomencla-
ture ' of hoth' the prophets, monotheism and Bhakti - which
are the special imessage of the Gatha, form fimportant lessons
of the! Swetaswatars - Upanishiad,  [n the whole  Upanisadic
literature, the word “Bhakti! is for the first time met within
the Swetaswatara, '(6228) and' | Swetaswatara . announces

monotheism in wnch! mare skrenger terms than any nathf:. :
scripture has done—ust §g w1 7 fﬁri'ﬁm L (gﬂ)l Rudra is '

il | 'k i ¥ ]
1. Tﬂﬂ-—o:wn prm W s higpa VAl B g bodigtibaqel
— Sy o 15 G Uiy o3 53_?"4).
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(5374, Al

one and does not tolerate  x second. - The Swetaswatara is
a very  early? Upsnishad.' | The Gita« borrows  frotn . the
Swetaswatara ®aa: qifomd 87 (Swetar8/13 and  Gita 13-13),
and Vadirayana in the Sutras soeaw = (1-1-12) and 0537
st (154-8) prosuppose the Swetaswatara, - The  Gatha is
thereforé fmuch nnterior wo the Gia b,

Unfurmnataiwthﬁ tams “Zurathoshira® dnea ol oocar in |

the Veds,. I/t were' there, ‘that would have set at rest all's |

contraversy | about the antigaity /of - the Holy Prophet. Vet

the absence 'of a/'direct mention' of hiy namsineed oot be

considéred fafal,  Theseis enovgh circumstantiol evidonce
in the: Vedi, which mmistalalbly - poiots tor the towering:
personality of the furemost Aryan prophet.

But:| belore we go/up to.the veds; let us peepinto the

Mahabharata:  Jackson has taken the trouble to collectall the

references that! thers are in the légends dnd myths of dll the
countries manging from Armenia to Scandisavia, but e has very
sadly neglected the tradition recorded in the great epicof Indi,
the country that shared with Iran a joint civilisation and social

life up tothe peripd of the great Mahahhnrta war,labm:t 1560
BC! :--.-l T i

In the Narayaniya sectioti of the Santi parva ( chaplmaﬂi— «

40 of the  Bangabasic edition and Chapters 842-343 of the

Kumbhakonam edition ). there is a very interesting story.

Briefly stated it is: this. In the  prévince of Chedi ( Khorasan )
there awas @ king (mamed . Vase. He hadian air ship and could
fly in the sky at his will and therefore he was knowias/
Uparichara Vasu. Narayana gave him acr:pl.urc that was
prompted by seven Chitra Slkhnndlns (haﬂmved beings=
angels=Amesa Speatds Y3

The scripturewas as gdod as the Veda ( 235-25,40 ) being
the stopehouse of elemal laws({ 38553 ). It wasa new divine
dispensution ( 335-414 ) and adorned with the grace of Omekara
( Mun-Vass, h—thqp 88597,

1. 5.0 Sm—ﬂ:aﬂn ﬂd]nmphy of tho Upmimclip. pLs
2, Chapler 335.27, 335-29, 336-3




(i )

Vasu performmed o great sacrifice to: the highest Gnod
Harimedhas, A prominent feature of this sacrifice was that
animal fesh was not  offered as ablation & #5 GgHAT A
(BB6-10)

We might remember it this connection that Maha-
Raty Zarathoshira had condemned the oblation of flesh ( as
used to be- the custom in the time of Yama,—Gatha 52-7).
He dicl away with such sacrifices and purified the ritvals!,

Mahabharata tells us how Vasu was converted to this
cult of nonvidlent sacrifice. There was a conflict of opinion
between the Saints and Deva-worshippers whether meat
could be ofiered as oblation. The Deva-Yanists supported
the oblation of flesh and the Saints ( Mazda-Yasnists) opposed
it. The matter was refeired (o -ki_ng Vasu. Out of his
partiality Tor Deva-worshippers, Vasu gave his declsion in
favour of the ‘use of fesh. The Saints curded him for his
partisanship. Thersupon Vasu lost Lis power of fiying in the
sky, He soon repented and adopted  the  custom of ' five
. pravers a day (887-10) and reguined his power. This apparen-
(tly s the Indian version of the story of Vistasp’s conversion

as related in Chapter V of Jackson's Zorpagter, the Prophet of
Anciant Iran.
. In this great sacrifice of King Vasu, Brihaspati, the priest
¢ of the Deva-warshippers: was -also present. He few into a
rage, stood up with the laddle in his bands and declared that
he was pot going to tolerate that an ‘unseen God' would take
the libation.

ST AT T S gftaaT
TR A gy B0 3w AR
Santd Parva 336-13
Some  other sages such as Fhkata, Dwits, and Trita

i pacified Bribaspati by saying that such form of (aniconic)
worship was very much current in Sweta dwipa, which lies

1. Dhals-Higtory of Zarvonatriinlsm g 78

€ i )

narth of mount  Mer (Elburz) and near aboat the Kshiroda

(Caspian) seq.

Narada became very inguisitive about this novel clt.  ife
went up to Narayana himsell. This Nurayana was a great
sage ( fiweny Wﬁm‘{ greatest of the bipeds—333-1 ) and not
God ‘Narayana. Narada learnt all the secrets of this new
religion from Narayana,

ATCE 7 H0TH: ATgEa: wing:
) Sl SRV, HTET, M0 29

Santi Parva §46:10, 348-54.

This great apostle is designated as Narayana, because he
was a2 divine person, This brings to oncmind the ideal of
the adTa 56 (the Man-in-men) of the Gatha (48-12% which
commotes the same ided as Narayana,

This is the same anclent religion that God Mari Medlias
Himsell had previsusly tanght to Brahma,

G T A T AT G
o T A A waTE e

Sintl Payva 848 30

‘We are reminded how Spithma Zarathushtra tought the
same religion that Abura Mazda had tasght in the House of
Song (Gatha 48-10),

Narada wanted to aseertain how this religion wis béing
actually practised. He looked up forther north-west ( syaigae,_
Faeafaim 836-7 ) and came to live amongst these excellent
devotees (356-29).

He found the religion to be a satvata ( &iEsy ) religion

(385-19, 24) i.e. a sreligion in which a personal God is

worshipped as the supporter 6f Satwa Guna (Spenta Manyu).
It was a strictly monotheistic religion ( marfeaq ) 884-44,
386-80, 54). That it was apiconic goes without saying
for it was Brhaspati's protest against anjeonism  that
drew Narada’s attention to it. The devotees were very
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«&piritund (£535-18) and they vsed to. affer prayers. five. Limes a

day (885-95, 837-30). They wete also accustomed to silent
prayes of Japa ( Ey an7 & =7 —886-36 ) avhich reminds
oneof Vaj prayer, They were all equay (886-30) which
‘means that there was: no caste-distinction. | The pecple had

. very,white complexion and wore caps ( gzrzfigiaf —885-11)

Narada was glad ' to find thess munotheistic pegple, aceustomed
to five prayers a day and devoted to Harl Mcdhns in thought,
word, and deed (Flumata, Hukhta, Hivarshia) (396:46)

Narada became enamonred of these people, came back
and recited theirscripture before a large audience in the court
of Brahma,

i o wTe SR

SO e e 3 dwdrTan e
TG T e, AT SATA, g
mﬂﬁaﬁmm FaraEg, (1

: Santi Parva 839-111/112

It is a great'Upanishad, containing the summary of all the
four Vedas, ‘and the gist of Shmkhya and Yoga, atid known
by the numa of Pancha-Ratra.

Is not the above desr:nptiun a very faithful account of the
wnys pf M.:zdn Ydsna, as faithful as could e cxpectad from
a pmt wiiting at a distant nge an-:} & d!stant d:unﬁy 4

:asamhla;we are: ta.kcn Intu i:_ : tir.m thu Narayuniya

T chapter alone wopld sul'ﬁce fa eslaiqhﬂh the 'mth,uny of Maha

Ratu Zarathushtra and cne need not hmra rmy hcstmhun in

 dismissing the um'aiiahle tmdm-:ms xl-tz::ru‘:i’q:dr by Arab
hmtoiamﬂs it L

LA Earlmr ce]mlnm had said that the way of Bli:ﬂ'\tl was not

|50 rrrm:mnem in the. nge of the U;mmshad: and the \ar@}-am) n
,r.'hamers of the M'n.ftal:n]n:ajn reprez.cﬂl thu ntpcm;n of Naradu
tg impoct Bhaled I'm-:': snme wastern ragmn mltmde cf India.

