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FOREWORD

The Khordeh Avesta, with text and translation in Gujarati, had been pre-
pared in the year 1880 A. D. by the celebrated Avesta scholar, the late Ervad
Kavasji Edulji Kanga. This work is known as Khordeh Avesta Ba-Mayeni.
The value and the utility of this book could be perceived from the fact that
even after more than a century, it has remained a standard work in the Parsi
community for the purpose of prayers, and as well among the scholars as an
indispensable reference book. The demand has been such that it has
subsequently been published into thirteen editions.

In recent times, however, it has been noticed that a fairly large number of
Zoroastrians have been migrating to the Western countries, and hence have
difficulty in following the Gujarati language. Moreover, the younger genera-
tion in India are also nowadays not familiar with the Gujarati language. A
serious need was felt, therefore, to have a Khordeh Avesta in English on the
lines of the Khordeh-Avesta Ba-Mayeni in Gujarati by the late Ervad K. E.
Kanga.

The Trustees of the Bombay Parsi Punchayet entrusted the work of ren-
dering the said Gujarati Khordeh-Avesta Ba-Mayeni into an English version
(text in Roman script with English translation) to the well-known scholar of
Iranology, Prof. Ervad Maneck Furdoonji Kanga who had completed this
work diligently, but did not live for his work to see the light of day, as he
passed way in October, 1988. For the proof-reading and correction of this
publication, thanks are due to Ervad Ratanshah Rustomji Motafram who is
the Head-Master of the M. F. Cama Athornan Institute, Andheri, and an eru-
dite scholar of Avesta Pahlavi.

The Trustees of the Bombay Parsi Punchayet have great pleasure in pub-
lishing this invaluable book and presenting the same in the service of the
Parsi Community.

Dr. Aspi F. Golwalla,

Chairman,

Board of Trustees,

Parsi Punchayet Funds and Properties,
Bombay.

Bombay, 15" January, 1993.



FOREWORD TO 2013 CORRECTED EDITION

The English edition of Ervad Kangaji’s popular classic was first printed
in 1993. Unfortunately, the printed edition has since become very scarce. Ten
years later, it was digitised and put on the avesta.org web site through the
tireless efforts of Ervad Soli Dastur. It quickly became one of the most
viewed and downloaded documents on the website — currently over 300,000
times — a staggering amount in view of the small number of practising
Zoroastrians.

In 2011, in view of its popularity, and the fact that “the Parsees look upon
Ervad Kanga’s editions as the standard prayer-books in point of pronunci-
ation,” I undertook the task of preparing an ebook version of the classic,
which could be viewed on smart phones and tablets. At the same time I took
the opportunity to correct the frequent printer’s errors which that edition
suffered from. Most of the corrections are based on the Gujarati edition, or
obvious spelling errors. For those who are interested, a list of the corrections
can be found at http://www.avesta.org/kanga/ka_english_kanga errata.pdf.

Given the technical difficulties, it has taken nearly two years to complete
the task. I am sure the scanning process has introduced new defects, and I
welcome all feedback so I can make further corrections.

JHP, avesta.org
March 7, 2013
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PREFACE TO THE ENGLISH EDITION OF THE
KHORDEH AVESTA-BA-MAYENI

The oldest Zoroastrian religious scripture, as preserved at present, is
known as the Avesta. A section of this Avesta is known as the “Khordeh
Avesta” which means the “Smaller (i.e. Selected) Avesta”. This is the book
of daily prayers of the Zoroastrians. It is a cherished possession of every de-
voted Zoroastrian household. The Khordeh Avesta is a collection of prayers
selected from other major works of extant Avesta literature such as Yasna,
Vispered, Vendidad, and the Yasht Literature. For instance, the Atash
Nyayesh is taken from Yasna chapter 62, and the Avan Ardvisur Nyayesh is
taken from Yasna chapter 65, and so on.

The book “Khordeh Avesta”, therefore, contains daily prayers including
the Kusti prayers, Hoshbam, Five Gahs, Five Nyayeshes (praise, litany), the
Afringan (benedictions, blessings) containing invocatory prayers and bless-
ings dedicated to Ardafravash, Dahman, Srosh, Gahambar, Gatha,
Rapithwin, etc., besides some prayers in Pazend.

The “Khordeh Avesta,” intended for the use of the devotees, is a collec-
tion of the forms of prayers most required by them at various seasons and in
the various circumstances of their lives. As such, it is not a book of uniform
content and fixed arrangement. Thus, all the Yashts are also included in the
“Tamam Khordeh Avesta;” but because of the convenience of printing facil-
ities, only a few Yashts, known as the shorter Yashts, and also those which
the publisher considers as being necessary or popular, are generally included
in the Khordeh Avesta. The Hormazd Yasht, the Ardibehesht Yasht, the Srosh
Yasht Hadokht, the Srosh Yasht Vadi, the smaller Hom and Vanant Yashts,
Haftan Yasht, and the Bahram Yasht are generally included. However, differ-
ent editions contain a varying number of Yashts. For the convenience of the
devotees, even the Five Gathas of the Holy Prophet Zarathushtra, which
form a part of the Yasna section, are included in some of the editions of the
Khordeh Avesta.

Zoroastrians recite their prayers in Avesta which is a sacred language.
Among several words for “prayers” in Avesta, one is called “manthra”,
which means “thought (force), word, holy word”. It is similar to the Sanskrit
“mantra”, and the Sanskrit translation is rendered as “manthravani” which is
also significantly called “adesha”: “Divine Command”.

Among other Avesta words for “prayer”, the “Manthra” therefore, occu-
pies a very important position, According to the Yasna Chapter 29.7 (Gatha
Ahunavaiti), “manthra” is the Holy Word of Divine Origin, and the Holy
Word of Ahura Mazda. One of the collections of these “manthras” is known
as “Manthra Spenta” in Avesta which means “the Holy, beneficent Word”,
and which is “effective and full of glory”. It is stated in the Fravardin Yasht
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(paragraph 81) that “Manthra Spenta is the soul of Ahura Mazda”.

According to Hormazd Yasht, the Holy Names of Ahura Mazda men-
tioned therein, form a section of the Manthra Spenta.

In Siruze Yasht, in the “Khshnuman” (propitiatory formula) of the
Manthra Spenta (Marespand), it is stated: “We revere the much glorious
Manthra Spenta, we revere the law against the demons, we revere the creed
of Zarathushtra, we revere the long-standing traditions, we revere the good
Mazdayasni Religion”. These are some of the foundational beliefs of the
Zoroastrian religion.

Avesta being a sacred language, it is incumbent upon every Zoroastrian
to recite his/her prayers in Avesta. At the same time, any person would like
to learn about the general meanings of the prayers which he/she recites. For
this, there are several translations available in different languages though
very often, such translations do not bring out the spirit of the original.

In the year 1880 A.C. then, a pioneering work in this field was carried out
by the celebrated Avesta scholar, the late Ervad Kavasji Edulji Kanga, of
revered memory. He brought out a translation of the Khordeh Avesta in Gu-
jarati in a scholarly and systematic manner, transliterating and translating
each paragraph simultaneously, and giving a number to each word for the be-
nefit of the readers following the translation with accuracy. He also gave
footnotes, wherever necessary, in the light of modern research based on
philology. This work is known as the Khordeh Avesta-Ba-Mayeni: “Khordeh
Avesta with meanings”.

The late Ervad Kavasji Kanga was an inspired soul. Not only did he
bring out this translation of the Khordeh Avesta, but he went on to accom-
plish the monumental task of translating the entire Avesta scriptures avail-
able to us at present, besides bringing out an Avesta-English-Gujarati dic-
tionary, and also a treatise on Avesta grammar.

Though a century has now elapsed, this translation of Khordeh Avesta
has stood the test of time, and has remained a standard and authentic piece of
literary work, both for the scholars and for the laity. As many as thirteen edi-
tions of this translation-work have been brought out successively, the last
one being in 1976.

The original translation of the Khordeh Avesta by Ervad Kavasji Kanga
was in the Gujarati language. Even though there is much demand for work of
this kind and utility, readership in the Gujarati language is gradually dimin-
ishing in the Parsi community, particularly among the younger generation, as
well as among a very large number of those who have migrated to Western
Countries in recent years. Though some English translations of the Khordeh
Avesta have been attempted, and are available, a great need has been felt for
an English version of Kangaji’s classic Gujarati translation of the Khordeh
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Avesta.

The Trustees of the Parsi Punchayat of Bombay therefore took upon
themselves to carry out this fundamental duty, and decided to get the Gujar-
ati translation of Khordeh Avesta-Ba-Mayeni of Ervad K. E. Kanga rendered
into English. This task they then entrusted to another celebrated scholar of
international repute, namely, the late Prof. Ervad Maneck Furdoonji Kanga,
who was incidentally a relative of the late Ervad Kavasji Kanga. Prof. M. F.
Kanga has written innumerable articles on Iranian subjects for various journ-
als, books, memorial and commemorative volumes throughout the scholarly
world.

The terms of reference of this work entrusted to Prof. M. F. Kanga were
to carry out a faithful word-by-word translation into English language from
the original Gujarati of Ervad K. E. Kanga, and also to include the text in the
Roman script, without any alteration. Prof. M. F. Kanga completed the work
with meticulous care and brought to bearing on it his vast knowledge and ex-
perience. By Divine Grace, Prof. M. F. Kanga not only carried out this work,
but also transliterated and translated into English Kavasji Kanga’s two other
works, namely, Gatha-Ba-Mayeni and Yasht-Ba-Mayeni before his sad de-
mise in October 1988 at the age of 80 years.

The Trustees of the Parsi Punchayat of Bombay deserve to be compli-
mented for the publication of this work, and it is earnestly hoped that they
will also authorise the publication as early as possible, of the two other
works, namely, Gatha-Ba-Mayeni and Yasht-Ba-Mayeni, completed by the
late Prof. M. F. Kanga, for the benefit of the Parsi Community.

Ervad Dr. Rooyintan Peshotan Peer
Jt. Principal,
M. F. Cama Athornan Institute,
Andheri
Bombay,
1* January, 1993.

PREFACE TO THE ELEVENTH EDITION

The last edition of this book was published in January 1926. Since then
various small Avesta prayer-books were published by cheap-rate dealers.
Nevertheless there was a demand as usual for the present edition make by
the co-religionists which proves still the high degree of their zeal and devo-
tion for the recital of Avesta prayers in correct orthography and for under-
standing the sense thereof.

There may be numerous editions of prayer-books with incorrect pronun-
ciations prevalent among the Parsees, yet the demand for Ervad Kavasji
Kanga’s publications with correct pronunciation has remained constant, inas-
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much as the Parsees look upon Ervad Kanga’s editions as the Standard pray-
er-books in point of pronunciation.

The final proofs of the last edition of this book as well as of recent edi-
tions of Yasht Ba Maeni and Gatha Ba Maeni of my late revered grandfather
were gone through by our well-known Avesta Pahlavi scholar Ervad Bomani
Naserwanji Dhabhar, M. A. who has always obliged me by his help. This
time he was not able to help me owing to cataracts in his eyes. Another
Avesta Pahlavi scholar was approached by me who willingly complying with
my request at the sacrifice of his time went through all the final proofs of
this edition, for which act of his courtesy and kindness my thanks are due to
him.

Navrost Pesarongt Kavasn Kanga. BomBay, August 1936.

PREFACE TO THE FIFTH EDITION

The first edition of my Khordeh Avesta was issued in 1880 and the last in
1896. The rapid sale commanded by those editions is an unmistakable proof
of the general desire on the part of my co-religionists to recite their prayers
according to the correct and authenticated texts and to know their meaning.
In placing this fifth edition before the public, I have thoroughly examined
the texts and interpretations given in my former editions, and made altera-
tions and modifications, where necessary, in the light of my continued stud-
ies. The present revised edition has been enlarged by the addition of the
Sirozah Yasht, the Afringans and the Pazend Nirang recited at times after the
prayers, and a Monajat by the late Moolla Feeroz with their translations.

Kavasi Epavit Kanca. Bomay, February, 1902.

PREFACE TO THE FOURTH EDITION

This, the fourth edition of my Khordeh Avesta has been enlarged by the
addition of two new Yashts, viz. Khorshed and Mah and the Avesta and
Pazend chapter (Kard@h), recited in memory of departed relatives, has been
inserted with its translation. The translation and notes throughout have been
carefully revised in the light of further study and research. I have carefully
perused the latest edition of Professor Darmesteter’s French version of the
Avesta, and gleaned from it useful matters and inserted it in this work in the
shape of footnotes. The passages of the Gathas, occurring in the Khordeh
Avesta, have been reproduced in the form of verse. Besides, many other mat-
ters which can suitably find a place in a work of this kind have been added.
In short, an earnest endeavour has been made to improve and enlarge the
work and bring it up to date. With a view, however, to place it within the
reach of all classes of my coreligionists, no increase has been made in the
price of the book, which, as in the case of the last two editions, has been
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fixed at Rs. 2-8 ans, per copy.

I beg to acknowledge the obligation I owe to the esteemed Trustees of the
Sir Jamsetjee Jeejeebhoy Translation Fund for their support by subscribing
for sixty copies of this Work.

Kavasit EpaLin Kanca. Bomsay, March, 1896.

PREFACE TO THE THIRD EDITION

The rapid sale, in the short space of two years and a half of the second
edition revised and enlarged of this Work affords evidence at once satisfact-
ory and gratifying of the utility and appreciation of the book, and of the
growing taste for a correct and intelligent reciting of prayers among the Parsi
community. In the present edition, two Yashts, viz., Tir and Gosh have been
added to the ten given in the second edition; the number of Yashts in this edi-
tion being thus twelve in all.

I may add that, following the new edition of the Avesta Texts published
by Dr. Karl F. Geldner, I have altered, in many places, certain Avestaic
words, which appeared to me in the course of my study of that book to admit
of corrections; and with the view of affording facility of reference to Avesta
students, I have numbered the paragraphs in my text and translation as Dr.
Geldner’s text. The translation has also, in some places, undergone revisions
and improvements, suggested by further study and consideration of the
Auvesta literature.

Kavasn Epavit Kanga. BomBay, July, 1890.

PREFACE TO THE SECOND EDITION

The first edition of this Khordeh Avesta was issued in 1880. To judge
from the favourable reception accorded to it, (a thousand copies having been
sold off and a new issue called for ), the work may be assumed to have sup-
plied a want and to be well adapted to the needs of the community for which
it was intended. * * * Passages of Avesta and Pazend, which were omitted in
the first edition, after they had been once cited, have been repeated in the
present issue, on every occasion on which they recur. This and the addition
of three Yashts has somewhat increased the bulk of the volume; yet the price
has been greatly reduced, in order to place it within the reach of all sections
of the community.

Kavasit EpaLit Kanca. Bombay, December, 1887.

PREFACE TO THE FIRST EDITION

More than 60 years ago a translation of the Khordeh Avesta was for the
first time published by the late Dustoor Framji Sorabji Meherji Rana. A few
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months later on another translation of the same was issued by the late Dus-
toor Edalji Dorabji Sanjana. These translations did not materially differ from
each other; but for all practical purposes, the latter, up till now, has been
most in use — it having passed in the meantime through several editions with
but few important alterations. Thanks, however, to the rapid, but immensely
satisfactory, progress made in comparative philology during the last half cen-
tury by the indefatigable savants of Europe, considerable light has been
thrown, not only on the ancient Zoroastrian religion, but on the interpretation
of many a difficult passage in the Zend Avesta. Facts unknown before and
excellences quite buried in obscurity have, by its aid, been brought to the
surface; while some portion of the Zend Avesta, so ambiguous before, has
been correctly interpreted and translated into Gujarati.* These made the want
of a translation of the Khordeh Avesta, according to the most correct rules of
grammar and philology, keenly felt; and I therefore undertook to supply it, at
the suggestion of many educated and intelligent Zoroastrians.

The whole of the translation is based on Professor Westergaard’s excel-
lent Zend text. This it was at first intended to publish in Zend characters, but
being aware of the inability of a great portion of my co-religionists to peruse
it in Zend, I deemed it expedient to abandon the original intention, and make
the Work more convenient and accessible by transliterating the original text
into correct Gujarati. In so doing, I have had to undergo the trouble and ex-
pense of getting cast some letters, the corresponding ones for which were not
to be found in the Gujarati alphabet.

The text is divided into a number of convenient paragraphs, and each
paragraph has subjoined to it, its translation; and to prevent confusion types
in black pica have been throughout employed for the text and ordinary pica
for the translation. In the translation the two-fold end is observed of making
it useful both to Zend students and to general readers. It is kept, as much as
practicable, close to the text, each word of which is distinguished by a num-
ber, corresponding with that placed over its translation immediately below.
Words not occurring in the original, but necessary to complete the sense of
the translation, are placed in parentheses. In many cases the substance of one
or more paragraphs is summarized by way of explanation and placed below
the literal translation.

Besides the correct text and its translation referred to above, the follow-
ing important points are attended to:- (1) Careful attention is paid to punctu-
ation, for want of which gross mistakes often arise. (2) Zend text is, in order
to avoid confusion, separated and pointed out distinctly from the Pazend

a (1) Vendidad translated into Gujarati with explanatory notes, and a complete philological and
grammatical glossary of all the words contained in the texts by Kavasji Edalji Kanga (K. R.
Cama’s Prize Essay). (2) Ten yashts, translated by Dustoor Eruchji Sorabji Meherji Rana and
Ervad Muncherji Shapoorji Vachha. (3) Aban Yasht, translated by Ervad Tehmulji Dinshaw
Ankleshvaria.



PREFACE ix

text, and the text composed at a later period. (3) Special care is taken to point
out the passages taken from the Yasna, Vispered, and Vendidad. (4) Pazend
passages are, as far as practicable, compared with their corresponding Zend
passages. (5) Subjects cursorily treated in the Khordeh Avesta, but discussed
at great length elsewhere, are here amplified with fuller information from
other sources. (6) Technical terms of Zoroastrian ceremonials and ethics,
such as hom, jeevam, barsam, zor, chinvat bridge, &c, are fully explained.
(7) Passages treating of the excellence and efficacy of the prayers Yatha and
Ashem are culled and fully explained. (8) Pahlavi translation is sometimes
indented upon, as in the case of Atash Nyayesh. (9) References to parallel
Zend passages, as in the case of the translation of Patet Pashemani which is
wholly in Pazend, are given with their meanings and explanations; and in
several places, where it was found necessary, additional information from
Pahlavi commentators is given in footnotes. (10) Certain ceremonials,
required to be observed in several places during prayers, are explained. (11)
Requisite information is given about the Gahambars and their proper
seasons, on the authority of the Avesta. (12) The Pazend Confession of Faith,
which is generally recited at the end of the prayers, is substituted by a far
better one, and that too found in Zend, which, I trust, will be appreciated by
my co-religionists. This Confession of Faith constitutes the twelfth Ha of
Yasna.

In conclusion, I offer my deep and most grateful thanks to Mr.
Khurshedjee Rustomjee Cama, our respected citizen and well-known orient-
al scholar, and my own learned preceptor. With that kindness and good
nature which are so characteristic of him, and which have invariably won
him the esteem and affection of his private pupils, he has most cordially
rendered me, in the preparation of this Work, as in that of my previous ones,
very valuable assistance. My obligations are due to him also for his many
sensible and practical suggestions for the improvement of this Work.

Lastly, I trust to the indulgence of the reader to overlook any inaccuracies
or defects which may have crept in the translation, notwithstanding all the
care and attention conscientiously bestowed on it. A list of the several orient-
al works which proved useful to me during the progress of the Work is given
elsewhere.

Kavasn EpavLit Kanca. Bomay, April 1880.

(This preface was written by late Ervad K.E. Kanga for the first Edition
Published in Gujarati.)
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A NOTE ON THE READING AND PRONUNCIATION OF THE AVESTA

a as in English “but”

a o «“ “father”

e “o « “mate”

e “o « “mate” but somewhat prolonged

i o «“ “pin”

1 “o «“ as 1 in “machine” but somewhat prolonged
0 © «“ as o in “rope”

0 “ o« «“ as o in “rope” but somewhat prolonged
u “o «“ as uin “put”

i «“o« « as 0o in “book”

GLOSSARY

Baz (baj): Indicates passages which are recited in a low tone or murmur.

falan: Indicates a place-holder in the text where the appropriate name
should be inserted.

Kiks and karaps: Kiks i.e. those who have eyes but would not see;
karaps i.e. those who have ears but would not hear; its significance is, that
they are neither paying attention to nor acknowledging the doctrines of the
holy Zoroastrian Religion. For them words employed in Avesta are Kaoyam
and Karafnamcha; see Hormazd Yasht, para 10.

Manthra: Manthra Spenta, i.e. beneficent or holy spell. The original
meaning of manthra (Sanskrit mantra) is “secret mysteries of the Zoroastrian
Religion”, “mysterious excellences of the Zoroastrian Religion”. A reference
about this we find in Vispered Kardah 13, first paragraph, thus: “Ashem
vispem manthrem yazamaide: Zarathushtrem hadhamanthrem yazamaide”,
i.e. we worship the entire manthra as holy; we worship Zarathushtra who is
one with manthras or the composer of the manthras. In several later books it
is stated that some writings of the Prophet Zarathushtra were so mysterious
that even the great sages could not comprehend their meaning. Moreover,
many famous Persian writers call him, “Pacgambare Ramz-gu” (i.e. Prophet
who reveals the secrets). We have no certain evidence at present as to how
many these manthras were originally given by him. See also preface.

Saoka: The original meaning of the word “Saoka” is sharpness, activity
of the mind, brightness of intellect, splendour - brilliance of wisdom (root
such = Sanskrit shuch = to shine): profit, prosperity, happiness (root su =
Persian sud = to profit). Metaphorically it should be understood as the yazata
presiding over these virtues.

Vanant: Vanant is, the central star in the West and the most brilliant. This
star Fomalhaut are generally regarded as the same. It is called the opponent
of the planet Jupiter.



ASHEM VOHU

"Ashem! Vohii? Vahishtem? astr
Ushtas asti,s Ushta’ ahmai,3
Hyat® ashai!® Vahishtai* ashem.?

Translation: Righteousness! is* the best? good? (and it) is® happiness.’
Happiness’ (is) to him® who? (is) righteous'? for the sake of the best!! right-
eousness. !0

Explanation:- The significance of the term “Righteousness” is to be un-
derstood as truth, holiness and pristine purity. In our Holy Avesta “Right-
eousness” is highly praised. For this the words “Staomi ashem”: (i.e., I praise
Righteousness) are introduced. Purity of the mind and the body is the most
excellent wealth and happiness of this world. That happiness which is
highest in the matter of truth is attained to that person. The foremost thing
which mankind ought to acquire after having born in this world is Truth, (see
Yazishn Ha 48, stanza 5). Some references written in Avesta itself about the
amount of meritorious deeds acquired by that reciter of Ashem Vohu Prayer
on various occasions sincerely and with proper understanding is found in the
first fargard-chapter of the Hadhokht Nask.© It is mentioned in it that one re-
cital of Ashem Vohu recited with proper comprehension should be truly re-
garded as worth ten thousand recitals on other occasions, when a person
waking up and rising up from sleep recites Ashem Vohii by relinquishing all
wicked thoughts from the mind. Its significance is this that in the early morn-
ing while getting up from sleep one should acquire truth-Righteousness, and
holding fast to it should carry on his daily affairs and business. It is futile to
recite Ashem Vohu on one hand and to utter falsehood and deceive on the
other hand. One must act according to it after reciting it. Moreover in the
very same Nask another fact is mentioned that one recital of Ashem Voht is
worth the entire region Khvaniratha, which is the greatest and most excellent
amongst the Seven Regions of the Earth. When a person at the end of life re-
cites one Ashem Vohu prayer sincerely, he forsakes all wicked thoughts from
his mind.

b These two prayers Ashem Vohu and Yatha Ahu Vairyo are pre-Zarathushtra in age and are the
sacred Verses of the Creator Hormazd Himself. (See Yasna Ha XIX, paras 1-4 and 14; Yasna Ha
XX.3). Yenghe Hatam is the sacred Verse of the Prophet Zarathushtra (See Yasna Ha XXI, para
1). These three well-known prayers are adored with their specific names. Yasna Ha XIX is an
Avestan commentary on the Yatha Ahu Vairy0; Yasna Ha XX gives the commentary on Ashem
Vohu and Yasna Ha XXI gives the commentary of the Yenghe Hatam. These three Has -
chapters are known as Baghan Yasht. These three prayers, specially “Yatha” and “Ashem” are
frequently recited in our holy Avestan Scriptures. Those Zoroastrians who do not know any oth-
er prayer are enjoined to recite “Yatha” and “Ashem” with a view to gaining a share of meritori-
ous deeds.

¢ See my Yasht Ba Maeni. Yasht XXI, pp. 386-393.

1
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AHUNAVAR (YATHA AHU VAIRYO)

YYatha' Aha? Vairyo?
atha* ratush’ ashat¢ chit” hachas,
Vanghéush® dazda!® manangho!
shyaothananam'? angheush'* Mazdai',
Khshathremcha's Ahurai'¢ al’
yim'® dregubyd!® dadat? vastarem?'.

Translation: Just as' a “King? acts according to his will®, so* does the
Dasturan Dastur® by means® of righteousness® ¢etc.” (acts according to his
own will). The gift'® of Vohu-manah®!" (i.e. Good mind) is for those work-
ing'? for Hormazd'* of this world;"* he who'® "constitutes himself? to the pro-
tector®! (or the nourisher)?' ‘of the poor" (accepts) the sovereign rule'’ (of the
entire world) (as it were) of Hormazd'e.

Explanation:- Both, the Sovereign King ruling over the countries and the
Pontiff of the Religion are of the same Status and worthy of respect. Those
who are performing good deeds for pleasing Hormazd attain Heaven after
death. He who gives help unto the poor virtuous brothers, regards, as it were,
Hormazd as the Lord of the entire world.

NIRANG-I-GOMEZ MALIDAN

Shekasteh! Shekasteh? Sheytan,> Ahriman* gajasteh’ kar o kerdar,’
na rasad’ gajasteh® kar o kerdar’; Si-o-sé® Ameshaspand" dadar

d As regards Ahunavar it is stated in Yasna Ha XIX that the Creator Hormazd had created the
hymn Ahuna Vairya prior to the creation of the sky and the world. Moreover, in the very same
Ha it is further stated that he who recites the Ahunavar prayer in the proper metre with full com-
prehension and intoned without interruption and without omission attains to such meritorious
deeds equivalent to hundred other holy chants. It is enjoined to chant this most ancient and ex-
cellent prayer of the Avesta in the proper metre with proper intonation and for this verb em-
ployed is Sravaya (Skt. Sravaya), i.e. to chant. This mantra consists of three lines in poetic form.
First line ends at hacha, the second at Mazda and the third line ends at Vastarem. Moreover this
Ahunavar consists of 21 words corresponding to the 21 Nasks of the original Avesta texts, most
of which has been destroyed. We get the contents of each of these twenty-one Nasks from
Pahlavi and Persian books. The detailed account of these is given in Pahlavi Denkart Book VIII
and IX. In addition to all the matters pertaining to Religion these Nasks contain subject-matters
relating to philosophy, medicine, ethics, astronomy, and astrology and all other sciences. For the
beauty and excellence of this poetical prayer Ahunavar, see the translation of Srosh Yasht
Hadhokht Kardah I in this book; for further information see the explanation given under the
translation of Ahunem Vairim tanum paiti in Srosh Baz Prayer.

e Original meaning “The Lord who looks after worldly affairs.”
f Original meaning “The Lord who looks after religious affairs.”
g Righteousness etc. mean righteousness and other virtues associated with it.

h Original meaning “appoints himself” “settles himself”. The last line of Ahunavar resembles to
some extent to the last line of Yasna Ha 53, Stanza 9.

i The Latin and English equivalent for Avesta word Vastar is pastor.
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Hormazd' pirozgar'® pak;'* ashaone Ashem Vohi 1. (To be recited
thrice).

Note: After having recited this Nirang three times one should recite Srosh
Baz, and whilst reciting five Ahunavar one should apply nirang or bull’s ur-
ine at every Ahunavar to the right and left hand, to the face, to the right and
left leg respectively. One should perform then Padyab-Kusti after completing
the Srosh Baz.

Translation: (May) the Satan’® (be) defeated' and destroyed?! (may) the
works and workers® of Ahriman* the accursed (be) destroyed®! may not’
works and workers® of (that) accursed (Ahriman)® reach’ (me)! Thirty-three'?
Holy Immortals (Ameshaspands)'' and the Creator Hormazd'? are victori-
ous'® and holy.'

Explanation: This Nirang seems to have been composed at a later peri-
od, as its language is Persian. Moreover it is surprising that the number of
Ameshaspands mentioned in this Nirang is thirty-three. Perhaps the motive
of the composer of this Nirang is to regard thirty-three Ameshaspands as
thirty-three angels. According to the ancient books of our religion
Ameshaspands are six in number and Ahura Mazda is counted as the sev-
enth. It is clearly stated in the Pahlavi Nam Setayeshne incorporated in the
Denkart that the Creator Hormazd created six Ameshaspands. In the portion
of “Nipayodish Mashim” occurring in Hormazd Yasht the Creator Hormazd
speaks to the prophet Zarathushtra thus: “I created six Ameshaspands from
Bahman to Amurdad.” In the introductory portions of the Hormazd Yasht
and Ardibehesht Yasht the Creator Hormazd Himself referring to
Ameshaspands says thus: “We Ameshaspands”. In the Haftan Yasht (small)
para 12 there occurs a reference to “Seven Ameshaspands”.

KEM-NA MAZDA

iIKem'-na* Mazda® mavaité* payiim® dadat,’
hyat’ ma® dregvao® didareshata' aénanghg"
anyem'? thwahmat'® athrascha'* mananghascha,'s
yayao'é shyaothnaish'” ashem' thraoshta' Ahura,”
tam?' moi*’ dastvam® daénayai* fravaocha®.

K@ verethrem?’-ja*® thwa” poi*’ sengha®' yo6i*? hentt™
chithra* moi** dam?®* ahimbish?’ ratam?® chizhdi,*

j This entire hymn Kem-na-Mazda is made up of four parts. They are as under:- (1) The first
portion consisting of lines 1-5 from the beginning to the word fravaocha is taken from Gatha
Ushtvaiti-Yasna Ha 46.7 known as “Kam Nemoi Zam”. (2) The second part commencing from
Ké verethrem-ja to the words vashi kahmai-chit is borrowed from Yasna Ha 44, Known as 7at-
thwa-peresa stanza 16, (3) The third part beginning from pata-no tbishyantat up to the words
Astvaitish ashahe is taken from Vendidad fargard VIII para 21. (4) The fourth part viz.
nemaschd ya Armaitish izhdcha is taken from the Gatha Spenta Mainyu Ha 49.10.
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at*" hoi*' voha** seraosho® janta* manangha,*
Mazda* ahmai*’ yahmai* vash1 kahmaichit.™

Translation: When’ any wicked man’® glares'® at me® for taking revenge'
(or for injuring me'"), what' man®, O Mazda,* shall grant® protection® unto
me and unto my followers*? (who other than'? Thee' shall grant protection)
to the Fire' and the Mind" (i.e. household happiness and the peace of
mind)? Through the action'’ of which two'®, O° Hormazd®! righteousness'®
increases'. Do Thou declare® that®' knowledge™ of the religion** to me* (O
Hormazd!).

Who?® (shall be) the smiter® of the foe”” by the help of Thy (Avestan)
words®! which®? (by reciting at the time of calamity) are® protecting?*® Do
Thou reveal® clearly* unto me* a wise*® leader’™ for both the worlds®” (O
Hormazd). Let Sraosha® (Yazata) approach* with Good* Mind* (or through
Vohu Manah) to any one*” whom* Thou doest love®.?

Explanation: O Hormazd! When wicked persons torment me and my
followers, who is our protector from such a torment? There is none other
than Thee, who will grant family happiness and peace of mind. The posses-
sion of body and mind in healthy condition increases righteousness. There is
no protector other than Thee, O Hormazd! do Thou evoke, give rise to such a
thought in my mind so that I may get courage and strength in executing any
work.

Pata'-no? thishyantat’ pairi* Mazdaoscha’ Armatishcha® spentascha,’
nase® daévi drukhsh,’ nase!® daévo-chithre,!' nase'> daevo-frakarshte,?
nase'* daévo-fradaite,'s apa'® drukhsh'” nase,'® apa'’® drukhsh? dvara,*
apa?  drukhsh® vinase,” apakhedhre?® apa-nasyehe,® ma?%
merenchainish?® gaethao” astvaitish® ashahe.’' Nemascha? ya®
Armaitish3 izhacha.’s Ashem Vohii 1.

O Hormazd® and Spenta Armaiti®’! protect' us®> from* the envious ones.?
(from here) Perish thou,® O devilish Druj,” perish thou,'® O devil’s spawn;"!
perish thou,'? O (evil) sown by the daevas,'® perish thou,'* O follower of
devil’s law;"® perish!® O Druj,"” disappear' utterly,”! vanish®® and entirely
perish,* in the North,” O Druj.* (so that) corporeal®® settlements® of right-
eousness®! (may) not?’ (be) fit to be destroyed.”® Homage*® (be) unto right
thought** and prosperity!**

k For Hormazd the expression Ahura Mazda is generally found in the Avesta, but in some
places, especially in the Gathas the words Ahura or Mazda only for Hormazd is noticed.

li.e. by the acts which lead to family happiness and to peace of mind.
m i.e. on whom Thou art friendly or kind.

n i.e. this thought viz. there is no other protector except Thee.

o i.e. in order to get reward in this life and in the next.

p i.e. one who points out the path of virtue, the expounder of religious tenets.
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HORMAZD KHODAY

‘Hormazd' Khoday? ahereman’ awadashan* dir avaz-dashtar;® zad®
shekasteh” bad,* ahereman,’ devan' darujan," jaduan'*> darvandan®
kikan'* karafan'® sastaran,'® gunehgaran!” ashmoghan'®* darvandan'
dushmanan? friyan?' zad?* shekasteh”® bad.>* Dushpadashahan®
awadashan?® bad;”’ dushmanan® satoh” bad;* dushmanan®
awadashan’? bad.** Hormazd Khoday** az hama gunah3 patet
pashemanum,* az’’ harvastin® dushmata®* duzukhta* duzvarshta,*
mem* pa geti* manid,* oim goft*s oim kard,* oim jast,*’” oim biin bad
ested,”® az an gunah®* manashn1™ gavashni®' kunashni, tani® ravani,*
geti®> minoany,* okhe "awakhsh pasheman®, pa sé gavashni™ pa patet
hom.®

Khshnaothra® ahurahe mazdao;® tarodidite®® anghrahe mainyéush.%
Haithya varshtam® hyat® vasna® ferashotemem;%® staomi®® Ashem.”
Ashem Vohii 1. Yatha Aha Vairyo 2. Ashem Vohi 1.

Translation: Dadar Hormazd' (is) the Lord® (of the entire Universe)
(and) keeps the *withholder and keeper at a distance’ of the wicked and
powerless* Ahriman,® May (that Ahriman) be smitten® and defeated’! May*
(all these) Ahriman,’ daevas,'® drujas,?? sorcerers,'? wicked ones," 'Kiks,'*
Karaps,"” tyrants,'® sinners,"” ‘ashmoghs,”® impious ones,” enemies,*
witches?' be smitten” and defeated”! May*® the wicked rulers® cease to ex-
ist! May the enemies® be confounded! May the enemies be non-existent and
perish.*?

O Lord Hormazd!** I am in renunciation® of, and desist from, all sins:
wicked thoughts® which in (this) world® I* have thought,* wicked words*
which T have spoken,® wicked deeds*' which T have committed,* (and)
which have occurred through me*” and which have originated by me* - (all
these sins mentioned above) relating to thought,* relating to word,*' and re-
lating to deed,* pertaining to (my own) body,™ pertaining to (my own)

q This prayer from its beginning to the words “Pa s& gavashni pa patet hom” is in Pazend lan-
guage; the remaining final portion is in Avesta.

r There is a custom amongst some of our Zoroastrians to utter “awakhsh Pasheman” whilst
showing contempt of certain matter or whilst manifesting a thought of such significance as, may
God keep one away from such immoral actions, or whilst repenting and atoning for any un-
worthy and wicked deeds which have been committed. Its meaning is “I return having repented,
keep myself away having regretted”. These word are of Pazend language.

s The meaning of avadashan can be “wicked ruler.”

t Kiks i.e. those who have eyes but would not see; karaps i.e. those who have ears but would not
hear; its significance is, that they are neither paying attention to nor acknowledging the doc-
trines of the holy Zoroastrian Religion. For them words employed in Avesta are Kaoyam and
Karafnamcha; see Hormazd Yasht, para 10.

u Ashmog, i.e. distorters of truth and expounders of falsehood. For it there is an Avesta word
Ashemaogha; see Ardibehesht Yasht para 7.
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soul,** pertaining to this world,* pertaining to the world beyond*® from all
these sins,® O Hormazd!”” I am in renunciation and keep myself away,*®
(and) with the three words*® (Manashni, Gavashni, Kunashni) I repent.*

(May there be) propitiation®' of Ahura Mazda!®* (May there be) contempt
of YAngra Mainyu® the Evil Spirit! Whatever is the wish®” of the doers of
righteous deeds, is superior® (to all other wishes). I praise® righteousness.

Explanation: Hormazd is the Creator of the entire world and is the ruler
over it, there is none equal to Him. May Ahriman and all his daevas, drujas,
sorcerers, tyrants, etc., be shattered, smitten and defeated! O Holy Protector!
For whatever sins have been committed by me. For whatever wicked
thoughts I have harboured for whatever wicked word I have spoken and for
whatever wicked actions I have done or have been executed by me unknow-
ingly - for all these types of sins I sincerely repent and atone for.

JASA ME AVANGHE MAZDA

“"Jasa! me? avanghe’ Mazda* Mazdayasnd® ahmi® mazdayasnd’ Za-
rathushtrish® fravarane’ astiitascha!® fravaretascha.!! Astuye!
humatem mand,* astuye!® hiikkhtem'® vacho,” astuye'®* hvarshtem!
shyaothnem.?? Astuye? daeénam? vanghuhim? mazdayasnim? fras-
payaokhedhram,?”® nidhasnaithishem,?* Khavaétvadatham?’ ashaonim,*
ya* haitinamcha,*® biishyeintinamcha® mazishtacha,’? vahishtacha,*
sraéshtacha,’* ya’ ahiirish’ zarathushtrish.” Ahurai Mazdai*® vispa®
vohu** chinahmi.*' Aesha* asti** daénayao* mazdayasnodish* astiistish.*
Ashem Vohi 1.

Translation: O Creator Hormazd!* do Thou come! to my? help.’ I am® a
Mazda-worshipper;’ I profess myself® (to be) a Mazda-worshipping” follower
of Zarathushtra,® a devotee!” and an ardent-believer!! (in this Mazda-wor-
shipping Faith). I praise'? the true-conceived® thought,"* T praise'® the true-
spoken'® word,"” T praise'® the well-done'® deed.” I praise?! the excellent® re-
ligion?? of Mazda-worship,** (which is) quarrel-removing,” weapon-lower-
ing,? self-dedicating? (and) holy,?® which® of those that are®® and of those
shall be*! (hereafter) (is) the greatest,*> and the best** and the most excel-
lent,** which® is the religion of Ahura* revealed-by-Zarathushtra.”’

I acknowledge*' all** good® (things) (which are) from Hormazd.*® Such®

v Here Ahriman stands in opposition to Hormazd. This idea should be understood of later period
of Avesta. In the ancient period of the Avesta, i.e. during the period when the Gathas were com-
posed, Hormazd has been regarded as the Creator of the entire world and its destroyer. He has
no rival, but under His sovereignty Spena mino and Angra mino carry out some work pertaining
to this world.

w The entire passage except the words Jasa me avanghe Mazda is taken from Yasna Ha XII.
This Yasna Ha XII is the Zoroastrian Creed. See the Zoroastrian creed (in Avesta) in this book.
The words Jasa me avanghe Mazda occur in Hormazd Yasht, para 27.
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is* the praise* of the religion** of Mazda-worship.*

Explanation: Some essential features of the Mazda-worshipping Reli-
gion are noticed from the above passage. Besides this, many other excellent
features of this pure religion we find in Vendidad, Yazishna and Vispered as
well. In the Vendidad fargard V paras 22-24 it is stated that just as the sea
Vouru-Kasha is greatest of all other seas and just as the great tree overshad-
ows other small plants and just as the sky encompasses the entire earth
around, in the same way Zoroastrian Religion in its greatness, goodness and
excellence, covers all other religions. See Yasna Ha 44, stanza 10.

BAZ (PRAYER) FOR SAYING GRACE

*Ba name yazade,! bakhshayandeh? bakhshayeshgare® meherban*
Hormazd5 Khoday® itha’ at® Yazamaide’ Ahurem' Mazdam', ye!
gamcha? ashemcha'* dat'* apascha'> dat' urvaraoscha!” vanguhish,'®
raochaoscha dat? bumimcha,?! vispacha* voha>* Ashem Vohiu 3.

(After reciting the above prayer the person eats the meals, thanking the
Almighty God for all good things and after washing hand and mouth, he
prays as follows):-

Ashem Vohii 4. Yatha Ahu Vairyd 2, Ashem Vohi 1. Ahmai
Raéshcha, Hazangrem, Jasa me Avanghe Mazda, Kerfeh mozd.

Translation: In the Name of God' and with His help (I begin to recite
this prayer) (who is) the Lord® Hormazd® the bestower of all good things,?
the forgiver of sins® and loving.* Thus here® we revere’ Ahura Mazda'® who!!
created the animals'? and Ygrain,"” who created's water'> and good'® vegeta-
tion'” who created® lights'® (of the sky) and the earth?' and all (other) good
things (over and above these).

BAZ TO BE RECITED BEFORE PASSING URINE AND
ANSWERING THE CALL OF NATURE

(The person standing three paces from the place of the toilet recites the
sentence as below:)

“Guneh' Shekasteh? Sad hazar-bar.’ Yatha Ahii Vairyo 1.

x The portion of this Baz for saying Grace from the beginning up to Ahura Mazda Khodae is in
Pazend language and the portion from “itha at yazamaide” up to “Vispacha vohu” is taken from
yasna Ha 37. para 1.

y The original meaning of ashem is equivalent to Persian ard i.e. flour, powder. In such a mean-
ing this word occurs in Vendidad Fargard V as regards the treatment of a woman who has been
delivered of a still-born child.

z In the Persian Rivayets of Darab Hormazdyar these Persian words “gunesh shekasteh sad
hazar bar” is not written for recital; but in it is mentioned to recite only one Yatha ah@i Vairyd in-
stead, whilst passing urine or answering the call of nature.
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Translation: May sins' be smitten” a hundred thousand times®!

(After having passed urine or answered the call of nature, holding the
strings or tape of pyjamas, he purifies himself with dry earth, retraces three
steps, and recites the following “baz”.)

Ashem Vohii 3, “Humatanam' hiikkhtanam? hvarshtanam,’ yadacha*
anyadacha® verezymnanamcha® vaverezanaaamcha,” mah® aibi-
jaretaro®’ naénaéstaro,'’ yathana," vohunam'? mahi.” (to be recited twice)

Just as'"' we are" (the praisers and meditators) of good men,'? (in the
same way) we are® the praisers’ and meditators’® of the doers® of good
thoughts,' good words? and good deeds® for this world* and for the world
beyond®, and of those who have performed (good deeds) in the past.

*Hukhshathrotemai' bat> khshathrem,> ahmat* hyat® aibi-
dademahicha,® chishmahicha,” hvanmahicha® hyat® mazdai!® ahurai,"
ashaicha'? Vahishtai'? (to be recited three times). Yatha Aht Vairyo 4.

(May there) verily® (be) sovereignty® for the best ruler' (Hormazd)! We
devote our mind to® (or engage ourselves in the service of) Hormazd'*"
who’ (Himself) is the Best'® “Righteousness'?. We acknowledge’ (Him) (and)
regard (Him) as our own.?

*"Ahunem Vairim' yazamaide,> ashem vahishtem® Sraéshtem*
ameshem spentem’ yazamaide,® yenghe’ hatam® aat® yesne'" paiti"
vangho,? Mazdao Ahurd!® vaétha' ashat'® hacha'® yaonghamchal”
tanscha'® taoscha'® yazamaide.”” Ashem Voha 1.

We praise’ Ahunavar,! We praise Ardibehesht® (who is) the most surpass-
ing Ameshaspand,® among living beings® who” (is) better'? in acts of wor-
ship,'® of such Ahura Mazda'® (Himself) is aware'* on account of'® their holi-
ness' - all such,'” both men'® and women," do we revere.?

FIVE GAHS TO BE RECITED SEPARATELY
**(During Havan Gah)

Havanée ashaone ashahe rathwe, yasnaicha vahmaicha
khshnaothraicha frasastayaécha. Savanghee Visyaicha ashaone ashahe

aa The entire portion of Humatanam occurs in Yasna Ha 35 para 2.
ab The entire portion of Hukhshathrotemai also occurs in Yasna Ha 35 para 5.

ac Praiseworthy names of the Creator Hormazd are numerous, of which one name is “Right-
eousness”. Similar writing is noticed in Hormazd Yasht. In this Yasht the Creator Hormazd is re-
cognised by us by various names, which are approximately seventy. Moreover, at present, we
have 101 names of the Creator Hormazd in Pazend language and these names are being re-
membered by the yaozdathregar priest whilst performing the Yasna ceremony.

ad This entire para occurs at the end of Yasna Ha 18 and Yasna Ha 27.

ae For the meaning see the beginning portion of five Gah.
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rathwe, yasnaicha vahmaicha khshnaothraicha frasastayaécha.
“(During Rapithwan Gah)

Rapithwinai ashaone ashahe rathwe, yasnaicha, vahmaicha
khshnaothraicha frasastayaecha. Fradat-fshave zantumaicha ashaone
ashahe rathwe, yasnaicha vahmaicha khshnaothraicha frasastayaécha.

(During Uzirin Gah)

Uzyerinai ashaone ashahe rathwe, yasnaicha vahmaicha
khshnaothraicha frasastayaécha. Fradat-virai dakhyumaicha ashaone
ashahe rathwe, yasnaicha vahmaicha khshnaothraicha frasastayaecha.

(During Aiwisruthrem Gah)

Aiwisriithremai aibigayai ashaone ashahe rathwe, yasnaicha vahmai-
cha khshnaothraicha frasastayaécha. Fradat-vispam hujyaitee zara-
thushtrotemaicha ashaone ashahe rathwe, yasnaicha vahmaicha
khshnaothraicha frasastayaécha.

(During Ushahen Gah)

Ushahinai ashaone ashahe rathwe, yasnaicha vahmaicha khshnaoth-
raicha frasastayaécha. Berejyai nmanyaicha ashaone ashahe rathwe,
yasnaicha vahmaicha khshnaothraicha frasastayaecha.

SROSH BAZ
**Khshnaothra! Ahurahe Mazdao? Ashem Vohi 1.

Pa name' yazdan? Hormazd® Khodae* awaziini,® gorje® khoreh’
awazayad,® Sarosh® asho,!’ tagi,!! tan-farman,? shekaftzin,"® zin-
awazar,'* salare damane Ahura Mazda's be-rasad.'® Az hama gunah!’
patet pashemanum;® az"” harvastin? dushmata?’ duzhukhta?
duzhuvarshta,”® mem?* pa geti®® manid*® oem goft,”” oem kard,”® oem
jast?” oem biin biid ested,® az an gunah’' manashni** gavashni®
kunashni,** tani* ravani*® geti’’ minoani,*® okhe* avakhsh® pasheman*
pa sé gavashni*! pa patet hom.*> Yatha Aha Vairyo 5, Ashem Vohi 3.

af Note that from Roz Hormazd Month Awan up to Gatha Vahishtoisht Rapithwan Gah is not re-
cited, but in its stead there is Second Havan. During this period in the Khshuman of all prayers,
Rapithwan Gah is not recited, but it is enjoined to recite Havan Gah. For the remaining seven
months i.e. from Roz Hormazd Mah Fravardin up to Roz Aneran Mah Meher, five Gahs are re-
cited. The reason is that during these five months (according to original correct calculation) of
winter, hours during the day-time are shorter than those of the summer months. Moreover, dur-
ing winter there is less heat during noon-time. The Gah pertaining to summer-season (Rapith-
wan) therefore is discarded. About these winter days in the Persian Rivayets it is figuratively
written that heat during those days is buried underneath the earth.

ag The portion from “pa name yazdan” up to “pa patet hom” is in Pazend language. Similarly it
is to be understood in every Niyayesh and Yasht.
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Translation: (May there be) propitiation' of (the Creator) Ahura Mazda!
(I begin to recite this) with (the help of) the name' of (the Creator)
Hormazd,® the Lord*> and the Lord* (of the whole world) and munificent.’
May the splendour® and glory’ (of the Creator Hormazd) increase!® May
Srosh’ (yazad) the holy,'® strong,!" word-incarnate'? (i.e. whose body even is
the Holy Spell), possessed of efficacious weapons' (in order to smite the
daevas and wicked men), possessed of victorious weapon'* (and) the chief of
the creatures of Hormazd'® come'® (to my help)! I renunciate, and desist'®
from all sins;'7?° all wicked thoughts*® which in this world®*? I have
thought,”® wicked words?' which I have spoken,”” wicked deeds* which I
have committed®® (and) which have been caused through me* (and ) which
have been originated by me* (all these sins mentioned above) relating to
thought,*? relating to word® and relating to deed,** pertaining to (my own)
body,*® pertaining to (my own) soul,* pertaining to this world,*” pertaining to
the world beyond,*® all these sins,”’ O Hormazd! I discard and keep myself
away” (and) with the three words*! (i.e. good thought, good word and good
deed) I repent.

“"Fravarane® Mazdayasno* Zarathushtrish* vidagvo* Ahura-
tkaesho*” (gah according to the period of the day) frasastayaécha
Sraoshahe® ashyehe,” takhmahe,® tanu manthrahe, darshi-draosh,*
ahiiiryehe,” kshnaothra® yasnaicha® vahmaicha khshnaothraicha
frasastayaecha, Yatha Ahii Vairyo® zaota® fra-me’ mriite,"? atha
ratush ashat chit hacha® fra ashava® vidhvao® mraoti.*

I profess® myself to be a worshipper of Hormazd,* follower in accord-
ance with the religion revealed by (the prophet) Zarathushtra,* abstainer
from (the path of) “daevas* and act according to the Law of Ahura Mazda*’
(Gah according to the period of the day) for the worship, veneration,*® propi-
tiation®” and glorification,® with propitiatory formula** (Khshnuman) of

ah “Fravarane Mazdayasno Zarathushtrish Vidaévo Ahura-tkaeshd” is the shortest Zoroastrian
Creed. This is a sort of a Creed as regards the kind of religion the reciter observes.

ai The word “dev” which is called “daeva” in the Avesta has four different meanings according
to the opinion of Sheth Kharshedji Rustomji Cama, or in other words we learn of four types of
dev from the Avesta: (1) daevas having the appearance of man; (2) daevas producing diseases;
(3) immoral daevas (4) daevas decreasing prosperity: (1). These persons who produce wicked-
ness by increasing diseases or by decreasing prosperity or by ruining morality, are called the
daevas having the appearance of men; e.g. Zohak, wicked people of Gilan and Mazandaran, etc.
(2). Those who emit diseases and untimely death by whatever means or objects are also called
“daevas,” e.g. a statement is made in Vendidad frakart VII about some daevas residing in the
tombs. Here the meaning of daeva is to be understood as impure. They produce diseases while
coming out of the tombs. (3). Whatever incites us to follow the path of wickedness is also
termed “daeva”, e.g., slander, deceit, heresy, evil eye, impurity, etc. (4). Whatever causes dis-
turbance in the spread of prosperity is also known by the term daeva, e.g. the demon Apaosha
prevents rain i.e. the causes responsible for the prevention of rain are known by the name
“apaosha”. Excessive cold is regarded as the queen of demons. See Sheth K.R. Cama “Zarthosht
Namu” VI... “Who is daeva”.
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Srosh® the holy,* powerful,®® word-incarnate,” of infuriate weapon®* (for

smiting the daevas) and according to the law of Ahura let the Zaotar®
(officiating priest®) recite® to me®' the (the excellences of the sacred verses
of) Yatha Ahii Vairyd for propitiation® (of the Creator Hormazd) (in so and
so Gah) for the worship® of Srosh yazad* the holy,* the powerful,” word-
incarnate® (for smiting the daevas), mighty-speared™ (and) acting according
to the Law of Ahura Mazda,> for (his) praise,* for (his) propitiation® (and)
for (his) glorification.’” Let (Raspi the assistant priest who is) righteous® and
learned® “recite® (the excellences of such verses) “atha ratush ashat-chit
hacha.”®

Explanation: The words from “Yatha Ahii Vairy6 Zaota” up to “vidhvao
mraotu” which are recited in every Niyayesh, Gah and Yasht after “fravarane
mazdayasnd” are borrowed from the yasna. Raspi, i.e. the assistant priest sit-
ting opposite the Zaotar, addresses him thus: “Yatha Ahii Vairyd zaota fra me
mrute” implying that Zaotar may explain the excellences of “Yatha Ahi
Vairyd” and the Religion of Zarathushtra to him. The Zaotar then replies.
The Raspi after having fully comprehending the excellencies and grasping
the essence of the Religion of Zarathushtra would now put them into practice

and expound them to others.

Sraoshem,% Ashim,” huraodhem,®® verethrajanem® fradat-gaéthem’
ashavanem’ ashahe’ ratim” yazamaide” Ahunem™ vairim”™ taniim’
paiti,”” Ahunem vairim taniim paiti, Ahunem vairim tanam paiti. Yatha
Ahii Vairyo 1.

We praise Sraosha® the Holy,* the beautiful,® the victorious,” bringing-
prosperity-to the-world,” the Righteous one,” the Lord” of Righteousness.”
Ahunavar” protects’’ the body.”

Explanation: The significance of Ahunavar. To understand the verse of
Yatha Aht Vairyd. By remembering the Creator Hormazd, by keeping full
faith in the verse of Ahunavar, by chanting and reciting it properly, we be-
come powerful and to some extent we get strength to avoid the difficulty or
impending calamity. Regarding the efficacious excellence of Ahunavar we
get some explanation from the beginning portion of Vendidad XIX fargard
and from the first Kardah of Srosh Yasht Hadhokt. In the Vendidad fargard
XIX it is stated that when Ahriman and the entire army of daevas and drujas
came to kill the holy Zarathushtra, amongst the remedies applied by the holy
prophet in order to destroy them, the foremost was that he recited and
chanted aloud the most powerful verse of Ahunavar. Besides, some
Zoroastrians while commencing any work or during any calamity say, “Atha
thy help”, “atha” is originally “Yatha” and “Yatha” is the first word of
“Yatha Aht vairyd”.

aj Fra....mrute also means speak loudly, speak in a loud tone.
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“*Keém na Mazda (to be recited in full) Yatha Ahia Vairydo 2;
yasnemacha® vahmemcha® aojascha®® zavarecha® afrinami,®® sraosh-
ahe,® ashyehe,” takhmahe,” tanu-manthrahe,’? darshi-draosh,” ahiiir-
yehe.** Ashem Vohi 1.

I praise® and worship,* according lo the law of Ahura Mazda the glory,
dexterity® and strength®” of Srosh yazata,® the holy,” strong,” the word-in-
carnate,’ possessed of powerful weapon® (in order to smite the daevas).

AHMAI RAESHCHA

“Ahmai'! raeshcha? khvarenascha,® ahmai‘ tanvd® dravatatem,’
ahmai’ tanvo® vazdvare,” ahmai'’ tanvo" verethrem,? ahmai®® ishtim'
ourush-khvathram,’> ahmai'® asnamchit'” frazantim,'”®* ahmai'
9 9
daregham? daregho-jitim,>' ahmai?* vahistem-ahiim*® ashaonam?
raochanghem® vispo-khvathrem.?* Atha? jamyat,”® yatha® afrinami.*
Ashem Vohi 1.

Translation: *"(Do thou) (O Holy Srosh yazad) (grant) lustre? and glory®
unto him' (i.e. unto the person) who worships thee (the Holy Srosh yazad)
with the best *“zaothras”, with excellent “zaothras” and with the “zaothras”
strained - prepared carefully by good people: (do thou grant) unto him* the
soundness® of the body, happiness, victoriousness,'? wealth'* with fullness of
welfare,'” and progeny" of innate wisdom."”” (Do thou grant) unto him' a
long® life*! (and) heaven® of the righteous* bright®® (and) comfortable.?
May it be so as I pray (i.e. may my blessings be fulfilled! )

HAZANGHREM

*Hazanghrem' baéshazanam,? baevare’ baéshazanam;*
Hazanghrem® bagshazanam,® baévare’ baéshazanam,® Hazanghrem’
baéshazanam,'’ baévare!! baéshazanam.!?

Ashem Vohi 1.

Translation: (May there be) a thousand of health, ten thousands of
health! May there be health a thousand times.

ak For the Avesta text and translation of Kém Na Mazda.

al The portion from the beginning up to “vispd khvathrem” of these benedictions is taken from
yasna Ha 68:11 and the words, “atha jamyat yatha afrinami” are taken from the last part of para
8 of “Afrin i Paighambar Zartosht”.

am Its explanation is given after the translation of the passage “ahuranish ahurahe” at the end of
Khorshed Niyayish.

an “Zor” i.e. a thing that is offered in sacred service or religious ceremony, an offering, as milk,
water, food, fruits, etc.

ao The portion of Hazanghrem is found in yasna Ha 68.15.
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JASA ME AVANGHE MAZDA

**Jasa! me? avanghe® mazda,* jasa® me® avanghe’ mazda,® jasa’ me!
avanghe!' mazda,”? Amahe"® hutashtahe'* huraodhahe's verethragh-
nahe,'  ahuradhatahe,”” vanaintyaoscha uparataté’® ramand"”
khvastrahe,?’ vayaosh?' uparo-kairyehe?? taradhato?® anyaish** daman,*
aétat’ te’’ vayo®® yat® te® asti’! spento-mainyaom thwashahe® khvad-
hatahe,* zrvanahe® akaranahe,® zrvanahe¥ daregho-khvadhatahe.
Ashem Vohi 1.

Translation: O Hormazd! Come' unto my? help.’ Of the well-shapen'*
(and) beautiful> Ama'® (yazata of strength), of Behram yazad'® created by
Ahura,"” of Vanainti Uparatat'® (i.e. the yazata presiding over victorious
ascendency), of Mino Ram, ' giver of taste of food,? of “Vay yazad*' work-
ing-on-high,?* (who is) created superior to other creations - (may the help of
all of them reach me through you, O Hormazd. O Vay yazad!* (get me the
help) of thy*® (wind) which? is* pertaining to the Beneficent Spirit*2. Of the
sky*® taking course according to the Law of nature,* of the Endless® Time,*
of the Time*” Ordained for a long period® (may the help of these all reach
me, O! Hormazd).

KERFEH MOZD

"Kerfeh mozd' gunah guzareshnera’ kunam,® ashaht ravan®
dusharamra® ham kerfeh® hama vehane’ haft-keshvar zamin,® zamin-
pahana,’ rud-drana,'’ khorshid-bala," bundehad!? be-rasad;' asho bed's
der-z1,'* Atha!” Jamyat'® yatha'® afrinami.?’ Ashem Vohi 1.

For the expiation of sins? I obtain® the reward of meritorious deeds’, and
for the sake of the love of® the soul’, may complete'? righteousness* reach'
all the doers of good deeds® and all the faithful” (residing) on the seven re-
gions of the earth®, - as wide as the earth’, as long as the river'® and as high
as the Sun'! *! May there be' long life'¢ of the righteous (man).* May it be'®

ap “Jasa me Avanghe Mazda” consists of the Avestan texts taken from three different places
mentioned-below:- The sentence “Jasa me Avanghe Mazda” is taken from Yasht Hormazd, para
27. The portion from “Amahe hutashtahe” up to “uparatatd” is taken from the Behram Yazad
khshnuman, of the small Siroza. The portion from “Ramano khvastrahe” up to the end is taken
from the Khshnuman of Mino Ram of the Small Siroza.

aq Yazata presiding over pure and health-giving air. In Pahlavi he is called “Vay i Veh”. Its op-
posite is “Vay i Saritar” or “Vay i Vattar” (poisonous-air). See Vendidad fargard V, paras 8-9.

=35

ar This prayer from the beginning up to “asho bed der-zi” is in Pazend language. The words,
“atha jamyat yatha aftfiTnami” are in Avestan language and as mentioned earlier are taken from
“afrin 1 Paighambar Zartosht”. para 8.

as Compare Avesta Zem-frathangha, danu-drajangha hvare-barezangha (see yasna Ha 60, para
4).

at i.e. may the truthful person enjoy his life, with happiness for a long time!
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s0'” as" I pray® (i.e. may my greetings be fulfilled!).

HOSHBAM
*(This prayer is recited only at day-break or dawn.)

Atha' iman? vacho? drenjayoish;* yoi® anghen®
varethraghnyotemacha’ bagéshazyotemacha;® pancha’ ahuna vairya'
frasravayoish.!! Yatha Aha Vairyo 5: Ahunem-vairim!?> tanam?® *paiti.'*
ahunem-vairim's taniim’® paiti;'” ahunem-vairim'® tanim' paiti.’ Yatha
Ahii Vairyd 1; Kém na Mazda (to be recited fully); Ashem vohu 1;

Yatha Ahu Vairyo 21, Ashem Vohi 12.

Nemase-te?! hushbami;? nemase-te?* hushbami* nemase-te?
hushbami.2® *"aétat dim?® vispanam? mazishtem dazdyai,*! ahiimcha?
ratimcha® yim* ahurem mazdam,* snathai*® anghrahe mainyéush®’
dravato,® snathai* aéshmahe* khravidraosh,* snathai*’ mazainyanam*
daévanam,* snathai> vispanam* daévanam,” varenyanamcha*
dravatam® (to be recited in baz or low tone) shekasteh® ghanamenyo,
bar ahreman® leanat® sad hazar bar.* (to be recited in a loud tone)
Fradathai®> Ahurahe Mazdao ragévato khvarenanghuhato,®
fradathai® Ameshanam Spentanam,” fradathai® tishtryehe® staro®
raévato® khvarenanghuhato, fradathai®® narsh® ashaono,® fradathai®
vispanam” Spentahe Mainyéush” ** damanam’ ashaonam.”™ Yatha Ahu
Vairyo 2.

Translation: Thou shouldst* thus' recite* these® (under-mentioned Avesta
verses®) which® are® most victorious’ - efficacious and healing.® Thou
shouldst chant!' five® Ahunavars'®; Ahunavar'? protects' the body."

Homage (be) unto thee,” O Dawn!** This? (is) in order to raise weapon?

(against) the wicked®® Angra Mainyu,”” (against the daeva) Aeshma,*’ of ter-
rible weapon,* (against) the Mazanian®* daevas,* and in order to raise
weapon® (against) all* the daevas,*’ (against) the ®*Varenian*® wicked ones,*
and to dedicate’® to Him,” the greatest® of all* (our) Ahu (Lord)* and Ratu
(Master)* who** (is) Ahura Mazda.®

(May) Gana Mino®' (be) defeated*! (May there be) imprecations® upon
Ahriman® a hundred thousand time*. (All these are) for the growth® (or

au i.e. prayer at Dawn.
av The portion from “Atha iman vachd” up to “tanum paiti”, is taken from Vendidad 11, para 3.

aw The portion from “aetat dim vispanam” up to “damanam ashaonam” is here taken from
Yazishn Ha 27.

ax For explanation, see page 17.

ay If the word “varenya” be compared with the Pahlavi word “varunik” (i.e. revengeful), the

FPR L]

meaning of the words “varenyanamcha dravatam” can be “of the revengeful wicked men”.
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glory) of Ahura Mazda®, possessed of treasures®” and glorious™; for the in-
crease® of the Ameshaspands®; for the increase® of star®® Tishtrya®, pos-
sessed of treasures® and glorious®; for the increase of® the holy® man®’
(and) for the increase of*’ all” the holy™ creatures” of Spena Mino’'.

Explanation: The passage from “aetat dim” up to “damanam, ashaonam”
is here taken from Yasna Ha 27. The reliable explanation of what “all these
to dedicate” can be given from Yasna Ha 1 up to the end of Yasna Ha 26; its
main aim (of whatever prayers and votive offerings being dedicated) is to
please the Creator Ahura Mazda, Ameshaspands - the Holy Immortals and
other yazatas - and to sing their glory and to defeat Ahriman and his daevas
and drujas.

Vanghucha™ vanghuyaoscha™ afrinami,”® vispayao” ashaono™
stoish” haithyaicha®® bavanithyaicha®' biushyanithyaicha,®> Ashim®
rasentim® daregho-varethmanem,*® mishachim® hv6e® aiwishachim®
mishachim® afrasaonghaitim.’* Barentim®’ vispao” baéshazao,”
apamcha’® gavamcha®® urvaranamcha.’® Taurvayeintim®’ vispao®®
tbaéshao,”” daévanam'® mashyanamcha.! Areshyantam’ ahmaicha3
nmanai‘ ahmaicha’ nmanahe® nmano-patée’.

I praise” good men™ and women” who are,*® who were®' * and will be,*
of the entire” creation” of Holy Hormazd.” I praise Ashis (i.e. yazata named
Ashivanguhi having such traits)® who come for help* (and is) the protector
for a long time,® the friend® (of good man) and herself the willing follower®
(well-)instructing” companion,® and keeper®' of all?> healing virtues,” for
waters,” cattles” and plants® (i.e. for them) and the destroyer?” of all’® evils*
of the daevas,'® wicked men' (who are) the tormentors® of this® house* and
lord’ of this’ house.®

Vanghiiishcha® adhao® vanghuhishcha!® ashayd," hupaurvao!'
vahehish,”* aparao' rasentish,'” dareghd vare thmand,'® yatha'” nd'
mazishtaoscha® vahistaoscha? sraéshtaoscha? ashayo® erenvante®
ameshanam spentanam?® yasnaicha?® vahmaicha? khshnaothraicha?’
frasastayaécha.?® Fradathai® ahe’® nmanahe,’' fradathai? vispayao®
ashaono* stoish,** hamistée® vispayao’’ dravato® stoish.’® Stavas*® asha*!
y&*2 hudao*® y6i* "*henti.*s

(I praise) good charitable works,’ and righteous deeds' (which are) of a
very exalted dignity'? (and) superior’® (and which) subsequently' (i.e. in
their results) (are) attaining to'® (our help) (and) affording shelter for a long
time,'® so that!” the greatest,” best®® and excellent’ righteousness may
reach® us.*

az Darmesteter. - “are coming into being” (Mills)

ba The portion from “vanghucha vanghuyaoscha” up to “vispayao dravato stoish” is here taken
from the first four paragraphs of Yasna Ha 52. These Gathic words “stavas asha y& hudao yoi

=9

henti” are taken from Yasna Ha 45, known as “At Fravakhshya”, para 6.
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Explanation: (as to how we may gain righteousness is mentioned
below).

For the worship® of the Ameshaspands® and for (their) adoration,* for
(their) propitiation?” and for (their) glorification,?® (and) prosperity of this*
house,”! for the prosperity®> of the entire® creation®*® of righteous®
(Hormazd), and for the entire antagonism®® of the entire’’ creation®* of the
wicked* (that righteousness may attain to us). On account of truthfulness*' I
sing® the glory of Him who (Himself) (is) of good wisdom* (and of those)
who* are His Ameshaspands - Holy Immortals.

PVasascha' ti? Ahura Mazda® ushtacha,* khshaésha® havanamS
damanam.” Vasdo® apo,” vasd'® urvarao," vasd'> vispa’ voha' asha-
chithra;'® Kkhshayamnem'¢ ashavanem!” dayata.'® Akhshayamnem'
dravantem.? Vasokhshathro?' Kkhyat?? ashava;® avasoé-khshathro*
khyat®® dravaoe* gato?” hamishto,”® nizberet6 hacha’® spentahe
mainyéush?® damabyd,’? varato*® avaso-khshathro.*

At Thy will' and with happiness* Thou, O Ahura Mazda!® rulest over’
Thine-own® creations;’” (Thou rulest) at (Thy) will® over waters,” over trees'!
and over all"® good things," the seeds of righteousness.'> Thou appoint'® the
holy (man)' a ruler (but) not the infidel (i.e. the sinful man). May the right-
eous® (man) be* ruling-at-will?! (but) may the infidel,”® fallen” into calam-
ity,”® cast® out® of the creations* of the Holy Spirit,>' having failed® (in his
schemes) be* not-ruling-at-will.*

Hakhshaya’*  azem-chit’® y0%®  Zarathushtro*  frateman*
nmananamcha,* visamcha,”? zantunamcha** dakhyunamcha,* anghao*
daénayao* anumatayaécha*’ anukhtayaécha,”® anvarshtayaécha,® ya“
ahuairish3! Zarathushtrish.*

"Yatha® no* aongham shato® manao,” vahishto® urvang®
khvathravaitish® tanvo® hento® vahisht6®® anghush;* akaoschoit®
ahuire Mazda® jasentam.” Asha®® vahishta,” asha™ sraéshta’
daresama’ thwa,” pairi’ thwa” jamyama,’* hamem”” thwa,’”® hakhma.”
Ashem Vohii 1; Asha vahishta, asha sraéshta, daresama thwa, pairi thwa
jamyama, hamem thwa hakhma. Ashem Vohii 1; Asha vahishta, asha
sraéshta, daresama thwa, pairi thwa jamyama, hamem thwa hakhma.
Ashem Vohi 1.

Ahmai raescha; Hazanghrem; Jasa me avanghe Mazda; Kerfeh
Mozd.

bb i.e. for Ahura Mazda being the source of Truthfulness, or in other words: with truthfulness,
i.e. with my sincere heart and pure conscience I sing the glory of Ahura Mazda.

be The portion from “Vasascha tii Ahura Mazda” up to “Ahurish Zarathushtrish” is taken from
Yasna Ha 8, paras 5-6-7.

bd The portion from here up to “hamem thwa hakhma” is from Yasna Ha 60, paras 11-12.
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36 who® am Zarathushtra® will guide® the leaders® of the house,*' of
the clans,*” towns* and lands,* to think,*’ to speak* and to act in conformity
with* this® Religion*® which® is of Ahura,’' revealed-by-Zartosht,** so that*
our** minds®’ (be) full of joy* (and) (our) souls® (attain) the best,”® (our)
bodies®! be® full of heavenly glory® (may be fit) for the best® world* (i.e.
Heaven) O Ahura Mazda® may (all these good wishes) reach®’ (us) "openly®

Through the best® righteousness,” excellent’' righteousness,” (O Ahura
Mazda) may we catch sight of” Thee™ and may we come’ near’* Thee”
(and) attain to’ Thy™ eternal”’ friendship!™ (i.e. may we become worthy of
Thy friendship!)

KHORSHED NYAYESH

Note: This Nyayesh is enjoined in the Persian Rivayet to be recited dur-
ing three Gahs daily during the day, i.e. Havan, Rapithwan, and Uzirin.

Khshnaothra' Ahurahe Mazdao.? Ashem Vohii 1; Pa name® yazdan,*
Psatayem® zabdaem® dadar Ahura Mazda’ rayomand,® khorehmand®
harvesp-agah,'’ kerdegar!! khodavandan khodavand!? padashah!® bar!*
hame's padashahan,'® negehdar,'” khaleke'® makhluk,"” ar-razzak ruzi-
dehandeh,” Kkader? o kavi? o kadim;*® bakhshayandeh?
bakhshayeshgar,”® meherban,® tavana?” o dana® o dadar” o pak
parvardegar.®® Adel padashahP' bizaval*? bashad.?* Hormazd* Khodae*
awazini*® gorje* khoreh® awazayad.* Khorshed* amarg* rayomand*
aurvad-asp*® be-rasad.*

(May there be) the rejoicing,' of Ahura Mazda.? (I commence this recital)
in the name® of the Creator.* I praise® and invoke® Hormazd’ (who) is the
Keeper of treasures,® Glorious,'* Omniscient,’ the Perfector of all deeds, ' the
Lord of Lords,"” King over' all'® Kings,'® the Protector,!” the Creator'® of
(all), things created,” the Giver of the daily bread,” the Natural*' and the
Powerful,?? without beginning or end,” the Bestower of good things,?* the
Forgiver of sins,” the Loving,”® Omnipotent,”” Wise?® and the Nourisher (of
all creations).*® May the Majesty®’ (and) Glory*® of Hormazd** (who is) the

be In Azemchit (i.e. I and others etc.) it appears that the Holy Prophet Zarathushtra intends to
even consider highly with himself his learned and well-versed disciples.

3’

bf The entire translation from “akaoschdit” up to “Jasentam” does not seem to be satisfactory,
although every word is easy. With delightful mind and happiness of the Soul. O! Ahura Mazda,
we ourselves having come nearer to Thee, shall attain the happiness of Heaven”. (Darmesteter).

bg The portion beginning from “satayem zbayem” up to “Adel padashahi bizaval bashad” ap-
pears to be a later addition because in the beginning of every Nyayesh and Yasht there occurs in
this way “Pa name yazdan Hormazd Khodae awzuni gorje khoreh awazayad”, but in this place
after adding some epithets of the Creator Hormazd there occurs “Hormazd Khodae Awaziini”,
etc. Another reason is that in the portion beginning with “Satayem zbayem” up to “Adel pa-
dashahi bizaval bashad” some Arabic words occur, such as, khaleke makhluk, ar-razzak kader,
etc., which do not occur in the Pazend introduction of other Avestan texts.
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Lord* and the Producer® (Creator of the whole world) be on the increase!*
May the immortal,*! brilliant* and the swift footed horse Sun* (i.e.
Khorshed yazata) come (to my help)!