. They tlmught ﬂm At yas an attgrgptmynpa;t Christiumly

oy - of the other Gods famous in Veda or Purana,

sl 1

“from  Palesting/ Y.
‘of Christianity/ instead of Mazda-Yasan, No reason has been

( xv )
They made a’ great mistake in thinking

givenas to why Narads ‘ignored  ths claim of contiguous Tran
and'its homogeneous petple and crossed over to  distant
Palesting, Then again 'there: remains  the important fret
‘that the Mahabbarata was written in an, age (1000 B. C.)
whent ]L'Ldamm even had - hardly - come into existence, not to
speak of Christinnity, Above allj the use. of the word Hari

'Medhtas ‘s the mame of the highest Diety of this religion is
‘eonclusive. ' H
‘of the name Ahurt Mazda. By the time of .the: Mahabharata

‘Hari Medhas is nothing bat the Sanskritization

the epithet Ahura (Asura) had, in India, come to be looked |
down vpon as dishononrable; and the sage Vyssa did not like s

' to.use’ that word as the adjective of the highest Lord, He

replaced’ it by "Hari" which very: much resembled “Ahura”
in sound and at the same time was most honoprable., That
‘Mazda' and “Medhas' are interchangeable ( @ of 357 changes
toz.and thentog and then tow)is apparent from the
compagison of  Sanskrit e (near-most) and Zend aefiga
When, Hari Mapdn | is the name of the highest God, the
religion cannot be anylhmg else ﬂzmn dea-'!?‘asfiﬁ

1 Thay Hari- Medhas is a .eoined name,, cmrled in imitation .
of Ahura Mazdi, is apparent, from the fact that in Sanskrit
‘Hari' alene suffices to denote the hnghuﬁt Diety and apparent-
ly there is no reason for suffixing, ‘Medhas’ to it, Suoch
addition, does nat increase the denotation or conuetation
of, Harl. Hari Medhas s not an alternative wame for
He is
therefore 2 new God fmgmrlcd from ontsidé. 'ihrsiawhy
the name is ot sq, falmifar in Sl krit. Itis I'nuut? Hv‘e’ fimes |
in the Nu.rayamyn chapterﬁ (Ma a'l:-'fmmta} and once only in '
Vishnu Purana anr.l' niowhere el4&) " Thus this ene word Hari
. Meghas 'ﬂrrm: snfﬁr:cﬂ to prove the mmqmty of .&ﬂmrwn

b Bonle-'i‘uimwian ol ﬁhﬂlmnnﬁl P 3*" ,
vido oriticistm by Dr. Hu!hnl:ri'ahnmn in Tnd!m Nallmply -
(VLT p, 400
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Zarathushtra. The Muhabharatn says that the worship of
Huri Medhas was prevalent in the Satya Yuga (848-34) which
is long anterior to the age of Sri Krishna or Ramachandra.
[t may fot be said that the Narayaniya chapters are a
sithsequent  interpolation. and nota  part of the  briginal
Mihiabbaratn. These chapters are mentiohed in: the list of
cortents, as noted (in Parva Samgmbadhyays (Chapter 2,
Adiparva) of the Mahabharata.
Thus the Mahabharata alone suffices to silence the Arabic
s traditionists,  But' let us go o earlier literature, to Rigveda
| itself, and see if there is any reference to the Holy Trophet,
in that great book,
As already noted, the name of Maha-Ratu Zarathushtra
'dees ot occdr in‘thie Rigveda, Butthere is reason to think
| that he lists been mentioned there by other desighations. For
ingtance take the lines
3% St S A A
Rigveda—1-83-5
Atharvan first chalked out the way of worship and then
came the vow-keeper Prophet (Vena) of the solar race.
{t is probable that the two praphets; Zatathushire and
¢ Ramachandra have been mentioned here,
Zarathushira has been deseribed in the Awvesta as “the
Athravan” par excellence
YT AT T e 41 e e |
} Farvardin Yast 94
‘Fortunate are we that Spitama Zarathushtra, thie Athravan

has been bom’.
While the Rigveda describes the Bhirigus as Atharvan
SraEToT A SR
Rig 10-14-8
v Soma-drinking Bhrigus are Atharvans; and the Culika
« Upanisad (10) says that Atharvan denotes the elders of the

Bhrigus s e |

- ar——T

( xvii )

Thus' the term “Atharva’
Zarathushtra,

Similarly Ramachandra was very famous as “the keeper of
the vow" (his promise of abdicating the throne it faveur of
Bharata) and he came of the solar clan.  Thus very probably
“Wena" refers to Ramachandra, 2l

It may not be said that the mention of Zarathushira and
Ramachandra in the Rigveda is anachronistic. For the
compilation of the Rigveda continued through several

centuries, The Rigveda itself speaks of the earlier, the '

middle and the later hymns 3t ST svm T e 41 s
3 qnfe: (8-82-18). The earliest portions of the Rigucc]a:
were composed in the Satya Yuga (before 8500 B.C.)and
the latest portions by the end of Treta (2500 B.C). This js
supported hy the tradition that the Veda had been dividéd
in three books (Rik, Yajus and Saman) by the end of Treta
Yiuga®. :

Mention by the terms ‘Atharvan’ and *Vena' may however
bg considered mther too wide. Let us therefore turn to
another passage where the allusion is more definite.

AaTsH. A9 4 A Rigveda 5-34-3

Sakra ( Indra) overthrew that fair-complexioned rebel
a2 who was the head of the Magha and a friend of Kava,

Tatanushti has been explained by Sayana as the d;'sﬂ:uye'r
(@f2) of the existing order (7). '

Zarathushtra has been called here a rebel, for he rose in
rebellion against the Deva Yasna cult (of which Indm is
the presiding Deity ). Zarathushtra is qualified by the three
adjectives 7z, wuaT and #wrg@, All the three attributes

1. (i) Vistinu Parans 3.2
(1) Pargiter—Anciat Indjan Historioa) Traditions P, 915
¢

very probably refers to)”
|



( sviii )

are characteristic of the Holy Prophst. He was very fair
complexioned ( e ). Thisis why he is called Spitama
( whitemost ) in the Avesta: The church that he founded
was named by him as Magha ( #51z ams Sukta 29-11 ). Thus
be is described as the head of the Magha (357 ) and. he was
the friend of Kava Vistaspa (a7 St Sukta 51-16') and
heis thus stated (o be F810E.

If these lines of the Rigveda have any historical signifi-
cance, they certainly refer to. Maha Ratu Zarathushtraand to
nobody else. For we know of no other person to whom all the
three adjectives apply. Take another passage

Y &% TAH TeEE HA |
5 oA Fr ¥4t #eEag ) Rigvedw 10-98-14

I.would now speak of the valiant Prithavana Vena and of
*Rama along with his Asura and the Maghavats.

Here the name “Rama” undoubtedly refers to Parsu Rama
( the Rama of Persia = Zarathushira ) for the Indian Rama, or

Ramachandra, had very little concern with Abura or the

Maghavats ( membess of the Magha Charch ).

The original designation of Parsu Rama had been simply
Rama, and it is by this name, that he is very often described
in the Mahabharata and the Puranas, Bt when another
prophet camsa up bearihg the same name, probably so named
in remembranice of the glory of his illustrious predecessor,
it became necessary to distinguish the one from the cther, and
the former was called Parsu Rama, and the latier Raghu
Rama. That Rama was an honourable term even in lran

is evident from Rama being the name ofa Yazata ( vide
Rama Yasht)

Parsu is the vedic name for Persia. Zarathushtra was
designated Parsn Rama because he belonged to the land of
Persia. Sibsequently Parsu ( which also me2ans 4 hatchet )

{ xix )

was utilised to express the austere severity of the prophet
against polytheism and iconolatry. There is also the tradition
that Maha Ritu Zarathnshtra used to carry in his hands the
Asa staff of nine knots,! as symbolic ‘of his strict adherence
to the rules of Asit ( rectitude ). In India the Asa staff was
converted into a batchet. The Skanda Purana relates the
story reversely and says that the batchet: was converted into
a staff. As the hatchet brings up association of viclent
wrath it was changed into staff. This was done at Hatakess
wir ( Herat 'y )
dat ggawd Aww on: weAEat 9w
w@ Send, qfeg 4 dw5T 8§ e
Skands Purana—Nagara Khanda (6)-94-18
Inthis passage of Rigveda, the reference 5 Zarathushtra
is made not by his Iranian name but by his Indian designa-
tan.  Yet the association of Ahora and Maghavat points to
the identity.
To some people the identification may. appear to be a mere
conjecture.  Let us therefore look up if there is any firmer

ground to take our stand on. The history of the two words |

“Deva” and “Asura” seems to provide such a ground. Herein
there is unmistakable reference tothe Reformation of Maha
Ratu Zarathushtra, even without a direct mention of his name.

When the Aryas (Indo-Tranians) were living together,
both the words Deva and Asura were terms of respect. Thus
we find that in the older portion of the Rigveda, all the

prominent gods, such as Varuna, Rudra, Agni and even Indra, |

have heen described as Asura,® which leaves no ‘doubt that
Asura had onee been a term of respect even to Vedic people.
That Deva had been an honourable term for the Avestic
people is evident from gfaemar (divine—Sukta 48 -1), 2atyERT
(having divine lustre—Sukta 47-8) and ZTmmfE (exalts—
Sukta 44-6).