Az hama gunah patet pashemanum; az harvastin dushmata
duzhukhta duzhvarshta, mem pa geti manid, oem goft, oem kard, oem
jast, oem buin buid ested. Az an gunah manashni gavashni kunashni, tani
ravani getl minoani, okhe awakhsh pasheman, pa sé gavashni pa patet
hom.”™

(1) (To recite with a bow) Nemase-te! Ahura Mazda?, nemase-te Ahura
Mazda, nemase-te Ahura Mazda, thrish-chit® paré* anyaish’ daman®.
Nemd’ veé® Amesha Spenta’ vispe! hvare-hazaoshao". A&tat'? jahat'
Ahurem Mazdam'* agtat’> Ameshe Spente!'s, a&tat” ashaonam'
Fravashish", aétat’ vayam?' dareghd-khadhatem.?? (2) Khshnaothra
Ahurahe Mazdao, taroidite anghrahe mainyeush. Haithyavarshtam hyat
vasna ferashotemem staomi Ashem " Ashem Vohi 1.

4

®(May there be) homage unto Thee!! Thrice®, O Ahura Mazda,? prior to
(Thy) other® creatures!® (May there be) homage’ unto you,* O Holy Immor-
tals!” (You who are) all'® of one accord!' with Khorshed yazata'' (i.e. co-
workers with one will and one accord). May this'? (homage of mine) reach'®
(the Creator) Hormazd!'* The Holy Immortals!'® The Fravashis'® (the Guardi-
an Spirits) of the righteous! and "™ may this?® (homage) reach'® Vayu yazata?'
created of the long period!?

(3) "Ferastuye! humatdibyascha’? hukhtdibyascha® hvarshtoi-
byascha,* manthwoibyascha® vakhedhwoibyascha® varshtvéibyascha.”
Aibi-gairya daithe® vispa® humatacha'® hiikkhtacha! hvarshtacha.!? Paiti-
richya daithe!® vispa'* dushmatacha'® duzhiikhtacha'® duzhvarshtacha.'”
(4) Fera ve'® rahi”® Amesha Spenta? yasnemcha? vahmemcha? fera
manangha? fera vachangha* fera shyaothana®, fera anghuya?, fera
tanvaschit?’ khvakhyao?® ushtanem.?” Staomi** Ashem;*' Ashem Vohii 1.

(3) 1 praise' (all) good thoughts,” good words® and good deeds* through
(my) thoughts,” words® and deeds.” T uphold® all’ good thoughts,” good
words" and good deeds." I renounce® all** evil thoughts,' evil words'® and
evil deeds.'” (4) T dedicate'® unto you,'® ye Holy Immortals,® worship?' and
praise” (and) with the very life* of my own® body?’ through thoughts,*

bh For the translation of this paragraph, see Srosh Baz above.
bi For the translation and explanation of this, see Hormazd Khoday above.

bj i.e. O Creator Hormazd I pay homage unto Thy best-created things, (but) prior to that I pay
homage unto Thee thrice.

bk Lord of long duration or period (Darmesteter).

bl The entire kardah-section of “Ferastuye” is called, “Avestan Patet”. This section is taken from
Yasna Ha 11.



KHORSHED NYAYESH 19

words?* and deeds® (and) with (my) conscience. I praise*® righteousness.*!

(5) (To recite bowing the head) Nemd' Ahurai Mazdai,” nemo' Ahurai
Mazdai,> nemoé' Ahurai Mazdai;> nemo® Amesha€ibyo Spenta€ibyo,*
nemd® Mithrai® vourugaoyaoitée,” nem6® Hvare-khshaétai® aurvat-
aspai,'” nemoé! abyo'? doithrabyo," yao'* Ahurahe Mazdao;'S nem6'
géush,'” nemo'® gayehe,'” nemo?’ Zarathushtrahe?' Spitamahe?? ashaono?
fravashee,” Nemem? vispayao* ashaond?” stoish?® haithyaicha®
bavanithyaicha® "™ bashyanithyaicha.’!

(5) (May there be) homage' unto (the Creator) Ahura Mazda!? unto the
Holy Immortals!* unto Meher yazata,® the lord of wide pastures!” and unto ™
the swift-footed horse!® Khorshed yazata!’ (May there be) homage'' unto
these'? two eyes'? that'® (are) of ™ Ahura Mazda!'"® Unto the Fravashi®* of the
first-created Bull' (i.e. of Gavyodad)! Unto the Fravashi* of Gayomard'!
(And) may there be homage® unto the Fravashi** of Zarathushtra,”' the
Spitaman!? (May there be) homage® unto the entire* creation® of the right-
eous?’ (Ahura Mazda)?’ that is,” coming into being®® and ™ that will be!*!

(If the Gah is Havan, recite as under):

Vohii*? ukhshya** manangha* Khshathra®® ashacha’ ushta®” "tanaim?
(to be recited three times) Ashem Vohii 3.

Do Thou strengthen® (my) body* (O! Hormazd) through good*
thoughts,* righteousness,* strength® (or power*) and prosperity.*’

(During the Gah Rapithwan or Second Havan, recite as under):

Ima*’ raochao® barezishtem® ""barezemanam® (to be recited three
times). Ashem Vohi 3.

This®” highest® light*®* amongst the high (lights)** (which is called the
Sun; we regard it as Thy most beautiful body, O Hormazd.

(If the Gah is Uzirin, recite as under):

Yahmr*! Spenta*? thwa** mainyi* urvaése* "jaso*® (to be recited three
times). Ashem Vohi 3.

bm The portion beginning with “Nemo Ahurai Mazdai” up to “bushyanithyaicha” is taken from
the Yasna Ha 68, para 22.

bn This is described figuratively. In reality there are no horses harnessed, but we notice that the
movement of the Sun is faster than the Moon.

bo Sun is considered the eyes of Ahura Mazda, also the moon.

bp The creation which is present, which was beforehand and which will be hereafter
(Darmesteter).

bq This sentence to be recited during the Havan Gah is taken from Yasna Ha 33, Stanza 10
known as “Yatha aish”.

br These words to be recited during Rapithwan Gah are taken from Yasna Ha 36, para 6, known
as “ahya thwa athro”.
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At which*' end® (O! Hormazd Thou art coming) with Thy* bountiful*
Spirit* (i.e. Spena Mino).

(6) Hvare-khshaétem' ameshem? raém?® aurvat-aspem* yazamaide.’
Mithrem® Vouru-gaoyaoitim’ yazamaide,? arsh-vachanghem,’
vyakhanem,' hazanghra-gaoshem, hutashtem, bagévare-
chashmanem,”  berezantem,'*  perethu-vaédhayanem'®  siirem!'¢
akhvafnem'  jaghaur-vaonghem.® (7) Mithrem"”  vispanam?*
dakhyunam?! danghu-paitim?*? yazamaide,” yim?>* fradathat’> Ahuro
Mazdao,® khvarenanguhastemem? mainyavanam? yazatanam,” Tat®
nd* jamyat? avanghe® Mithra* Ahura® berezanta.’® Hvarekhshagtem®’
ameshem? raém* aurvat-aspem* yazamaide.*!

(6) We praise’® the immortal,? radiant® and the swift-footed horse,* the
Sun.! We praise® Meher yazata® of wide pastures’ (who is) the speaker of true
word,’ the sitter in the assembly,'® of thousand ears," well-shaped,'? ten
thousand eyes," the exalted,* surveying from a watch-tower or large fort-
ress,'® brave,'® sleepless'’ (and) ever-wakeful.”® (7) We praise”® (him) the
lord® of all®* countries®' (who is) Meher Yazata,' whom* Ahura Mazda®
created” the most glorious? of the spiritual® yazatas.”” May the exalted*
Meher Yazata** and Ahura Mazda®* come® ™here® for our’ help!® We
praise*' the immortal,*® radiant® and the swift-footed horse,* the Sun.”’

(8) Tishtrim*? drvo-chashmanem* yazamaide,* Tishtrim drvo-
chashmanem yazamaide, Tishtrim drvo-chashmanem yazamaide.
Tistrim* yazamaide,* Tistryenyd* yazamaide,”® Tishtryo* raévao™
khvarenanguhiao® yazamaide,”? vanantem™ stirem* mazdadhatem
yazamaide, Tishtrim* starem® raévantem.® khvarenanguhantem®
yazamaide, thwashem® Kkhvadhatem® yazamaide,* zrvanem®
akaranem® yazamaide,*” zrvanem® daregho-khvadhatem® yazamaide.”
Viatem”' spentem’ hudhaonghem™ yazamaide,* razishtam” chishtam’
Mazdadhatam” ashaonim’™ yazamaide.” Daénam® vanguhim?®
mazdayasnim®? yazamaide.®* Patham® Kkhvastaitim®** yazamaide,®
zarenumantem®  siirem®®  yazamaide,** saokantem®  gairim”!
mazdadhatem® yazamaide®

(9) Vispemcha®® ashavanem® mainyaom’® yazatem®’ yazamaide,”
vispemcha®® ashavanem!” ga&thim' yazatem? yazamaide,® haom*
urvanem® yazamaide,® havam’ fravashim® yazamaide.® Jasa'® me!
avanghe'>? Mazda.® Ashaunam'¥ vanguhish!® sirao'® spentao'’
fravashay6'® yazamaide."” Hvare-khshagétem? ameshem?' raém?? aurvat-

bs These words to be recited during Uzirin Gah are taken from Yasna Ha 43, Stanza 6.

bt Among the epithets of Meher yazata there occurs “of a thousand ears and ten thousand eyes”;
its significance is that his power of hearing is as sharp as or is equal to a thousand ears and his
power of vision is as powerful as of ten thousand eyes.

bu tat = Sanskrit fad, meaning “here, so, in this way”.
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aspem? yazamaide.?* Ashem Vohu 3.

(8) We praise* Tishtrya* (yazata) *of sound eyes.* We praise* (the star)
we praise® ®“Tishtrya,” " those-belonging-to-Tishtrya.* We praise
Tishtrya,® the radiant (and) glorious.’' We praise® the star®™ ®Vanant, cre-
ated by Mazda.” We praise®' the star®® Tishtrya,”” the radiant® (and) glori-
ous.® We praise® the Sky* that follows its own law.%

We praise®” the Boundless® (eternal) Time,* the Time® appointed-for-
the-long-period,” the Wind”' (or Govad yazata),”" bountiful”® (and) of good
creation.” We praise” Wisdom,”® the most upright,” righteous,” created by
Mazda” (i.e. Religious education), the good® Mazdayasnian®* Religion,®
*?the chosen®® (path) amongst other paths,* the terrible®” “weapon,® and the
Mount’! Saokant,” created by Mazda.*

(9) We praise”® every® righteous® spiritual®® yazata;”’ (and) every® right-
eous'® yazata® pertaining to this world.! We praise® our own* “Fravashi’.
Come' to my" help,”” O (Creator) Hormazd!* We praise' the good,'
strong,'s (and) beneficent'” Fravashis'® of the righteous (people).>* We praise
the immortal,*' radiant* (and) swift-footed horse,” the Sun.”

bv Its meaning can also be “giver of sound eyes”.

bw Tishtar is the name of the most brilliant star in the constellation Canis Major in the East.
This star is compared to Sirius or Dog Star in English.

bx The meaning of “those related to star Tishtar” is, other stars associated with Tishtar, i.e. all
other stars of the same constellation in which Tishtar (Sirius) comes. This constellation is called
Canis Major. “Rains produced by Tishtrya” (Darmesteter).

by Vanant is, the central star in the West and the most brilliant. This star Fomalhaut are gener-
ally regarded as the same. It is called the opponent of the planet Jupiter.

bz or steadfast, of straight forward morals (khva+ staiti).

ca Avesta word Sura as compared with Sanskrit shula is translated by me as “weapon”. Accord-
ing to my view, a reference here is made about the weapon of Meher yazad or Srosh yazad. In
its corroboration we get actual Avestan writing from other places. In para 96 of the Meher yasht
it is stated that, in order to smite the wicked and the sinful persons, Meher yazata keeps a heavy
mace in his hand. Moreover, it is stated in karda 12 of Srosh yasht large and in para 15 of Ven-
didad 8 fargard 19, that Srosh yazata keeps a powerful weapon in his hands for smiting the
skulls of demons. The original meaning of Zarenumantem is “wrathful” and I have derived the
meaning “terrible, horrible” from it. Avesta word Zarenu = (German) Zorn = wrath, anger.

cb Fravashi and soul are two quite different things, they are not one and the same as most of our
Zoroastrians think. This will be clearly seen from this paragraph as well as from para 149 of
Fravartin yasht and from yasna Has 26 and 55 respectively. Fravashi, i.e. a spiritual element
showing the path of goodness and heaven to the soul about Fravashi in the Avesta it is men-
tioned that the Fravashis of all living beings, of those dead and those that shall be born hereafter,
are different and varied. In support thereof see yasna Ha 24, para 5. Moreover, another meaning
of “Fravashi”, (similar to English Prototype), is also “Original specimen, original form, original
root” of anything, e.g. the Fravashi of trees and plants is its root, seed. There is a spiritual ele-
ment in the body of man which is responsible in the world beyond, for good or bad deeds done
by him in this world; its name is “soul”. The soul attains heaven or hell in accordance with the
deeds done by it in the world, see my translation of Vendidad, fargard 19, paras 27-32.
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(10) Fravarane mazdayasnd zarathushtrish vidaevo Ahura-tkaesho
(Gah according to the period of the day) frasastayaécha. Hvare-
khshaétahe’ ameshahe® raévahe® aurvat-aspahe,’® Kkhshnaothra!
yasnaicha'? vahmaicha'® khshnaothraicha' frasastayaécha,'s yatha aha
vairy6'® zaota'” fra me'd mrite,” atha ratush ashat-chit hacha,® fra
ashava?' vidhvao? mraota.?

(10) For the propitiation'' (of the Creator Ahura Mazda) (during such and
such Gah), for the worship'?> of the immortal,® radiant’ (and) swift-footed
horse,'® the Sun, for (its) veneration,'® propitiation'* and glorification," the
officiating-priest'” (Zaotar)'” may proclaim' unto me'® excellences of the
verse “Yatha Ahii Vairyd”'¢ let (the Raspi who is) righteous?' (and) learned?
pronounce? (the excellences of the verse) “Atha ratush ashat-chit hacha”.?

(11) ““Hvare-khshaétem' ameshem? raém’ aurvat-aspem* yazamaide.’
Aat yat® hvare’-raokhshni® tapayeiti,’ aat yat'® hvare-raocho! tapyeiti,
hishtenti'> mainyavaongh6'* yazataongho,'s satemcha'® hazangremcha;'’
tat'® khvaren6'® ham-barayeinti,’ tat® khvareno?’ niparayeinti,® tat*
khvareno?”® bakhshenti,’® zam?’ paiti® ahuradhatam,” fradhaticha®
ashahe® gaéthao,’” fradhaticha®® ashahe* tanuye,* fradhaticha’ hvare¥’
yat*® ameshem?® raém* aurvat-aspem.*!

(11) We praise® the immortal,’ radiant® (and) swift-footed horse,* the
Sun.! When® the “light® of the Sun’ is warmer,” when'® it'! shines,'? there
stand'® hundreds'® and thousands'” spiritual'* yazatas.!* (These yazats) gather
together® that'® glory," (and) send it down.” (And) distribute®® (or spread)®
that** glory” upon® the earth?’ created by Mazda.” The immortal® radiant*
(and) swift-footed horse, (Sun) increases.*

(What does it increase or make prosperous ?) It increases*® the world* of
righteousness,’! the “creation® of righteousness.**

Explanation: In order to reach the earth the light of the Sun and the Moon it
is necessary to have air and “ether”. Without air and ether the light of the Sun
and Moon cannot fall on this earth. Mithra, i.e. Meher, means the light; “Ram
Khvastar” is equivalent to “ether” and “Vayu upard-kairyd” is the wind, air
between the sky and the earth. Like the close relationship of light, air and ether,
we find in the Avesta, allegorically, yazatas; it is the Khshnuman or propitiatory
formula of Mithra, i.e. Meher yazad. “Ram Khvastar” is associated with Meher

cc For its explanation, see Srosh Baz, page 16.

cd The portion from here up to the word, “Yasnemcha” is taken from the Khorshed Yasht. It is
noticed that this entire Yasht and various paragraphs of Yasna, as mentioned above, are incor-
porated in the Khorshed Nyayesh.

ce Taking hvare-raokhshni as a compound, if the reading according to Geldner, “hvare raokh-
shne” is taken, it means, “When the Sun warms with its light”.

cf In the original Avesta this word is found as dative singular (tongue), its original meaning is
the body. Darmesteter translates, “germs”.
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yazad. Moreover, there occurs, “Ram Khvastar” in the “Khshnuman” of Mino
Ram. Besides, in the Khshnuman of Mino Ram there occurs “Vayu uparo-
kairya” along with “Ram Khvastar”. As per this allegory “Ram Khvastar” and
“Vayu uparo-kairya” and other yazatas stand to help the light of the Sun and the
Moon to reach the earth. Without the help of these angels, natural light cannot
fall upon the earth.

(12) Aat yat' hvare’ uzukhshyeiti,’ bvat' zam° Ahuradhatam®
yaozdathrem,” apem® tachintam® yaodathrem,'° apem! khanyam"
yaozdathrem," apem'¥ zrayanam's yaozdathrem,!® apem'” armaéshtam'®
yaozdathrem,” bvat*® dama ashava? yaozdathrem,” yao' henti*
spentahe mainyéush.?

When' the Sun? rises® it becomes* the means of purifying’ the earth® cre-
ated by Ahura-Mazda,® (it becomes) the means of purifying'® flowing® wa-
ters,® spring'>-waters,'' waters' of the seas," stagnant'® waters'” (and), it be-
comes® the means of purifying® the righteous® creation,* which?* is* of the
Holy Spirit.?

(13) Yedhi' zi* hvare® noit* uz-ukhshyeiti,> adha® daéva’ vispao®
merenchinti’ yao'® henti,"" hapto-karshvohva'? nava®® chish'* mainyava's
yazata'é anghava'” astvaiti'® paiti-dram'® n6it?° paitishtam?' vidhenti.??

For! if?> the Sun® were not* to rise’ the demons’ here® would kill° (or “de-
stroy?) all® (things and lives) that'® are!' in the seven “regions.'> Then any'
spiritual® yazatas'® even would not find “support in this material world.

(14) Yo' yazaite’? hvare® yat' ameshem® raém® aurvat-aspem,’
paitishtatée® temangham,’ paitishtatée! temaschithranam' da&évanam,
paitishtatee!®* tayunamcha!* hazasnamcha,' paitishtatée!® yatunamcha'’
pairikanamcha,'® paitishtatée!” ithyejangho?® marshaonahe,” yazaite.”2
Ahurem Mazdam,? yazaite®® Ameshe Spente,” yazaite’® haom?’
‘iurvinem,? khshnavayeiti?® vispe’® mainyavacha® yazata® gaéthyacha,

cg All living things of this world enjoy their existence from the light of the Sun. Without it man,
animal, bird, tree, etc., cannot subsist. Here the meaning of the word, “daevas”, as mentioned in
the notes is “Srosh Baz”, pp. 15-16, should be understood as “foul air, miasma, producing
plague, means of disturbing prosperity”.

ch According to Avestan writing, the entire Universe is divided into seven regions which are
called “Keshvar”. Their names are:-(I) Arezahi (to the West), (2) Savahi (to the East), (3)
fradadafshu (to the South-West), (4) vidadafshu, (to the south-east), (5) Vouru-bareshti (to the
North-West), (6) Vouru-Jareshti (to the North-East), (7) Khvaniratha (in the centre of the above-
mentioned six regions). Moreover, this last region called “Khvaniratha”, is stated to be the
largest and most splendid of all other regions. Even at present we call the entire universe as,
“Hafte Keshvar Zamin”.

ci or the power of repelling (the daevas) (Sanskrit pratishtha). Darmesteter translates the word
by, “cannot withstand the daevas and oppose them.”

cj Dr. Geldner from here up to “urvanem” takes as a poem of three lines, each line begins with
“yazaite”.
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yo** yazaite’s hvare’ yat’” ameshem?® raém® aurvat-aspem.

Whosoever!' worships? (or praises?) the Sun® that* is immortal,® radiant,®
swift-footed horse,” in order to withstand® darkness,’ the demons,'? the brood
of darkness," the thieves'* and robbers,' the wizards'” and witches'® (and)
the deadly?' destruction,? he (as it were) worships®** Ahura Mazda,” he wor-
ships* the Holy Immortals,” he worships® his own?’ soul.”® He who** wor-
ships® the Sun,’*® propitiates® all*® heavenly®' and earthly* yazatas.*

(15) Yazai' mithrem? vouru-gaoyaoitim® hazanghra-gaoshem,*
baévare-chashmanem,’ yazai® vazrem’ hunivikhtem,* kameredhe® paiti'®
daévanam," mithrahe'? vouru-gaoyaoitoish," yazai'* hakhedhremcha,'
yat'¢ asti'”” hakhedhranam'® vahishtem,"” antare’ maonghemcha?!
hvarecha.?

I praise' Meher yazata,? the lord of wide pastures,® of a thousand ears*
(and) of ten thousand eyes,’ I praise® the *mace’ of Mithra,'? the lord of wide
pastures, * “sufficiently made ponderous®, weighty (for smiting) against'” the
skull’ of the Demons. !

I praise' the best" friendship" of friendships'® which'® is'” between'® the
Moon?' and the Sun.?

(16) Ahe' raya? khvarenanghacha,® tem* yazai’ surunvata® yasna,’
hvare-khshaétem® ameshem’ raém!® aurvat-aspem.!! zaothraby6'2 hvare-
khshaétem'* ameshem'¥ raém's aurvat-aspem'¢ yazamaide.!”

On account of his' radiance? and glory® I worship® that* immortal,’ radi-
ant'® (and) swift-footed horse" Sun® with the “"audible® (or famous®) yasna.’
We worship!” the immortal,'* radiant'® (and) swift-footed horse,'® Sun,'* with
“"libations. '

Haomayo'® gava' baresmana,? hizvo-danghangha,'? manthracha,?
vachacha® shyaothnacha’ zaothrabyascha® arshukhdhaéibyascha’
vaghziby6.”

(We who are) the performers of Haoma-ceremony' (or the acknowledgers

ck If the meaning of Meher is taken as light, origin of light, body of light, as stated previously
the significance of “the ponderous mace of Meher yazata for smiting the skulls of Demons” is to
be understood figuratively as sharp rays of the Sun for destroying disease and plague-producing
foul air. The meaning of Daeva in this place, as explained in the notes on pages 15-16 can be
taken as “foul air”. Whatever foul air is accumulated owing to the absence of the Sun during the
whole night, is destroyed by its brilliant light after the sunrise.

cl root vij = to weigh. “Well-struck down” (Prof. Darmesteter), well-aimed (Prof. Harlez), well-
utilized (Dr. Spiegel).
cm “Traditional” (Prof. Darmesteter)

cn Dr. Geldner takes the word “Zaothrabyo (with libations) occurring in the para of “Ahe raya

khvarenanghacha” of every Nyayesh and every yasht with the preceding word “Yazai” (I wor-
ship).
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of the Haoma-ceremony'), (“worship the Sun) with milk,?> Baresman,? skill
of tongue,* with the Holy Spell,® and with (good) word,® (good) deed,’” obla-
tions® (offerings) and rightly spoken® words.'°

Explanation: (From the writings of the Avesta we have seen that the ce-
remonies of Haoma and Baresman, which are current at present in our holy
Religion, were from the very ancient times, even prior to the advent of Za-
rathushtra. In the yasna Ha 9 (Havanim) it is stated that Vivanghane, the
father of King Jamshid; Athawyan, the father of Faredoon; Asrat, the father
of Keresasp, and Pourushaspa, the father of the Prophet Zarathushtra, per-
formed the Haoma ceremony. Haoma twigs (Sanskrit Soma) are the twigs of
a plant. These twigs are brought from Iran where they grow in large quantit-
ies. As a rule, fresh and green Haoma twigs should be used in the ceremonial
act so that while pounding in the mortar (Havanim) juice will come out.
These Haoma twigs should be regarded as strength giving and healthy medi-
cine like several tonics used at present. We get the description of its excel-
lence from Yasna Ha 9 and 10. In ancient times, prior to the advent of Za-
rathushtra, there existed a prophet by name Haoma, the discoverer of the
method of extracting the Haoma-juice by pounding the Haoma twigs and of
the introduction of the Haoma cult.

Like Haoma, the baresman, too, are the twigs of a certain kind of tree.
This tree grows in Iran. Each twig is known as “Tay”. Nowadays, brass or
silver wires are used in place of the original baresman twigs in our ceremon-
ies. The number of these wires is not always used uniformly, but it varies ac-
cording to the ceremony to be performed. It is not positively known who
founded the baresman ceremony, but its ceremony, too, like the cult of
Haoma is most ancient and this is ascertained from the Ram Yasht. In the
second “kardah” of this yasht it is stated that King Hoshang of the
Pishdadian Dynasty worshipped Mino Ram yazata by means of Baresman on
the Mount Alborz. In the first “kardah” of Srosh Yasht Vadi (Large) it is
stated that Srosh yazata was the first to worship the Creator, Ahura Mazda,
by means of Baresman.

With some special process and by reciting certain sacred verses of the
Avesta, in the yazishn Gah (Gah = place), the priest (yaozdathregar) draws
milk from the she-goat in the purified goblet which is called “Jivam”.

*Yenghe'? hatam'* aat' yesne!* paiti'® vangho!” Mazdao Ahuro'®
vaétha ashat® hacha,” Yaonghamcha tanscha taoscha* yazamaide.”

co The above verb, “yazamaide” should be taken here again. “Haomayd” is first person plural of
the word “haomi” (the performer of Haoma Ceremony). If the words “haoma yo” are taken sep-
arately they can be translated as: (We worship the Sun) with Haoma which is with milk (and)
barsam (and that Haoma) which is with the thought, word and deed, with the skill of the tongue,
and (with that Haoma which is prepared) with rightly spoken words® for the ceremonial obla-
tion.*

cp For the explanation of Yenghe Hatam, see note p. 1.
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Among the living beings'® whoever'? (is) better'” in acts of worship,'>'¢ of
which'? Ahura Mazda'® (Himself) is aware,' on account?! of His holiness®,
all such® men* and women®* we revere.”

(To pray in baz, i.e. murmur) “Hormazd' Khodae,> awaziinie’
mardum* mardum® sardagan,® hama’ sardagan,® hambayaste’ vehan,’
oem!® behedin"" mazdayasnan!? agahi'® astavani neki® rasanad'®
aediin'” bad'® (To recite aloud:) Yatha Ah@ Vairyo 2.

O Lord? (of the entire world) Hormazd' (the Creator)! and the Increaser?
of man* and mankind>¢ (and of the creation) of all’ (other) species®! O!
Bountiful (Lord) of all the faithful of the good Religion!® May I'° the faith-
ful! amongst the Mazda-worshippers'? (gain) the knowledge' (of the Reli-
gion) and may I become steadfast on the Religion'* and may goodness'
reach'® (me)! May it be so! (i.e. may the blessings which I ask be fulfilled!)

(17) Yasnemcha' vahmemcha? aojascha® zavarecha* afrinami,® hvare-
khshagtahe® ameshahe’ raévahe® aurvat-aspahe.® Ashem Vohi 3.

“T praise’ the worship,' glorification,? skill* (or efficaciousness)® and
strength? of the immortal,” radiant® and swift-footed horse,’ Sun.¢

(17) Ahuranish! ahurahe? vahishtabyo® zaothrabyo sraéshtabyo®
zaothrabyo,® dahmé-pairi-angharshtabyo’ zaothrabyo.® Ashem Vohi 1.
Ahmai® raéshcha!® Kkhvarenascha,!! ahmai? tanvo' dravatatem,!*
ahmai®® tanvo'¢ vazdvare,'” ahmai'® tanvo' verethrem,? ahmai?' ishtim??
pourushkhvathram,”® ahmai* asnamchit®® frazantim,”® ahmai?’
daregham?® daregho-jitim,”’ ahmai*® vahishtem ahtim3' ashaonam,*
raochanghem?* vispo-khvathrem.>* Atha’* jamyat** yatha¥” afrinami,*
Ashem Vohi 1.

“Hazanghrem; Jasa me avanghe Mazda; Kerfeh Mozd.

(18) (Whoever worships thee, the immortal, radiant and swift-footed
horse, the Sun) of Ahura Mazda and pertaining to Ahura' Mazda with best?
“oblations,* with excellent® oblations,® (and) with oblations® filtered by the
pious people,” (do, thou, O! Khorshed yazata! grant) radiance'® and glory!!

cq This entire portion to be murmured is in Pazend. The reason being it is the Pazend language,
which is different from that of the Avesta. Therefore it cannot be prayed aloud. This is so done
as, recitation of a certain portion of the Avesta is left out after reciting the Pazend portion.
Whatever Pazend passages that occur before the Avestan text or at its end are not to be recited in
murmur but are recited aloud.

cr The same, “Khshnuman” (or propitatory formula) which occurs in the Khshnuman “Frav-
arane Mazadayasno” in every Nyayesh and every yasht also occurs in the Khshnuman “Yas-
nemcha”. After giving the translation of “Yasnemcha” here I have not thought it essential to
translate it again anywhere.

cs As regards Avestan text and translation of this para, see above.

ct “Zor” - libation, i.e. a thing that is offered in sacred religious ceremony; milk, water, food, dry
fruits, etc., consecrated ceremonially.
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unto that man®; do thou grant him'? soundness' of the body" (i.e. health),
happiness,!” victory® of the body,"” wealth®, full of happiness, progeny,*
naturally intelligent,”® do thou grant him,” long life;** (and do thou grant)
him*® the bright** (and) happy heaven®! of the righteous.’> May it be* so** as®’
I pray®® (i.e. may all the blessings be fulfilled).

Explanation: Both these passages “Ahuranish” and “Ahmai Rag&shcha”,
are quoted here from yasna Ha 68, sections 10-11. In the same Ha or chapter
some description about water is given, in which prior to “Ahuranish” the fol-
lowing appropriate words have come; “Y0 v0 apd vanguhish yazaite
ahuranish ahurahe” etc. ... “ahmai raeshcha khvarenascha ... dayata” i.e. (the
consecrator speaks of water.)! “Whosoever worships water, O! Ahura Mazda,
and those pertaining to Ahura Mazda, with the most excellent oblations (do
grant radiance and glory) to him (O! Holy Waters of Ahura Mazda!), etc.

“Roz nek nam, roz pak nam, roz mubarak (falan)! mahe mubarak
(falan),? gahe (falan),> namaz* dadare® gehan® “daman.” Kshnaothra
Ahurahe Mazdao, taréidite anghrahe mainyéush. Haithyavarshtam hyat
vasna ferashotemem. Staomi Ashem ; Ashem Vohii 1.

Homage be unto the Creator of (the entire) universe on the day (N or M)
of good and holy auspicious name, in the month (N or M) of the auspicious
name, of the period (N or M) of the day!

Gorje' khoreh? awazayad® khorshed* amarg® rayomand® aurvad-
asp,’ be-rasad® amavand’ pirozgar'® amavandih! pirozgari.'? Dad'* din'4
beh!® Mazdayasnan'® agahi'’ ravai'® goafrangani’® bad? hafte keshvar
zamin?' aedin?? bad.”? Man?* ano* awayad?® shudan, man ano awayad
shudan, man ano awayad Shudan. Ashaone Ashem Vohi 1.

May? the lustre' and glory? of the immortal,’ radiant,® swift-footed horse’-
sun‘*-increase!® May (that) courageous® (and) victorious °"(Khorshed
yazata) come® (to my help) for courage'' and victory'?! May there be®
justice™ of the good” Mazda-worshipping!® Religion,' (its) knowledge,"’
promulgation'® and fame' (or glory") in the seven regions of the earth!?!
May it be® so!* I** ought to go*® there.” (To be recited facing the South)

Dadare! gehan? dine Mazdayasni dade Zarthushti Nemase-te ashaum
seévishte Aredvi Siira Anahite Ashaone Ashem Vohii 1. Nemd urvaire
vanguhi mazdadhate ashaone Ashem Vohii 1.

cu In every Nyayesh and yasht, the portion from “Roz Nek Nam” up to “gehan daman” and the
entire para of “Gorge khoreh awazayad” and “Dadare gehan dine Mazdayasni dade Zarthusti”
and the final sentence at the end are in Pazend.

cv As regards its translation and explanation, see pp. 7-9.

cw Whatever “Khshnuman” that occurs in the introduction of each Nyayesh and yasht also oc-
curs in the portion of “Gorje Khoreh” with the same khshnuman. After giving the translation of
the portion, there is no need of giving again in every Nyayesh and yasht.
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The Mazdayasnian* religion® (and) the law® (proclaimed) by the Prophet
Zarathushtra (has been received from Ahura Mazda), the Creator' of the
world®>. Homage (be) unto thee, O righteous® most profitable’ and undefiled
“Ardevi Sura'®! Homage'? (be) (unto thee) O good', righteous'®, Tree!* cre-
ated by the (Creator) Ahura Mazda'!

Hvare-khshagétem' ameshem? raém® aurvat-aspem* yazamaide’.
Ashem Vohia 1. Khorshed amarg rayomand aurvad-asp be-rasad.
Ashem Vohi 1.

We praise?’ the immortal'®, radiant' (and) swift-footed-horse®, Sun'’.
May the immortal®, radiant** and swift-footed horse?, Khorshed (yazata)
come (to my help).

MEHER NYAYESH

(It is enjoined in the Persian Rivayet to recite this Nyayesh everyday
during the day-time in the three Gahs: Havan, Rapithwan, and Uzirin).

Pa name! yazdan? Hormazd® Khodae* awaziini® gorje® khoreh’
awazayad;® Meher® faragayaod'’ davare rast' be-rasad.”” Az hama
gunah patet pashemanum; az harvastin dushmata duzhukta
duzhvarshta. Mem pa getl manid; oem goft, oem kard, oem jast. oem
bun bud ested ; az an gunah manashni gavashni kunashni, tan1 ravani
getl mindani, okhe awakhsh pasheman pa se gavashni pa patet hom.

(T begin to recite this) with! (the help of) the name' of the Almighty?
Hormazd,® Lord* (of the entire world) and the Increaser.” May His grandeur®
and glory’ increase!® May Meher yazata,” the Lord of wide pastures,'® the
“just Judge'' come'? (to my help)!

(1) (To recite with a bow) Nemase-te Ahura Mazda, nemase-te Ahura
Mazda, nemase-te Ahura Mazda, thrishchit pard anyaish daman. Nemo
vé Amesha Spenta vispe hvare-hazaoshao. Aetat jahat Ahurem Mazdam,
actat Ameshe Spente, aétat ashaonam fravashish, aeétat vayam daregho-
khvadhatem.

cx There are various meanings of the word Meher, who is called in Avesta “Mithra” light, origin
of light, the harbinger of the Sun, twilight; a contract, promise, an agreement, truth, justice,
friendship, love; the yazata presiding over light and truthfulness; the yazata helping the just and
virtuous persons and punishing the liar and wicked persons; the judge at the Chinvat Bridge of
the souls of the dead. We have the full details about the functions of Meher Yazata and his praise
from the Meher Yasht. In former times the worship of Meher yazata was spread more than that
of the other yazatas. Some hint about it is seen from the later portion of Meher Nyayesh and
Meher Yasht. For further details, see a booklet in English on “A Lecture on Mithraic Worship”,
by Sheth Kharshedji Rustomji Kama.

cy Meher yazata is called the just Judge. Its reason is that after the passing away of a person he
proceeds towards the Chinvat Bridge on the fourth day at dawn, where Meher Yazata, Srosh
Yazata and Rashne Yazata, after weighing all the actions committed by him in this world, assign
him the proper place (Heaven, purgatory or hell).
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(2) Khshnaothra Ahurahe Mazdao, taroidite anghrahe mainyeush.
Haithyavarshtam hyat vasna ferashotemem. Staomi ashem “Ashem
Vohi 1.

(3) Ferastuye humatoibyascha hukhtoibyascha hvarshtoibyascha,
manthwoibyascha vakhedhwoibyascha varshtvoibyascha. Aibigairya
daithe vispa humatacha hukhtacha hvarshtacha. Paitirichya daithe
vispa dushmatacha duzhiakhtacha duzhvarshtacha.

(4) Fera ve rahi, Amesha Spenta, yasnemcha vahmemcha, fera
manangha, fera vachangha, fera shyaothana, fera anghuya fera
tanvaschit khvakhyao ushtanem. Staomi Ashem. Ashem Vohi 1.

(5) (To recite bowing the head) Nem6 Ahurai Mazdai, nemo Ahurai
mazdai, nemo Ahurai Mazdai; nemd Amesha€ibyo Spentaeibyd, Nemo
mithrai vouru-gaoyaotée, nemo hvare-khshaétai aurvat-aspai, nemo
abyo doithrabyo, yao Ahurahe Mazdao, nemo geush, nemd gayehe,
nemé Zarathushtrahe Spitamahe ashaono fravashée nemem vispayao
ashaono stoish, haithyaicha, bavanithyaicha biishyanithyaicha.

(If the Gah is Havan, recite three times as under):

Vohii ukhshya manangha khshathra ashacha ushta taniim (to be re-
cited three times). Ashem Vohi 3.

(If the Gah is Rapithwan or Second Havan, recite three times as under):
Ima raochao barezishtem Barezemanam. Ashem Vohi 3.
(If the Gah is Uzirin, recite three times as under):

Yahmi Spenta thwa mainyii urvaése jaso (to be recited). Ashem Vohii

(6) “Mithrem vouru-gaoyaoitim yazamaide, arshvachanghem,
vyakhanem hazanghragaoshem, hutashtem, baevare-chashmanem,
berezantem, perethu-vaédhayanem stirem, akhvafnem,
jaghaurvaoghem. (7) Mithrem vispanam dakhyunam danghu-paitim
yazamaide, yim fradathat Ahurdo Mazdao khvarenanguhastemem
mainyavanam yazatanam. Tat nd0 jamyat avanghe Mithra Ahura
berezanta. Hvare-khshaétem ameshem raeém aurvat aspem yazamaide.
(8) Tishtrim drvo-chashmanem yazamaide, Trishtrim drvo-
chashmanem yazamaide, Tishtrim drvo-chashmanem yazamaide,
Tishtrim yazamaide, Tishtryenyd yazamaide, Trishtryd raeé vao
khvarenanghuhao yazamaide, vanantem starem mazdadhatem
yazamaide, tishtrim starem raévantem khvarenanghuhantem
yazamaide, thwashem khvadhatem yazamaide, zrvanem akaranem

cz For its translations, see Khorshed Nyayesh above.

da For its translation, see Khorshed Nyayesh, above.
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yazamaide, zrvanem daregho-khvadhatem yazamaide, vatem spentem
hudhaonghem yazamaide, razishtam chistam mazdadhatam ashaonim
yazamaide, daénam vanghuhim mazdayasnim yazamaide, patham
khvastaitim yazamaide, zarenumantem siirem yazamaide, saokantem
gairim mazdadhatem yazamaide.

(9) Vispemcha ashavanem mainyaom yazatem yazamaide, vispemcha
ashavanem gaethim yazatem yazamaide, haom urvanem yazamaide
havam fravashim yazamaide. Jasa me avanghe Mazda. Ashaunam
vanghuhish siirdo spentao fravashayo yazamaide®™. Mithrem vouru-
gaoyaoitim yazamaide. Ashem Vohi 3.

(10) Fravarane mazdayasnd Zarathushtrish vidaévdo Ahura-tkaesho
(Gah according to the period of the day) frasastayaécha. Mithrahe vouru-
gaoyaoitdish hazanghra-gaoshahe baévare-chashmando, aokhto-namano
yazatahe, ramnascha Khvastrahe “khshnaothra yasnaicha vahmaicha
khshnaothraicha frasastayaecha, yatha Ahii vairyd zaota fra me mrite,
atha ratush ashat-chit hacha fra ashava vidhvao mraoti.

(11) Mithrem vouru-gaoyaoitim yazamaide, arsh-vachanghem,
vyakhnem, hazanghra-gaoshem, hutashtem, bagvare-chashmanem,
berezantem, perethu-vaedhayanem, stirem, akhvafnem,
Y“jaghaurvaonghem.

Mithrem' aiwi-dakhyim's yazamaide,' mithrem! antare-
dakhyiim'® yazamaide;' mithrem?’ a-dakhyim?' yazamaide,?? mithrem?
upairi-dakhyiim?* yazamaide,? mithrem?¢ adhairi-dakhyam?’
yazamaide?® mithrem? pairi-dakhyim® yazamaide;* mithrem3? aipi-
dakhyim*  yazamaide* (12) Mithra®*® Ahura* berezanta¥
aithyejangha® ashavana®®* yazamaide*, stréushcha*’ maonghemcha*
hvarecha,® urvarahu* paiti* baresman yahu,* mithrem* vispanam®
dakhyunam® danghu paitim* “yazamaide.*'

(13) Ahe® raya? khvaranenghacha’ tem* yazai*® surunvata’ yasnas
mithrem®  vouru-gaoyaotim.®* zaothrabyo® mithrem® vouru-
gaoyaoitim® yazamaide,* rama-shayanem® hushayanem® airyabyo®’
danghubyo.%

(11) We worship'® Meher yazata' of advanced countries;'* we worship'

Meher yazata'” of countries in the interior,'® pertaining to the neighbouring
country®! (or pertaining to this country®'); we worship*® Meher yazata® per-

db For the translation of paragraphs 6-9, see Khorshed Nyayesh, above.

dc i.e. for the worship, etc. of Meher Yazata of wide pastures, thousand ears, and ten thousand
eyes, of the spoken name and of Ram Khvastar (see Khorshed Nyayesh, above).

dd For its translation, see Khorshed Nyayesh, page 30.

de The portion from “Mithremaiwi-dakhyum yazamaide” up to here occurs in Meher yasht,
paras 144-145.
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taining to upper country,”* and the lower or nether country.”’” We worship®!
Meher yazata® pertaining to the country round about,* and also the country
in the rear.®® (12) We praise** Meher yazata®® (and) Ahura®® (i.e. Ahura
Mazda) (who are) the exalted,’” imperishable® and righteous.** We praise®!
the stars,*' the Moon*? and the Sun*® and the lord*® of all*® countries,* Meher
yazata.” This we worship in front* “of the trees* pertaining to the
Baresma.* (13) On account of his** splendour® and glory** I worship®® that*
Meher Yazata*® of wide pastures® with the audible®’ (or famous) yasna.>® We
worship® Meher yazata® of wide pastures,” “happy® and good dwelling®
for the Iranian® countries,*® with libations.®!

(14) Acha nd' jamyat? avanghe,® icha no* jamyat® ravanghe,’ dcha
no’ jamyat® rafnanghe,” acha n6' jamyat" marzdikai,’? acha no"
jamyat'* bagshazai,’S acha no'® jamyat'” verethraghnai® acha no"
jamyat® havanghai,?' acha no? jamyat?® ™ashavastai, ughro,?
aiwithiiro,”® yasnyo”’ vahmyo,”® an-aiwi-drukhto® vispemai** anguhe?
astvaite,’ mithro® y6* vouru®-gaoyaoitish;3

(15) Tem* amavantem® yazatem® stirem* damoéhu*' sevishtem*
mithrem* yazai* zaothrabyo;* tem* pairi-jasai’ vantacha*
nemanghacha;* tem® yazai®' surunvatas? yasna’* mithrem> vouru-
gaoyaoitim;> zaothrabyo’ mithrem?” vouru-gaoyaoitim yazamaide.*

(14) And may* Meher yazata®® who** (is) the lord of wide pastures,* the
mighty,? triumphant,?® worthy of worship,?” adoration,? the undeceived one®
in the entire*® material®? world,*' come? to our' help!* May he “come® for our*
affluence!® And may he come?® for our’ joy!° May he come'" for our'® mercy'?
and health!'> May he come'” for our'¢ victory!"® And may he come® for the
prosperity?' of our “family!*' It would be better if he comes? for our?
dsanctification!** (15) 1 worship* with oblations* that’’ powerful®® (and)
strong®® Meher* yazata®® (who is) most beneficent*? amongst (all the)
creatures.*! Him* will T approach?’ with love* and homage.” T worship®!
Meher yazata* of wide pastures® with the celebrated® (or famous®?) yasna.™
We worship®® Meher yazata of wide pastures®® with libations.*

df i.e. where the trees of Baresma grow. Its significance is that we revere Meher yazata whose
authority and chieftainship is predominant in this, (i.e. Iran) and other surrounding countries. If
the meaning of Meher as stated in the beginning of this Nyayesh be taken as “light”, the signi-
ficance of this para would be: “We praise the light of the Sun which is pervading in all the coun-
tries”.

dg Or of a happy dwelling or a good dwelling to the Iranian countries.

dh Dr. Geldner takes from the beginning of para 14 up to the world, “Ashavastai” as a poem of
eight lines; each line begins with “Acha nd”.

di May he come for wiping out (our sins) (Prof. Harlez).
dj For the peace of our conscience (Professor Darmesteter).

dk i.e. for rendering us pure.
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“"Haomayd gava baresmana, hizvo-danghangha, manthracha
vachacha  shyaothnacha, zaothrabyascha  arshukhdhagibyascha
vaghzibyo.

Yenghe hatam aat yesne paiti vangho, Mazdao Ahurdo vaetha ashat
hacha, yaonghamcha tanscha taoscha yazamaide.

(To recite in baz-low tone) Hormazd Khodae awaziinie mardum,
mardum sardagan hama sardagan, hambayaste vehan, oem behedin
mazdayasnan agahi astavani neki rasanad aediin bad. "(To recite aloud).
Yatha Ahi Vairyo 2.

Yasnemcha vahmemcha aojascha zavarecha afrinami, Mithrahe
Vouru-gaoyaditoish hazangra-gaoshahe, baevare-chashmano, aokhto-
namano yazatahe, Ramnascha khvastrahe. Ashem Vohi 1.

Ahmai raeéshcha; Hazangrem; Jasa me avanghe Mazda; Kerfeh
Mozd.

“"Roz nek nam, roz pak nam, roz mubarak (falan) mahe mubarak
(falan), gahe (falan), namaz dadare gehan daman, Khshnaothra
Ahurahe Mazdao, tardidite angrahe mainyéush. Haithyavarshtam hyat
vasna ferashotemem. Staomi Ashem; Ashem Vohi 1.

Gorje khoreh awazayad Meher faragayod davare rast be-rasaad
amavand pirozgar amavandih pirozgarl. Dad din beh mazdayasnan,
agahi ravai goafrangani bad hafte kashvar zamin, aediin bad. Man ano
awayad shudan, man ano awayad shudan, Man ano awayad shudan.
Ashaone Ashem Vohi 1.

(Recite facing the south) Dadare gehan dine Mazdayasni dade
Zarthushti. Nemase te ashaum sévishte Aredvi Siira anahite.® Ashaone
Ashem Vohii 1.

Nemd urvaire vanguhi Mazdadhate ashaone Ashem Vohu 1.
Mithrem vouru-gaoyaoitim yazamaide. Ashem Vohai 1. Meher
faragayod davare rast be-rasad. Ashem Vohi 1.

VISPA HUMATA

*Vispa' humata,? vispa hiikhta,* vispa hvarshta,’ baodho-varshta ;’

=2

dl The portion from “Ahe raya khvarenanghacha” up to “Airyabyo danghubyd” in para 13 oc-
curs in Meher yasht, paras 4-6.

dm For the translation of this passage, see Khorshed Nyayesh, above.
dn For the translation of this section, see Khorshed Nyayesh, above.
do For the translation of this section, see Khorshed Nyayesh, above.

dp Although this prayer is recited only during the Havan Gah, there is no objection if it is
recited in any other Gahs.
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vispa® dushmata,” vispa duzhiikhta,"! vispa'? duzhvarshta,’® noit'
baodho-varshta.’s Vispa'é humata,'” vispa'® hiikhta,” vispa?® hvarshta?!
vahishtem anghuim?? ashaéta.”® Vispa?* dushmata,” vispa?® diizhukhta,”’
vispa?® duzhvarshta,” achishtem anghuim® ashaéta.’! Vispanamcha®
humatanam® hikhtanam* hvarshtanam’* vahishta anghui;3 aat¥’
hacha’® chithrem*ashaone.** Ashem Vohii 1. (To recite three times).

All' good thoughts,” good words* (and) good deeds,® (are) produced with
(good) intelligence.” AlI® evil thoughts,’ evil words!' (and) evil deeds'® (are)
not' “produced with good intelligence.'> All'® good thoughts,'” good words"
(and) good deeds* lead® (the doer) to heaven.?? All* evil thoughts,® evil
words? (and) evil deeds®® *lead® (him) to hell.*® (The result) of all*> good
thoughts** goods words* (and) good deeds®* (is) heaven.** Thus® (it is)
manifest® to the righteous (person).*

Explanation: (The purport is that virtuous and benevolent deeds are
orginated by men of good intelligence, but a man of wicked intelligence
performs wicked deeds. The end of a good, virtuous and religious man is
good. To such a person, during his own life-time as well as at the time of
death, there arises a great satisfaction that he spent his life in causing
prosperity to the world, in doing good to his own companions and, in
rendering help to the poor and needy persons. On the other hand, he who
commits sinful, immoral deeds suffers the punsihment of hell, (see my Yasht
Ba Maeni, fargard II and III of Hadokht Nask).

DOA NAM SETAYESHNE
Khshnaothra! Ahurahe Mazdao.> Ashem Vohi 1.

Ba name’ yazade* bakhshayendehe’ bakhshayeshgare® meherban.’
Nam setaeshne® Ahura Mazda,” hamabuid'® hamahast! o hamabed.!?
Name!® yazade' Spena-Min6'® andarach'® minoan!” miné."* Azash'
khudash? yak nam?' Ahuramazdach.?? Khodae?* mehest,’* o tavana® o
dana* o dadar,” o parvartar’® o pana* o khvavar,* o kerfehgar’' o
avakshidar3? avizeh® veh dadastanr™ hama-zor.*

(May there be) gratification' of (the creator) Hormazd!? (I begin this

prayer) in the name® of God* (Who is) bestower of good things,’ forgiver of
sins®and merciful” (I sing) and praise His name®, Hormazd® (Ahura Mazda),

dq Original meaning is, “done with knowledge or intelligence” root ash= ar = Sanskrit aj = to
lead; or alternatively: good deeds obtain heaven (root Sanskrit ash = to obtain, to get).

dr Never abstain ye from three best things which are well-considered thought, well-spoken word
and well-done deed, (i.e. ye acquire them). Abstain ye from three worst things (which are) evil-
thoughts, evil-words and evil-deeds )i.e. do not acquire them). (See Vendidad fargard 18, paras
17 and 25).

ds The entire prayer of this Nam Setayeshne is in Pazend language. This Doa in the original
Pahlavi language is found in the Pahlavi Text known as Dinkard.
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(who) always was'®, is'' (and) will be.”? (Whose) name" (is) God,' the
Beneficent Spirit;'* (and) who (is) the Spirit'® amongst'® the Spiritual ones'”.
His” Own® one (special) name?' (is) Hormazd®>. That Lord® (is) the
greatest®, powerful®, wise?, creator?’, nourisher®, protector?, care-taker®,
virtuous®!, forgiver of sins®?, dispenser of justice® and all powerful®.

Sepas' oe buzorg? hastian,’ ke* afrid® “avanid,’ o pa Kkhesh’
angambati® zor’ danai,' avartar' shash'>? ameshaspandan,”® avad'
vesh'S yazdan,'® ““roshan'’ behesht'® garothman,” o gerd asman,” o
khur* tava?? o mah?»® bami* o satare”® vash-tokhm,”® o bad,” o
andarvae,® o av,” o atash,® o zamin® o orvar? o gospand® o
ayokhshast,* “o mardum.’

(I offer) thanks!' to that Exalted (Lord)? (amongst the existing ones®) who*
is the Creator’ (of the entire creation) (and) is the designer of its end;‘(and)
who! with his own self-hood,® strength’ and wisdom' created® most
sublime' six'? Ameshaspand,”® many" exalted'* yazatas,'® the bright!’
Heaven,'® Garothman," the revolution of the sky,”’the shining” Sun,”' the
brilliant** Moon,? Stars® of many kinds,*® the winds,”” atmosphere,”® water,?
fire, the earth,’! trees,” beneficent cattle,*® the metals® and mankind.*

Yazishne' o niaeshne? az oe Khodae Kerfehgar® ke* meh’ kard® az’
har® getitha’ desheshnan'® mardum! pa gavaesh,’> madan' dad" o
sheheriareshe'S angam!'¢ raenidaresh” daman,’® pa rakhma®
angezashne? parhez?' dévan.?

I worship' and pay homage? to that virtuous Lord® who* made® mankind"
the greatest® among’ all® worldly® creatures'® through the faculty of thinking'?
and (by bestowing) intellect’® for combating!® the *“*demons? (or wicked
lust), for opposing® them (and even) abstaining away (from them).

Namaz' oe vispa-agah? ash’ khvavar,* kesh’ farestid® pa’ Zartosht?
Spetaman® asho'® farohar,'! ashtash!’ oe daman' din-daneshne'
varoeshne,’ asne-kheradi'® goshosriiteh-kheradi.'”” Danaesh® o
raenidaresh,! vispa? hastan?' o biidan?? o bedan,” farhangan farhang*
manthra?® Spenta,?® ku? bed?® ravan® hu-pul®® bokhtaresh,’' az
dozakhv*, vadardar® oe* ane* pehelum’ akhvan*’ ashoan,*® roshan®

dt i.e. most invisible - that can never be seen by anyone. There is no word avanid in the Pahlavi
Nam Setayeshne found in Dinkard. Instead of avanid, va dad (meaning, and gave) is found in
the Nam Setayeshne, in the prayer book of the Kadimi Sect. Having derived the word avanid
from a = a, i.e. to, towards and root van = to vanquish and applied to Hormazd, it can mean
“destroyer”, “bringer of the end”.

du In this para after “roshan behesht garothman” every word has “0” and its meaning is “and, as
well as”. According to the rule of the Gujarati language, I have not inserted “and” after every
word, but I have inserted “and” before the last word (men).

dv Originally this word is in the imperfect tense.

dw The Word “Dev” has been explained earlier.
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hand* hu-boe* hama-nekash.*

(With a bow I pay) homage' unto that® Omniscient* and Compassionate
Lord,* who® through’ Spitaman® Zartosht® of holy'® Fravashi,' sent® the
trustworthy'® knowledge of the Religion'* for the people of the world'® with a
view to attracting friendship'? (towards Himself), (which can be acquired) by
means of innate wisdom, and wisdom acquired through the ears (i.e. learnt).
For the knowledge'® and guidance' of all*® persons who are,* were,” and
will be,” (He) sent® the Science of Sciences® (which is the beneficent®
Manthra;?* which?’ (manthra) is*® the ennobler of the soul® helping to cross
the *Chinvat Bridge with ease, the deliverer’ from hell*> (and) the
indicator of the way®® towards the Best®*® abode®” (i.e. Heaven) of the
righteous,® the bright,** sweet-smelling*! and all-good.*

Pa! farmane? to? khvavar,’ pa* farmane to® khvavar® pa’ farmane to®
khvavar,’ padiram'® o minam' o goyam'? o varzam' din'* avizeh,'®
astuan hom!® pa har kerfeh,!” awakhsh'® az" vispa? bazeh.”! Avizeh dar
hom?? khudash? asnideh-kunashne,” parhezashne,”® o pak?® shash?’
zorane”® jan,” manashne® gavashne’ kunashne’’ o vir¥® o hosh* o
kherad.*

O! Merciful and Compassionate Lord!® O! Lord, Forgiver of sins!® I
accept,'® think!! (i.e. remember every moment), speak'? (i.e. teach others by
proclaiming) and practice'® the pure® religion'® (of Zartosht sent by you) in
accordance with! Your Command,?> Order’ and bidding.® T am steadfast'
upon performing every meritorious deed'” and I return having repented'®
from' all® sinful acts.’ I keep pure* my personal conduct,*® having
abstained® (from wicked lusts) the six*” powers? of (my) soul® (which are)
the power of thought,*® the power of speech,’' the power of action,** the
power of logic*® (discriminating good and evil),* intelligence** and
wisdom.*

Pa kame to' kerfehgar? tavanam kard?® ane to parastashne,* pa’ beh-
manashne,® beh-gavashne,” beh-varzashne,® vashaem’ rahe!° roshan,"
ke'? om na-rasad®® geran'* pazd'* dozakh,'® vadiram'” pa cheshandarg,'
rasam' ane behesht? pur-boe?' harvesp-pesideh?? hama-khvaresh.?

O Virtuous One!? According to Thy will'l can perform® Thy worship*
with good thoughts,® good words’ and good deeds.® (And for the sake of my
own soul) I keep open’ the brilliant!' (righteous) path!® (i.e. the path of
gaining Heaven) so that'? (after my death) the grievous' punishment” of
hell'® may not befall upon my (soul)." T shall pass over'” the Chinvat
Bridge'® and attain the Paradise® full of fragrance,” all-adorned® and all-
comfortable.”

dx For the explanation, see note on the words “Sedosh getofarid” given under the meanings in
Patet Pashemani, Karda 12.
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Setaeshne! oe avakhshidar? khodae,? ku* kameh kerfeh® padaeshne
kunand® farman-raenidaran,” avdum® buzed® darvandanach! az
dozakh," o0'? avizeha®® vinared'* vispa.'s

(I sing the hymn of) praise' of that Lord,’ the Forgiver of Sins,> who*

bestows® rewards for meritorious deeds,® on those who obey (His)
Commands’ with the will to perform meritorious deeds;’ and at last® (i.e.
after the period of Resurrection) will liberate’® the sinners'® from hell,!" and"
will embellish'* the entire ®(world)'® with purity."

Setaeshne' dadar Ahuramazda,” harvesp-agah,® tavana* o tavangar,’
haft Ameshaspand® Bahram yazad’ pirozgar® dushman-zadar,” amahe'
hutashtahe!" be-rasad.”? Ashem Vohi 1. (To recite three times).*

(I offer) praise' unto the Creator Hormazd,> the Omniscient® (and)
Omnipotent,* unto the “seven powerful® Amshspands,® unto Behram yazad,’
the victorious® (and) the vanquisher of foes,’ (and) unto the well-fashioned!!
(shaped) (yazad) Ama.'° (May all of them) come'? (to my help)!

HOMAGE FOR THE FOUR DIRECTIONS

®(Note: to be recited during the day after reciting the Doa Nam
Setayeshne)

Az hama gunah patet pashemanum; Ashem Vohi 1.

Nemo' aongham? asanghamcha,® shoithranamcha,* gaoyaoitinamcha®
maéthananamcha,® avo-khvarenanamcha,” apamcha,® zemamcha,’
urvaranamcha,'® anghaoscha!' zema,'? avanghecha'® ashnd'* vatahecha's
ashaoné'® stram,” maonghd'® hiiro,”” anaghranam? raochangham?!
khvadhatanam,”? vispanamcha? spentahe?** mainyéush** damanam,?
ashaonam? ashaoninamcha?’ ashahe?® rathwam.?”” Ashem Vohii 1.

(Note: To be recited each time, turning to each direction.)

Ahmai raéshcha; Hazangrem; Jasa me avanghe mazda; Kerfeh
Mozd.

Salutation! (be) unto (all) these? places,’ the cities,* pasture-lands®
dwelling abodes,® unto the fountains of (drinking) water’; the (displaced)
waters,® the lands® unto the trees,'® this'' earth'? and the yonder' sky;'* unto
the holy'® wind," the stars,'”” the Moon," the Sun," unto the boundless®

512?

dy In the Pahlavi Nam Setayeshne there occurs the word “dam” for the word “world”.

dz The entire para from “Setaeshne Dadar Ahuramazda” up to “be-rasad” is not found in the
Pahlavi Nam Setayeshne, it appears to have been added subsequently.

ea It would be better if the text mentions “six”, because prior to it there comes Dadar Ahura
Mazda.

eb This entire Homage is taken from Yasna Ha I, para 16. Here, instead of the words, “Niva&d-
hyemi hankarayemi”, the word “Nemo” occurs.
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natural® lights,”' unto all® the creations® of Spenta Mainyu,* the lords® of
holiness?, righteous men?® and righteous women.?’

MAH BOKHTAR NYAYESH

“/(Note: This Nyayesh should be recited every day if possible; it is
enjoined otherwise in the Persian Rivayets to recite it especially on three
days every month — the New Moon, Full Moon and the No Moon-Day (the
dark half of the month).

Pa name yazdan Ahuramazda Khodae awaziini gorje khoreh
awazayad. Mah Bokhtar Mah yazad be-rasad*”. Az hama gunah patet
pashemanum, az harvastin dushmata duzkukhta duzhvarshta, mem pa
geti manid oem goft, oem kard, oem jast, oem biin biid ested, az an
gunah manashni gavashni kunashni, tani ravani getli mindani, okhe
awakhsh pasheman pa sé gavashni pa patet hom.

(1) (To recite bowing the head): Nemo' Ahurai Mazdai?, nemd Ahurai
Mazdai, nem6 Ahurai Mazdai, nemo* Ameshaé€ibyd Spentaeiby6,* nemo®
maonghai® gaochithrai,” nemd® paiti-ditai,” nemd'’ paiti-dite;"! nemo
Ahurai Mazdai, nemo Ameshaéibyd Spenta€ibyd nemo maonghai gao-
chithrai, nemd paiti-ditai, nemo paiti-dite; nemd Ahurai Mazdai, nemo
Ameshaéibyo Spentaeibyo, nemd maonghai gaochithrai, nemo paiti-
ditai, nemo paiti-dite.

(1) Homage' (be)-unto (the Creator) Hormazd!*> Homage® (be) unto
Ameshaspands!* having the seed of the cattle!” Homage® (be) unto the visible
(or resplendent) side of the Moon (And)! homage' (be) unto the visible (or
bright) “part!"!

Explanation: (Its significance is that homage be unto both the sides of
the Moon, bright as well as the Dark.)

(2) Khshnaothra Ahurahe Mazdao, Taroidite angrahe mainyeush;
haithyavarshtam hyat vasna ferashotemem. Staomi Ashem: Ashem
Vohu 3.

Fravarané mazdayasnd Zarthushtrish vidaévo Ahura-tkaesho (Gah
according to the period of the day) frasastayaécha. Maonghahe gao-

ec i.e. unto waters of rivers, streams etc.

ed This entire Nyayesh occurs in the Mah yasht except the passage “dasta amem” occurring
after “Yasnemcha” at the end of this Nyayesh.

ee i.e. may mah yazata the purifier (or salvation-giver) come (to my help)! Bestower, distributor
(Professor Darmesteter)

ef “Hail to thee when we look at thee! Hail to thee when thou lookest at us” (Professor
Darmesteter). “When the moon is visible, homage be unto it, when one thinks of the moon,
homage be unto it” (Professor Harlez).
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chithrahe, geéushcha aévo-datayao, geushcha pouru-saredhayao,®
khshnaothra yasnaicha vahmaicha khshnaothraicha frasastayaecha,
Yatha Ahil vairyo zaota fra-me-mrite, atha ratush ashat-chit hacha fra
ashava vidhvao mraotu. (3) Nemo Ahurai Mazdai, nemd Ameshagibyo
Spentaeibyd, nemd maonghai gao-chithrai, nemo paiti-ditai, nemo paiti-
drte.

(4) Kat'? mao'® ukshyeiti,’* kat'S mao!® nerefsaiti'” Pancha-dasa'®
mao!® ukhshyeiti, pancha-dasa’?® mao* nerefsaiti,”®> yao** he?
ukshkyastato,”® tao?” nerfsanstatdo® tao*® nerefsanstats,”® yao® he*
ukhshyanstatas® chit.* Ké* ya’* mao* ukhshyeiti’®® nerfsaiti*® “"thwat.*

(4) For how many" (days) does the Moon!® wax'*? For how many"
(days) does the moon'® wane!’? Reply:- for fifteen'® (days) does the Moon
wax®, and fifteen®' (days) does the Moon?* wane.”® As long as* (is) her®
waxing?, so long? is her’? waning™®, the process is eternal.®

(Zarathushtra speaks to the Creator Ahura Mazda): Who™ (else) (is there)
other than “Thee*® through whom* the Moon®” waxes* (or) wanes*? (Reply:
- there is none).

(4) Maonghem' gao-chithrem? ashavanem® ashahe* ratam?®
yazamaide.® Tat” maonghem?® paiti-vaénem,” tat'* maonghem! paiti-
visem,'”? raokhshnem!* maonghem' aiwi-vaénem' raokhshnem'¢
maonghem'” aiwi-visem,'® hishtenti' Ameshao Spenta? Kkhvarens*!
darayeinti,”® hishtenti?> Ameshao Spenta?* khvarené” bakhshenti,
zam? paiti?® Ahuradhatam.”

(5) We praise® the Moon' that keeps the seed of kine or cattle,” the
righteous® and the Lord® of righteousness.* (When) I look at’ (that) Moon® of
the dark half” *I accept'? it (that Moon"' of darkness),'’ (when) I behold* the
Moon of the bright half (that brilliant'* Moon)" I accept it to (that brilliant'®
Moon)"” the Holy Immortals® then stand up'® and behold* (its) glory;*! (and)
they spread® °'(its) glory? upon® the earth?’ created by Ahura.”

(5) Aat yat' maonghahe raokhshni’ tapayeiti‘ mishti® urvaranam®
zairi-gaonanam’ zaramaém® paiti® zemadha' uzukhshyeiti."' Antare-
maonghaoscha,’> perené-maonghiaoscha,”’ vishaptathaoscha.'* Antare-

eg i.e. for the worship, etc., of the Moon that keeps the seed of kine or cattle, of the sole-created
Bull (i.e. of Gavyodad), of the Bull, and many other species (see Khorshed Nyayesh).

eh The same sentence occurs also in Yasna Ha 44 Stanza 3.
ei i.e. as long as the Moon waxes, so long does it wane.
¢j Original meaning: from thee, than thee.

ek Perhaps the word “tat” may be the abbreviation of the word “temanghuhantem” the meaning
of which would be “pertaining to darkness”; besides tat = Sanskrit tad = for this, thus. Professor
Darmesteter did not translate the word tat”.

el For explanation, see Khorshed Nyayesh, page 34.
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maonghem's ashavanem'¢ ashahe'” ratim!®* yazamaide;"” pereno-
maonghem?® ashavanem?' ashahe? ratim? yazamaide;?* vishap-tathem?
ashavanem?® ashahe?” ratiim?® yazamaide.”

(6) When'! the light® of the Moon? shines?, the green-coloured’ plants®
grow'! on’ the earth'® through the mist.> We praise' the days after the new
moon'? and the days after the full moon,." the destroyer (of the darkness) of
the night."* *"We praise" the new moon."

We praise* the full moon,® the righteous®' (and) the lord® of
righteousness.?! We praise® (the full moon), the destroyer (of the darkness)
of the night,” righteous® and lord®® of righteousness.?’

(5) Yazai'! maonghem? gao-chitrem® baghem* raévantem,’
khvarenanghuhantem® afnanghuhantem tafnanghuhantem,® vare-
changhuhantem® Kkhshtavantem! ishtivantem," yaokhshtivantem,
saokavantem,' zairimyavantem,'* vohvavantem,'s baghem '
baéshazem.!”

I Praise' Mah yazata® that keeps the seed of kine or cattle,® (who is) the
bestower* (or the ordainer*), radiant,’ glorious,’ possessed of “water,’
warmth,®  “°refulgent® help giving,'® bestowing riches,"" powerful,"
profitable,"® possessed of verdure," giver of good things (or prosperity)'
(and) the healing ®deity'®

(8) Ahe!” raya'® khvarenanghacha,"” tem?’ yazai?' surunvata?? yasna?
maonghem?* gaochithrem.” zaothrabyo? maonghem?” gao-chithrem?
ashavanem? ashahe® ratim?® yazamaide.

(8) For this'” splendour'® and glory,” 1 worship* the resonant* (or
excellent) yasna,” that®® Mah yazata® that keeps the seed of kine or cattle.?
We praise* with libations? the Moon?’ that keeps the seed of kine or cattle,?®
the righteous® (who is) the lord* of righteousness.*

Haomayd gava baresmana, hizvo-danghangha, manthracha,
vachacha, shyaothnacha, zaothrabysacha arshukhdhagibyascha
vaghzibyo.

Yenghe hatam aat ysene paiti vangho,

Mazdao Ahuro vaétha ashat hacha

Yaonghamcha tanscha taoscha yazamaide

em The Full Moon is called “Vishaptatha”, i.e. destroyer of the darkness of night; the reason is
that on the Full Moon day there is no darkness at all the whole night; moreover, the word
“Vishaptatha” can also be explained in another way: vi = two; haptathe = relating to week; vi +
haptatha = vishaptatha = relating to two weeks, i.e. relating to a fortnight. The days of the
Moon” (Darmesteter).

en Bringing clouds of water, producer of clouds, laid with water.
eo Wisdom-giving (Darmesteter); (ever-) moving (Harlez)

ep Bagha (Sanskrit bhaga) means “Divine power”.
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(To recite in baz) Ahura Mazda Khodae, awaziinie mardum, mardum
sardagan hama sardagan, hambayaste vehan, oem behedin
mazdayasnan agahi astavani neki rasanad. ““Aediin bad. (To recite aloud)
Yatha Ahu Vairyo 2.

(9) Yasnemcha vahmemcha aojaseha zavarecha afrinami,
maonghahe gao-chithrahe, géushcha aévo-datayao, geéushcha pouru-
saredhayao. Ashem Vohi 3.

(10) “Dasta' amem? verethraghnemcha,® dasta* géush® Kkhvathro-
nahim, dasta’ naram® pourutatem,” stahyanam'® vyakhnanam,"
vanatam' avanemnanam'’ hathravanatam" hamerethe's,
hathravanatam'® dushmainyush,'” steraptam'® chithra'*-avangham.’

(11) Yazata’® pouru-khvarenangha,”> yazata®® pouru-baeshaza,
chithra® v6* buyaresh?”’ masanao,”® chithra?® vo3® zavandsavo®!
chithrem® boit** yilizemchit** khvarend,”® yazemnai*® apo’’ dayata.®®
Ashem Vohi 1.

Ahmai raéshcha, Hazanghrem; Jasa me avanghe Mazda; Kerfeh
Mozd.

(10-11) Ye yazatas® full of glory!* Ye yazatas® full of healing power!*
give' strength’ and victory® (unto me), “give*, increase® (herd) of cattle;’
give’ (me) “a multitude’ of strong'® men,® sitting in the assembly,"
vanquishing'? (wicked creation), unconquerable,’> vanquishing'* the
adversaries”® and enemies at-one-stroke,'* ever bestowing gladness®® (and)
helping® openly.'” May the greatness®® be?” manifest®® through you!* May
the good derived by invocation® be*” manifest” through you*(or advantages
obtained through prayers).’!

(O yazatas!) give®® ye* manifestly** the glory to him who consecrates*
“the waters”’ (i.e. to him who realises the excellence of the waters).

Roz nek nam, roz pak nam, roz mubarak (falan) mahe mubarak
(falan), gahe (falan) namaz dadare gehan daman. Khshnaothra Ahurahe
Mazdao, nemo Ahurai Mazdai, nemd Amesha€ibyd Spenta€ibyd, nemo
maonghai gao-chithrai, nemo paiti-ditai, nemo paiti-dite; Ashem Vohi 1.

eq For the translation, see Khorshed Nyayesh, above.

er Dr. Geldner takes entire paras 10-11 of “Dasta Amem” in verse form of 14 lines. Every line
stops at Coma (,) and full point (.) The entire portion occurs in Vishtasp yasht, paras 6-8.

es Give happiness of cattle and livelihood (Pahlavi): “give pompous beauty of cattle” (Harlez)
“Meat and bread for comfort” (Darmesteter)

et Its significance is, many sons, of Atash Nyayesh para 5.

eu If the word, “apo” is taken in the vocative plural instead of in the accusative plural, this sen-
tence can be translated as under:- O waters! give glory manifestly (and) indeed to the consecrat-
or.
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Gorje Khoreh awazayad Mah Bokhtar Mah yazad berasad amavand
pirozgar amavandih pirozgari. Dad din beh Mazdayasnan agahi ravai
goafrangani bad hafte keshvar zamin; aediin bad. Man ano awayad
shudan, man ano awayad shudan, man ano awayad shudan. Ashaone
Ashem Vohi 1.

(Recite facing the south) Dadare gehan dine Mazdayasni dade
Zarthushti. Nemase-te ashaum sévishte Aredvi Stira Anahite. Ashaone
Ashem Vohi 1.

Nemo urvaire vanghuhi mazdadhate ashaone Ashem Vohi 1.

Maonghem gao-chithrem ashavanem ashahe ratim yazamaide.
Ashem Vohi 1.

Mah Bokhtar Mah yazad be-rasad. Ashem Vohi 1.

ARDVI SURA NYAYESH

(This should be recited everyday if possible, otherwise it is enjoined to be
recited on five days of every month, viz Asfandarmad, Avan, Din,
Ashisvangh and Marespand).

(1) Khshnaothra Ahurahe Mazdao; Ashem Vohii 1. Pa name yazdan
Ahura Mazda Khodae awaziini, gorje khoreh awazayad; Avan Ardvi
Sar Banu be-rasad.®”

Az hama gunah patet pashemanum; az harvastin dushmata
duzhukhta duzhvarshta, men pa geti manid, oem goft oem kard, oem
jast, oem biin biid ested. Az an gunah manashni gavashni kunashni tani
ravani getl minoani, okhe awakhsh pasheman pa sé gavashni pa patet
hom. Khshnaothra Ahurahe Mazdao, tardidite anghrahe mainyéush;
haithyavarshtam hyat vasna ferashotemem. Staomi Ashem; Ashem
Vohu 3. Fravaraneé mazdayasnd Zarathushtrish vidaévo Ahura-tkaésho
(Gah according to the period of the day) frasastayaécha.