1. Vondidad—g.id
% Hivg—Esmys on the Parels P, 578
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Subsequently both the words became degraded in meaning.

{To: the Vedic people Asura now means a demon, and to the

Avestic peaple Deva (Div) means a demon.  In, former days
the term for denoting a demon was ‘Danava’ in both the
commumnities *.

Both the meanings of Deva (honourable and dishonourable)
persist to this diy even inthe European languages. Thus
(i) divine and (i) deity on theione hand, and (i) devil (i) deuce:
and (iii) diabolicil on the other, are reminiscent of the
vriginal noble connotation and jts subsequent fail.

. But what could be the reason for this subsequent

s degradation 7 If it were the result of a natural degradation,

the degraded meanings also were likely. to have been more
or Jess similar in both the cominunities. But the fact that
these two once honourable worgls sequired an exactly opposite
sense in each community suggests a wilful degradation. In
other words, the attribution of an opposite sense by each
 community, seems to be the result of a rivalry that grew vp
betwsen them.
The differonce seems to have started over the use of the
iconin worship, For whatever may have been the original
derivative meaning of ‘Deva’ and ‘Asur®’ in popular usage,
Devya came o mean a visible God ( God represented by an
u:lol yand Asura, an invisible ( furm!us. ) God. Some peaple
preftrrod the use of an icon ; this was Deva Yasna. Others
interdicted its use.  Their cult was known' as Ahura-tkesa in
1 the hegmmng and’ Mazda-Yasna later on. Polytheism and
caste: distinction were the other two concomitant features of
Deva-Yasna, while monetheism and caste- equality were the
other features of Mazda-Yasna, DBut the use or the disuse of
the jcon is the custom that is responsible for their different
nomeneclature,

1. Hang—Esuays on tho Parsis P, 270

( xxi )

Brihaslmki was the leader of Deva-worshippers.  We have
seen how enraged he wad when king Vasu offered ‘oblation to
aniconic Hari Medhas. Bhrigu or Sukra was the leader of
the Asura-wotshippers. He was so much intolerant of
idalatry that he is said to have dealt a blow on the breast of
Vishinn

a m;aﬁrm{a a1 Fyan e

W qe e fawi safa g
Padma Purana—TTttara Khanda 255-48
On seeing Vishnu the great Muni Bhrign became  highly
enraged and kicked on the breast of Vishno with his left foot.

It is evident that Vishnu must have had 2 body, in order
to have a breast, and that the attribution of & body was the
cause of the annoyance of Bhg,

The attitude of Brihaspati and Bhrign points out the
difference in the outlook of the two communities, and also
throws light on the accepted significance of Deva and Asura,
irrespective of the original meaning of the two words. It
was ot a question of the individudl tastes of ‘Brihaspati and
Bhrigy. They acted as the representatives of two different
ideologies—the Deva and the Asura cults,

The ‘following verse of the Yajur Veda leaves no doubt
that the term Asura subsequently came to mean aniconic or
formless. The Rishi here denounces the aniconic form of
worship and solicits Agni to drive out the aniconic Gods.

A gofa sfawaam . ama dm T a
T G P 3 A i T, S, S s
Yajus 2-30

Those who casting off their forms, have become Asuras,
and now move about as spirits ta the front, to the back and
on all sides, may Agni drive them away from this place,

We know from Avestic traditions that it was Maha Ratu
Zarathushtra, who uttered the first word of protest against
the Deva Yasna cult !, and that the Gods used to

L Fravardin Yast—03




(. xmiiy )

thayve about in human form before the advent of Zarathushtra,
This is suppprted by the Indian tradition that the adventures
of Parst Rama is the basis of the Deva-Sura war.* It can
therefore: be safely inferred that the reformation of Spitama
Zarathushtra is responsible for causing the degradation in the
meaning of the word Asura in the Rigveda. Thus the Rigveda
bears testimony to the great change effected by the movement
of Zarathushtra. It is idle to deny that he is a contemporary of
the Rigveda simply because he is not mentioned there by his
Jranic name,

The Deva-Sura war, the clash between the ideals of iconie
and apiconic worship, is of vital importance to the Indo-
Iranian race. Its importance in the religious waorld is unique,
! For it not only affected Hindu-ism and Parsi-ism, the two

' oldest réligions of the world, it fushioned to a large extent
 the three Semitic religions, Judaism, Christianity and Islam
too, so far as their ideal of monotheism and iconoclasm is
concemed. The Old Testament is the basic scripture of all these
three religions, and its compilation was completed by prophets
,like Ezea and Nehemiah only in 460 B, C.* The Jews came in
close contact with Mazda Yasoa, doring their exile in Babylon,
andl learnt the lessons of monotheism and iconoclasm therefrom
and introduced them in the Bible.®  We should not thervefore
rest content with merely the degradation of the meanipgs of
Deva and Asura but try to find out if any other relevant fucts
about this movement can be gathered from the Rigveda.
! Fortunately the whole history of the Inde-Iranian dispute can
 be traced from the Rigveda. In the matter of reconstructing
. this story, it is however very necessary to remember these two
points :
(1) Firstly, that when Atharvin Zarathushtra made his
appearance, Deva Yaspa had already been ih excistence.

——

1. Pargiter—Ancient Indian Historical Tradition—P. 08
2. Qangaprasid—Fountainhend of Religions P. 43
3. Macdonsll—Comparative Heligion p. 128
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He saw that the icon was being used by some people in
the worship of God (Sukta 48—10), He saw that the caste
system was carrent (Sukta 33-3) He calls these people by
the name Devachina (Sukta 80-6). He was acquainted with
the story of 'the slaughter of Writra (Sukia' 44—16). All
these facts point to the prevalence:of the Deva Yasna cult,

This would silerice scholars like Khabardar who ¢laima
‘pre-vedic age for Mahi Ratu Zarathustra,

(2) Secondly, that Alura-tkesa (also called Paourya-tkesa)
had been the original creed of the Indo-Iranians, * and that
Deva-Yasna was an innovation, against which Zarathushtra
rd ised his voiee of protest.

This would appear from the fact that in the Mahabharata
the Asuras are said to be the Elder Brothers, and the Devns,
the Younger Brothers s smir =g sqvaify g4Fa: (Santi
Parva 83-25). The Amara Koshs also says that the Asiras

were the previons Gods. gty (iaga: @ gti@w | The
Brihad-Amnyaka Upanishad also says #1%am WWWHT

#aTn (8—1), These only repeat the statement of a tishi of the

Rigveda that the Asuras have now lost their power and

it is now the regime of Devas faafyr 3 &1 s sngaa. (10-124-5)
and that Indra (the God of the Devas) has now ousted the
older God Varupa (10-126-4).

This would silence scholars like Spiegel who would attri-
bute all that is good in the Avesta to Semitic sources . For
not only is Zarathushtra earlier than the Semitic prophets,
but there was still an earlier pure religion. The movement of
Zarathushtra was an attempt to Reformation® and this Refor-
mation divided the Aryans into two camps. These cults
were called Mazda-Yasna and Deva-Yasna in the Upastha, and
Pitri Yana and Deva Yana in the Veda, To Mazda-Yasna,

1. (i) 'Hsug—Eésays on the Raligion of the Pursis p, 250
(i) Turaporevils—Raligion of Zarathusten p. 3

2. Browne—Literary History of Parsin Vol I, p. 06

3 Cambridge History of Indin—Yol'T p, 76
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-the name of Pitri Yana was given in the Veda, for largely
speaking, Mazda Yasna reverted to the ancient faith, while
Deva-Yana had been an innovation. The Asuras became the
opponents of the Devas, The Rigveda says that the Asuras
are they who are not Devas i@ sman szay: ( 8-96-9)
and the Vendidad (18-62) gives to Mazda-Yasna the name of
apaEga: |

There is a marked contrast between Varuna and Indra,
the two main Gods of the Vedic period.  Varna is famous for
upholding the moral order, and Indra is famous for his physical

| powers. Varuna is the least anthropomerphic of the Vedic
Gods and Indra is the most anthropomorphic.® The Rigveda
also noted the contrast.
i o : \fay e
AT 3=g: Hiwgs aar—Rigveda 7-83-9

Indra protects from the extermal foe and Varupa upholds
the moral arder.

Maha Ratu Zarathushtra had realised the supreme need of
moral character. Asa ( Rectitude ) forms the very basis of
the religion that he established and he naturally affiliated
himself to Varuna.

Varuna is the more ancient God. He is not only Indo-

Tranian, he is an Indo-European God. The Greeks worshipped:

him under the mame of Ouranos * and considered him to be
ancestor of Zeus.*
In the Veda too Asura Varuna has often been called “the
Father* ST vaw_sge fa =
gaeg I S a6
AT _9W & A
ufaamEdr Aoz gfong
Anpirasa Veda 4-15-12

Hodivals—Zarathusta and his Conlemporaries in the Rigveds—y. 2
Macdonell—Vodie Mythology—p. &4

Maodonell—Yedis Mytbologs—p. 4

Macdonell—Vedic Mythology—p. 38

g
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May Asurt Varuia, oud  Father, pour down water,
Let shaven sages (tpz3) of the land of Tran, with the Prisni
in their haneds, hail the dawnpouor

Thus Mazda-Yasna, which very much resemhbled the
old Varuma cult, was called figam (the way of the fore-
fathers ) in India.