Apam vanghuhinam mazdadhatanam, areduyao apo anahitayao
ashaonyao, vispanamcha apam mazdadhatanam, vispanamcha
urvanranam “‘Mazdadhatanam, khshnaothra yasnaicha vahmaicha
khshnaothraicha frasastayaécha yatha Ahu Vairyo zaota fra-me mriite,
atha ratush ashatchit hacha fra ashava vidhvao mraotii. Yatha Aha
Vairyo 10.

(2) Mraot! Ahuro Mazdao? Spitamai® Zarathushtrai,* yazaésha’ me®

ev i.e. may Ardvi Sura Banu come (to my help).

ew i.e. for the worship, etc., of the good waters created by Mazda (of the undefiled and right-
eous water of Ardvi Sura), of all waters created by Mazda (and) of all plants created by Mazda,
(see Khorshed Nyayesh, above).
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him,” Spitama® Zarathushtra, yam!'" Aredvim Suaram! anahitam!
“perethii-frakam'>  bagshazyam, vidaévam!'>  ahuro-tkaesham,'
yesnyam!” anghuhe'® astvaite,”” vahmyam? anghuhe?' astvaite.”? Adhii-
fradhanam? ashonim,?* vanthvo-fradhanam? ashaonim,’® ga&tho-
fradhanam?” ashaonim?® shaéto-fradhanam?” ashaonim,*® danghu-
fradhanam?’' ashaonim.*

(2) (The Creator) Ahura Mazda? spoke' unto “Spitaman® Zartosht*:

O Spitaman® Zartosht!” Mayest thou praise’ her’” who'® is My® Ardvi
Sura'' the undefiled,"? wide-flowing," health-giving'* (River), opposed'® to
the “Demons; ®acting'® according to the Law of Ahura Mazda, worthy of
worship'” for the people'® of the material'® world, worthy of prayer® for the
people?! of the corporeal®> world, life (or vivacity) increasing,? righteous,*
*herd-increasing,”® righteous,” “rendering the world prosperous,”’ holy,?
wealth-increasing,” and rendering the countries prosperous,! the righteous®
(Ardvi Sura of these characteristics).

Explanation:- Ardvi Sura is the name of the river flowing from certain
quarters of the provinces of Ancient Iran. This river was longer and broader
than all other rivers known at that period. It is compared with the River Amu
or the Oxus. The source of the present Oxus River is from the Pamir
mountains. The Mount Hukairya is known as the source of Ardvi Sura. This
river was not only praised in the whole of Iran from very ancient times, but
was well known in certain parts of Europe and many other places. In later
times it was recognised widely, and the angel Anahita presided over it. As
mentioned in the Seventh fargard of the Vendidad, its original name is
“Ardvi”. The description of this river, as seen in the Pahlavi Books is derived
from the Ardvi Sura (or Avan) Yasht. According to the description in the
Pahlavi Book called Dadistan i Denik, this Ardvi Sura River, where the tree
called, “Harvisp-Tokhmi” is situated, and where all kinds of trees and
various medicinal plants are found, mingled with the source of the trees
mentioned above and, with the fallen branches etc., spreads her water to all
other places. On account of this, too, the water of this river is considered

ex Dr. Geldner takes the portion from perethu-frakam up to end of the paragraph - (ashaontm) in
verse form of nine lines: every line has comma (,) and ends with a full-stop (.).

ey “Spitama” was the illustrious name of the ancestor of the ninth generation of the Prophet Za-
rathushtra. From this, Holy Zarathushtra is known as pertaining to the family of Spitama or
Spitaman Zartosht. For further explanation concering this, see Zartosht-Nama by Sheth
Kharshedji Rustamji Cama, Chapter 2.

ez i.e. removing impurity and plague, (see notes on Srosh Baj).
fa i.e. fulfilling that which is God’s desire for keeping the world pure.
fb increasing the herd of cattle ( Prof. Darmesteter and Harlez)

fc increasing the herd of sheep (Prof. Darmesteter).
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healthy and healing and superior to all other waters”.™ At present our people
generally regard the water of all rivers and seas as “Ardvi Sura” or, “Avan
Ardvi Sura”).

(3) Ya! vispanam? arshnam® Khshudrao* yaozdadhaiti.S Ya‘
vispanam hairishinam?® zanthai garewan!’ yaozdadhaiti."! Ya'? vispao'
hairishish'* huzamito's dadhaiti.’® Ya'” vispanam'® hairishinam" daitim?’
rathwim?! paéma?? ava-baraiti.

(3) (Ardvi Sura) who purifies® the seed” of all’ males,* who® (Ardvi Sura)
purifies' the wombs'® of all” pregnant mothers® for giving birth’ (Ardvi Sura)
grants'® easy childbirth's to all"® females', (and) who!” (Ardvi Sura) bestows
upon? all'® females' proper® (and) timely*' milk.*

Explanation:- (in this paragraph some excellent properties of the water
of Ardvi Sura are mentioned). Its original significance is, that in the waters
of this river there was the quality of purifying the blood, and of giving
strength to the body, like a tonic, for digesting the food easily. For older
people fresh air and pure water are very important, to obtain sound health
and good digestion.

(3) Masitam! darat’ frasriitam;® ya* asti’ avavaiti® maso’, yatha®
vispao® imao'® apo" yao'’ zema' paiti'* fratachanti;'’® ya'® amavaiti'’
fratachaiti,'’® hukairyat'” hacha® bareanghat,® avi?? zrayo?” vouru-
kashem.?

(4) (I praise Ardvi Sura) famed?® in distant (countries),> which* (alone) is®
as great’ as all® the other'® rivers'! that'? flow' on'* (this) earth.'* Who,'® (the
great'” River) flows forth'® (originating) from? the Mount?' ®Hukairya'® to*
the Sea® ™ouru-kasha.?*

(5) Yaozenti' vispe? karand® zraya* Vouru-kashaya® a,% vispo’
maidhyo?® yaozaiti.® Yat hish avi'’ fratachaiti'! yat hish avi'’ frazgaraiti,'
Aredvi Siira®  Anahita.’S Yenghe'¢ hazangrem,” vairyanam,'
hazangrem' apaghzaranam.” Kaschitcha? a&sham?? vairyanam,?
kaschitcha’ a&sham? apaghzaranam,”® chathwaresatem?” ayare-
baranam?®hvaspai*® naire*’ baremnai.’!

(5) AlP? the "shores® (of these rivers) unite' with® the Sea* Vouru-kasha®
(and) every’ (river) unites’ with the middle part® (of that sea). To whatever
parts'? the undefiled® Ardvi Sura'* (River) flows' she renders' those parts'”

fd See Ardvi Sura yasht Ba Maheni, by Ervad T. D. Anklesaria.
fe In the Karda 23 of Meher Yasht this mount is called the highest summit of Albourz.

ff “Vouru-Kasha” whose original meaning is (the sea) with wide-shores, was called the sea situ-
ated in the southern direction of Iran. In Pahlavi it is known by the name “Frakhant”. This sea
has been compared with the modern “Caspian Sea”. See my Avesta dictionary, p. 509

fg All the sources (of these rivers) (prof. Harlez)
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prosperous.'’ To whom'¢ (belong) a thousand'” (rivers) amongst the rivers'®
(and) a thousand® (outlets) amongst the outlets.® (For crossing) any?!' of
these? rivers® (or) any** of these® outlets?® of forty?’ days ride®® mounted*!
on a swift horse? is required for a man.*

(6) Anghaoscha' me? aévanghao® apo* apaghzard® vijasaiti,® vispaish’
avi® karshvan’ yaish!® hapta."! Anghaoscha!’> me'* aévanghao'* apo's
hamatha'® avabaraiti'””7 haminemcha'® zayanemcha.” Ha?» me? ap6*
yaozdadhaiti,? ha arshnam?* Kkhshudrao,”® ha?*® Kkhshathrinam?®
garewan,”” ha?® khshathrinam?® paéma.”

(6) (The Creator Ahura Mazda says):- every outlet® of this' River* of
Mine? penetrates® unto® all’ the "seven'' regions.’ (The water) of this'?> one'*
River" of Mine" is uniformly'® sufficient in summer'® as well as winter."”
She? (i.e. Ardvi Sura) purifies® My?! waters® (or rivers?), the seed® of
males,** the wombs?” of females* (and) the milk*® of mothers.?

(From here Ha or Chapter of “A Hatam” begins. If any person desires to
recite Ardvi Sura Nyayesh without the Ha of A Hatam, he should leave the
portion from here up to “ferashotemem” on page 69, line 16).

(6) A "hatamcha,! anghushamcha? zatanamacha® azatanamcha,*
ashaonam?® idha® jasentu’ fravashay,® yoi® hish!® bawrare!' paityapem,'”
nazdishtayat'® apat'® hacha.' (7) Ma'¢ no'” ap6'® dushmananghe,’® ma*
no?' apo?? duzvachanghe,”® ma* no* apo*® dushshyaothanai,’” ma®
duzdaénai,”” ma* hashi-tbishe,’! ma* moghu-tbishe,*® ma** varezano-
tbishe,®> ma* nafyo-tbishe.’” Madha* n6* ahmi® fradhaiti*' apo®
vanghuhish,” vahishtao* mazdadhatao*® ashaonish,® yo*7 no*
airirichinam® irirkshaiti®® gagéthanam.s' Madha>> n6** ahmi** fradhaiti*
apo*® vanghuhish¥ vahishtao® mazdadhatao® ashaonish,” y6°' no®
airirichinam® iririkhshaiti** tanunam.%

(8) Yo% tayush,” yo%® hazangha,” y6™ gadhd” y6’> ashavaja,” yo™
yotumao,”” yo’° nasuspao,” yo’® sperezvao,” yo* araitivao,’! yo®
ashemaogho® an-ashava,® y6% mashyo® drvao® sasta;?® tem® avi®®
tbaeshao® paityantu® ithyejao® isha* y5°s i dadha,’ ithyejao®” yantu®®
yo* di dadha.'®

(6) May the Fravashis® of the righteous (people)’, of those that are,' that
have been,? and of those to be born hereafter*, come hither® who’ have

made!! those (waters)'® from" the nearest® river'* (of Ardvi Sura) flowing
Sforward." (7) (Let) not'® (these efficacious) waters'® of ours'” (be) for a man

fth For the explanation of the words. “Hafte Keswar”, see notes on p.35.

fi This entire portion of “A hatamcha” is taken from Yasna Ha 65, paras 6-14. For further de-
tails, see my translation of Yazishna.

fj i.e. We revere the Fravashis of those virtuous persons who have developed canals for fertiliz-
ing the earth for agriculture.
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of wicked thoughts', wicked words* and wicked deeds®! (Let) not** (these
efficacious) waters® of ours?® (be) for the man of wicked religion.? for the
tormentors of a friend,*' a priest*® and workmen!* (Let) not*® (the waters be)
for one who torments his own kindred!’’ (Let) not® our® efficacious®
effective,” best pure*® waters* created by Ahura Mazda® (be) profitable*! to
that (person),*® who* desires to empty out™ (destroy) our*® abundant®
settlements.>' (Let) not®* our™ efficacious,” best,”® pure® waters® created by
Ahura Mazda (be) beneficial®® to that (person)™* who®' desires to ®empty
out* (harm) our® "healthy® bodies!®* (8) (And all those) who® (are) thieves®’
robbers,” murderers.” killers of righteous persons,” addicted to sorcery,”
buriers of dead bodies,” ™the wicked,” the niggards®' (or the greedy),®
wicked® heretics®® (and) the evil,¥” tyrannical®® persons® (may not get the
benefit of the efficacious waters of Ardvi Sura). May injuries” come upon®?
the® (persons) mentioned above) May ™their evil desires lead them to
destruction.”

(9) Apo' gatava? ramoidhwem,® yavata* zaota’ yazaite.* Katha’ zaota®
khsata® vacha!® apé! vangushish!’> yazaite.”® Kuthra'* bavat's hito-
hizvao'® yezi'” an-arethe'® yazaite."” Kuthra® vaché*' avi-biita,”> yan®
he?* chakhse? aéthra-paitish,’® kuthra?’ tao?® fray6* bavan, kuthra®
tao*? ishudo® bavan.’* Kuthra’ tao* ratayo* bavan,®® yan** Ahuro
Mazdao* Zarathushtrai*' fravavacha,”? fra Zarathushtro* gaethabyo*
astvaitibyo.* (10) Avajastim*® paurvam* apo¥  jaidhyoish*®
Zarathushtra,* paschaéta™ aiwyo"' zaothrao™ frabardish> yaozdatao>
dahmo-pairish-tao, iman* vacho® framri.® (11) Apo® yanem® vo®
yasami® mazaontem® tem* me* dayata,*® yenghe® daiti® paiti®
vanghd™ nisrita” an-aiwi-drukhti.”> Apd” ishtim™ vo® jaidhyami’
pouru-saredham’ amavitim,”® frazantimcha” khvaparam® yenghao®
paourushcha® berejyan.’> Nagchishcha®® anghao® yasaiti®’ jyanai®,
noit* snathai,” noit’! mahrkai®? noit>* aénanghe,’ noit’> apayatee.*

(9) O (pure) waters!' as long as* the priest® invokes, praises® (so long as)
ye? rejoice in (your) place.? How’ shall the priest® consecrate'® (or praise)'®
the good'? waters'" with the word" taught?’ If'7 (that officiating-priest)
consecrates'’ (the waters) contrary to the prescribed rule,'® how'* will he be'
(tongue-fettered)' silenced? How? will he apply** (those) words?! which?
the Herbad? taught® him?** How?’ might*® that®® prayer® (be fulfilled)?* In-
what-way®' will that*> gratefulness® be accomplished?** How?** will that*
gift’” (or offering)*’ be*® made? About whom® (the creator) Ahura Mazda*

fk i.e. a desire to see us in a weak and sickly condition (Harlez).
fl Original meaning “not empty”, i.e not weak or not distressed.
fm “Enemy” (Spiegel): “Jealous” (Darmesteter).

fn Spiegel and Justi, this man ; that person (Harlez). May destruction reach him who attempts to
destroy us (Darmesteter).
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had spoken* to (the prophet) Zarathushtra,*’ (and in turn the Prophet)
Zarathushtra®® proclaimed*® to the people® of the corporeal world?* (10) O
Zarathushtra! Thou shouldst pray*® (address) first* the petition® to the
waters; thou shouldst then*® carry* the libation®? to those waters® examined
by a pious®* and wise man.” (and) pronounce the words®’ (mentioned below).

(11) O ye waters! Ye® grant me® that® great® favour,” I beseech® you.*
Through the bestowal® of which® (favour) goodness™ is produced” by
means of guilelessness.” O ye waters! I beseech you” for wealth™ of many
kinds,”” and large™ and self-supporting® progeny.” On whom®' plenty® of
children ®plenty of blessings may spread. None, even® amongst that
(family),®® will desire®” to harm® (others), to raise arms® (against them), to
afflict®? (them) or to wreak vengeance® (and) to destory.”®

(12) Imat*” vo*® apo” jaidhyemi,'™ imat' zemd,? imat urvarao, imat
Amesha  Spenta® hukhshathra’” hudhaongh6,® vanghavascha’®
vanguhischa!® vohunam! datars,'”? imat'* ashaunam!* vanguhish!s
fravashay6'® ughrao!” aiwithiirao,'® imat'® Mithra?® Vouru-gaoyaoite,”
imat?> Sraosha® ashya?* huraodha® imat* Rashnavo”’ razishta,”® imat*
Atare® Mazdao®' puthra,” imat® bereza* Ahura,”® Kkhshathraya’
apam® napo6*® aurvat-aspa,” imat* vispe' yazataongho*? yoi®
vanghazdao* ashavano.* (13) Imat* me* apo*® dayata,* imat>® zemo,"!
imat*? urvarao,* imat®* Amesha Spenta’ hukhshathra’ hudhaongho,”
vanghavascha® vanguhishcha® vohunam® datars,*! imat®? ashaonam®
vanguhish® fravashay6® ughrao® aiwithiirao,*” imat® Mithra% Vouru-
gaoyaoite,” imat” Sraosha” Ashya” huraodha,” imat™ Rashnavo™
razishta,” imat™ Atare” Ahurahe Mazdao® puthra® imat®> bereza®
Ahura®* khshathraya® apam® napo® aurvat-aspa,® imat® vispe”
yazataongho’! y6i”? vanghazdao®® ashavané. (14) Yatcha’s ahmat*® asti®’
mazy6,”® yatcha®” ahmat'™ asti'®® vangho,'? yatcha'® ahmat'® asti!®
srayo,'® yatcha'” ahmat'® asti'® paro-arejastarem;'’ tat''! no''?
dayata'® yilizem', yazata!'® ashavano'® khshayamna!” isana,"®
moshucha”®  asuyacha,’”” hathra'?! ana!?? gathwya'”® vacha.!'*
Haithyavarshtam!? hyat!? vasna'?’ ferashotemem.!?®

(Ha of A Hatamacha ends here).

(12) O waters!” I beseech!™ of you®® this”’ (favour). O earth!? O plants!*
O Bountiful Immortals,® well-ruling,” possessing good sense,® givers'? of
good things"! to good (men)’ and good (women)!'® O good,"® mighty'” (and)
triumphant'® Fravashis'® of the righteous (persons)'*! O Meher® (yazata) of
the wide pastures!?! O beautiful, holy Srosh (Yazata)! O Rashna, the most
just! O Fire® the purifier'? (of all things) relating to Ahura Mazda!®' O
imperial,** swift-footed horse,*® exalted* Lord,* Navel®* of (centre) of the

fo i.e. that generation may perform patriotic and benevolent acts so that people will bless them
and their parents and guardians.
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waters!®’ (and) O ye all*! holy* yazatas,” bestower of better gifts!* (do I
beseech!® of you®® this?” (gift). (13) O ye waters! do you grant* me*’ these*®
(riches and virtuous progeny). O earth!' plants!** O Bountiful Immortals,*
well-ruling,”® possessing good sense,” givers® of good things® to good®
(men) and (women)!*® O good,* mighty® (and) triumphant®’ Fravashis® of
the righteous (persons)!® O Meher® (yazata) of wide pastures,”” O
beautiful,” holy” Srosh™ (yazata)! O Rashna,” the most just!”” O Fire,” the
purifier® (of all things) relating to Ahura Mazda!®® O Royal,* swift-footed
horse,®® exalted® Lord,* Navel®” (centre) of the Waters!® And O ye all®
holy** yazatas,’! bestowers of better gifts!”* You grant me*’ these*® (riches and
virtuous progeny). (14) (O yazatas! Ye grant me that which® is?’ greater”
than this,’® and that which® is' better? than this,'® and that which?® is® more
beautiful® than this* and that which’ is’ more precious'® than this.® O ye'
ruling'” and with desires fulfilled,” righteous'¢ yazatas!'* You grant"™ unto
us'? (above mentioned) that (wish) quickly'® and swiftly*® by means of these*
Gathic® Pverses.?* Whatever® is the wish?’ of the doers® of virtuous deeds is
much superior®® (to all other wishes)

(3) Yam' azem? y6° Ahurdo Mazdao* huzvarena’ uzbaire,® fradathai’
nmanahecha? visascha’ zan-téushcha'’ danghéushcha.!

(4) Ya” ahmat"® staota yasnya'* sravayeni,’S Ahunemcha Vairim'¢
sravayeni'” Ashemcha Vahishtem'® husravani'® apascha? vanguhish?!
yaozdathane;?? hathra® ana? gathwya? vacha? gardo-nmane?” Ahurahe
Mazdao?® jasat? paoiryd.’* Dathat’! ahmat®? tat avat® ayaptem.*

(7) I> am Ahura Mazda,* who® by the powerful ®force,® produced® Ardvi
sura for the prosperity” of the house,® clans,’ town'® and country.! (8) (The
reciter speaks):- For whom (Ardvi Sura)'*" (or inasmuch as'*") I shall
chant'® the "staota yasna'* and Ahunavar'® with good ®intonation'” and I shall
chant'” Asha Vahishta'® (i.e Ashem Vohu) and shall purify? the good®
waters.”” By means of (reciting)® these? (above-mentioned) Gathic® verse,*
(the reciter) first®® attains® the Garothman?’ (Paradise) of the (the Creator)
Ahura Mazda. On account of this* (i.e. on account of reciting the sacred
verse, the Creator Ahura Mazda) gave®! him this* benefit** (to the reciter).

Explanation:- (Some reference to which benefits are accrued by reciting

fp i.e. by means of hearing Gathic verses chanted by us.

fq If we take the reading, “hizvarena” according to Dr. Geldner, the word means, “with the
movement of the tongue”, i.e. with the strength of the tongue, derived form “hizva”, tongue and
“arena”, motion, movement.

fr Staota yasnya - is the Avestan name of one of the 21 Nasks of our Holy religion. In Pahlavi it
is called “Satud yasht”. Its praise is mentioned in Yazishna ha 71. The literal meaning of “Staota
yasnya” is “praise-worthy of Yazishna”. Generally this name is applied to the Has (or Chapters)
of the Five Gathas and Seven Has (or Chapters) of the Yasna Haptanghaiti.

fs Original meaning, “in good intonation,” (locative singular of husravan.)
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with understanding, clearly and with good intonation the sacred verses of
Yatha, Ashem and “Staota yasnya”, and by acting according to them, is seen
from this para.)

(9) Ahe! raya’? khvarenanghacha,® tam* yazai® surunvata® yasna,’
tam® yazai® hu-yashta'’ yasna.! Ana'’? buyao'* zavané-sasta,' ana's
buyao!® huyashtara.” Aredvim Siram'® Anahitam'® ashaonim;¥
zaothrabyd?' Aredvim Suram* Anahitam* ashaonim? ashahe? ratam?¢
yazamaide.?”’

(9) On account of the radiance? and glory® of that (Ardvi Sura') I praise
her* with the famous® yasna; through this'? (i.e with sincere heart) (0
undefiled Ardvi Sura!) Mayest thou "be'* pleased or honoured with my'
invocation,'* mayest thou be'® most fully worshipped!” (i.e pleased)! (I
praise) the undefiled"” (and) the righteous® Ardvi Sura.'® We remember?’ or
revere”” with libations?' the undefiled® (and) the righteous* Ardvi Sura
(who) (is) the Lord of righteousness.

Haomayd gava baresmana hizvo-danghangha, manthracha vachacha
shyaothnacha, zaothrabyascha, arshukhdhaéibyascha vaghzibyo.

Yenghe hatam aat yesne paiti vangho,
Mazdao Ahurd vaétha ashat hacha,
Yaonghamacha tanscha taoscha yazamaide.

(To recite in baz) Hormazd Khodae, awaziinie mardum, mardum
sardagan hama sardagan, hambayaste vehan, oem behedin
mazdayasnan agahi astvani neKki rasanad aediin bad. (To recite aloud)
Yatha Ahu Vairyo 2.

(10) Yasnemacha vahmemcha aojascha zavarecha afrinami, apam
vanguhinam mazdadhatanam, Areduyao Apo Anahitayao ashaonyao,
vispanamcha apam mazdadhatanam, vispanamcha urvaranam
mazdadhatanam. Ashem Voha 1.

Ahmai raeshcha; Hazanghrem; Jasa me avanghe Mazda; Kerfeh
Mozd.

Roz nek nam, roz pak nam, roz mubarak (falan), mahe mubarak
(falan), gahe (falan), namaz dadare gehan daman. Khshnaothra Ahurahe
Mazdao, tardidite anghrahe mainyéush. Haithyavarshtam hyat vasna
ferashotemem. Staomi Ashem, Ashem Vohu 1.

Gorje khoreh awzayad Avan Ardvi Sir Banu berasad amavand
pirozgar amavandi pirozgari. Dad Din beh Mazdayasnan, agahi ravai
goafarangani bad hafte keshvar zamin, aedin bad. Man ano awayad
shudan, man ano awayad shudan, man ano awayad shudan. Ashaone
Ashem Vohi 1.

ft i.e. mayest thou be full of love unto me through this invocation of mine.
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(Recite facing the south) Dadare gehan dine Mazdayasni dade
Zarthushti. Nemasete ashaum sévishte Aredvi Siira Anahite Ashaone
Ashem Vohii 1.

Nemo urvaire vanguhi mazdadhate ashaone Ashem Vohu 1.

Aredvim Siiram Anahitam, ashaonim ashahe ratim yazamaide.
Ashem Vohi h

Avin Ardvi Sur Banu be-rasad Ashem Vohii 1.

ATASH NYAYESH

(This Nyayesh should be recited every day, if possible; it is enjoined
otherwise in the Persian Rivayets to recite it specially on five days every
month — Hormazd, Ardibehesht, Adar, Srosh and Beheram).

Khshnaothra'! Ahurahe Mazdao.?

(To recite bowing the head): Nemase®-te,* Atarsh® Mazdao Ahurahe®
hudhao’ mazishta® yazata’. Ashem Vohi 1.

(May there be) the propitiation or pleasure of Ahura Mazda!

Homage (be) unto thee, O Fire’ of Hormazd,® bestowing good’ (or
beneficent),” the Greatest Yazata!

Pa name! yazdan? Ahura Mazda® Khodae* awaziinT gorje® khoreh’
awazayad.?

(To recite as follows before Atash Behram)
Atash ° Beheram " Adar" fara.”

(I begin to recite this) in the name' of God,? Creator Hormazd® (and) the
Lord* (of the entire world) (and ) beneficent. May the lustre® and glory’ of
Atash’ (angel of Fire)’ Behram, ' the exalted'? Fire® increase!®

(To recite as under before Atash Adaran)
Atash® Adaran' Adar' fara.'s

May the lustre® and glory” of Atash'® Adaran,'* the great'® Fire," increase!

(To recite as under before the fire in the house)
Atash 7 dadgah'® Adar® fara.?
May the lustre® and glory” of atash'” Dadgah,'® the great® Fire!” increase!®

Az hama gunah patet pashemanum; az harvastin dushmata
duzhukhta duzhvarshta, mem pa getl manid, oem goft, oem kard, oem
jast, oem biuin buid ested. Az an gunah manashni gavashni kunashni, tant
ravani getl minoani, okhe awakhsh pasheman pa se gavashni pa patet
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hom.

fUs-moi'® uzareshva' Ahura®
Armaiti?' tevishim?? dasva?
Spenishta** Mainyu? Mazda,¢
Vanghuya?’ zavo® ada,”
Asha* hazo' émavat®
Voha** Manangha* feseratum.*

O Ahura Mazda, the most beneficent spirit and the “bestower of good
things?” in return® for prayers!?® Do Thou ™purify!® me' (i.e keep me away
from wicked deeds), owing to (my) gentleness (or humility)*' do Thou
grant® me'® strength,”on account of righteousness®® bestow upon® (me)
mighty*?> power’ (and) on account of (my) good thoughts grant®® me'®
“supremacy.*®

Rafedhrai’*® vouruchashane,
doishi#-mo6i*® ya* ve! abifra,?
ta ¥ khshathrahya* Ahura*
ya*t vanghéush*’ ashish*® manangho;*
frdo Spenta® Armaite®!
Asha®? daénao® fradakhshaya.>

O Hormazd!* for (my) delight*® (and) for sufficiently ¥acquiring
religious lore,”” do Thou "grant me assuredly those® gifts* which* (are)
blessed by Shehrevar** and Vohuman.* O Spenta Armaiti!*->' instruct™
(me) the Commandments of the Religion® through Asha.*

At ratam® Zarathushtro®
tanvaschit’ khvakhyao® ushtanem®
dadaiti,* paurvatatem®
mananghascha® vanghéush® Mazdai,*
shyaothanahya® ashai® yacha®’
ukhdhakhyacha® seroshem® khshathremcha.”

=9

fu The portion from “Us-moi uzareshva” to “Seraoshem Khshathremcha” is taken from Yasna
Ha 33 called “Yatha aish”, stanzas 12-14. For the explanation of the words contained in the
stanza, see my Gatha Ba Maeni.

fv Originally bestower of reward of prayers in good things: Zava=Sanskrit hava= prayer,
invocation, supplication”.

fw “Uzareshva” imperative second person singular Atmanepada: root uz-arez = Sanskrit Arz =
to purify, to render white; Arise for me” i.e. “help me” (Spiegel, Harlez and Mills): “deliver me
from” (Darmesteter) based on Pahlavi version.

fx Original meaning “chieftainship over cattle”, see Yasna 51,4.

fy Original meaning for “tasting widely”, dative singular of vouru-chashan; root chash = Persian
chashidan = to taste or Sanskrit chakhsh = to see, to examine.

fz Reverend Mills; blessing (see Yasna IX 3, 6, 9, 12); ashish (in the sense of ashish) noun, fem-
inine gender, accusative plural. Sanskrit ashis.
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(Holy) Zarathushtra®® dedicates as an offering®% even the life* of his

own*® body”’ and the excellence® (or pre-eminence®) of good mind unto
Ahura Mazda.® The prophet dedicates as an offering®% the power” of (his
own) deed® and obedience® of word®® unto Asha.*

Khshnaothra Ahurahe Mazdao. (To recite bowing the head) Nemase-
te Atarsh Mazdao Ahurahe hudhiao mazishta yazata. Ashem Voha 3.
Fravarané mazdayasnd Zarathushtrish vidaévd Ahura-tkaeshd (Gah
according to the period of the day) frasastayaécha.

Athro' Ahurahe Mazdao® puthra,’ tava* atarsh® puthra® Ahurahe
Mazdao.” Athro® Ahurahe Mazdao® puthra,® khvarenangho! savangho!
mazdadhatahe® airyanam'* khvarené'® mazdadhatanam,'¢ kavayehe-
cha!” khvarenangho'® mazdadhatahe,” athr6* Ahurahe Mazdao*!
puthra.?? Kavoish?® haosravanghahe,” vardish’® haosravanghe?¢
asnavantahe?” garoish®® mazdadhatahe” chaéchishtahe® var6ish®!
mazdadhatahe,’? kavayehecha®® khvarenanghd* mazdadhatahe,’® athro®¢
Ahurahe Mazdao¥ puthra.’® Raévantahe® garoish** mazdadhatahe,*
kavayehecha* khvarenangho* mazdadhatahe,* athro*> Ahurahe
Mazdao* puthra.” Atarsh® spenta* rathaéshtara,® yazata’' pouru-
khvarenangha,” yazatas® pouru-bagshaza. Athros> Ahurahe Mazdao
puthra,¥ mat® vispaeibyo® aterebyo,” khshathré-nafedhro® nairyo-
sanghahe®  yazatahe®® Kkhshnaothra® yasnaicha®® vahmaicha®
khshnaothraicha®” frasastayaécha,®® yatha Ahu vairyo® zaota” fra-me”
mriite’” atha ratush ashat-chit hacha™ fra ashava vidhvao”™ mraotu.”

For the propitiation (of the Creator, Ahura Mazda) in the Gah so and so)
of the Fire!, the purifier® (of all things) pertaining to Ahura Mazda,? O Fire®
“the purifier® (of all things) pertaining to Ahura Mazda;’ of the Fire® (Adar
®Farohaba), the purifier'® (of all things) of #Thine* pertaining to Ahura
Mazda;’ of the glory!! (and) lustre'? created by Ahura Mazda;"® of the
Iranian'* and Kayanian'” Glory'® created by Ahura Mazda;" of the Fire®

ga “Puthra” (Sanskrit “putra”) - the ordinary meaning of the word is “son” but the meaning of
this word in this Nyayesh everywhere derived from the Sanskrit root pu- (= to purify, to render
pure) is “source of purifying, cleaning” and I have thought it proper to translate “purifier” deriv-
ing from it.

gb About this Fire it is stated in the commentary of the Pahlavi version that it presides over the
Mobeds, Dastoors and saintly persons. It is also called “Adar Farah”. In the Pahlavi Book
Bundahishn it is stated that this Fire was first enthroned on the Mount, “Gadman-Homand” situ-
ated in the province of “Khvarzam” on the shores of the River Oxus. After the death of king
Jamshid, it was saved from the clutches of Zohak. During the time of king Gushtasp it was re-
moved from the Khvarzam, and brought to the Mount, “Roshan” situated in Kabulastan, where
this very Fire was existing up to the period of Bundahishn.

gc The connection of the words of genitive singular in this paragraph should be taken with the
words “Yasnaicha vahmaicha, khshnaothraicha frasastayaécha yatha Ahu Vairyo zaota fra-me
mriite” occuring at the end of the same paragraph.
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(Adar #*Goshasp), the purifier (of all things) pertaining of Ahura Mazda;?' of
(the King) Kaikhasrou?* of the Kayanian (descent)® and of the *Lake of (the
king) Kaikhasrou (situated in the city of &'Ataropatakan); of the #Mount®
Asnavant® created by Ahura Mazda® of the #"Lake’' Chaechasta® created by
Ahura Mazda;** the Fire* (called #Adar Burzin) the purifier®® (of all things)
pertaining to Ahura Mazda;*” the Mount* #Raevant® created by Ahura
Mazda;*' the Kayanian** Glory* created by Ahura Mazda; of the Fire,* the
purifier*’ (of all things) pertaining to Ahura Mazda;* O Adar*® Yazata,”' the
beneficent,® ®warrior® (against the demons), full of glory,*? healing virtues!
> of the Fire,” the purifier (of all things) pertaining to Ahura Mazda —
together with®® of all® the Fires;* of the yazata® ¢Nairyosang,* residing in
the navel (or source) of kings® — for the #"worship® (of all these) for (their)
praise,® propitiation®” and glorification, let the officiating priest” (zaotar)
proclaim™ to me”' (the excellences of sacred verses of) Yatha Aha Vairyo.
Let (the Raspi) (who) (is) righteous™ and learned” pronounce™ (the
excellences of these verses) atha ratush ashat-chit hacha.”

2

gd In the Pahlavi Commentary the King Kaikhusrou, after conquering “Beheman Diz” en-
throned this Fire. It presides over the heroes and soldiers. It is also known as the Fire of Light-
ning.

ge In the Pahlavi Commentary.
gf'i.e., of that lake where king Kaikhusrou prayed standing.

gg It was the abode of the Fire, Adar Gushasp enthroned by king Kaikhusrou on the Mount situ-
ated near the Lake Chaechast.

gh Some of our Dasturs have understood the “Chaechasta” as the name of the Cave, but it is the
name of a lake, and not a cave. This fact is clearly seen from the Avan Yasht, para 49; Gosh
Yasht, para 18, and Ashishvangh Yasht para 38. For both these Avesta words, “Vairi” (i.e. lake)
and “vara” (i.e. enclousure, cave) there is only one and the same equivalent “var” in Pahlavi;
hence this seems to have been mistaken. According to the statement in Napekh-ut-tawarikh,
King Kaikhushrou, till the time he passed away from this material world, was fully engrossed in
the prayers of God on the Mount Nihavand. The Lake Chaechasta is situated in Azarbaizan and
at present it is compared with the Lake Urumiyah.

gi In the Pahlavi Commentary this Fire presides over Vastryosh, i.e. agriculturists, and “Adar
Burzin Meher” is also known as “Adar Meher Burzin”. About this Fire it is stated in the Pahlavi
Bundahishn and Persian Rivayets that Holy Zarathushtra brought this Fire in the court of King
Gushtasp, and its excellence was that the Fire was always kept buring bright without fuel, san-
dalwood and frankincense, incense, and was not extinguished by anything.

gj There was the place for the Fire “Adar Burzin” on this Mount.

gk Fire is powerful weapon against the demons, impurity, uncleanness, etc. Besides, the persian
Rivayets we get such writing in the Avesta itself; see Vendidad, Fargard VIII. para 80.

gl Neryosang is the name of the Fire as well as an Angel. As Fire, it resides in the heart of kings
and assists them in the management of their state. As an Angel, he is the Messenger of the Cre-
ator, Ahura Mazda.

gm From the beginning of this paragraph up to this place the connection of all the words that oc-
cur in genitive singular ends here.
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(1) ®Yasnemcha! vahmemcha? huberetimcha’ ushta-beretimcha,*
vanta-beretimcha,5 afrindmi,’ tava’ Atarsh® puthra® Ahurahe Mazdao,"
yesnyo!! ahi? vahmyo,” yesnyd'* buyao’® vahmy6'® nmanahu'’
mashyakanam'® Ushta” buyat? ahmai?' naire,? yase®-thwa?* badha®
frayazaite,’® aesmo-zasto,”’ baresmo-zasto,?® gao-zasto,”” havano-zasto.>

(1) O Fire,? the purifier® (of all things) pertaining to Ahura Mazda!'® |
praise® Thy worship,' invocation,” good® health-giving and friendly gift.’ (O
Fire), thou art'? worthy of worship" and invocation;"® mayest thou be'
worthy of worship' and invocation' in the abodes'” of men!'® May there be®
greatness' (or happiness') unto that*! man? who® shall always* worship?®
thee?* with fuel Baresman,?® milk, and mortar in hand.>

(1) Daityo' aésme? buyao,® daityo* baoidhi® buyao,® daityo’ pithwi?
buyao,’ daity6'° upasayene! buyao.'? Perenayush'® harethre* buyao,'s
dahmayush'¢ harethre!” buyao,!® atarsh!® puthra? Ahurahe Mazdao.”

(2) (O Fire, the purifier of all things pertaining to Ahura Mazda), mayest
thou be* proper' in fuel®! incense’! nourishment®! (and) mayest thou be'?
proper'? in logs of wood"! O Fire," the purifier® (of all things) pertaining to
Ahura Mazda! mayest thou be' provided with food'* for a long time'?!

(3) Saoche! buye? ahmya® nmane,* mat-saoche® buye® ahmya’ nmane,?
raochahi® buye'’ ahmya'' nmane,"? vakhshathe'® buye'* ahmya's nmane, ¢
dareghemchit!” aipi'® zrvanem,' upa? siiram?' frasho-keretim,?? hadha?
siirayao? vanghuyao? frasho-keretoit.2

(3) (O Fire!) (until'®) for a long!” time," up to* (the time of) the mighty?'
®Renovation,” mayest thou be? burning' in this® house’ (i.e. be ever
burning)! in brilliance® (and) mayest thou be'* in increase'® in this'> house!'®

(1) Dayao' me? Atarsh’ puthra* Ahurahe Mazdao,’ asu® khvathrem,’
asu thraitim,” asu'® jitim," pouru'? khvathrem,” pouru' thraitim,'s
pouru! jitim;'” mastim,'® spano,”” khshviwrem?® hizvam?' urune?? ushi,
khratiim?* paschaéta?® masita’ mazaontem,?” apairi-athrem,”® nairyam?
paschaéta’® ham-varetim.*!

(4) (The person who recites; O Fire, the purifier* (of all things) pertaining
to Ahura Mazda!® grant (thou' unto) me (the things mentioned below):

Explanation:- (As to what things the reciter of this Nyayesh asks
through the Fire or as to what wishes he desires to get fulfilled are stated in

gn The portion from here up to the words, “Ashahe bereja yaozdatan” at the end of this Nyayesh
is taken from Yasna Ha 62.

go The original meaning of “hadha” (comparing to Sanskrit saha) is, “together with, accompan-
ied by”:- e.g. “hadha-aesma”, i.e. together with esam — fuel.” # These words, “hadha strayao
vanghuyao frasho keretdit” according to my opinion are the commentary of, “upa stiram frasho-
keretim”, although there is a difference in cases of both. Pahlavi translator has also regarded this
similarly. Harlez, Mills and Darmesteter have also translated in the same way.
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the following lines and in paras 5 and 6):

Immediate® (or without delay) comfort,” sustenance,” (long) life",
happiness,'® greatness,'® wisdom," fluent® tongue* (and) intelligence® for
(my) soul®? and intellect** (which may) increase? in proportion® after®
(having received it) and (may) not diminish,* and (afterwards)* strength®' of
manliness® (all these, O Fire, do thou grant me).

(5) Eredhvo-zangam,! akhvafnyam? thrishim®> asnamcha*
khshafnamcha® asito-gatim,® jaghaurum,” tuthrusham,2® asnam’
frazaintim,!’ karsho-razam," vyakhanam,'? ham-raodham,” hvapam,'*
anzo-buzim' hviram, ya'” me fradhayat’ nmanemcha? visemcha?!
zantimcha, dakhyiimcha? danghu-sastimcha.?

(5) Strength for standing firm-footed,! #wakefulness® (during the
remaining period) (except) one-third® of the days* and nights,® #steadiness in
one’s own duty,® watchfulness’ (and) an offspring'® (that is ) nourishing,® of
innate wisdom,’ ruling over the region,'" sitting in the assembly,'? thoroughly
developed,” possessed of good respect,” delivering from distress,” as
powerful as a hero,'¢ (such an offspring, O Fire of Ahura Mazda! do thou
grant me): Who i.e. (the offspring) may render my'® house®, (my) clan,?!
(my) town,” (my) country? and the the freligion of (my) country*
prosperous’®

(6) Dayao' me? Atarsh® puthra‘* Ahurahe Mazdio,’ ya® me’ anghat®
afrasaonghao,” niiremcha!* yavaéchataite,!! vahishtem Ahtim'
ashaonam' raochanghem! vispo-khvathrem's zaze-buye!* vanghaucha'’
mizde,'s vanghaucha' sravahi,?’ urunaécha?' dareghe? havanghe.?

(6) O Fire, the purifier (of all things) pertaining to Ahura Mazda! Do thou
grant' me? (that thing) which® may be® the instructor® for me,” may guide me
now'® and for ever' (i.e up to the end of my life), about the best world (i.e.
Paradise)'? of the righteous (people),'® bright'* (and) all-comfortable.!® (And)
may I obtain'® that paradise in good!” rewards,'® in (return for the good"
homage® and in (exchange of) holiness® of (my) soul®! for a long duration.?

Explanation:- (O Fire of Ahura Mazda! Do thou grant me such
knowledge and point out such a course so that I may perform virtuous deeds,
I may pay homage to Ahura Mazda and lead my soul to goodness, so that
after my passing away I may obtain for my good deeds the exalted place of
Heaven in return).

gp It is noticed from this that except in the case of sickness or uneasiness more than eight hours
should not be employed in sleep. The words “thrishum asnamcha khshafnamcha” seems to be a
commentary of “akhvafnyam”. Watergaard has inserted these words in ( ) and Geldner has taken
them in footnotes.

2q “Quick to rise up from bed” (Darmesteter): “ Speed in walking “ (Harlez).

gr Sovereignty, Empire (Prof. Darmesteter); one’s own country (Dr. Harlez)
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(6) Vispagibyd' sastim? baraiti® Atarsh* Mazdao Ahurahe® yagibyo®
aem’ ham-pachaite®? khshafnimcha® siirimcha'® vispa€ibyd hacha'!
izyeite!>  huberetimcha'®  ushta-beretimcha'*  vanta-beretimcha,'
Spitama.'®

(7) O Spitaman'® (Zarathushtra)! That Fire* of Ahura Mazda® carries’
admonition® unto all' for whom® that” (fire) cooks® the #evening and #noon
meals®-'° (i.e. gives them good understanding) (and) from all'! he solicits'? a
good, healthful and friendly offering."

(8) Vispanam' para-charentam? Atarsh® zasta® adidhaya.® Chim®
hakha’ hashe® baraiti® fraeharethvao' armaéshaidhe.!! Atarem!
Spentem'’ yazamaide,' takhmem's hantem'® rathaéshtarem.!”

(8) The Fire® looks at’® the hands* of all' comers? (and says:) What® does
the walking'® friend’ bring’ to the sitting"' ®'friend? 'We praise' the Fire,'?
the beneficent,'* powerful,’® shining'® (or existing'®) (and ) the warrior!’
(against the demons).

(9) Aat' yezi’-she’ aém* baraiti’ aésmem® va’ ashaya® beretem,’
baresma'® va!' ashaya'? frastaretem,” urvaram'* va's hadhanaepatam'é
a-he!” paschagta’® frinaiti’® Atarsh? Mazdao Ahurahe,” Kkhshniito?
atbishto?® haghdhanghiim.>

(9) But' if* any person* brings® unto that (fire)® either fuel® religiously®,
(with sincere heart) or’ Baresman'® spread,”® or'® the (fragrant) plant'
(called) Hadhanaepata,'¢ unto that (offerer)!” sanctimoniously, then the Fire
of Ahura Mazda*' being pleased,”? #‘revered” (and) satisfied® gives a
blessing' (as follows).

Upa-thwa'! hakhshoit? géush® vanthwa,* upa viranam® pourutas.®
Upa-thwa’ verezvatcha® mand,” verezvaticha!® hakhshoit!! anguha.
Urvakhsh'*-anguha'¥ gaya's jighaesha,'® tao'” khshapano'® yaoe' jvahi,*
Imat?! athro?? afrivanem,? y6** ahmai*®> aésmem?¢® baraiti”’ hikush,?
raochas-pairishtan?® ashahe®® bereja’! yaozdatan.*

(10) Unto thee' (i.e. in thy family) may the flock* of cattle® increase!?

P}

gs In Persian the meaning of “Sham” is both (night and night meal).

gt Like Sanskrit Shura = Sun, Persian Sham (night and night meal) or, alternatively, dinner (Per-
sian Sura); Darmesteter gives the meaning of Khshafnimcha stiirimcha” as, “lunch and dinner”.

gu Walking friend means the person going near the Fire, and the sitting friend should be under-
stood as Fire, which itself cannot walk.

gv This last sentence (atarem ....... rathaéshtarem) is left out by Geldner.

gw “a-tbishtd” also means “unoffended”, “not disrespected, not disliked by, not becoming re-
vengeful”.
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(Unto thee) may there be? an increase® of heroic #*men’! May thou’ ®have!!
an active® mind!®* May (thy) #life'? be!' active!'® Mayest thou live (thy) a
joyous' life,’ those!” nights'® that! thou livest!? This?! (i.e. mentioned
above) (is) the blessing?® of the Fire?? (for him) who?* brings?’ to that (fire)*
dry "™fuel,®® examined in the light*® (and) purified with the blessings’' of
righteousness.>

(To recite in baz) Ahura Mazda Khodae, awaziinT mardum, mardum
sardagan hama sardagan, hambayaste vehan, oem behedin
mazdayasnan agahi astavani neki rasanad; aediin bad. (To recite aloud)
Yatha Ahi Vairyo 2.

Yasnemcha vahmemcha aojascha zavarecha afrinami athro Ahurahe
Mazdao puthra, tava atarsh puthra Ahurahe Mazdao, athro Ahurahe
Mazdao puthra. Khvarenanghd savangho mazdadhatahe, airyanam
khvareno mazdadhatanam, kavayehecha khavarenangho
mazdadhatahe, athro  Ahurahe Mazdao  puthra. Kavoish
Haosravanghahe, vardish Haosravanghahe, Asnavantahe gardish
mazdadhatahe, Chaéchistahe varoish mazdadhatahe, kavayehecha
khvarenanghd mazdadhatahe, athro Ahurahe Mazdao puthra.
Raévantahe gardish mazdadhatahe, kavayehecha khvarenangho mazda-
dhatahe, athro Ahurahe Mazdao puthra.

Atarsh Spenta ratha@shtara, yazata pouru-khvarenangha, yazata
pouru-baéshaza, athro Ahurahe Mazdao puthra, mat vispa€ibyo
aterebyd khshathro-nafedhro nairyd-sanghahe yazatahe. Ashem Vohi 3.

I praise, "worship with veneration, vivacity and strength of the Fire, etc.,
the purifier (of all things ) pertaining to Ahura Mazda.

At! toi? atarem® Ahura*

aojonghvantem® Asha® usemahi’
asishtem,® émavantem,’stoi-

rapentem,' chithra-avanghem;"

At'? mazda®® daibishyante!* zastaishtaish '
dereshta's "“agnanghem."”

gx i.e. sons having heroic strength, mighty progeny; see the passage “dasta amem” at the end of
Mah Bokhtar Nyayesh.

gy i.e. may your mind be thoughtful; mayest thou be clever and intellectual!
gz i.e. mayest thou perform benevolent and virtuous deeds!

ha The significance of the sentence “fuel examined in the light and purified” is that the fuel is
selected after examining in the light and after removing the bark wherein small insects and pol-
luted things may not be covered. The fuel, sandalwood and any other incense which may be put
on fire should be absolutely dry and cleansed. Any kind of wet and dirty fuel should never be
put on the fire. A strict order about this is enjoined in our religious books and Persian Rivayets.

hb For its translation and full explanation, see introductory verses above.
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Ashem Vohii 1. Ahmai raéshacha: Hazanghrem; Jasa me Avanghe
Mazda; Kerfeh Mozd.

O Ahura Mazda*! through Asha (i.e. Holy immortal Ardibehesht),® we
wish’ (or approve) thy? mighty,’ swiftest,® powerful,” ever bestowing
delight,'® help the Fire® in various ("wonderful) ways.!"" O Ahura Mazda!"
(the fire) with (its) sufficient ™vigour'® (is) holding fast'® (or chastising) the
tormentor'* or the revengeful person.'’

"Roz nek nam, roz pak nam, roz mubarak (falan), mahe mubarak
(falan), gahe (falan), nmamaz dadare gehan daman. Khashnaothra
Ahurahe Mazdao, nemase-te atarsh Mazdao Ahurahe hudhao mazishta
yazata. Ashem Vohi 1.

Gorje Khoreh awazayad?

(If one recites Atash Nyayesh in the Atash Adaran, one should recite as
below):
Atash* Beheram’ Adar® fara.’

May the lustre! (and) glory? of the fire® of the exalted’” Atash* Behram’
increase!’

(If one recites Atash Nyayesh in the Atash Adaran, one should recite as
below):

Atash* Adaran’ Adar® fara’
May the lustre! (and) glory? of the fire® of the exalted” Atash* Adaran’
increase!?

(If one recites Atash Nyayesh before the fire in the house, one should
recite as below):

Atash* Dadgah® Adar® fara’

May the lustre' (and) glory® of the fire® of the exalted” Atash* Dadgah’
increase!?

Adaran® Shah® pirozgar,’® Adar Gushasp!" Adar Khordad,”? Adar
Burzin Meher®® avare'* adaran's o atashan,'® ke pa dadgah'” neshast
ested;'® gorje!” khoreh? awazayad?' mindokarko?> amavand? pirozgar?
amavandih?® pirozgarih.”* Dad Din beh Mazdayasnan, agahi ravai
goafarangani bad hafte keshvar zamin; aediin bad, man ano awayad
shudan, man ano awayad shudan, man ano awayad shudan. Ashaone
Ashem Voha 1.

hc This whole stanza is taken from Yasna Ha 34, stanza 4.
hd Sanskrit Chitra = various, different, of various kinds; wonderful.
he Original meaning “wished for strength”.

hf For translation, see above.
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May the lustre' (and) glory? (of all these Fire) of the victorious'® Lord®
Adaran,® Adar Gushasp," Adar Khordad,'? Adar Burzin Meher" (and)
other' Adaran'® and Fires'® which are installed in the Dadgah'” (i.e in their
proper places) increase!®> May the lustre' (and) glory? (of the Fire called)
Mino "*Karko? increase!

May the powerful® (and) victorious* (Fire) (come unto my help) for
(my) courage® and victory!*

(Recite facing the south): Dadare gehan dine mazdayasni dade
Zarthushti. Nemase-te ashaum séevishte Aredvi Stira Anahite. Ashaone
Ashem Vohi 1.

Nemo urvaire vanguhi mazdadhate ashaone. Ashem Vohi 1.

Khshnaothra Ahurahe Mazdao (recite bowing the head downward)
nemase-te Atarsh Mazdao Ahurahe hudhao mazishta yazata. Ashem
Voha 1.

HAVAN GAH

(Note: This same Gah should be recited during the period of Second
Havan as well, i.e. from the Month Avan, Roz Hormazd up to Vahishtoisht
Gatha. For further explanation see note given to “the five gahs to be recited
separately”).

(1) Khshnaothra! Ahurahe Mazdao.? Ashem Vohiu 3. Fravarane®
mazdayasno® Zarathushtrish® vidaévo® Ahura-tkaesho.” Havanée®
ashaone’ ashahe!® rathwe,!" yasnaicha'> vahmaicha!®* khshnaothraicha'
frasastayaécha.”” Savanghee'é visyaicha'’” ashaone'® ashahe' rathwe,*
yasnaicha?? vahmaicha?? khshnaothraicha® frasastayaécha.?

(2) Mithrahe* vouru-gaoyaotoish?® hazanghro-gaoshahe,”” baévare-
chashmano,® aokhto-namandé? yazatahe,® Ramané Kkhvastrahe,™
khshnaothra3’ yasnaicha® vahmaicha3 khshnaothraicha’®
""frasastayagcha,®® yatha Ahai Vairyo® zaota* fra me® mrite* atha
ratush ashatchit hacha*! fra ashava* vidhvao* mraotii.*

(1-2) (May there be) propitiation' of (the Creator) Ahura Mazda!® I
Mprofess myself (to be) a worshipper of Ahura Mazda,* a follower in
accordance with the Religion proclaimed by the prophet Zarathushtra,’ the
abstainer from (the malpractices of) daevas® (and) the follower of the
doctrines of Ahura Mazda.” During the time of holy and pure Havan® in

hg About this Fire it is stated that it is forever burning near the Creator Ahura Mazda.

hh In the beginning of this, as well as other Gahs, the words, “Yasnaicha, vahmaicha,
khshnaothraicha frasastayaécha” occur more than once, but their meanings are to be taken once.

hi For its explanation, see note on Srosh Baj.
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which the work of "Savanghi (i.e. business of gaining profit) and of Visya
(i.e. lord of the clans) go on for the pleasure® of the Creator Ahura Mazda,
through the propitiation** of Meher Yazata,* of wide pastures,* of thousand
ears,” and ten thousand eyes?® (and) of the spoken name® and of Ram
Khvastar, for the worship,* for (their) invocation,* for (their) propitiation®
and for (their) glorification,* let the officiating priest*® proclaim* to me*
(the excellences of the verses of) Yatha Ahii Vairyo.*” Let the Raspi (who is)
righteous* (and) learned* announce* (the excellences of these verses) “atha
ratush ashat-chit hacha”.

(3) "Ahurem Mazdam' ashavanem? ashahe® ratim* yazamaide;’
zarathushtrem® ashavanem’ ashahe® ratim’ yazamaide;'’ zarathush-
trahe!' ashaono' fravashim'® yazamaide;'* Ameshe Spente's ashaonam'*
yazamaide.'” (4) Ashaunam' vangushish!® siirao? spentao?! fravashayo?
yazamaide,”® astvato? manakhyacha”® apandtemem?® rathwam?’
yazamaide?® yaétushtemem? yazatanam* hanghanushtemem?' ashahe®
rathavam® aiwinasanstemem,* jaghmiishtemam?® ashaon6* ashahe®’
rathwo™ ratufritim® yazamaide.*

(3) We praise® Ahura Mazda' the holy? Lord* of Righteousness.’ We also
praise'® "Zarathushtra® the holy” Lord’® of Righteousness.*

We revere!* the Fravashi' of the Holy'? Zarathushtra."! We praise!” the
"mholy!®!® Bountiful Immortals.'””> We worship® the good,” heroic®® and
beneficent?' Fravashis® of the righteous.'® We praise®® the highest® (lord)
amongst the lords*’ of the corporeal (world)* and of the spiritual (world).*
We praise® the most helpful® of the yazatas®® (and) the most worthy*!
amongst the lords* of righteousness® and most reaching, effective for help*
(and) the well-timed prayer,”® the most helpful®* for the holy* lord*® of
holiness.*’

(5) Havanim ashavanem? ashahe® ratim* yazamaide;* Haurvatatem®
ashavanem’ ashahe® ratim® yazamaide; Ameretatem!" ashavanem!
ashahe!’* ratim'* yazamaide;'S ahairim'® frashnem'!” ashavanem'
ashahe” ratim? yazamaide,”’ Ahiiirim? tkaéshem? ashavanem?*
ashahe? ratim? yazamaide,” yasnem?® siirem?” Haptanghaitim®

hj Those words associated with each respective Gah- such as Savanghi, visya, fradat-fshu,
fradat-vira, berejya, nmanya, etc.... are generally regarded as the hamkars”. i.e. co-working
yazatas.

hk The portion from here up to “ratufritim yazamaide”. is taken from Yasna Ha 71, paras 2-3.

hl From this paragraph the exalted status of Holy Zarathushtra is seen. Moreover in Yasna Ha 16
the Holy Prophet is regarded as a “Yazata” of this world. On this subject, for further details, see
“Zartosht Namu” written by Sheth K.R. Cama, Chapter 12.

hm In the original formation the word “asho” is in the genetive plural. Spiegel and Darmesteter
also have translated accordingly. Unto the Bountiful Immortals of the righteous people, i.e. the
Bountiful Immortals whom the righteous people worship (Harlez); the Bountiful Immortals
(who) are the protectors of the righteous people (Mills).
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ashavanem?®! ashahe® ratim? yazamaide.*

(5) We praise® Havani' the holy? Lord* of holiness;* we praise'® Khordad®
the holy” Lord® of Holiness;® we praise’> Amardad" the holy'? Lord" of
holiness;'? we praise’' the "™word to Ahura Mazda,'¢ the pious,'® lord® of
holiness.”” We praise?”’ the Religion® pertaining to Ahura Mazda,? the
pious,* lord® of holiness;* we praise™ yasna®® "™Haptanghaiti,* efficacious®
(and) holy,*' Lord of** holiness.*

(6) Savanghaém' visimcha’ ashavanem?® ashahe* ratim® yazamaide,*
airyamanem’ ishim® ashavanem’ ashahe!® ratam" yazamaide'
amavantem' verethrajanem,'* vitbaéshanghem,” vispa'® tbaéshao'’
taurvayantem'® vispa' tbaeshao.? titarentem;?' yo?> upemo,? yo*
madhemo,” yo*® fratemd,” zaozizuye?® tar6” manthrem*® pancha3!
gathao.?

(6) We praise® Savanghi' and Visya,? the holy® lords® of holiness;* we
praise'? (the prayer called) "Airyamana,’ the liked,® (lovable) the holy Lord!!
of holiness,'® (which prayer is) powerful,'® victorious," keeping away from
hatred,"® (and) overcoming,'® removing?! all afflictions. Which® (i.e. Prayer
called Airyamana) is the uppermost® (beginning), the middle* (and) the
concluding (portion) on the Holy Spell®® of Five®' Gathas®* for invoking
help,?® (i.e. the Prayer named Airyamana is the best amongst the Holy Spell
of five Gathas).

(6) Mithremcha' vouru-gaoyaoitim?> yazamaide;> Ramacha
khvastrem* yazamaide;’ visyehe® rathwd’ yasnaicha® vahmaicha®
visimcha'® ashavanem! ashahe!’ ratim!* yazamaide."* (8) Mithrem'
vouru-gaoyaoitim'¢ hazangra-gaoshem,"” baévare-chashmanem,'®
aokhtonamanem!  yazatem?® yazamaide,”” Rama Kkhvastrem?
yazamaide.?

(7) We worship® Meher yazata' of the wide pastures;* we worship® Rama
Khvastar.* In order to worship® and praise’ the Lord’ Visya® (i.e. pertaining to
clan) we revere' the Holy" Visya,'® the lord"® of Righteousness.!? (8) We
worship?' Meher yazata'® of the wide pastures'® (who is) of a thousand ears!’
and ten thousand "eyes,'"® (and) the Worshipful® one (yazata) of the re-
nowned name ; we worship Rama Khvastar.”?

hn i.e. we praise those Questions and Answers exchanged between the Creator Ahura Mazda
and the prophet Zarathushtra.

ho i.e. HaptanYasht (Vadi) Large, where in the description of the Seven Bountiful Immortals is
given. For further details, see note on the first paragraph of Haptan Yasht (Large).

hp Prayer “Airyaman” should be undrestood as Yasna Ha 54, called “A Airyema Ishyo”, see
note on para 5 of Ardibehesht Yasht.

hq For its explanation see note given on page 30.
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(9) "Thwam' atarem?> Ahurahe Mazdao® puthrem® ashavanem®
ashahe® ratim’ yazamaide;® hadha-zaothrem® hadha-aiwyaonghanem,'
imat!"" baresma!’? ashaya®® frastaretem,'* ashavanem's ashahe!* ratim!
yazamaide;'® Apam' Naptarem? yazamaide;?! Nairim Sanghem?
yazamaide;® takhmem? damoish upamanem? yazatem,?® yazamaide;?’
iristanam? urvand® yazamaide® yao*' ashaonam* fravashayo.

(9) We revere® thee,' O Holy® Fire,” the purifier* (of all things) pertaining
to Ahura Mazda,® the lord’ of righteousness.® We revere this!" Baresman'
(which) together with the Libation® (and) together with the Aiwyaonghana'®
(is) spread' with holiness'’; We also revere the Lord!” of Righteousness.'
We revere?! the Navel® of waters”; we revere® (the Fire named)
"Neryosang.> We revere’’ the powerful®* yazata®® (named) "Dami
Upamana;® we worship® the souls” of the departed® who’' are the
"Eravashis® of the righteous ™(people).>

(10) Ratam' berezantem? yazamaide® yim* Ahurem Mazdam,’ yo°
ashahe’ apanotemo,® y6° ashahe jaghmiishtemo.!! vispa'? sravao'
Zarathushtri' yazamaide;'S vispacha'® hvarshta'” shyaothna'®
yazamaide," varshtacha? vareshyamnacha.”!

Yenghe hatam aat yesne paiti vangho,
Mazdao Ahurd vaétha ashat hacha,
yaonghamcha tanscha taoscha yazamaide.

Yatha Ahu Vairyo 2.
(10) We worship® the exalted* Lord' who* (is) Ahura Mazda,® who (i.e.

Ahura Mazda) is the highest® in holiness (and) who® is most helpful'' in
Righteousness. '

We revere' all'? the sacred verses' of (the Prophet) Zarathushtra,' and
all' well-performed'” deeds'™ (religious ceremonies), which have been
performed® and shall be performed hereafter.?!

(11) Yasnemcha vahmemcha aojascha zavarecha afrinami, Mithrahe
Vouru-gaoyaoitdish hazanghro-gaoshahe, baévare-chashmano, aokhto-
namand yazatahe, Ramando khvastrahe. Ashem Vohii 1.

hr The portion from here up to the end (tanscha taoscha yazamaide) occurs in Yasna Ha 71,
paras 23-24. The initial word in it “Thwam” is appended.

hs For the explanation of Neryosang, see note at the end of the introductory verses above.

.

ht The original meaning of “dami upamana” is “the picutre of wisdom”, “the smile of wisdom,”
“symbol of wisdom”. From this he is the presiding Angel over wisdom.

hu For explanation of the Fravashi and Soul see notes given on Khorshed Nyayesh verse 9
above.

hv We revere the souls of the dead who are the Fravashis of the righteous (Spiegel, Harlez, and
Mills) We worship the souls of the departed and the Fravashis of the righteous people
(Darmesteter).
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Ahmai raescha, Hazanghrem; Jasa me avanghe Mazda; Kerfeh
Mozd.

RAPITHWAN GAH

(1) Khshnaothra Ahurahe Mazdao. Ashem Vohia 3. Fravarane
Mazdayasnd Zarathuhtrish vidaévdo Ahura-tkaesho. Rapithwinai®
ashaone’ ashahe'® rathwe," yasnaicha'> vahmaicha®® khshnaothraicha'
frasastayaécha.’ Fradat-fshave zantumaicha'” ashaone'® ashahe'
rathwe,” yasnaicha? vahmaicha? khshnaothraicha® frasastayaécha,
(2) Ashahe vahishtahe? athrascha?® Ahurahe Mazdao,?” khshnaothra?
yasnaicha? vahmaicha’ khshnaothraicha’! frasastayaécha,’ yatha Ahiu
Vairyo* zaota fra me® mriite,® atha ratush ashat-chit hacha¥’ fra
ashava3 vidhvao® mraotii.*

(1-2) At the time® of pure® and holy' period? Rapithwan,® when (the
functions) of giving rest or relief to beasts,'® and the Lord or chieftain of the
town'” (goes), for the pleasure® (of the Creator Ahura Mazda), for the
worship® of Ardibehest,? the Fire?® of Ahura Mazda, for (their) praise, for
(their) propitiation®' and for (their) glorification,*® may the Zaotar* (i.e. the
officiating priest)* proclaim® before us* (the excellences of the verses of)
Yatha Ahii Vairyd.*> May the Raspi (i.e. the assistant Priest) (who is) holy?®
(and) learned in turn announce® (the excellances of these verses) atha ratush
ashat-chit hacha”.

(3) Ahurem Mazdam ashavanem ashahe ratim yazamaide;
Zarathushtrem ashavanem ashahe ratim yazamaide; Zarathushtrahe
ashaond fravashim yazamaide; Ameshe Spente ashaonam yazamaide.

(4) Ashaunam vanguhish siirao spentao fravashayo yazamaide,
astvatd manakhyacha apanotemem rathwam yazamaide, yaetushtemem
yazatanam, hanghanushtemem ashahe rathwam aiwinasanstemem,
jaghmiishtemam ashaono ashahe rathwo ratufritim ™yazamaide.

(5) Rapithwinem' ashavanem? ashahe® ratim* yazamaide.’
Ahunavaitim® Gatham’ ashaonim® ashahe! ratim! yazamaide'’
Ushtavaitim'> Gatham" ashaonim'* ashahe!® ratum'¢ yazamaide;"
Spenta-mainyiim' Gatham' ashaonim? ashahe® ratim?* yazamaide,”
Vohii-khshathram?* Gatham? ashaonim?® ashahe?’ ratim? yazamaide;*
Vahishtoishtim* Gatham?' ashaonim3? ashahe’ ratim3 yazamaide.**

(5) We praise® Rapithwan' the holy,> Lord* of holiness,® we praise!! the
Gatha’” Ahunavaiti,® we praise!’ the Gatha' Ushtavaiti,'> we praise” the
Gatha' Spenta-mainyu,'® we praise® the Gatha®® Vohu-khshathra,?* and we
praise® the Gatha®' Vahishtoishti,* the holy,*> Lord* of holiness.*

hw For the translation of paragraphs 3 and 4, see Havan Gah, above.
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(6) Fradat-fshaum' zantumemcha? ashavanem® ashahe* ratam?®
yazamaide;® fshushemcha’ manthrem® yazamaide;’ arshukdhemcha'
vachem!  yazamaide;'? vacha!®*  arshukhudha*  yazamaide;'s
varethraghnish' daevo-ghnita!” yazamaide;'® apascha!® zemascha?
yazamaide?'; urvaraoscha,’? mainyavacha? yazata? yazamaide,” yoiZ¢
vanghazdao?” ashavano;?® Ameshescha Spente” ashaonam® yazamaide.*

(6) We praise® Fradat-fshw™' and Zantuma”? the holy’ Lord® of
Righteousness;* we praise® ™Fshusha’ manthra® (the hymn of prosperity);* we
praise'? the word" truly-spoken.'

We praise'® the words"® truly-spoken;'* we praise'® the victorious'¢ (sacred
verses) smiting the daevas;'” we praise®' the waters, lands® and plants;** we
worship® the heavenly® yazatas®* who®® (are) righteous® and bestowers of
better (things);?” we worship®! the ™righteous®® Bountiful Immortals.?

(7) Ashaunam' vanguhish? siirao’ spentao* fravashayo® yazamaide.¢
Bareshniishcha’ ashahe® yat® vahishtahe!’, mazishta!! manthra,?
mazishta'> verezya,'* mazishta’® wurvaithya,'® mazishta!” haithya-
varezya,'® mazishta® vindaithya’ daénayao? mazdayasndish*
yazamaide.”

(7) We worship® the excellent,” heroic® and beneficent® Fravashis® of the
righteous (people).! We worship® the chief points’ (the essence) of Asha®
Vahishta'® (and) the greatest!' Holy Spell'> of the Religion?' of Mazda-
worship,”? which are the greatest'® in causing effect,'* (which are very
effective), the greatest’ in accomplishing (any) work,'® in performing just
actions'® (and) in acquiring (any want).

(8) Avat! vyakhnemcha? hanjamanemcha’ yazamaide,® yat® asti¢
Ameshanam Spentanam,” bareshnavo® avanghe’ ashné!® ghimatem!
zantumahe'? rathwo'* yasnaicha* vahmaicha,’ zantumemcha't
ashavanem!” ashahe!® ratim! yazamaide.” (9) Ashem Vahishtem?
ataremcha? Ahurahe? mazdao? puthrem? yazamaide.¢

(8) For the worship'* of the Lord"® Zantuma'? (i.e. Lord of the town) and
for (his) veneration,'> we worship* this' meeting? and assembly® (abode) of
the Bountiful Immortals’ which® is® situated" on the heights® of the yonder®
sky.!” We praise® Zantuma'® (the Lord of the town), the holy,'” Lord"” of
Righteousness.'® (9) We praise?® Ardibehesht,?! the Fire,? the purifier® (of all
things) pertaining to Ahura Mazda.»**

(10) Thwam Atarem Ahurahe Mazdao puthrem ashavanem ashahe
ratim yazamaide; hadha-zaothrem hadha-aiwyaonghanem imat
baresma ashaya frastaretem, ashavanem ashahe ratim yazamaide;

hx Yasna Ha 58 is generally called the Fshusha-manthra.

hy In the original formation this word is in genitive plural. See note to verse 4 above for further
details about it.
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Apam Naptarem yazamaide; Nairim Sanghem yazamaide; takhmem
Damaoish upamanemyazatem yazamaide; iristanam urvand yazamaide
yao ashaonam "fravashayo. (11) Ratiim berezantem yazamaide yim
Ahurem Mazdam, yo ashahe apanotemo, yo ashahe jaghmiishtemo;
vispa sravao Zarathushtri yazamaide; vispacha hvarshta shyaothna
yazamaide, varshtacha vareshyamnacha.

Yenghe hatam aat yesne paiti vangha.
Mazdao Ahuro vaétha ashat hacha,
yaonghamcha tanscha taoscha yazamaide.

Yatha Ahi Vairyo 2.

(12) Yasnemcha! vahmemcha? aojascha® zavarecha* afrinami,’
Ashahe Vahishtahe® athrascha’ Ahurahe Mazdao.? Ashem Vohi 1.

Ahmai raeéshcha; Hazanghrem; Jasa me Avanghe Mazda; Kerfeh
Mozd.

(12) T praise® the worship,' glory,> vivacity® and power* of Ardibehesht®
the Fire’ of Ahura Mazda.®

UZIRIN GAH

(1) Khshnaothra Ahurahe Mazdao. Ashem Vohua 3. Fravarane
mazdayasné Zarathushtrish vidaévo Ahura-tkaésho. Uzyeirinai®
ashaone’ ashahe! rathwe,!! yasnaicha'? vahmaicha!* khshnaothraicha'
frasastayaécha,’> fradat-virai'® dakhyumaicha!” ashaone'®* ashahe'
rathwe, yasnaicha? vahmaicha?? khshnaothraicha® frasastayaécha.?
(2) Berezat6®> Ahurahe? nafedhré?” apam?® apascha? mazdadhatayao,*
khshnaothra’? yasnaicha’? vahmaicha’ khshnaothraicha’* frasasta-
yaécha,* Yatha Ahu Vairyd*® zaota®” fra me*® mrite,* atha ratush ashat-
chit hacha® fra ashava*' vidhvao* mraota.?

(1-2) At the time"" of pure® (and) holy'® period" Uzirin® when it is time to
rest men from the work,'® and when the Lord or sovereign of the country!’
(goes) to worship the Creator Ahura Mazda,*' and to praise,* propitiate** and
glorify*® the (very source of)* water,”® may the Zaotar?’ (i.e. the officiating
priest) proclaim® before me*® (the excellences of the verses of) Yatha Aht
Vairyd.*® May (the Raspi) (i.e. the assistant Priest) (who is) holy*' (and)
learned*? announce® (the excellences of these verses) atha ratush ashat-chit
hacha”.