This is about the designation of the fwo cults. Let us see

what the Veda says about their characteristic features.

A Deva-Yanist eries out

. GEn WatlE G gu o S s |
e A A AE AT A Tt A e 2E S
Rigveda 10-18-1
Let the other cult { Pitri-Yana “-the cult other than
Deéva Yanago to ruins,. We wonld worship the God “who
ias eyes and ears®
While the Pitri Yana is described as follows :

3 sy IrEvefas 4 =31 a9 ey § ey autam @wE |
geay arg afeart fegamm 4 s o ame ff

Rigveda 10-2-7

May ‘Agni ( born of heaven, earth and water, and kindled
by Twasts ) shine brightly in the Pitri Yana cult.

It is thus clear that the Pitri Yanists offered worship
before the altar of fire. They did not fesl the need for a god
with eyes andl ears,

“The use of the icon seems to be the main factor that
accentuated the difference between the two communities. In
any case this practice is responsihle for their different designa-
tion.

Though a particular rishi decried the Pitei Yana cult and
wanted it to go toruins, that does not seem to have been the
general attitude. Ouly the Indra worshippers felt some sart
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of animosity towards the Pitri-Yana. The majority of the
people appreciated the vnderlying truth of both the cults.
They thouglit that exch was complementary to. the other and
that in betwesn them, the Tranian and the Indiun religions
comprehended all possible modes, and provided fur all possible
varfeties of worship.

& et sepv, S o Tt s seafa o
ATy &% T Uwe walh g9 sead e A |
Rigveda 10-88-5

I have heard of both the ways—the way of tlie Pitri
people and the way of the Deva people. All the world
proceeds by the one or the other of these two—and men
botm of a fatheér and a mother.

All the same, there was a clash of ideals. The other
cult'has its part'to play, but both of them cannot be practised
at one and the same time. There can be no compromise
Letween aniconisie, between caste-cquality and ciaste-division,
Thisis the truth that Maha Ratu Zarathushira emphasised,
and which his followers forget: when they Uy to. reinstate
polythieism uner the veil of doing honovr to the Yazatas.

Maha Ratu Zurathoshtra turged back o Varuna.  This was
i monotheistic cult—for Asura Varuna the sovereign of the
‘universe, and there is none Lo question his sovereignty.

, SiEvArg, T s fagaen sifenita sfenel gy |
sy, Pt et ez fiada i wmm wafa o
Rigveda §43-1
All wise Asure Vammne created the heaven and’ the

earth atid is the sovereign of the Universe. This is His
glory.

Deluded are the scholars who tell us tlar the Aryas
worshipped the created (nature's objects) and not the creitor.

¢ xxvii )

It is generally nssumed that all religions are polytheistic to
start with, and become monotheistic with the progress of
thought.  But  the reverse is the tmth, All religinns: arg
munotheistic T the beginsing.! New G m]-s are added mustly 'on
protitical gnu.mdq siich as the combination ol twn tices into
one.! Jehovah was the God of the Israelites. When they
condiiered Canaan, the Canzanite God Baal ilso cathe to be
worshipped altng with. Jehowah.® Allsh is the God of the
Muslims. When the Jews of Medina were subjugated, Hatrat
Muobammad permitted the use of Rahman ( the name nsed by
Jews) along with Allah ([ Koran 17-110)* Fortunately. this
did not develop ints polvtheism, but the possibility was thers,

Apart from the combination of ‘the Godsef twa people
another potent canse of the growih «of polytheism Ts the
application of more than one name o the same G od, Origindlly
this s done to lay emphasis: on the differont aspects of the
same God—as “Rabman™ lays emphasis on the Kindliness of
Allah, In the Vedic religion the same God was called Vamina
whett emphasis was  Jald on his mural ehamcter and lm Was
called Inilra, when gmphasis was meant on his physical pirowess,
Asa matter of fuct the polytheism of the Veda grow mainly
out of this cause. When any particular aspect was desived to
be emphasised the same Being was given a different mame
stich as Agni, Yama, or Matariswan, 'This is the unambiguous
assertion of the Ripveda.

o P A wmfea )
stan o dTRfEETer o | Rigvedi 1-164-46

"Thisis how Max Muoller says thut the so edled polytheism
of the Veda i not veal polytheisn; it is really henotheism,? ie.
polytheism in appearance bub morothelsm in reality®. Hut the

‘Witdle—Beligionw of Past arl | égine p, 205
‘Windgery—Comparative Study of Koligion p, 5
Moedonoll—Compirative Religlae (121
Sall-The Wintarieal Dovalopmont of Komn g 5
‘Masdonolt-Sanskeit Literaturo p, 51
Macdonall-Vedic Mythalogy p, 19

& 58K
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wall is a very thin one, and henotheism ssbn passes into
| polytheism.  The process starts with joint-responsibility ( as in
! the case of two Aswins, who are one<dti-two, there being no se-
parate fanation fiar each) and develops into eqiml résponsibility
( a8 in the cage of Indra and Varma, who are comsidered to be
two-inrone, two friends complemenitary to each other) The next
step is the implication of one frcnd by the other. When
IVE@E is worshipped, his Friend ( firg ) [ndra also is supposed
to be worshipped by implicition, and when Inclra is worshipped,
his friggd Varina Is supposed 1o have been worshipped by
implication.
The tendency is 50 contagions, that at'a subsequént pericd
it spread over even to [ran, the land of striet monotheism, agd
' Mithra began to be worshipped along with Mardint Mithraism
wits carried over to Reme, by the Roman soldiers, who came to
fght against the Sassapian monarchs., The Romians had
become warshippers of Mithra, before they tsok 1o C,hfiai.ianii_.y
and Christmas day ( wrongdy supposed to be the birthday of
Jesus Christ ) is reminiscent of Mithra worship*
It would thus appear that the process generslly starts

with laying emphasis oo the two aspects of the same God, but:

when the two are ]amﬂd together; and wershipped as o pair of
Gods, their unity has been entirgly bost. Monothelan has come
to an end, and polytheism bas started its coprse.

Maha Ratu Zamthushira appeared en the scene justat the

time when Vanuma and Indra began to be worshipped as a pair

of Gods which is far from being the case of different emphasis
laid on the different aspects of the same Gud. The god 5 1o
longer one, but they are: two, Zarathushtea thought that the
limit bas been reached and the game must be stopped.  For

once the play of adding Gods to Gods makes its. stagt, there is

no knowing where it will end, It has reachied in India the

1. Macdoneli—Vedic Mythology p- 127
¢, Dhalla—History of Zoremsltinuizm p. 307
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number ‘of 880 imillions, i e.one God for each inhabitant
of Inclia.  Religion is said to be the bond of unity between
the individvals and the mation. IF religion provides one
sepatate God Tor each individual, that would be jdial unity
indeed |
50 Maba Ratu Zamthusbtra started the propesition that |
as Goel isione, e should be ‘cilled by one and sne name
only, viz Mazds 7 sti=heft wmqsit @t sgdr Sokia 46-10
Wl is known by the name “Ahurz Mazda”
AR AW agftEl  Sukta 204
Mazda alone is adomble-most _1
[ werm:=meat—one who goes by himself, singular, unijejue.
1t comes from the rost P{-Fﬂfa—tﬂ go; Nighantiu 3-14.54,
The ‘cognate word in Veda is asal. Cf g ==mi
il s (Rigveda 7-54.5)—what the Unique Ore
conceals, or what Is manifest.
WA | SHeTh; AEW becomes @i by
substituting & in place of 7 by the nile gui-ges. 7-1-39
Zarathusbtra ook up the task of “deepening the meaning
of religion® for the people of Iran, and founding & reascriable
ethicl system. While Varuna was losing ground in Iadia,
Zarathushira was developing the figure of Ahura Mazda, |
and depriving him of & rival, by degrading Indra, his most -
serious competitor as the God of war, to the mnk of
demon.' It required agoed deal of ‘courage to abjure a
pre-emingnt god [ike Inde, who had theown in the background
all ather ancient Gods, as the Rigveda states,
Axe R 3 T O s i it |
Rigveda 7-21-7
All the ancient Gods, O Indra, submitted their powers to
your lordly dominion ( stqair g3/ ). 1t is out of his kindliness

1, Ryjth—Beligion and Philosophy of Voda and Upanishads'p, 458
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(ie. for their own benefit ) thit Tudea subdues the Maghas,
People cll out to Indea for the acquisition of strength.
| Indra was soimportant that gt of the one thousand hymns
of the Rigyedd, 250 hymns are addressed o Indey, while for
Varina there are only 12 hymus, for Vishou 5.and for Rudra
4, The upposition that the repudiation of Indra was lilely to stir
up was appalling, but Zomthushirian courage was equal 4o the
| accasion Other features associated with the Indma enlt, such as
| iconism and caste-distinetion, also seemed to Zamthushtra to be
very baneful: for the Mm@l}r, and Maba Rato Zarathushe
trin decided that for the good of the nation, Index must
go. That was a momentons degision—a decision that has
affected the Nistery of munkind for ever, Muankind heard
far the fisst time & definite, decided, resolitte proclamation of
monotheism fromthe furemost prophet of the Inde-Tranians,
It huas been and is still belng echved in different climes,
Malia Ratu Zurathushtra asserted mondtheism, not by words
alone.  He established the Magha Church for the canfirmation
and propagation of monatheism. Itwas a bold challenge
thirown to the axisting soclety.

Indea-worshippers also were not going to take the matter
lying dowp. They organised themselves into a distinet
group determined 1o obstrucr the spread of Mazda-Yasni at
all cost.  The Indglranians become divided into two groups
on the method of warship—the aniconle protestants and
tlie icvic catholics, = Lo say,

1t is however o be noted that Zatathushua did not wish
to set up an altogsther strange order of things. ‘Hisprotest
was directed agaipst the inpovations of the Tnilea cultists
and he wanted to go buck to the pure ancestral religion.

Yet it is not exactly the same old religion that he estasli-
shed. Zarathushtra had become very suspicious abouot the
advisahility of fetaining the nune “Varmuma®. There was
some weaknoss inberént m the Vamns colt thiat afforded
the opportonity for the growth of the India cult, a5 its
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uﬂ‘ﬁh?ut. Zarathustra would' not tolerate such a lvop-hule to
remat any longer,  Varuni. had been described as the friend
of Indri,
W3 g ¥ e
: Rigveda 7-34-24
Varmi is the friend of Indra in the heavens.

'1_'Im association of the two names Iudra and Varuna, ae
two equitl co-pariners, was much too vivid in the minds of
men 50 thit one name was likely to call up the memory of the
other. Zarathushtra did net like to encaurage this imperceptible
recentry of Inllra. He degided to adopt another mume Tor
the highest God of the new cult, He solected the name
“Vedhas’ (Mazedi), s T

aq‘:;’edls.m was not @ new cvinage, Rudra had béen ealled

o
Mitra has been called Vedhas :
T GEET AW Rar ) Rigveda 8-50-4

Agni bas been called Vedhas -

. HteaTar ARy 39 |

And Soma has been called Vedhas -

RO S T e sa Rigveda 9-108-1
A.s dmatter of fact the name Vedhas, when wed in
aﬁmcmlmn-'ﬁ th Asura, referred to the Hlighest Lord
--ra:jrrgam S HAAT B3 434 Tey aemr favfaa
BER v ST A Al o teuta aa )
; _ _ Rigveda 10-117-1
‘ T mugh the grace of the Asura the sages see clearly
within themselves the up-going soul (q@w),  Their sight can
pierce the depth of the sea. They desire from Vedhas, the
stutus of the saints (wfr=f),

Agni iz said to be the special maessenger of Vedhas,

FH, 37, 5 o =g fran aee fagi e
Rigveda 10-91-9

Rigveda 7-46-1

Rigveda 10-9-41
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Inthis assembly, O Agni, the people elect you alone to
he the priest of Verlhis:

The hymn was sung in 255 9% the langd of Iran, (asthe
firat verse of ilie Hymn EnnoUNCes— 3 THAT T Gkt
10911 )

Thits the pame Vedhas was quite familiar in Iran.

S *Vedhas became the new God. The form w1 ( ending
i ar instead of 3g ) was also i use

s AR e, e 4 Rig. 9-102-4

When ‘Vedha' came into. existence, seven mothers
{ Amesa Speritas ?  blessed Him for glary,
© Wedhie! and ‘Medhbsy' are in enison With each other, The
Nirtiktn siys ( 8-15 ) that the menning of g is 30fF, Thos
3wy and 3=y ( 39 and 393 ) sre coupled togethers The Gatha
alse is aware of this affinity when it says srmmegr (451
"Meditate'. So meditation and wisdom go together. a7 easily
changes to #ga. Gebanges to g, o T and 7 to s Thus i
becomes FRA just as 32 becomes A¥iTEA.

Thus Vedhas came to be invoked as Mazda in the land of
fran.*

Miha Ratu Zarsthushira substituted 4 new name for Varuna,
“This he did in order t break up the association with Indra,
In their characteristio feature however, (such asthe sustén-
ance of the motal order and loving kindness to the devotee)
Mazda and Vamme are one aid the same, “The évidence
that identifies Vamuna with Mazda, i too stong to be
rejected"'-". “It seems to me almost an unimaginable feat of
scepticism to  doubt the original identity of Vamna and
Mazds™3 The Iranians gave to the new cult the nime of
Mazda Yasna. The Indians however saw that new religion
differed little from their common ancestral religion, except

1 !.[um:ihp—!iﬁl_gm-naﬁthﬂqu. p. 138
2, Macnicol =Inilian Thelsm, p. 11
3. Bioomfleki~The Boligivn of the Voda, i 1]
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inthe name of Vedhas for Varam. They therefore chose
to-call it figgam rather than sy | .
The impudence of the followers of Zamthushtra aronsed
the anger of Indra. He began to swear vengeance o them.
w7 i afefe aR
& At =l g sfen Rig 1044847
| I sh:sil crush them like leaves oo the grinding store— how
diy tlngﬁg,tfnblelieving { sz ) rogues dare to vilify e e
l!u_l_?r!ah'g Ratu Zarathushtra was made of a different stuff,
H.e was ot to he d:tuqled by threats, He went on quiatly
with the task of propugating the faith. And Indm soon
found to his griel that the whole of Persia and Media had
adopted Mazds Yasna, They had abjured the Tritled cilt,
() ¥ #t vy s 60 7 994 | Rig. 1-105-8
The Persians oppress me (Indra worshipper), 4s a comwife
does a wr-wife. '
() @ & T fr ;g g 1 Rig, 10-88.2
The Mecdizns bita me, 4 the rat bites the weaver's thread,
Parsu was the Vedic name for Persia, Madhya
{subserquently ¢hanged to Madra) the name for Mudm, Prithu
the name for Parthin®, Kura Sravan and Chedi the pame for

Khomsiin in: Purssic dags,  The other Irantan vinces
‘o be kndwn az follows; - S

(1) s =Eastern Afizhanistin
(%) s=ir= =Western Afghanistin
) seers =Bactrea

1) =& =Kharasan

(5) M| =Media

(8) F==ww =Armenia

—

1. The close association of 99 and 3 ( in the Hne—syar
T 9T Fm: Rig 7881 The Parthians and Persians

went east-ward iy suarch)fixes the meaning of both the names,



Mazda Yasna flourished in all these provinces.
 Bhrigy was the preceptor of the Nma—wnr;hipper_r. anl
Angirasa the preceptor of the Deva wmfaht;tpers-. The
Bhrigu people adopted Mazda Yasna and }\n;;rmﬁﬂ. people
stuck to Deva Yasna. Bhrigu means bright and Angirasa means
darls (cf. sfag=coall  Both sre Firgculls, and Bhrigu may
be said to represent the fame amd Angirass, the embet.
The ember is darker as compargd with the fame. Thn‘.
Bhrigus were more fervorons. That ‘may. ?mvc been_ the.
cause of the original designation. But it is nls;:a phymn.—.ﬂ_lr
trm: The Hindus arve durker than the Parsls, as ‘ﬂm
Mahabharata zlso observes when it describes the worshipp-
ers of Hlari Medhas as 94 (Santi Pacva §35-10).  The word
Hindu gradually cime to mesn Black, as Tluhg telis us in
the oftquoted hines
s WM g% AT aae AR TR W
W feez g TEOR GAGE AT §ET T
If that girl of ‘Shirz, would bring back my heart tome, 1
would give Samirkand and Bukhara in exchange for her
hhﬂkThThmm gtow up W dissension  between  the Bhrigus
and the Angimsss.  The Bhrigns occupied the western
regions, the Angirasas gpread  eastward. ]Eu!ra is cnlled
$fmER—the greatest pitromof the Angivasis {[Rtgvedu l:_i(l(H}
He predominated i Sapta  Sindho  (Rig #0487 — the
ern provinees. .

MWeFmay trace roferences to the Angimasas and lhe.
Bhricue even in the Gatha. The Ga:tb:i says that Lh_a
Anﬁiraus devised the practice of ieam-worship, T 3] T
awaasAT (43:10). -Angiras becomes Angira, by dropping the
final w7 i accordince with the Vartila 0T m“m oM
(fnad gandd often drop i Vedic words), e\ng‘!rn iz the
form that we find’in the Mundika Upanishad, (1-1-2)

st o v T e

€ xxxv )

Angim  further contracts as  Anpra in the Zesd, and
it changes to Angra-ya by addition of 31 in sgar ploral,
by the rule &t #-z% (Panini 7-1-29). Usij (er Usik)
who 15 & descendant Brihaspati (Rig 1-181 10-89-11) is
mentioned inythe Gatha (44-10). The Bhyipus are referred
toin the Gatha, as Spitamas (46-18) i. ¢, white-mosts, For
Bhriga is mare widely known as: Sukea or the White one.