(3) Ahurem Mazdam ashavanem ashahe ratim yazamaide;
Zarathushtrem ashavanem ashahe ratim yazamaide; Zarathushtrahe
ashaond fravashim yazamaide; Ameshe Spente ashaonam yazamaide.
(4) Ashaunam vanguhish siirao spentao fravashayo yazamaide, astvato

hz For the translation of paragraphs 10-11, see Havan Gah, above.
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manakhyacha apandotemem rathwam yazamaide; yaetushtemem
yazatanam hanghamishtemem ashahe rathwam awinasanstemem,
jaghmiishtemam ashaono ashahe rathwo ratufritim yazamaide.™

(5) Uzyeirinem' ashavanem? ashahe® ratim* yazamaide;*
Zaotarem® ashavanem ashahe ratim yazamaide;
Havananem ashavanem ashahe ratiim yazamaide;
Atarevakhshem ashavanem ashahe ratiim yazamaide;
Frabaretarem ashavanem ashahe ratim yazamaide;
Aberetem ashavanem ashahe ratim yazamaide;

Asnatarem ashavanem ashahe ratam yazamaide;
Rathwishkarem ashavanem ashahe ratiim yazamaide;
Sraoshavarezem ashavanem ashahe ratiim yazamaide;

(5) We praise’ Uzirin,' the holy,” Lord of Righteousness;’
we praise the Zaotar the holy, Lord of Righteousness;
we praise the Havanan the holy, Lord of Righteousness;
we praise the Atarvakhsi the holy, Lord of Righteousness;
we praise the Frabaretar the holy, Lord of Righteousness;
we praise the Aberetar the holy, Lord of Righteousness;
we praise the Asnatar the holy, Lord of Righteousness;
we praise the Rathwishkar the holy, Lord of Righteousness;
we praise the Sraoshavarezathe holy, Lord of Righteousness;

Explanation: In the above paragraphs various classes of Herbad, the
practising priests, are remembered with due respect. Moreover, from these
names, we (come to know) what function each type of priest performs:

Zaota, i.e. zoti or the performer of principal ceremony;
Havanan, i.e. the priest who strains the Haoma and performs the
ceremony;

Atarvakhsha, i.e. Atarvakhshi, whose function is to keep the fire burning;

Frabaretar, i.c. the priest who brings to the Zaotar all the implements
and other things (articles) required for the ceremonies;

Abereta (= ap + beretar), a man in holy orders, who provides for the
sacred water used in religious ceremonies and for purificatory purposes;

Asnatar, i.e. the priest in holy orders who purifies defiled persons,
as well as, the utensils used for ceremonial purposes;

Rawthwishkara, i.e. a priest who performs all the accessory services,
such as adjusting the ceremonial utnesils and putting them in proper order;

Sraoshavareza, i.e. a priest in whose presence a sinner confesses his
misdeeds and makes amends for them, and the officer who keeps good

ia For the translation of paras 3 and 4, see Havan Gah above.
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discipline.”®

(6) Fradat-virem! dakhymemcha? ashavanem® ashahe* ratiam?®
yazamaide;®  stréushcha’ maonghemcha® hvarecha® raochao'
yazamaide;"!" anaghra? raochao® yazamaide;'¥ afrasanghamcha's
khvathrem'® yazamaide;'” ya'® narsh! sadra? dregvaté.?! (7) Haithyava-
rezem?? ashavanem? ashahe* ratim?® yazamaide;?*® aparemcha?’
tkaéshem?® yazamaide;” haithyavarezem® ashavanem?®' ashaono® stim®
yazamaide;* paiti*> asni paiti khshafne,* yaso-beretabyo’’ zaothrabyo,
dakhyumahe* rathw6* yasnaicha* vahmaicha;* dakhumemcha®
ashavanem* ashahe*s ratim* yazamaide.”’ (8) Berezantem** ahurem®
khshathrim,®  Kkhshaétem,! apam napatem  aurvat-aspem
yazamaide;> apemcha’ Mazdadhatam®’ ashaonim’ yazamaide.>

(6) We® praise “Fradat-vira” and “Dakhyuma”,® the holy,> Lord® of
Righteousness;* we praise'' the stars” and the moon® and the sun’ and
luminaries;'® we praise'* the boundless'? lights;'* we praise'* the “splendour'®
of the doctrines'® which (are as it were) the “woes® of the sinful® person.'
(7) We praise® the Lord® of Righteousness* (who is) holy® and practising
righteous or virtuous deeds;?* we praise® the later” “lore.?* We praise® the
creation®® of Holy* (Ahura Mazda), the Lord* of the country® with
libations®® brought for the yasna;*’ we praise*’ day*® and night’’ the Lord*' of
righteousness® (who is the chieftain) (pertaining) to the holy* country.” (8)
We praise® the ™Navel® of the Waters,* the exalted®® Lord,* swift-footed>
horse (who is) imperial,® and shinning,”! we praise®” the pure® water®®
created by Ahura Mazda.”’

(9) Thwam atarem Ahurahe Mazdao puthrem ashavanem ashahe
ratim yazamaide; hadha-zaothrem hadha-aiwyaonghanem imat
baresma ashaya frastaretem, ashavanem ashahe ratim yazamaide;
Apam Naptarem yazamaide; Nairim Sanghem yazamaide: takhmem
Damdoish upamanem yazatem yazamaide; iristanam urvand yazamaide
yao ashaonam fravashayo. (10) Ratim berezantem yazamaide yim
Ahurem Mazdam, yo ashahe apanotemd, yo ashahe jaghmiishtemo;
vispa sravao Zarathushtri yazamaide; vispacha hvarshta shyaothna

ib “Sraoshavareza - a priest in whose presence a sinner confesses his misdeeds and atones for
them. A keeper of a weapon in hand to drive away demons and drujas at the time when the cere-
mony is being performed”. (Prof. Harlez).

ic The lustre of the divine songs (Professor Harlez). afrasangha = Sanskrit prashansa, prashasti =
praise, fame.

id The good admonition appears to the wicked person, misery or rather poison. See Vispered 18
Karda, para 2; Yasna Ha 45, para 7.

ie Its purport is that the comparison of the Religion of the Poryotkeshas, flourished prior to Holy
Zarathushtra may be applied to the Religion of Zarathushtra revealed by Ahura Mazda.

if Generally he is regarded as a Yazata and he keeps connection with the watery clouds, light-
ning and rain. Its equivalent in Sanskrit is, Apam Napat.
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yazamaide, varshtacha vareshymnachya.

Yenghe hatam aat yesne paiti vangho,
Mazdao Ahuro vaetha ashat hacha;
yaonghamcha tanscha taoscha yazamaide.®

Yatha Ahi Vairyo 2.

(11) Yasnemcha' vahmemcha? aojascha® zavarecha* afrinami,
berezato® ahurahe’ nafedhro® apam’® apascha'® mazdadhatayao. Ashem
Vohi 1.

Ahmai raeshcha; Hazanghrem; Jasa me avanghe Mazda; Kerfeh
Mozd.

(11) I praise,® worship,! with veneration,” vivacity’ and power* of the
Navel® of the waters® the exalted® Lord” of the waters'® created by Ahura
Mazda."

AIWISRUTHREM GAH

(1) Khshnaothra Ahurahe Mazdao. Ashem Vohiu 3. Fravarane
mazdayasno Zarathushtrish vidaévo Ahura-tkaésho, aiwisriithremai®
aibigayai® ashaone!® ashahe! rathwe,? yasnaicha® vahmaicha'
khshknaothraicha's frasastayaécha,!® fradat-vispam-hujyaitée!’
zarathushtrotemaicha'® ashaone” ashahe? rathwe,”! yasnaicha®
vahmaicha®?® Kkhshnaothraicha?* frasastayaécha.”> (2) Ashaunam,
fravashinam?  ghenanamcha®  virovanthwanam,”  yairyaoscha®

hushitoish,! amahecha? hutashtahe® huraodhahe*
verethraghnahecha®® ahuradhatahe,*® vanaintyaoscha uparatato,”’
khshnaothra3® yasnaicha¥ vahmaicha* khshnaothraicha*

frasastayaécha,” yatha Ahu vairy6* zaota* fra me*® mriite, atha ratush
ashat-chit hacha*’ fra ashava*® vidhvao* mraoti.5

(1-2) At the time' of the holy'® and pure!' period'? of Aiwisruthrema,® the
guardian over life’, when (the act) of giving prosperity to all the living
creatures'” and when the power of the Pontiff'8 rests, for the pleasure® (of the
Creator Ahura Mazda), for the worship* of the Fravashis?’ of the righteous
(people),” women with their troops of heroes,” timely advent’' of the
seasons,* of (the yazata named) Ama,*? well-made and beautiful,** Behram
yazata® created by Ahura Mazda,*® and Vananti Uparatat®’ (i.e. of the yazata
presiding over the victorious ascendency), for (their) praise,” (their)
propitiation*' and glorification,”may the Zaotar* proclaim*® before me*’ (the
excellences of the sacred verses of) Yatha Ahii Vairyd.” May (the Raspi)
(who is) pious® (and) learned® announce® (the excellences of the verse) atha
ratush ashat-chit hacha.’

ig For the translation of paras 9-10, see Havan Gah.
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(3) Ahurem Mazdam ashavanem ashahe ratim yazamaide;
Zarathushtrem ashavanem ashahe ratim yazamaide; Zarathushtrahe
ashaond fravashim yazamaide; Ameshe Spente ashaonam yazamaide.
(4) Ashaonam vanguhish siirao spentao fravashayo yazamaide, astvato
manakhyacha apanétemem rathwam yazamaide, yaétushtemem
yazatanam, hanghanushtemem ashahe rathwam aiwinasanstemem,
jaghmishtemam ashaond ashahe rathwd ratufritim yazamaide.™

(5) Aiwisrithremem! ashavanem® ashahe* ratim® yazamaide;®
Aibigaim?> ashavanem® ashahe* ratim’® yazamaide;® thwam’ atarem?
Ahurahe Mazdao® puthrem'® ashavanem' ashahe'’ ratam' yazamaide;'
asmana'® havana'® ashahe!” ratavo'® yazamaide;" ayanghaéna?® havana?!
ashahe?? ratavo® yazamaide** hadha-zaothrem?® hadha-aiwyaong-
hanem” imat”’ baresma,”® ashaya® frastaretem® ashavanem?® ashahe®
ratim® yazamaide;** apa urvaire® yazamaide;* aourvatam® urune®
ashavanem® ashahe® ratim*' yazamaide®.

(5) We praise® “Aiwisruthrema™, the Righteous’, the Lord® of
Righteousness®. We praise® the Righteous® (Aiwisruthrema) the Lord®> of
Righteousness* (and) the guardian of Life?. We praise'* Thee’, the Righteous
Fire®, the purifier'® (of all things) pertaining to Ahura Mazda®, the Lord" of
Righteousness'2. We praise'® the stone!* Mortar'® (and) things "useful in
rituals?*?!' or to achieve for Righteousness'”'®; we praise** this Baresman®,
which is righteous®' spread® with holiness®, together with the Libation®, and
Aiwyaonghan®, things useful to be righteous; we worship®® the waters and
the trees™; we praise® the Uperfection’” of the Soul®, the righteous® soul
(and) the Lord*' of Righteousness®.

(6) Fradat-vispam-hujyaitim' ashavanem®? ashahe® ratiam*
yazamaide’; Zarathushtrem® ashavanem’ ashahe® ratim’ yazamaide!'’;
manthrem!" Spentem'? ashavanem' ashahe'* ratim'S yazamaide's;
géush!” urvanem'® ashavanem' ashahe? ratim?' yazamaide?;
Zarathushtrotememcha? ashavanem? ashahe? ratim?® yazamaide?’;
Zarathushtrem?® ashavanem? ashahe® ratim?' yazamaide™.

(6) We praise’ “Fradat-vispam-hujyaiti'”, the Righteous?, the Lord of
Righteousness®; We praise'® Zarathushtra®, the Righteous’, the Lord’ of
Righteousness®; we worship'® the Beneficent'? Holy Spell'!, the righteous®,
the Lord" of Righteousness'*; we worship* the Soul'® of the Universe'’, the
righteous'®, Lord?' of Righteousness®’; we worship?’ the *High-priest®, the

ih For the translation of 3™ and 4™ paragraphs, see Havan Gah.

ii The meaning of the word “ratu” when applied to intimate objects can be taken as “useful -
practical or worthy thing.” Moreover, its usual meaning is, “Lord, time, season”.

ij Justi; kindness, favour, good wishes (Harlez); sacred vows (Mills)

ik Zarathushtrotema, i.e. one strictly following or adherent to the doctrines of Zarathushtra.
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holy*, the Lord* of Righteousness®. We worship* Zarathushtra®®, the
Righteous?, the Lord*' of Righteousness®.

(7) Athravanem' ashavanem? ashahe® ratim* yazamaide;’
rathaéshtarem® ashavanem’ ashahe® ratim’ yazamaide;" vastrim'
fshuyantem'? ashavanejn'’> ashahe!* ratim'S yazamaide;' nmanahe!”
nmand-paitim'® ashavanem! ashahe? ratim?' yazamaide;?? viso? vis-
paitim** ashavanem? ashahe?® ratum?’ yazamaide;?® zantéush® zantu-
paitim* ashavanem?® ashahe®’ ratim® yazamaide;** danghéush
danghu-paitim3¢ ashavanem?®” ashahe*® ratim*® yazamaide.*

(7) We praise’ the Priest (i.e. Dastur-Mobed),' the righteous, the Lord of
Righteousness; we praise'® the Warrior® (i.e. Royal Hero),® the righteous,’ the
Lord of Righteousness;® we praise!® the bringing of prosperity to the
Agriculturist,"! the righteous," the Lord" of Righteousness;'* we praise?? the
Lord of the House,'® the righteous, the Lord of Righteousness; we praise®
the Lord* of the Clans,” the righteous,” the Lord of Righteousness;* we
praise* the Lord*® of the Town,” the righteous,’ the Lord*® of
Righteousness; we praise® the "Lord* of the Country,” the righteous,’’
Lord® of Righteousness.*

(8) Yavanem! humananghem? huvachanghem® hushyaothnem*
hudaénem® ashavanem® ashahe’ ratim?® yazamaide;’ yavanem'® ukhdho-
vachanghem" ashavanem!’? ashahe!* ratim'* yazamaide;'S khvagtva-
dathem'¢ ashavanem'” ashahe'® ratim'® yazamaide;?** dangha-urvaesem?!
ashavanem?’ ashahe? ratim?* yazamaide;® humaim? pairyathnem?’
ashavanem?® ashahe? ratim’ yazamaide;’! nmanahe’? nmané-pathnim?*
ashavanem?* ashahe® ratim?® yazamaide.”’

(8) We praise’ the youth! of good thoughts,> good words,® good deeds*
and good faith,® the righteous,® Lord® of Righteousness.” We praise' the
youth,'® praying of God," the righteous,'? Lord" of Righteousness."* We
praise® the patriotic person,'® the righteous,'” Lord! of Righteousness;'® the
righteous (man)? ™coming from the land,? the Lord of Righteousness; the
"missionary?’ of good wisdom,? the righteous,?® lord*® of Righteousness,”
and we revere’’ the Lady of the House,* the righteous,* the Mistress* of
Righteousness.*

(9) Nairikamcha' ashaonim? yazamaide,> frayo-humatam,* frayo-
hiikhtam,® frayo-hvarshtam,® hush-ham-sastam,” ratukhshathram,?
ashaonim,” yam'® Armaitim Spentam," yaoscha!’> te'* ghenao,'* Ahura

il Original meaning of, “vis-paitim” is, “the master of the clans”; original meaning of, “Zantu-
paitim” is, “the master of the town”; original meaning of, “danghu-paitim” is “the master of the
country”.

im “the traveller in the land”, (Spiegel, Mills and Darmesteter).

in Its significance seems to be the propagator of the Religion of Zarathushtra abroad, and the
preacher of the doctrines of this good religion.
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Mazda.'”s Naremcha!® ashavanem!” yazamaide,'® fray6-humatem," frayo-
hiikkhtem,? frayo-hvarshtem,” visto-fraoreitim,? gvisto-kayadhem,”
yenghe? shyaothnaish®® gaéthao? asha? fradente,”® Zarathushtro-
temahe? rathwo® yasnaicha,’! vahmaicha® Zarathushtrotememcha
ashavanem? ashahe™® ratim’® yazamaide.’” (10) Ashaunam* vanguhish*
siirao* spentao*! fravashayo* yazamaide;* ghenaoscha* virovanthvao*
yazamaide;* yairyamcha*  hushitim® yazamaide;* amemcha®
hutashtem® huraodhem® yazamaide;*® verethraghnemcha’ ahura-
dhatem® yazamaide;® vanaintimcha upartatem® yazamaide.

(9) We praise® the righteous®> woman,' richest in good thoughts,* good
words® and good deeds,® well and properly instructed,” obedient to her
husband® (and) truthful® (and) who!! (i.e. the woman) (is) like Spenta Armaiti
(Bountiful Immortal)!' and, O Hormazd," like (other) “Feminine Powers'*
created by you. (We praise such women having the qualities mentioned
above). We praise'® the righteous'” man,' richest in good thoughts,' richest
in good words® and richest in good deeds.?' understanding the faith** (i.e.
steadfast on the Religion)? (and) ignorant of sins;* through whose* actions®
for the worship®! of the highest Priest® and for (his) praise,*? the world*® gets
prosperous®® by means of Righteousness.”’ We praise®” the highest Priest,*
the righteous,* the Lord*® of Righteousness.* (10) the excellent,* heroic*
and beneficent*' Fravashis* of righteous (people);*® women* with their
troops of heroes;* the timely advent* of the seasons;*” and the well-made,”!
beautiful®® Ama (i.e. the yazata presiding over courage); and we praise™
Behram yazata® created by Ahura Mazda; and we praise Vananti Uparatat.’’

(11) Thwam Atarem Ahurahe Mazdao puthrem ashavanem ashahe
ratim yazamaide, hadha-zaothrem hadha-aiwyaonghanem imat
baresma ashaya frastaretem, ashavanem ashahe ratim yazamaide;
Apam Naptarem yazamaide; Nairim Sanghem yazamaide; takhmem
Damoish Upamanem yazatem yazamaide, iristanam urvand yazamaide
yao ashaonam fravashayo. (12) Ratim berezantem yazamaide yim
Ahurem Mazdam, yo ashahe apanotemd, yo ashahe jaghmiishtemo;
vispa sravao Zarathushtri yazamaide; vispacha hvarshta shyaothna
yazamaide varshtacha vareshyamnacha.”

Yenghe hatam aat yesne paiti vangho,
Mazdao Ahuro vaetha ashat hacha,
yaonghamcha tanscha taoscha yazamaide,

Yatha Ahu Vairyo 2.

(13) Yasnemcha! vahmemcha? aojascha® zavarecha* afrinami,’

io In the Zoroastrian Religion there are two types of angels, male and female. The feminine an-
gels are, Spandarmad, Avan, Din, Ashishvangh and Astad.

ip For the translation of paragraphs 11-12, see Havan Gah, above.
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ashaunam® fravashinam’ ghenanamcha® virovanthwanam,’ yairyaos-
cha!® hushitoish,"! amahecha'> hutashtahe® huraodhahe,' verethragh-
nahecha'® ahuradhatahe,'® vanaintyaoscha uparatato. Ashem Vohi 1.

Ahmai raéshcha, Hazanghrem, Jasa me Avanghe Mazda, Kerfeh
Mozd.

(13) T extol’® the worship,' praise? vivacity® and the power’ of the
Fravashis’ of the righteous (people),® and of the women® with their troops of
heroes,’ the timely advent'' of the seasons,' the shapely,'® beautiful'* Ama
(i.e. yazata presiding over courage), Behram yazata,'® created by Ahura
Mazda and Vananti Uparatat'’.

USHAHEN GAH

(1) Khshnaothra Ahurahe Mazdao. Ashem Voha 3. Fravarané
mazdayasno Zarathushtrish vidaévo Ahura-tkaeshé. Ushahinai®
ashaone’ ashahe!’ rathwe!! yasnaicha'? vahmaicha'® khshnaothraicha'
frasastayaécha.”s berejyai'® nmanyaicha'’ ashaone'® ashahe' rathwe,*
yasnaicha’ vahmaicha?> khshnaothraicha®?® frasastayaécha, (2)
Sraoshahe? ashyehe?® ashivat6?” verethrajano?® fradat-gaéthahe,”
Rashnaosh® Razishtahe,! Arshtatascha’? fradat-ga&thayao® varedat-
gaéthayao,** khshnaothra® yasnaicha’ vahmaicha® khshnaothraicha
frasastayaécha,® yatha Ahu Vairy6® zaota* fra me* mrite,” atha
ratush ashat-chit hacha* fra ashava* vidhvao* mraoti.*’

(1-2) At the time® of the pure® and holy'® period" Ushahen® when it is
propitious to ask for one’s wishes'® to be fulfilled and when the authority, the
master of the house'” (prays the creator Ahura Mazda),® through
propitiation®* of Sraosha (yazata), the pure,” holy,”” victorious,” bringing
prosperity to the world,” the Most Just’' Rashna (yazata),”® and Astad
(yazata),** the promoter and the increaser of the world,** for the worship (of
them all),*® praise®, propitiation® and for (their) glorification®* may the
Zaotar*' proclaim* before me* (the excellences of the sacred verses of)
Yatha Aht Vairyo.* May (the Raspi who is) holy* (and) learned®,
announce*’ (the excellences of these verses) atha ratush ashat chit hacha.

(3) Ahurem Mazdam ashavanem ashahe ratim yazamaide;
Zarathushtrem ashavanem ashahe ratim yazamaide; Zarathushtrahe
ashaond fravashim yazamaide; Ameshe Spente ashaonam yazamaide.
(4) Ashaunam vanguhish siirao spentao fravashayé yazamaide, astvato
manakhyacha apandtemem rathwam yazamaide, yaetushtemem
yazatanam, hanghanushtemem ashahe rathwam aiwinasanstemem,
jaghmiishtemam ashaono ashahe rathwd ratufritim yazamaide."

(5) Ushahinem! ashavanem? ashahe® ratim* yazamaide;®> ushamS®

iq For the translation, see Havan Gah, above.
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sriram’ yazamaide;® ushaonghem’ yazamaide,' khshoithnim! ragévat-
aspam,'? framen-naram,'” framen-naro-viram;!¥ ya's Kkhvathravaiti'®
nmanavaiti;!'” ushaonghem'® yazamaide,” revim? renyat-aspam,?' ya?
sanat?® avi?* hapto-karshvairim* zam;* avam?’ usham?® yazamaide.”
Ahurem Mazdam?* ashavanem?® ashahe® ratim® yazamaide;* vohi
mand* yazamaide;** Ashem Vahishtem® yazamaide;*® khshathrem
vairim® yazamaide;* Spentam* vanguhim* Armaitim* yazamaide.*

(5) We praise® Usahahen Gah' the righteous,? the Lord of righteousness;’
we praise® the beautiful’ Dawn,’ the light of the Dawn,’ shining'' with the
radiant horses,' agreeable or pleasing to men," heroic men'* which'® (light)
(is) giving comfort and ease'® and belongs to the house and family."” We
praise!® the light of the Dawn,' agile*® (and) of nimble-paced horses?,
which? is spread® upon? the seven regions of the earth.”> We praise® this®’
Dawn.?® We worship* Ahura Mazda,® Righteous,® Lord® of
Righteousness.”> We worship*® (the Holy Immortal) Vohu Manah;*® we
worship®® (the Bountiful Immortal) Asha Vahishta;*” we worship*® (the
Bountiful Immortal) Sheherevar;** we worship** the good* Spandarmad
(Bountiful Immortal).*

(6) Berejim' ashavanem? ashahe® ratum* yazamaide,® bereja’
vanghéush’ ashahe,® bereja’® daénayao!'° vanghuyao! mazdayasnoish,
nmanyehe® rathw6'* yasnaicha'* vahmaicha'* nmanimcha'” ashavanem'®
ashahe! ratim?’ yazamaide.”

(7) Sraoshem?> ashim® huraodhem?® verethrajanem? fradat-
gaéthem?® ashavanem? ashahe® ratim® yazamaide;* Rashnim®
razistem?®’ yazamaide,*® Arshtatem’ fradat-gaetham’ varedat-gaétham3
yazamaide.¥’

(6) We praise® Berejya' the righteous,? Lord* of righteousness,® with the
blessing® of the good’ righteousness,® (and) with the blessing’ of the good!!
Mazda-worshipping'? Religion,'® for the worship'® of Nmanya'® Ratu' (i.e.
principal master of the house) and for (his) praise.!® We praise’! “Nmanyo”
(i.e. the chief Lord of the house)'’ the holy," Lord® of holiness."

(7) We worship®® Sraosha (yazata)? the holy,” the Lord® of
righteousness,® (who is) of good appearance,® victorious,” bringing
prosperity to the world®*® (and) righteousness.”” We worship® the just®
Rashnu (yazata).’! We worship®” Astad (yazata),** the promoter and the
increaser of the world.*

(8) Thwam atarem Ahurahe Mazdao puthrem ashavanem ashahe
ratim yazamaide; hadha-zaothrem hadha-aiwyaonghanem imat
baresma ashaya frastaretem, ashavanem ashahe ratim yazamaide;
Apam Naptarem yazamaide; Nairim Sanghem yazamaide; takhmem
Damoish upamanem yazatem yazamaide; iristanam urvand yazamaide
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yao ashaonam fravashayd. (9) Ratim berezantem yazamaide yim
Ahurem Mazdam, yo ashahe apanotemd, yo ashahe jaghmiishtemo;
vispa sravao Zarathushtri yazamaide, vispacha hvarshta shyaothna
yazamaide varshtacha vareshyamnacha.”

Yenghe hatam aat yesne paiti vangho,
Mazdao Ahuro vaetha ashat hatha,
yaonghamcha tanscha taoscha yazamaide.

Yatha Ahii Vairyo.(2)

(10) Yasnemcha' vahmemcha? aojascha® zavarecha* afrinami®
Sraoshahe® ashyehe’ ashivatd® verethrajano® fradat-gaéthahe,"
Rashnaosh!' razishtahe,'? Arshtatascha!® fradat-gagéthayao'* varedat-
gaéthayao.'”s Ashem Vohi 1.

Ahmai raéshcha, Hazanghrem, Jasa me avangha Mazda, Kerfeh
Mozd.

(10) I praise,® worship,' the Srosh (Yazata), glory,? vivacity® and strength*
of the holy,’ righteous and victorious® Srosh (Yazata) bringing prosperity to
the world,'® of the just;'? Rashna (yazata)'' and Astad (yazata),'® the furtherer
(promoter)'* and increaser of the world."

PATET (AVESTA)
Kshnaothra Ahurahe Mazdao. Ashem Vohi 1.

Yatha Ahui Vairyo. 5. Yatha Ahii Vairyd panj Az hama gunah patet
pashemanum, az harvastin dushmata dushukhta duzhvarshta, mem pa
geti manid, pishe-shuma vehan, manashni gavashni kunashni, tani
ravani getl mindani, okhe awakhsh pasheman pa sé gavashni pa patet
hom.”* Yatha Ahii Vairyo. 5. Ashem Voha 3.

Fravarane mazdayasnd Zarathushtrish vidagvo Ahura-tkaéshé (Gah
according to the period of the day) frasastayaécha. Sraoshahe ashyehe,
takhmahe, tanu-manthrahe, darshi-draosh, ahuiryehe, khshnaothra
yasnaicha vahmaicha khshnaothraicha frasastayaecha. Yatha Ahu
Vairyd Zaota fra me mriite, atha ratush ashatchit hacha fra ashava
vidhvao mraotii. Yatha Ahu Vairyo 1."

Frastuye humatdibyascha  hikhtoibyascha  hvarshtoéibyascha
manthwoibyascha vakhedhvoibyascha varshtvoibyascha. Aibigairya
daithe vispa humatacha hiikhtacha hvarshtacha. Paitirichya daithe
vispa dushmatacha dushikhtacha duzhvarshtacha. Fera ve rahi,

ir For the translation of paragraphs 8-9, see Havan Gah, above.
is For its translation, see beginning part of Srosh Baz, above.

it For its translation, see Srosh Baz, above.
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Amesha Spenta, yasnemcha vahmemcha, fera manangha, fera
vachangha, fera shyaothna, fera anghuya, fera tanvaschit, khvakhyao
“ushtanem. Staomi Ashem. Ashem Vohi 1.

Yatha Ahu Vairyo 21, Ashem Vohii 12, Yatha Ahu Vairyd 2.

Yasnemcha vahmemcha aojascha zavarecha afrinami, sraoshahe
ashyehe, takhmahe, tanu-manthrahe, darshi-draosh, ahuiryehe. Ashem
Vohi 1.

Ahmai raéshcha: Hazanghrem; Jasa me avanghe Mazda; Kerfeh
Mozd.

PATET PASHEMANI

“Yatha Ahu Vairyd 1. Yatha Ahu Vairyd' panj? az hama gunah?® patet
pashemanum?’, az® harvastin® dushmata’ duzhukhta® duzhvarshta’,
mem' pa geti'' manid?, pishe”® shuma!* vehan'S, manashni'® gavashni'’
kunashni'® tani”® ravani®? geti” minoani?2, okhe? awakhsh pasheman?*
pa se gavashni®® pa patet hom?*¢. Yatha Ahu Vairyd 5, Ashem Vohi 3.

Fravaraneé mazdayasno Zarathushtrish, vidaévo Ahura-tkaesho (Gah
according to the period of the day) frasastayaécha. Sraoshahe ashyehe,
takhmahe tanu-manthrahe, darshi-draosh, ahiiiryehe, Kkhshnaothra
yasnaicha vahmaicha khshnaothraicha frasastayaecha. Yatha Ahu
Vairyo zaota fra me mrite, atha ratush ashatchit hacha fra ashava
vidhvao mraotu. Yatha Ahi Vairyo 1.

(The person who atones for his sins speaks):-

O good® (religious high-priests!) I, in your' ™presence®® (having recited)

five? Yatha Ahai Vairyd' repent’ (of all sins) by means of Patet!. From® all®
wicked thoughts’, words® (and) deeds® which I'° have thought in my mind"?
in this world" (and) from all kinds of sins?, pertaining to thought'¢, word'’,
and deed', pertaining to (my own) body', and soul®, pertaining to this
world?, and the world beyond?>, O Hormazd®! I abstain from them with
repentance® (and) with the three words® (i.e. with thought, word, and deed)
I repent®.

(Kardah 1) Faraz setaem' harvespa? humata® hukhta* hvarshta’, pa®
manashne’ gavashne®, kunashne’. Awaz setaem!° harvespa'' dushmata'

iu For the translation of Ferastuye, see Khorshed Nyayesh, pages above.

iv This whole Patet is in Pazend language. Of these some subject matters are taken from Avesta
and some from Pahlavi Books.

iw From this it appears that the sinner confesses his own sins and makes suitable atonement in
the presence of the High-priests fully-versed in the Zoroastrian Religion. After the composition
of this Patet even from the Persian Rivayets written in later times similar writing is found, that a
sinful person should confess his sins and atone in presence of the just, learned, well-versed per-
son in Religion, in Dastur, of that period.
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duzhukhta'® duzhvarshta'¥, az'® manashne'® gavashne!” kunashne's.
Avargirashni dehom' harvespa? humata? hukhta’?> hvarshta?, pa*
manashne” gavashne? kunashne?” ku?® kerfeh? kunam?®, Behelashni
dehom®' harvespa® dushmata® duzhukhta® duzhvarshta® az3
manashne®” gavashne®® kunashne®, ku*’ gunah* nakunam*.

I praise' all*> good thoughts?, good words* (and) good deeds’ through (my)
meditation’, speech® and action’. I abhor' all'! evil thoughts'?, evil words"
and evil deeds™ by'® (my) thoughts'®, words'’, and deeds'®. I hold fast' (i.e. I
acquire) all* good thoughts®', words* and deeds® through* (my) thoughts®,
words®, and deeds?”, so that® (I) may perform* meritorious deeds®. I
relinquish®! all*? evil thoughts® evil words®** and evil deeds® through®® (my)
thoughts®’, words®® and deeds® so that*® (I) may not commit*? sin*!.

Faraz® oy shuma* rad hom*, ke* amshaspand*” hed*, yazashne* 0"
nyaeshne®'; faraz* pa’? manashne® faraz® pa% gavashne®, faraz* pa
kunashne®’, faraz* pas® oh%, faraz* pa® tan®, faraz** pa®* anech® in*
khesh® jan®, tan®” 0% jan® nam’™ ravan’'. Biin” bar” khasta™ im hast™,
pa’® kheshiye” yazdan”™ dar hom.” Pa® kheshiye® yazdan®’ dashtan ae
bahod® ku® agar®® tash®” azan rasad®, ke in tan® ravanra® be-awayad
dadan®' be-deham*2.

I dedicate® unto you** (who* are*®) the Ameshaspand*’ the Yasna* and™
Nyayesh®' with®*(my) thought®, word*, and deed”’, with® (my own)
conscience®, body®!, (and) through® (this* which® is) my own®, 1ife®® and
through® the body®” and life® i.e. soul’’. T keep”™ the internal”® (and) the
external” treasure’™ which I have”, owing to’® (due to my) kinship”” with
God™. Keeping® with® the kinship® of God* (is this* that®)) i.e.** if*¢ any
thing®” happens®, 1 shall give®?, dedicate’, if necessary, this (my) body® for
the sake of (my) soul®.

Explanation:- (Its significance is, if it is necessary to dedicate my body
for the benefits of my soul, I do so.)

Setayem® ashah?* pahlom’S, nagunam’® devan®”’. Pa nikiye dadar
Hormazd®® sepasdar hom®”. Pa petyar'™ anai' az’? ghanaminé® awar
mad‘, umede rastakhizra’ padash® khorsand’ hamdastan® hom’. Dine
Hormazd!' dade Zartosht!!, rastae fararun'?, kard poryodakeshan®® pa
dastiir dar hom®. An jadehra'® az gunah'’ pa patet hom! pa patet
hom' az gunah?.

I praise® the best® righteousness® (and) I smite®® the demons’” for the
sake of or in the hope of the *Resurrection’, I am Ygrateful®” and contented

ix For full explanation on “Ristakhez”, see “Zarthoshti Abhyas” written by Sheth K.R. Cama,
pages 288-302.

iy i.e. I am most grateful to the Creator for whatever excellences reach me every time from Him
(Hormazd).
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with the goodness of the creator Hormazd®, and harm (and unanimous of)
the antagonism'® and harm' which have come* (upon me) from? Ahriman.?

Explanation:- (As regards the last sentence mentioned above in the
Pahlavi commentary it is stated that on the day of Resurrection the power of
the Ahriman, and his associates the devs and drujas, will be annihilated and
they cannot bring any kind of harm.)

I keep' (I observe) the Religion of Hormazd', the Law of Zartosht'!,
(good) truthfulness'? (and the excellent) deeds of the “Poryotkaeshas' in
accordance with the commandments of the Religion'.

Explanation:- (I will live my life according to the Religion of Hormazd,
all the commandments of the Holy Zartosht and the virtuous acts of the
Poryotkaeshas, i.e. the believers in one God, prior to the time of that
Prophet.)

For that way'® (i.e. if I have deviated from the above mentioned
commandments) I repent (those) sins'” and I am penitent'® of (these) sins.

(Kardah 2) Ku' marduman? o biin? shayad biidan* yao man® o biin®
biid ested’, pesh® oy cheher anda, pas!® oy cheher pesh!!, yadshan andar!?
jast ested®, az s€ sraosho-charanam gunah'4, az an nitiim gunah's, anda
hazaran hazar margarzan'® and chand geosh'’ hast shayad budan'®, pa
name chesht', harvespa? dushmata?' duzhiikhta?? duzhvarshta?*, mem?*
parde kasanra, yav?¢ kasan? parde manra?®, yav? gunahkarr® pa
manra’! kasé gunah®, o biin bud ested®, az* an gunah® manashn*
gavashnt™ kunashni®® tant ravani®® geti¥! minoani*’, okhe* awakhsh
pasheman* pa sé gavashni* pa patet hom*; pa patet hom*” az gunah*.

(From all sins) which! might originate’* (by) from men? (from the very
birth), (if) such (sins) from the beginning® have been committed’ by me® like
others, and of these (sins) if there are (in the early life) few’ in the beginning®
(and) had more! in the end (in their life), from the sin'* worthy of
punishment with strokes', (rather) from the sin (even) less than that'> up to
one thousand times one thousand of the “margarzan” (sins)'® (and the sin)
even more than so much measure'’ (if) perchance has been committed (by
me)'® - specially,' all?® evil thoughts?!, evil words?? (and) evil deeds® which
I** (may have committed) for the sake of others®, or* (may have been
committed) by others” for my sake®, or® by any sinful person®* for my
sake®' some minor sin* even, may have originated* - from (all above
mentioned) sins* pertaining to thought®, word®’, deed®, (my own) body*,
(my own) soul®’, — pertaining to this world*, or the yonder world®, - from*

iz i.e. the believers in one Good, prior to the time of the Prophet.

ja The significance of this entire first Kardah - chapter, rather some portion, word by word,
agrees with in “Ferastuye” prayer which is known by “Avestan Patet”. For the text of Ferastuye
and for its translation, see pages 27-28.
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these sins (of all kinds)*, O Hormazd! I abstain from them with renuncia-
tion* with three words (i.e. thought, word and deed) and repent* and
become penitent*’ for them.

(Kardah 3) In' and? akho® paye* gunah’ nam® chun’ handarakht?,
mediosast’, andarazfarman'®, boediozad", kaediozad'?, agerept gunah®,
avavaresht gunah'* aredush gunah'S, khorahe gunah'®, bazae gunah'’,
yatu gunah', tanvalgan gunah’, margarzan gunah?, avasosh geran
gunah?, jehmarz gunah?’, dashtanmarz gunah?, kunmarz gunah?,
awarun marzashni®, shoethra gunah? seshni®®, gunahe ravani”’, gunah
hamimalan®, gunahio pulshahod?, vakhshe vakhshan vakhshe gunah*,
gunah az gunah’' avareakho gunah*®), ku mardum® o biin shayad
biidan®* gajasteh® ghanamin6* darvand” pa petyare daman-e®
Hormazd faraz karnid®.