The difference between the Birigus and the Angirasas
resulted in the compilation of 4 supplementary Veds ( the
Atharva Veda—the Veda of Fire Priest). Atharva also
memns thav which comes afterwards. It is derived from the
00t %5 3 WIS =10 g0 § ATLFHITa —=wiq_is the Samskiit
equivalent of Zend MR L e siBEm or Fire Keeper
This Veds i clled the Vediof the Fire-Priest, for unlike
the three originil Vedas, it s more concemed with the
preservation of the demestic fire (discharge ‘of domestic
duties) than the performance of big sactificss like Jyotistoma
atc.

Paninf was' familine with the Avesta (1-3-95)— the Veda
compiled at the iustance of the Prophet of the Asura cults
There must have been others in India who, like Panini, saw
the Avesta, Blavisya Porana deseribes Atharya Veda s the
‘Veda of the Maghas.!

The word "l_-_'us@sa" (book) it<ell is said to have been
derived from “Avesta®,* so the Avesta must have been very
familiar in Jadia.  There seems o be little doubt that by

Bhargava Samhita, the Gopasha Brahmana intends  the
Avestin,

It is grmtifying for the Parsis to know that the Gopatha
Brahmana, the Saskhyama Sutra and Sayana  too,
consider the Bhargava Samhita to be better than the: Angirasa
Samhita of the Atharva Veda. The Gopathn  Brahmana

1. Hodivala—Pirsts of Indls~p. 506
$. Bplegol=tirimmnr of the Phesi Laugysgn=p. 304
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(1-1-1-15) compares the Dhargavi Sarhiita to swest water,
and the Adpirasa Sambita to- saline waten 1he Sankhayana
Sutra (XVI-D) ealls the Bhargva Vedd #gz (genial) and
the Angirasa Vedd g7 (rough). While Sayana in the inleo
duétioh'ta his commentary on the Atharve Veds n_:-rrsidn_m
Bhiargava to be it (calm) and Angimsa to be ST (rougli)
The Hindus also miy congratulate themselves that their for-

bears had the generosity to:admit the exceliénce of the

scripmm' of a tivall sect. Nay, thoy even admitted the
superiority of-the Asura worabip,

(1) s apgeg w2 =fEc ) Rig 101618

Just as the Devas entartain teﬁpeét-fcir'lhe stalwart Nsums
(8), o Ravee it e | Angingsa Veda 1-10-1

This Ahwra lords it over the Devas:

Al thie same the spirit of rivalry i also quite patent.

Zamatheshtra oldims for Mazda the glory of defeating
Viitra, (Sukia 44-168) which according to the Rigvedais the
munapoly of Inda.

The Angirasss on the vther hand claim that all the deeds
that are attributed to Vedhas (Manda) were really done by.
Indra.

ST AT R T gt e e g |

Rigveda T-26-3

And it is really lndre whom the other sect worshipls, when
fhsy offsr prayers o Vedhas—Iur Indea nles over both the
communities,

§ v Sag, g 9% ¢ e e  Rig 6-23-0

The rivalry persisted through the: period of the Brahmanas
and the Upanishads.

In the Aitareyn Brahimdns (1-23) there is the story of such
aconflict. The Asums fortified their cities very strongly
and the Davas did not suceoed with them, The Devas there-

J
|
|
|
|
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upon invented the Upasid caremony (in which - plenty of milk
has to Be drunk by the saorilicer) and wera thus 'nb!c to overs
throw the Agums,!

ln-ﬂm-Samp_ama Brabmana (1-8-5) theére is another story.
The Deva-worshippers wanted o fit up a pigce of Lipd fr;r
the performance of u Yajna to Vishmy The Asura-worship-
pers would aot allow them to do so,. The Asuris seem to
hava been the stongor pitty and the Devas felt much
dejected that they could not do | their religions service. ‘;f’lm
Asuras however relented and sid e can give you only se
much land &s Vishnw enti dteupy, and the Pevas were glad'
ofit, We find here that the Devas got the worse of it,

In the Chandogya Upanishad (1-2) we find a story where
alsothe Devas did not fice, better, This fime the canten-
tion Wos over a mofe serious matter, viz. the {orm of tha
Udgitha or Pramava.  Pranava is the root mantra, the esgence
of all the' manttus (Git'T8) The Indian form of the
Praavd is Om, consisting of thiee letters AU, and M, [t
seems that the Ahura-worshippers wanted to change it.  They
wanted to change it to HON, consisting of three letters H, U,
and N, They would sibstitute 51 by g amd 5 by 7, 3 remaining
unaffected. It is selated in the pusiags that the Asm‘a-.a-r
succeeded dn percing WiE% the Pranava, which means that
they killedl the ald Pranuva, They brought into use a new
form of Pramvs—Hon' in place of ‘O’ (3 becomes i, by
sandhi with 57 of g ) ' |

g (H) is the cognite of sy (A); substiition of & by g
serves Lo tum @ soft consanant into hard e, g '

B+FH = §\_+,(-_ﬁ
== THE-9
Ut~ -5
T+3i=9 Y+E=%

Thus % and g form a pir ; Similacly 3 and 7 also form & par,

1, Haug—Religicn of the Parsia I, 271
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Thiis Hon s, the nearcst approach to Om:  The addition of

A 'bafum ‘tlon', is prothete, mudé merely for facility of
nunciation.

pfﬂThus Oni-kard (the sound Om) i wvirtually ths_sams_as

Hmwam {ﬂiﬁ soumnd Hoq}. They are the nearmost agnates. .

Thie Parsi Pranava Fon (or Hon, without the ,’?ﬁ_&ﬂlﬂ  hes
been adopted by the Saivas, on the ground that § Is stronger
than 3.

st s o
T AWE: FE, AR Eiv e 3
Siva Pumm—Kuﬂas.Samhha 11-8%;

In Tantra literature Him (F) i the mmm-_lusccl for

arodsing the serpent poWEr'{mﬂl:d"np'swﬂtun] energy)
Gandharva “Tanira 11485

The Rudhists have retained both Om and Hon in-}'hw‘
farmcus formula & s & (1 meditate 'Om’ i the: Manipura
lotiss (the ghvird plexus. of the % FF equipment) -

_Wit'h the divisionr of the Pranava, the sagm.tipn of 1h§
mafitras of -thc Bhrigus and the Angirasas wis completed,
Thny ﬁaﬁid-hamcfoﬁh uwse altogetlier différent mantras in
‘their prayers. |

| s st g e R Vina Parve 82814

All the same there was nat complete rupture l':-thce':i._ th:
two communities, The Dhrigns and the Anginsas uroujlt
ol join in the same Yajna, only each party would utter ils
spm:iﬁl mantras, presumably by turn, as stems to be the
impart of the above ling. |

This state of (hings contimued for some time. The
Upanishads ﬁqwcver. did not encourage the performance of
Yajnas

(| xexix )

SRR, 2 49 |
Mundaka 1-2-7

The Yajnas are like broken safts—ihey do tint take one
to-the:shora.

Yajmafell dnto disuse. A pew form ¢f warship cropped
up in its plice—the Poju iform, as against the Yaja
firm. This ‘consisted | of offerdong fruits, Howers: and leaves
(o g=f == wo—as. the Gita, 986, says) instead
of libation of ghee and Soma juice. The ‘Bharguvas of
India  established a new school of DBhaktd, ‘which is
Known as the Pancha-Rafwm sect. K is the sarliest Bhakti
schoul in lodiae. The fact that it 15 said to bBe nvedict
(=unorthadex) and that it used to offer prayers five times a
day (which practice is responsible for its vame as Pancharatra ;
pancha=five. & = HEg = worship) points, to its Iranimn
origin.  Subsequently; howeser, after the advent of Krishng,
the Pancharatra lost it ideotity and became amalpamated
with tle Bhukti cult of the Vaispavas, The Narmyaniva
;imptérs of the Mahabharata calls them "satwatas®,

Whert we sy that western lran adapted Mazda Yasna, we
do not mean a - water-tight zonil division of the two peoples.
There Vere some Deva-Yanist in the western block and
some Mazld Yasnists inthe eastern.  There was 1o doubt'a
conflict of idoal betweon the Bhrigus and the Angirasas, but
the Inde-lfanians wére niuch too refinéd 2 peopls to think
of deciding theulogical issuss with the help of the sword.
There wat no aitempt to ‘extirpate the Asgirasas from the
wester hlock or to extirpate the Bhargavas from the castern.

Not that political wars did' not sometimes cropup. A
noteworthy instance we find in the fimous Dasa-rajna war—
the warof the ten kings asit is called. King Chayamana of
Bactria bad attacked king Sudass of Panjub, The allies

1. 1) Basukows Bhiays on Bralings Sutea 2-2-5
i) Gaogansth Jhe—Taitra Vadik p. 1§
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gathered round both the kings. A graphic description of
this war will be found in Sukta 18 of the Tih mandala of
the Rigvedi. King Chayamana was defeated and he lay on
the battlefield like a dead beast qum ST oF@w WA
(7-18-8). But it was merely a political fight between two
Kings: It had nothipg to do with the religious faith of the
people. For we find Vasista and Viswamitra giviog their
aid 'to Sixasa, and both these suges had predilection for
for the Iranian colt. Vasista is the chief of the sages who
sang the hymns of Asura Varuns! (the replica of Ahura
Mazda) and Viswamitra announced that the divinity of all
the gods rested in Ahura Mazet (Rig. 8:85-1), Some
Angirasa families lived happily in western Iran, Not to
speak of western Iran, both the DBhrigus and the Angirasas
‘were to be found even in Greece where they were known as
Phlegyai and Anglgos respectively®.

A very conspicuous instznce of the Angirasa settlesaent
in western Iranis provided by what is known as the Boghaskui
inscription. Boghaskui is a Hill-tract near Ankara the pital of
Asia Minor. In 1907 Winckler, the greal Gesman archacolugist
discovered there an inseription in - which Subbililfama, king of
the Hittites procliims his faith in Mitra, Varuna, Indra and the

" two Nasatyas (fasreq go1fa seneg g1l 22 9119 Areeqn 5 )"
The Hittites were the forefathers of the Armenians * and
Armenia at that time included the whole of Asin Minor.
The mention of Indrx is intlicative of the Angirasa cult,
and the inscription testifies that the Argirasa cult Hourished
inthe area at that peviod. The discovery of Winckler his
dealt a hard blow to the speculations of Spiegel, Macnicol
and others who are very eager tofind traces of Semitic

1. Gtiswold~The Religlon of the Rifivod=s p. 112

2, Macdonoll—Vudio Mythology p. 142144

8, Unpsh Vidyarapns—ianabor Adi Junmabhumi p, 447
4 Wells—A Short History of the World, Chap, XV

¢ =)

inflognce in the Vetla and the Upastha. *  They wwould have
been very gladiindeed if  the inflience of Jesus  €hrist coyld

be traced, but as that isnol possible, it is soms consels-

tion to find the Prophets of Israel exerting thelr influsnce,
Boghatkui iseription is 4 severe disappointment to them.
Subbiliioma roled over Armenia i the 1dth cent tury B.C,,
atd Judple veligion was promnlguted two  ecentiries lut&r
[t synchronises with the exodusof the Istselites from Beypt
into Palestine under the lead of Moses. * This event todk
plice, in the 1th century B C. The lode-Iranians had
developed their own religion withaut the aid of the prophets
of Isruel,

We find that Deva Yasna also was prevalent in Armenia
in b= 14th century B. €. That speaks much for the mutual
toleration of the Bhrigus and the Angirasas. Then aguin
the Bhrigus were not the only people that lived in Iran.
Thete were the Vasistas, the' originl stem out of which
grew up the Bhrigus and the Angirasss, The Vasistas sang
the praise of Varuma. Their cult bas been called Ahura-
tkesa in the Avesta (and somerimes as Pairyotkess, ie.
the religion of the ancients) us distinet from Mazda Vasna,
Mazda Yasoa was intolerant of Indra, but the Pairyo-tkesa
was more tolernt.

There was much good feeling between the Vasistis and
the Bhrigus, because they were conscious that they wor-
shipped the same Deity. For Mazda differed from Varuna
in' pame alone. There is  considerable affinity in their
character., “Ahura Mazda agrees with Varuta in character
though not in in name®. * “It Is ‘certain that Varuna and
Ahura Mazda were cither identical, as Obdenburg thinks
or were pasallel forms of the same conception”.¢ “One

1. Browno—Litarary History of Femis p. 30, 66
3, Historians History of the Woeld Yol. I p, 58
8, Macdonell—Vedie Mythology fr 26

. Griswold—Religion of the Rigveda p, 111
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of the most interesting parallels botween Veda and Avesty
is that' Both Gods ( Varona and Mazda ) are deseribed as
the spring of Rita or rnighteousness, Varuna is 'Kha
Ritasya’ ( Rig 29280 ) and Ahuww Mazda ‘Ashabe Khao!
( Yaz 104 ), “The words ire sound for sound the same”. ?

The matter need not be left to conjecture alone. Varuna
is the d4rh name in Lthe fist of 101 names of Ahure Mazda®
(that some Parsis felt inclined to resort to, tired by the
monotony of one name. They thovght that there was no
harm it addressing the Infinite by infinite namas expressive
of His infinite attributes). The matter is set at rest by
the definite statement of the Rigveds, that Varuna came to
be called ds Mazda

Tiram & far span By mey
A Sty g dun —Rig. 4427
The whale world knows him. Ouly some peaple call

Virtins T.!}' the pams of Vedhas (mhﬂﬁl’ fe uged in place of
gt by the dictum: g:FEawag ete: which says that suffixes
in Vedi often change plices).

“The priestly family of the Vasistas was very specially the
guaﬂlmn of the wurship of Vanina during pre-Vedic and Vedic
days"® The Rigvedn states how Vanma reseued Vadiste from
drowning

e’ fg a@r aify sars.  —Rig. 7-89-4
Alopg with the Vasistas, the Blrigus alse were first
attached o Varuna, Thus the Taintinyn Upanishad calls
Bhrigu as "Vamnl” @@ttached to Vavuna) and says that be
used to worshjp Father Varuna
TR A wwel e aumE
Tuittiriya Upanisad: Bhrign Valli
1. Bloomfinid—Tha Belighos of tho Vodas p. 196

2, Ackloisriz—Ynsam bs Shod p.24
B Grlswold—"he Beliglon of the Rigveds . 112

( ‘wdiln )
The Mahabhamta alss siys that the Hharpavas  were
winshippers of Varuoa soin smem a7 (Anusasan 8§129),

It appears that after Magd-Yasna started its course DBhrigy
transferred his alligianee fram Vinina (to Vedbas)

_E T i 3w ey Prgr ( fen ) s

—Satapatin Bhmhmioa 11-4-5
*On fusther consideration ( fimy )| Bhrige, a follower of
Virunn, hy=passed { sifeisn ) Father Varmos™,
Flenceforth Bhrigu cama to he kitown as'the priest of the
Asura cult i.e. the fallower 6f Al Mavda.
Sulsequently when ithe attempt was made to intreduce
Muzdi into India, under the ideclogy of Siva, Bhrigu came  to
be known as the son Siva (Santi Parva 259-34) Al the

‘Puranas describe hbow Siva is the unfailing patron cof the

Asnrzs, But more: of this stmnge story later on.  Here we
ave concemed only with the fact that befote Siva appearad
ol the seeise, Blirigu, the priest/of Asum cull, was kpown o
be tlig son of Varune.  That shows the intimacy that existed
between Vasistas (who were pre-eminently the followers of
Varunma) and the Bhrigos who also were followers of Varuna
before they tumed to Mazla. The relution between the
Vasistas and the Bhreigus was very friemdly. Thoogh the
relativn between the Ohriges and the Angirasas (the followers
of Mazda and the folluwers of lndra) was a bit strained, that
did not develop into relentiess enmity.

We have seen how the Asuras though sworn to aniconism,
allowed 1o the Devas w plece of land fur the worship of Vishnu,
Amel though the Asuras chianged the prunava from Aum to
Hom, the Devas did not repudiate it altogether, They
adopted the “Hun® in the Saiva and the Tantr colts,

Not to speak of "HUN" alone, the Angimsas adopted
even the term "Ahura” (the Iranian version) in their scripture
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o A aiEEsae
Mintra Beahmana (of Sama Veda) 1-6-21

O Ahnra, here, to thee, 1 present so-and-so

As a mattar of fact, the Tantra cult seams to have fieen
duvised in order to abworb all that was bestin the Mazdu-
Yasha and which had been left vnassimilated by the Saiva
‘cult. | Andso, in spite of the subsanuent gross abuse which
has mads. the name of Tantra so disteputable, it has o its
crodit the honour of dn attempt to abisorh. the vitalizing
fetures of Mazda<¥asna, Thys it revived the faith in.(1)
the heuseliclder’s life (i) caste-equality in miatters of
worship (iit) martial spirit and. (Iv) reclamation of the Vratyas
taborigines) as was the instriction of Maha Ratu Zamthushira,
The Tantra also revived the Yajna foiin of warship which
the Parsis have retained uninterrapted op to  the present
day, bt which the [findus had seglected during the. period of
thie Upanishads: on account  of their ascetic tendeéncies. The
Puranas also neglected the Yajna and preferred the Poja
form of worship. Tn Tantra the puja has to be supplemented
by the Yajna,

Thus it muy be said that the relation betsveen the
Bhirlgts and the Angirasas was more one of tivaley than that
of enmity: Though some Angirass resented the duminance
of the Maghas

1O &AL T i ( Rigveda 6:98:7)

“May not the sneak Magba-Lover Lord it over yoi" amd
tried to raise the morale of the Devas by saying that the
Asuras were illequipped SRR SEU: A% (Rigveda 8-98-9)

there were many others who openly admitted the superiority

of the Asuras T4q1 %47 #8 %@l 30 i'q afse (Rigveda 10-161-8)
The Devis entertain ruspﬁct towards the stalwart Asuras.
Then again the Fire cult wis common ta both the eommini-
ties, ns the Rigvedn notes ¥eqr fg A7 o0547: W4W Ravwam

( 1%l )
(Rigveda 6:16-3) O Amni, you know Both the ways—the
way of Vedhas (Mazda) and the path of Dewa-lustre
A mErla s =w e s A4S wweE gen
AR A A R g um efefa e
( Rig T-1-20)
O Agni, teach us ot prayer, Dless the Maghavats (Zoro-
ustrizns) too.  May doth the cammunities be in your protec-
tion. Help us always to welfare,

In these cireumstances when two. communities that came
out of the same stock were living fi close proximity and had
no intention toresort to force of arms for the  dicision of
theological difference, some altempt at ‘mpprochement  was.
very natural. Such desire found expression in theee differant
wavs, viz, '

(1) Attempt at fiiendly intercourse often leading to
mutig! conversion,

(2) Attempt for the assimilation of the best elements
of the other cult,

() Attempt for harmany, through a  synthesis of both
the cilts,

We finel braces of all soch attemipts in the Rigvedn.
Thus we find sage Agastys (spparently an  Alum
wershipper) wddressing Inclra as follows =
5 w2 Toalnfa siem; wgaa o
afi: Fever anR A1 A gt (Rigveda 1-170-2)
Why O Tndra, are you so infieal to the fnvisible Gods

(Maruts), They are your brothers. Behave with them
gently,, Do not fight and slay ws.

Anotlier:suge (Dyutany) also made a proposal for peace
aE T2 96 7 sy (Rigveda 8-96-7) O Indea, lot there be
friendship between you and the Mamts (invisible Gos ),
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But Indra was not to be taken in so easily. He replied.
% g R, oied wa aw At
Taar & & 2wy stemgy 3 9 Rawfa (Rig 1-170-8)

‘How is it brother Agastya, though a fifend, you still
disdain us: I know your mind. It is not inclined to' us ( you
profess equality of both the communities, but you have mere
love for Ahura wership )

Fhus _tf*zee- attempt of Agastya failed. But it did net
always fail, We find Sayana quoting the case of an illustrious
conversion,

1 S: TR T, wta gilas: st
Sayana Bhasya—beginning of the 2nd Mandala

The story mns as: follows, Shunahotia was an Angirasa
sage. Dle was caught hold of by Ahura worshippers and
converted to the Bhargava cult.t  Then he came to be known
as Shaunaka. In plain wordy this means that Shunahotra gave
upithe Indra colt and tovk to Mazda Yasna. This was « very
remarkable sueeess for the Ahura worshippers. For Shunahotra
is identified with Gritsamadu who i3 reputed to be the
compiler of the second book of the Rigveda. That the com-
poser of a whele chapter of the Rigveda was converted to the
Abuea cult was not a small victory. That an Angirasa can
become a Bhatgava, suggests that the names mdicated two
creeds amd not two races,

The Deva Yanists also were not asleep.  They won over
some sages of Iran and one of them cried out.

EAT AT Y, AT 2 g fee sl
afir: @19 T & = YT TF A S A

(Rigveda 10-12-4)
Many & year I have lived with them, I would now atdopt

1. Masmuller~Fistory of Sanskrit Liferasure p. 232

( =i )

Indra and adjure: Father (ancestral God), Varuna (along with
his fite dnd soma) has retreated. The old regime has
changed. I would accept the new order,

The story of these old convetsions is extremely interssting.
But the scholars failed to give recognition to the Upastha
as the Bhargava Veda, and thereby lost the key to the
interpretation of the Indo:Iranian religious commerce.

Let us now turn to the topic of assimilation which is of
much greater conmsequence. The portrait of Ahura Masla,
severe in enforcing justice (Gatha 43-5) and yet as loving as
the father or the friend (Gatha 45-11) as presented by Maha
Ratu Zarvathustra was so alluring that the Indian sages felt
tempted to import Him to India.

Brihaspati (the preceptor of the Devas) sent his son Kacha,
to Bhrigu (the preceptor of the Asuras), Kacha became the
diseiple of Bhrign and learnt from him the secret of the
scierices that brought immortality to the Asuras.®  This forms
the subject matter of frxm @it the charming Iyrical drama
of Rabindranath Tagore,

A conspicuous attempt for dssimilation was made by the
famons sage Viswamitean 1t is sajd that he had been a
Kshatriya and then became a Brahmin. This probably means
that he originally belonged to the Iranian creed which upholds
the militant Kshatriya type of character, and then changed
over to the Indian creed which upholds the Brahmana type.
He could not however forget his love for Mazda, and in his
famous hymn (Rig 3-55) he sings the glory of Mazda under
the mame of Mahat (=Mazat). The name ‘Mazda’ had by
this time: been stereotyped, and so the Rishi does not turn

}. Mahabharsta—Adiparva~Chap, 70
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to-the original form ‘Vedhas’. He makes the nearest approach
to Mazda and calls the God by the name of #gq_which would
sound like ws (for & and & ape interchangeable, as in 2&
and seq (band) and eEH and w=g=1" ).

There are 21 stanzas in this hymn and the burden (last
line) of .all_ the stanzas is/the declaration, that the divinity of
all the Gods are cencentrated in Mazda,

That Mazda cult is the source of the inspiration of the
famous hymn is apparent (apart from the similarity in the
sounds of Mazat and Magzda) from the fact that to express
the idea of divinity, the word ‘nsed s 'engies (Aburaheod
and not &gcw (Devahood). That leaves no doubt about the
-imp:u':t of the Ahura cult.

Some people have taken the word I[ﬁ hera,.-_‘-a:é, 5
adjective, qualifying the nown ¥g(er meaning great divinity.
This is a misfale, That the werd uzg _]'!E:l.'ﬂ is a.-mg_tm,. 15
evident from the second line of the first stanza, the first
hme that Mahat is used in the hyma,

Tt says
gum: gal od 93 faew

wea T @@ 18 Rigveda 38-55-1

e who existed even before the dawn ( mf\:-:_-re&t’ign)
that inperishable Mahat -manifaated."lﬂimgglf (*’ﬂ’ﬁ%{?dluﬂg
the wake of the vniverse (4% @1:). Here ‘Mahat’is th'e
noun and &R (eternal ) is its adjectives The same wgq, is
repeated in the fourth line.

In this hymn stress is laid on the s-imila'fify of the
sounds between Mazat and Mazda. Jn the su‘bsgquent
attempts, more stress is [aid on the traits of Mazda. Yasna,

o
e

( xlix )

The outstanding feature of Mazda-Yasna (as Maha Ratu
Zarathushtra had taught it} is its simplicity and rejection
of unnecessary ceremonials. Ceremonials had ‘come-to ¢laim
so much of the attention of the devotess in Deva Yasna, that
it left him little time to think of God. “Whether an action is
to be perfomed to the left or to tha right, whether a pot is
to be put in this or that spot on the place of saciifice,
whether a blade of grass is to be laid down with the point to
the north er o the north-éast, whether the priest steps in
front'of the fire or behind it, in which direction he must
have his face turned, into how many parts the saerificidl cale
isto be divided, whether'the ghee s to be poured into the
northern or the southern half or into the centre of the fire,
at which instant the repstition of a certain speil or a certain
song has to take place—these ars the questions on
which generations of priests meditated” 1. This reminds cane
of the Bengali ddage W7 9% %o wite® Ry arc—to tiea
knot inthe searf leaving out the piece of gold (for which the
knot is meant).  Atharvan Zarathushtra asked the people to
pay ‘more ‘atfention to the end than to the means ; to
be thinking of Mazda and w6t of the ceremenials.  This is
the meaning of his condemnation of ceremonials {897 Yasna
80-6) and his aeclamation of love { 351597 Yasna 82-1)

Another feature of Mazda-Yasna is Zarathushira's regard
for equality, No ene was to be excluded from the weré_hip
of Mazda, It matters Hittle wihether a man is an Aryamna,
a Vergjena, or @ Khaetu (Yasna 33-3) ;.even ton-Aryans were
net ta be excluded from talving part iri fhe worslip of Mazda
(Vasna 46:12),

Some Indian sages realised the wotth of these: nohle
ideals and conceived the ideaof incorporating them in their
ownsystem. They resorted to the old god Rudmt who was
eminently suited for theip parpose;

L. Winternitz—A History of Tndian Literatups, pe 157
4




















































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