The sins of worse® degrees (or origin)* are:-

Namely’, to harm someone by (doing) injustice and to interfere in his
good work®, to admonish some one falsely, to tell utter lies and to point out a
wrong path’; - not to act or to act contrary to the will made by any person at
the time of his death or while going on a journey to a foreign country, in
favour of his children or some other persons,'® - to steal human beings or
cattle and to sell them, to spoil a set of good clothes and to spoil purposely
pure and tasty edibles'', not to nourish the poor and the needy in spite of
being rich and prosperous, instead cause affliction and harm them and to
keep the beneficent animals under his control hungry and to strike them,'? —
to hold a weapon in hands in order to smite or wound someone'® — or to
brandish it on the head of a person opposite him', the sin of inflicting a
wound on a person which heals after three”® to four days,'® the sin of
inflicting a wound on hand", — or foot'®, — the sin of inflicting a wound in
such a way as to render the foot lame and to prevent it from doing work" —
the sin deserving the punishment of *death® - the sin of practising derision
or mockery of anyone beyond limit*' - the sin of having physical relations
with a prostitute?? or with a woman in menses®, the sin of committing
unnatural intercourse with a man, or woman?* - the sin of formation with a

jb A long commentary in Pahlavi is given about the sins. A list of various types of sins which
come within the purview of this greatest punishment, is given as follows:- Not to regard the Cre-
ator Hormazd as peerless: Not to recognise Zartosht as a genuine prophet and the good Mazda-
worshipping Religion as true: Not to obey the commands of father, mother and teacher, but on
the contrary, to inflict pain on them: To learn witchcraft: to practise heresy: to throw nasa (dead
matter) in water and fire and to bury nasa under the earth: to extinguish the Fire Varharan: to de-
prive possessions and property of any person, deposited for safety with a lawyer and to consume
them after the death of the person, instead of giving to his progeny and descendants: to behave
immorally with a strange woman: to accept the religion of the wicked (or wicked person); for
inflicting false accusation on a holy and pious man or a Dastur, or a chief to give false evidence
against them; to procure abortion; to eat dead matter with drugs and medicine or to cause them
to be consumed by others: to practise heretical deeds being a dastur or a mobed.



78 KHORDEH AVESTA

woman unlawfully® - the sin of destroying sperm by one’s own hands®® - the
sin of sexual intercourse with a woman of another faith,?’ the sin of criminal
intimacy with another person’s wife and of stealing property of another
person® - and such other sins as not performing the compulsory meritorious
deeds enjoined in the Zoroastrian Religion, which cause difficulty in
crossing the Chinvat Bridge after death? )

Msin growing and growing more® — from one sin to another brought into
existence®' — (and) other worse sins*?> which can originate* with men® (i.e.
from the birth) (and the sins) promised* or originated by the accursed®,
wicked” Ahreman (evil spirit)®® for® (the *antagonising®) the creatures of
the Creator Hormazd (i.e. for harming them).

Hormazd Khodae* gunah andar din*? peda bekard®, gohane
poryotkeshan* gunah dashteh ested*. Manashni*® peshe* dadar
Hormazd*® mindoyan® getiyan®® mahest peshe? Amshaspandan®,
peshe’* Meher™ Sarosh’ Rashna®, peshes atash® barsam® hom®,
peshe®? din® ravane khesh®, peshe® rad®® dastiire’’ dini®®, peshe® oy
gaveh”™ mad ested”’, az an gunah manashni gavashni kunashni, tani
ravani getl mindani, okhe awakhsh pasheman pa sé gavashni pa patet
hom; pa patet hom az gunah.

The Lord Hormazd* (of the entire world) has manifested* (all the above
mentioned) sins* in the Religion*’, and the faithful of the Poryotkaeshas*
(i.e. the good Poryotkeshas) (too) have acknowledged* (them) as sins. (I
repent with atonement all those above mentioned sins)*' with (my good)
thought*® before’, (in the presence) of the Creator Hormazd*, (who is) the
greatest® of the spiritual world” (and) of this world®, before®® the
Ameshaspand®, (the Yazatas) Meher®, Srosh*®® (and) Rashna®, before®® the
Fire**, Baresman® (and) Hom®', before®? the Religion® and my (own) soul®,
before® the leader® (and) the Dastur® of the Religion®, (and) before® any
good (i.e. pious) fperson”™ (who) (has come)’" is present. (I repent, atone all
the above mentioned sins and recite patet in humiliation).¢

(Kardah 4) Andar' ped’ mad® khoh* berad®, zan® farzand’, shoy®

jc In the Pahlavi Commentary, five principal duties are mentioned regarding this they are (1) the
consecration of Six Gahambars of the year, or the participation in them according to one’s own
means; (2) celebration of the Fravartikan; (3) participation in the celebration of Rapithwan; (4)
Observance of the Rozgar” of one’s dead parents and relatives, i.e. to consecrate yazishna, baz,
dron, and Afrinagan in their honour on the day and the month on which they departed; and (5) to

perform daily prayers.
jd i.e. not to atone for the sins after having committed once, rather to commit sins continually.
je For its explanation, see note given on Hormuzd Khoday prayer above.

jfi.e. in the absence of the Religious Leader or Dastur, the confession of sins can be made also
in the presence of any person righteous and well-versed in the Zoroastrian Religion.

jg See translation at the end of the second Kardah above.
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salar?, khesh!’®  nazdik', hamgehaniyan'?, = hamkhvastagan'®,
hamsayegan'¥, hamshahriyan's, pa irmanian'® jast pa har adadia',
chun'® man' andar gunehgar biid ested hom?, az an gunah manashni
gavashnl kunashni, tani ravani gett minoani, okhe awakhsh pasheman
pa sé gavashni pa patet hom; pa patet hom az gunah.

If'* 1" have been a sinner® against (or with') (my) father’, mother?,
sister®, brother’, with! (my) "wife®(or) husband®, with! (my) children’ (and)
leader® (i.e. leader of the Religion), with the relatives'® and near ones'', or
with! those living in one and the same place'?, with' the partners®,
neighbours', inhabitants of the same city", use (my) servitors'® - through
deviation (negligence) of justice’, (I repent for the sins mentioned above
with renunciation).

(Kardah 5) Heher' nasa? khoreshni’, heher* nasa’ joeshni® heher’
nasa® oy’ av'’ o!!' atash'? bordan®, ya'* av's o' atash'’” heher!® nasa'
bordan?, avesta’ pa chamishn?’ nagoftan?’, moy* nakhun? dandan
faresh?®, daste shavin?’, 0® avare” harche’’padar heher nasa’. chun®
man* andar® gunehgar bud ested hom?, az an gunah manashni
gavashnl kunashni, tanT ravani getl min6ani, okhe awakhsh pasheman
pa s€ gavashni pa patet hom; pa patet hom az gunah.’

Iff! I* have become*® a sinner® of eating (or the act of eating) dry or
used? *dead matter, to defiling® the dry or wet* dead matters® carrying'® it to
water!® and! fire'? or'* of carrying the water and fire (near) the dry dead
matter's. Not reciting?® (the Holy) Avesta®' not 'abstaining from the hair,*
nails® and toothpick®, ™using the dirt soiled hands? (or anything without
being cleansed with nirang or with water)”’ and® (by being defiled) by**
other® (things regarded) as dry dead matter or wet dead matter, "I repent

jh It is understood that the reciter of the Patet may be a man or a woman.

ji i.e. by treating unlawfully in any way with the above mentioned persons or by exercising op-
pression on them.

Jji See the translation at the end of the second Kardah above.

jk Hair and nails removed from the body of a living person are called “heher” or dry dead mat-
ter. In Avesta it is called “hikhra”. The entire body of the dead or any part of it is called “dead

matter” or “wet dead matter”. The original meaning of “Nasa” is “corpse”, “carrion”, “contam-
inated thing.” The word is derived from root nas (Sanskrit nash - to destroy).

jl In the Pahlavi commentary.
jm In the Pahlavi commentary: i.e. not to bury lawfully in the earth.

jn The matter contained in this fifth kardah is also found in Avesta itself. In Vendidad, to eat
dead matter or to throw it in water or in fire is strictly forbidden. The person performing such an
act is regarded as impure till the end of his life. Never throw dry dead matter (nasa) in water or
in fire: not only that but if we notice it fallen in water or in fire, it should betaken out immedi-
ately, (see Vendidad fargard VI, paras 26-29; frakart VII, paras 23-27; frakart VIII, paras 73-82).
After removing hair or nail from the body, they are not to be scattered but they are to be buried
in a separate place after digging a pit. (For further details, see Vendidad fargard XVII).



80 KHORDEH AVESTA

with contrition.

(Kardah 6) Ku kame Dadar Hormazd bid', oyem awayast manidan?,
oyem namanid’; oyem awayast goftan* oyem nagofts: oyem awayast
kardan®, oyem na kard’; az an gunah manashni gavashni kunashni, tani
ravani getl mindoani, okhe awakhsh pasheman pa sé gavashni pa patet
hom; pa patet hom az gunah.”

I repent and renounce for not thinking about the wish of the Creator
Ahura Mazda', as I ought to have thought?, for not speaking about* as I ought
to have spoken® and for not doing® as I ought to have done’.

(Kardah 7) Ku kame ahreman bud', oyem na-avayast manidan?
oyem manid’; oyem na-awayast goftan‘, oyem goft’; oyem na-awayast
kardan®, oyem kard’: az an gunah manashni gavashni kunashni, tani
ravani getl mindani, okhe awakhsh pasheman pa sé gavashni pa patet
hom; pa patet hom az gunah.

I ought not to have thought according to® the wish of Ahriman and yet I
have thought of*: I ought not to have spoken* and yet I have spoken® and I
ought not to have done® and yet I have done’l repent for all these sins with
penitence.

(Kardah 8) Az' hamoyin®> har ayin® gunah?, har ayin® margarzan®,
har ayin’ farod mand?® har ayin® manid'’, har ayin gunah az gunah'l,
oyem'? andar’®, Hormazd" mardum'’, mardum sardagan'® jast'” pa
patet hom'®,

I repent for'® all types of (and) every kind® of sins*, every kind® of
Margarzan® (i.e. sins worthy of the punishment of death), every kind” (of sin)
confirmed?, every kind® of sin left unatoned for'® (i.e. unexpiated) (and)
every kind (of sin arising) out of (another) sin'' which may have been
committed'” by me'? against" (the Creator) Hormazd' (and against) men'
(and various) kinds of men'®.

(ii) Az” hamoyin? har ayin?' gunah?’, har ayin? margarzan*, har
ayin® farod mand?*, har ayin” manid®, har ayin gunah az gunah?,
oyem* andar Bahman® gao gospand®, gospand sardagan® jast®> pa
patet hom?,

I repent for? all types® of (and) every kind* of sins?, every kind* of
Margarzan® (sin), every kind® of sin confirmed?®, every kind of sin®” left*®
unatoned for (i.e. unexpiated), (and) every kind (of sin arising) out of
(another) sin* which may have been committed® by me* against®' Behman*
(Amshaspand)®, the *cattle’ and (various) kinds of cattle®.

jo See the translation at the end of the second kardah.

jp The significance of the sins committed against cattle is that they have been treated with
cruelty. And when they were under our control, they were not treated properly with nourishment
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(iii) Az’ hamoyin*® har ayin* gunah* har ayin*' margarzan®, har
ayin® farod mand*, har ayin®*® manid*, har ayin gunah az gunah?,
oyem* andar® Ardibehesht™, atash’!, atash sardagan®’ jast®, pa patet
hom*.

I repent for all types® of, (and) every kind* of sins*, every kind*' of
Margarzan (sin)*, every kind* (of sin) confirmed*, (and) every kind*® (of sin
arising) out of (another) sin*’ left unatoned*® (i.e. unexpiated), which may
have been committed® by me*® against® Ardibehesht™ (Ameshaspand),
iafire>! and (various) kinds of fire®2.

Az% hamoyin®*® har ayin%’ gunah®, har ayin® margarzan® har ayin®
farod mand® har ayin manid*, har ayin gunah az gunah®, oyem®
andar®” Shehrevar®, ayokhshast®, ayokhshast sardagan™ jast’', pa patet
hom™.

I repent™ for all types® of (and), every kind* of sins*, every kind* of
Margarzan (sin)®, every kind® (of sin) confirmed®, every kind® (of sin) left
unatoned for, (i.e. unexpiated)®, (and) every kind (of sin arising) out of
(another) sin® which may have been committed” by me% against®’
Sheherevar (Amshaspand)®, 'metal®, (and) various kinds of metals™.

(iv) Az” hamoyin™ har ayin™ gunah’, har ayin” margarzan, har
ayin” farod mand®, har ayin®* manid®, har ayin gunah az gunah®,
oyem?* andar® Spandarmad?® zamin® zamin sardagan® jast® pa patet
hom®.

I repent™ for all types™ of”® (and)” every kind” of sins’®, every kind of
Margarzan™ (sin), every kind (of sin) confirmed®, every kind (of sin) left
una toned for*? (i.e. unexpiated). (and) every kind (of sin arising) out of
(another) sin* which may have been committed® by me* against®
Spandarmad (Amshaspand)®, the *earth®’ (and various) kinds of earth®

— fodder and required care.

jq The significance of sins committed against Fire is that it was not kept burning by feeding
fuel, sandalwood, incense from time to time, with care and precaution, but was allowed to extin-
guish or was placed on a dirty and defiled place, or some dry dead matter (nasa) was thrown on
it. A strict prohibitive order as regards this is enjoined in our holy Avesta. Various kinds of Fires
are referred to here, and its significance seems to be an indication about various professional
fires, e.g., fire of the blacksmith, fire of the potter, fire of the factory, fire of the bakers, etc. The
writing about this is given in Vendidad, Fargard VIII, see paragraphs 81-96.

jr The import of the sins committed against metals is this: metallic utensils have to be kept
clean, and not allowed to remain dirty or rusty. Health is spoiled by eating the food kept in dirty
and rusty utensils. If we examine minutely the commandments of the Zoroastrian Religion, its
original aim is to make the world prosperous, by means producing diseases and plagues and tak -
ing care of the health. It is enjoined to keep the health free from unhealthy and to apply suitable
remedies before and after the deterioration takes place. This is ordained to be the most important
duty amongst other duties. By not fulfilling this we stand as sinners in the eyes of the Creator,
Hormazd.
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(vi) Az°! hamoyin®? har ayin®* gunah®, har ayin®® margarzan®® har
ayin’’ farod mand®, har ayin®® manid!®, har ayin gunah az gunah' oyem?
andar?® khordad*, av®, av tokhmagan®, jast’, pa patet hom®.

I repent for all types®? of, (and) every kind*® of sins*, every kind* of
Margarzan (sin)®, every kind®’ (of sin) confirmed®, every kind®” (of sin)
left'® unatoned for (i.e. unexpiated), (and) every kind (of sin) arising out of
(another) sin' which may have been committed’” by me? against® Khordad
(Amshaspand)* the "water® (and various) kinds of waters®.

(vii) Az’ hamoyin' har ayin' gunah!'’, har ayin'* margarzan', har
ayin's farod mand'®, har ayin'” manid"® har ayin gunah az gunah"
oyem? andar? Amardad?> orvar?® orvar sardagan? jast’>, pa patet
hom?.

I repent® for all types of'® (and) every kind'' of sins'?, every kind"” of
Margarzan (sin)'4, every kind® (of sin) confirmed'e, every kind'” (of sin)
left'® unatoned for (i.e. unexpiated), (and) every kind (of sin arising) out of
(another) sin', which may have been committed” by me® against?'
Amardad® (Amshaspand), "trees®* (and various) kinds of trees®.

(viii) Az’ hamoyin?® har ayin? gunah®, har ayin* margarzan3, har
ayin® farod mand*, har ayin** manid*, har ayin gunah az gunah¥,
oyem® andar¥ dame Hormazd® jast* chun** satar®, mah* o*
khorshed*, atash*’ sohar*® soza®, sag™, vay’!, gospand> panj ayin%, o
avare®® gavahe deheshnan® in%® Hormazd khesh®, chun® andarg®
zamin® 0% asman® chun® man® andar® gunehgar biid ested hom®, az
an gunah manashni gavashni kunashni, tan1 ravani gett minoani, okhe
awakhsh pasheman pa sé gavashnl pa patet hom; pa patet hom az
gunah.

I repent for all types of*®, (and) every kind® of sins*, every kind*' of
Margarzan (sin)*?, every kind* (of sin) confirmed?®, every kind* (of sin) left
unatoned for’® (i.e. unexpiated), (and) against® the creatures of Ahura
Mazda®, such as* stars*, the Moon* and the Sun* (and) against® the red*

js The significance of sins committed against the earth is that it is not tilled after developing it
and kept uncultivated and desolate. By keeping residential place wet and dirty instead of main-
taining it dry and clean as it would lead to deterioration of health. Holes of harmful animals and
noxious creatures should be closed - Because, by keeping the earth within ten single, carelessly,
it (metaphorically) gets annoyed and curses the owner.

jt The significance of the sins committed against water is the water is not to be spoiled by
throwing into it nasa - dry dead matter or any other polluted thing, or to remove the nasa - dry
dead matter if fallen in it, or in any way, the water is not to be kept unclean so that by drinking it
health is spoiled. Various kinds of waters are referred to here and its meaning should be under-
stood as the waters of the spring, waters of the rivers, waters of the well, etc.

ju The significance of the sins committed against trees is: that the trees should not be destroyed
carelessly, they should be allowed to grow with care and labour. So that they produce fruits and
flowers.
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(and) burning® fire?’, against®® the dogs®, birds®’ and animals®* of five
kinds* and** against® other™ good® creatures® between® the earth® and®
the sky®, which® (are) Hormazd’s own®.

(Kardah 9) Satarshekasni', khaetodath vasovashni?, diidae vehan
vasovashn?, gahambar, Farvardiyan, Hom Darun®, hosh farid’
yazdan® nehad’ o' padiraft!, rapithwen fardum'’, roze vadardegan's,
chun' man awayast yashtan' oyem na yasht'é, az an gunah manashni
gavashnl kunashni, tani ravani gett minoani, okhe awakhsh pasheman
pa sé gavashni pa patet hom; pa patet hom az gunah.

I repent for destroying adopted sonship (of anyone)!, disturbing internal
relations?, destructing a family of the good® and not consecrating'
Gahambar*, (on) Fravardegan days®, (not offering) Dron (in honour) of Hom
yazat’, (or other) consecrated (or dedicated) things’ fixed’ for the Yazat
accepted by me'' not consecrating the first "Rapithwan'?, the Rozgar
(anniversary) of the departed ones (of the near relatives)' as'* T ought to
have consecrated".

(Kardah 10) Avar-manashni!, tar-manashni?>, azuri®, pandr,
khshmaghant®, arshghani®, vad-chashmt’, siir-chashmi® vadnagirashn?,
khordaknagirashni'’, nagirai', pandi'?, khud-shahi3, asgehani",
sapozgari'®, varuni'®, gomani’ ashmoi'®, zorgavahi®, darogdavari®,
ozdist parasti’', koshad davarashni??, barhen davarashni®, aymuk
dvarashni*, drayan-joyishni*, drayan-khorishni*®, duzdi®’, gadahi®,
jaht®?, jadui*, jaduparast™, rospt’, rospi baragr’, gavahe paetr*,
gavahe vanid®® shinmoi’*, 0% avare*® har ayin* gunah*, o pa in patet
hoshmord*, an nahoshmord*, an danest*, an nadanest*, an angard*,
an na-angard¥, sraoshada verezya* peshe rad dasture dini® awayast
garzidan®, oem na-garzid®! az an gunah manashni gavashni kunashni,
tanl ravanl getl minoani okhe awakhsh pasheman pa sé gavashni pa
patet hom; pa patet hom az gunah.

I repent for the pride', haughtiness® speaking ill of the dead,’ avarice,*
getting angry beyond limits,” practising jealousy,’® casting an evil eye on
anyone,” casting a glance shamelessly,® with "Mevil intention’, casting a
glance with contempt'®, self-willedness'!, being discontented of my own

jv i.e. the first day of Rapithwan, which falls in the month Farvardin and roz Hormazd. But our
people have kept the day of consecrating Rapithwan in the month Farvardin, roz Ardibehesht,
because its propitiatory formula — khshnuman - is similar to that of Ardibehesht Roz. The mean-
ing of “Rapithwan” is heat, summer season, middle of the day, noon. The significance of the
Rapithwan Jashan is that the Jashan is performed in honour of the commencement of the Sum-
mer season.

jw Casting an evil eye on a woman or wealth, property of another person (in the Pahlavi com -
mentary).
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™condition'?, acting according to my own will Ponly", slothfulness',
scandalousness'®, revenge'®, “distrust—doubt!’, **heresy'®, giving false
evidence®, delivering false judgement®, idol-worship®!, running to and fro
without tying kusti - (the sacred girdle on the sacred shirt??,) running about
naked®, moving with a shoe in one foot and with another foot bare*, saying
grace (big) at the time of meals and thereafter vitiating it by speaking
audibly?, partaking of the meal without saying grace®, theft”’, “robbery®,
whoredom?, magic or uttering spells of the demons®, worship of
witchcraft’!, prostitution®’, whorishness®, permitting unnatural intercourse
with oneself**, performing unnatural intercourse with others®, weeping
loudly after the departed ones and lamenting beyond limit*, and*’ (besides
these) other®® sins* of every kind*, which have been remembered® in this
Patet, the sins which are not enumerated®, the sins which have been
known* (by me) (and) the sins which are not known (by me)*, the sins
about which I have thought* and the sins about which I have not thought’,
and have not been atoned (expiated)’!' by me (with regret) as they ought to
have been (atoned) with submission and regret (i.e. with confession)* before
the leader of the religion (and) the Dastur®.

(Kardah 11) Ku agar! Kkasan? patet? padirafteh hom*, oyem
nakardeh hom?®, ishan ravanra dushkharih’ mad. Yadshan® zadehra’,
har yak! jud judra', manashni gavashni kunashni, tani ravani geti
minoani, okhe awakhsh pasheman pa sé gavashni pa patet hom; pa
patet hom az gunah.

If' T have accepted* (to perform) the Patet® for others?, (and if) I do not
perform it> whereby distress’ (or difficulty”) come upon® their souls® (and)
their children®, (then) for (the distress or difficulty (caused to) each person'?,
individually'!, (I repent).

(Kardah 12) Pa' an? din® dastir* est hom’, in® Hormazd’ Zartosht?
chasht’, Zartosht' oy Goshtasp''. Pa payvand'? Adarbad Maraspandan®
mad'. Padash'® pasakht'® kard bokht!'. Ashahi'® veh! ravane?
dusharamra? awayeshnitar?? veheshni hom?.

(I) remain steadfast® on' the commandments* of that* Religion®, which®
(the Creator) Hormazd’ tasted® (i.e. taught) to (Holy) Zartosht® (and the
Holy) Zartosht'® in turn (taught) (it to King) Gushtasp''. From the families'

jx Not obeying the commands of the teacher, Dastur and parents (in the Pahlavi commentary).

jy Causing heart-burning, i.e. to bewail in mind on seeing the good condition of others (in the
Pahlavi commentary).

jz to cast a doubt on what one says and does himself (in the Pahlavi commentary).

ka To blaspheme the Creator Hormazd, the Prophet Holy Zartosht and the good Mazda-worship-
ping Zoroastrian Religion and to wish ill of them, to cause discord amongst men and to interpret
falsely the meaning of Avesta intentionally (in the Pahlavi commentary).

kb Of the women who procure abortion (in the Pahlavi commentary).
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(of the Prophet Zartosht and King Gushtasp), Adarbad Maraspand'
descended'®. He'® embellished' and purified'’ (the Religion of Zartosht) (i.e.
brought it into original present form.

Explanation: (A learned and erudite Dastur, Adarbad Maraspand
flourished during the reign of king Shapur, son of Hormazd. It is so stated
about him in the Pahlavi commentary that his father had descended from the
family of the Holy Prophet Zartosht and his mother from the family of King
Gushtasp. In order to show the excellence of the good Mazda-worshipping
Religion this Dastur poured on his chest nine maunds of molten brass and
removed doubts and suspicion from the minds of the people about this true
religion.

For the delight®! of (my own) soul® I approve® (or I desire) good"
Righteousness'® more seemly®.

Explanation: (I aspire to acquire righteousness and truthfulness more
than other things as an excellent thing with the purpose that my soul may
achieve salvation after my death, and attain to its delight.)

Pa zivandie jan?* astuan hom? humata’® pa manashne?”, astuan
hom?® hukhta? pa gavashne®, astuan hom?® hvarshta3? pakunashne,
astuan hom?* pa* gavahe* dine mazdayasnan®’, hama*® kerfeha®
hamdastan hom* az*' hama* gunahia® jud-dastan hom*. Pa neki*
sepasdar hom*; az anai¥’ khorsand hom®. Pul padfarah* band e
darosh®, tojashne’! tavans din%, padfarahe™ se€ shab® panjah haft sal,
padash®” khorsand*® hamdastan hom®.

I remain steadfast”® on good thoughts® through (my) thinking good
(thought)? till the existence of (my) *life**, I remain steadfast?® on good
words®, through (ray) utterance. I remain steadfast®' on good deeds* through
(ray) action®, (and) I remain steadfast** on** good*® Religion®” of Mazda-
worship*’. T am in agreement® with all*® meritorious deeds (or virtuous
deeds)*’; (and) I do not agree** with*! all*? sins®.

Explanation: (I agree with and accept all meritorious deeds, truthfulness,
morality, etc.; and I do not agree with, but hate all wicked deeds, falsehood,
immorality, etc.)

I am thankful* for the goodness® (conferred upon me by the Creator
Hormazd) (and) I am contented*® with distress®’.

Explanation: (I am extremely grateful to the Creator Hormazd, for
whatever happiness and good things have reached me through Him and I am
not displeased or grumble for any calamity or distress that may befall me,
but I keep my mind at ease and contented).

(I) am® contented™® and in agreement™ with (all) these®’ - retribution at

ke i.e. as long as my life is extant in my body.
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the (Chinvat) “‘Bridge*’, severe fetters®, atonement® (and) fine for the
*sins*’(prescribed by) the religion®, punishment** of the three nights®> (first
after death) (of which every night will be “as long as) fifty-seven years”.

Oem kardeh hom® in®? pateti®’, guzarg umede kerfehra®, geran bime
duzakhra®. Ashahi veh® ravan dusharamra®: pa in manashne® kardeh
hom®. Ku Kkar kerfeh” man’ anda ni’?> kard”, anche™ nii”> kunam’,
hama”” estashne kerfehra’™, guzarashne gunahra™, bokhta ravanra®.
Agar® mandeh bahod®, ku gunahe man® tokht nabahod?®, padfarah® e
sé shab® anahia®” padash® khorsand® hamdastan hom®’.

I say® this® Patet®® repent with the hope of gaining Heaven for ray
meritorious deeds®, (and) am shaken for the sake of the immense dread of
hell®®, (and) for the *¢sake of righteousness® (which is) the delight of (my)
soul”. With this intent®®1 have made® (this Patet). Whatever meritorious
deeds™1 have hitherto” done™ (and)” do’¢ at present” (are) for maintaining
them permanently and for wiping off of the sins”™ for the salvation of my
soul®, If*" any of my sins (remain unatoned)®, (and) if I¥ am not yet
absolved from them®, (then) I am contented® and in agreement™ with the
punishment®® of (the first) three nights (after my death)® for committing
them®’.

Hame farmaem® Ashem Vohu*? vegudirashni®, pateti™ pesh az
begudirashnt: pas gudardeh man®%, man zadehra® az gunah®® pa patet
bahod®. Sedosh'" getofrid' farmayad? farmudar® khaheshni* hamdastan
hom’; Hormazd khesh® hom’, Hormazd dahmani kunam?® ashah?’
sataem!’.

I order® (to recite) Ashem Vohi (for me) at the time of (my) passing
away” (and to recite) the Patet™ prior to death®, (and) after my demise®; my
children® should perform Patet” (repentance) for (my) sins®, and should

order? (to perform *"Srosh'® (and) Getikharid' (in my name).

kd For its explanation see below, note on Sedosh.

ke i.e. whatever atonement and punishment is to be borne for not acting according to the orders
of the Religion.

kf In the Pahlavi commentary, for the explanation about this, see my Yasht Ba Maeni, Hadokht
Nask, Fargard III.

kg i.e. whereby my life be pleased by doing truthful and virtuous deeds.

kh i.e. the yazishn in honour of Srosh for three days. According to the Religion of Zarathushtra,
for three days after the death of a person, the soul hovers about the same place where the body
was laid after necessary ceremonies and on the dawn of the fourth day after death, it goes to-
wards the Chinvat Bridge. For these three days the soul remains under the protection of Holy
Srosh yazata it is enjoyed: therefore, to consecrate the yasna with the Khshnuinan of Srosh for
the dead person. For these three days the soul remembers all good or wicked deeds performed
during his lifetime, and thinks of the place he will get in the next world. To the soul of the right-
eous man immense joy arises in the hope of gaining the reward of his goodness during that peri-
od and the soul of the wicked gets frightened with fear of being punished for his wicked actions.
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YT am’® the director®, the desirer* (of it) (and its) approver® (for performing
that Patet and Srosh “Getikharid). 1 am’ the relative of Hormazd® (i.e.
through the Creator Hormazd), (and) I regard Hormazd as the Most Pious®: I
praise'’ righteousness’.

Oem gerafteh hom'" harvespa'? humata'® hiikhta'* hvarshta's, pa
manashni'® gavashni”7 kunashni'®. Be-helashni dehom!” harvespa?
dushmata® duzhiikhta’> duzhvarshta®, az manashni* gavashni®
kunashni®. Oem gerafteh hom harvespa humata hiikhta hvarshta, pa
manashni gavashni kunashni. Behelashni dehom harvespa dushmata
diizhukhta duzhvarshta, az manashn1 gavashni kunashni. Oem gerafteh
hom harvespa humata hukhta hvarshta, pa manashni gavashni
kunashni. Behelashni dehom harvespa dushmata duzhukhta
duzhvarshta, az manashni gavashni kunashni.**

I have taken hold” of all'* good thoughts", good words' (and) good
deeds” with (my) thought'®, word"” and action. I renounce" all evil
thoughts?', evil words* and evil deeds® with (my) thought*, speech® and
action®.

Oem gerafteh hom' harvespa’ rahe® rasti* fararun®; behelashni
dehom® harvespa’ rahe® arast?® awarun'’: ghana!' shekast'?, Hormazd
behawziin'¥; staomi'> Ashem'¢. Ashem Vohii 1.

I have taken hold' (followed) of all? just* and virtuous® paths®: I renounce®
all” false’ and wicked!® paths®. (May) Ghanamino' (i.e. Ahreman) (be)
annihilated'?; (the Creator) Hormazd" (is) the increaser of goodness'*; I
praise'® Righteousness'®.

Ferastuye humatoibyascha hiilkhtoibyascha hvarshtoibyascha,
manthwoibyascha vakhedwoibyascha varshtvoibyascha. Aibigairya

On the dawn of the fourth day the soul goes towards the Chinvat Bridge, where Meher yazata,
Srosh yazata and Rashna yazata, the most just, assign to him the proper place (Heaven, Purgat-
ory or Hell) after weighing all the deeds done in this world. For further details about this, see
my translation of Vendidad 19 fargard, paras 27-32 and its explanation; and my Yasht Ba Maeni,
Yasht 22.

ki i.e. on these three ceremonies I have my full faith, and I order to perform them in my name
after my death.

kj Getikharid. The original meaning of the word getikharid is “to purchase this world”, i.e. to
acquire meritorious deeds from this world, so that after death the soul may get happiness and
comfort. But generally to have performed this act of getikharid, means to consecrate the yasna
in honour of the soul of the dead for nine days. Like the Zindeh-ravan ceremony this ceremony
can also be performed for living persons. We find such a writing in the later books on the
Zoroastrian Religion.

=9

kk If anyone recites the Patet for the dead person, the words falan “jadehra” may be added after
each “hvarsht” and “duzhvarsht” words: i.e. the name of the person in whose honour the Patet is
performed should be uttered with “jadehra”. The original meaning of the word “jadeh” is “open
road” and from that it means “salvation, release”.
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daithe, vispa humatacha hukhtacha hvarshtacha. Paitirichya daithe,
vispa dushmatacha duzhikhtacha duzhvarshtacha. Fera ve rahi,
Amesha Spenta, yasnemcha vahmemcha, fera manangha, fera
vachangha, fera shyaothana, fera anghuya, fera tanvaschit khvakhyao
ushtanem; staomi Ashem. Ashem Vohii 1.

Yatha Ahii Vairyo 21: Ashem Vohia 12: Yatha Ahii Vairyo 2.
Yasnemcha vahmemcha aojascha zavarecha afrinami, Sraoshahe
ashyehe, takhmahe, tanu-manthrahe, darshi-draosh, ahairyehe. Ashem
Voha 1.

Ahmai raeshcha; Hazanghrem; Jasa me Avanghe Mazda; Kerfeh
Mozd.

HOMAGE UNTO A LAMP

"Pa npname yazdan Hormazd Khodae awaziini, gorje Khoreh
awazayad; Atash Dadgah Adar fara. Az hama gunah patet
pashemanum: az harvastin dushmata duzhuikhta, duzvarshta mem pa
getl manid, oem goft, oem kard, oem jast, oem biin biid ested. Az an
gunah, manashni gavashni kunashni, tanl ravani geti mindoani, okhe
awakhsh pasheman pa sé gavashni pa patet hom.

_ Khshnaothra Ahurahe Mazdao (recite bowing the head) nemase-te
Atarsh Mazdao Ahurahe hudhao mazishta yazata. Ashem Vohi 1. (recite
three times).

Ahmai raeshcha: Hazanghrem: Jasa me Avanghe Mazda: Kerfeh
Mozd.

HOMAGE UNTO FRAVARTIKAN

Az hama gunah' patet pashemanum?. Ashaunam? vanguhish* siirao®
spentao® fravashayo’ yazamaide®. Ashaone Ashem Vohi 1. (to recite three
times).

Ahmai raeshcha: Hazanghrem: Jasa me Avanghe Mazda: Kerfeh
Mozd.

Of all sins' I repent through penitence®. We worship® (or remember) the
good*, heroic® (and) prosperity-increasing® Fravashis’ of the righteous

(people)’.

kl For the translation of this paragraph, see Khorshed Nyayesh, above.

km This entire Homage is taken from the initial portion of Atash Nyayesh: for its translation, see
at that place.



HOMAGE UNTO DAKHMA - TOWER OF SILENCE 89

HOMAGE UNTO DAKHMA - TOWER OF SILENCE

Az hama gunah' patet pashemanum?. *"Nemase-te* idha* iristanam?
urvand® yazamaide’ yao® ashaonam’ *°fravashayo'’. Ashaone Ashem
Vohi 1. (to recite three times).

Ahmai raeshcha: Hazanghrem: Jasa me Avanghe Mazda: Kerfeh
Mozd.

Of all sins' I repent with contrition?. We here* worship’ the souls® of the
dead’® who? are the Fravashis'® of the righteous (people).

HOMAGE UNTO MOUNTAINS

Az hama gunah' patet pashemanum?. *Vispao® garayd* asha-
khvathraoS pouru-khvathrao® mazdadhata’ ashavana® ashahe’ ratavo!
yazamaide. Ashem Vohii 1. (To recite three times).

Ahmai raeshcha; Hazanghrem; Jasa me Avanghe Mazda; Kerfeh
Mozd.

Of all sins' I repent with Patet?>. We praise'' all holy® mountains* created
by Hormazd’ (which are) fully comfortable® (spacious) (and) (with fullness)
full of welfare® (i.e. producers of food) (and) *useful things'® of
righteousness’ (grow there).

HOMAGE UNTO WATERS

Az hama gunah' patet pashemanum?’. (To recite bowing the head).
Nemase’-te* ashaum® sévishte® Aredvi Siira’ Anahite® ashaone. Ashem
Vohii 1. (To recite three times).

Ahmai raéshcha: Hazanghrem: Jasa me avanghe Mazda: Kerfeh
Mozd.

Of all sins' T repent with Patet?>. Homage® (be) unto thee?, O holy®, most
beneficent® (and) undefiled® Ardvi Sura”!

HOMAGE UNTO PLANTS

Az hama gunah' patet pashemanum?. (To recite bowing the head).

kn There does not seem to be the necessity of the words, “nemase-te” in this place; if by retain-
ing these words on the one hand we attach to “urvand” or “fravashayo”, then there should occur
“nemd ve” instead of “Nemase-te”, because the words “nemase-te” are in singular and “nemo

ve” are in plural. Nemo ve = Homage (be) unto you.

=5

ko The words, “idha iristanam urvand yazamaide yao ashaonam fravashayd” are taken from
yasna Ha 26, para 7.

kp This whole sentence is taken from Yasna Ha 6, para 13.

kq For its explanation, see note to Aiwisruthrem Gah verse 5.
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Nemo® urvarayao* vanghuyao® Mazdadhatayao® *ashaonyao’. Ashem
Vohi 1. (To recite three times)

Ahmai raeshcha: Hazanghrem: Jasa me Avanghe Mazda: Kerfeh
Mozd.

Of all sins' I repent with Patet?>. Homage® (be) unto the good® (and) holy’
plants* created by Hormazd®!

BAZ OF RECITING ASHEM VOHU 1200

(Note: This baz should be recited on the first five days of the Fravartikan,
i.e. from Roz 26 Mah 12 to Roz 30 Mah 12).

Pa name yazdan Hormazd Khodae awaziini, gorje khoreh awazayad;
Ardafravash berasad. “Az hama gunah patet pashemanum; az
harvastin dushmata duzhukhta duzhvarshta; mem pa getl manid, oem
goft, oem kard, oem jast, oem biin bid ested. Az an gunah manashni
gavashnl kunashni, tani ravani geti minéani, okhe awakhsh pasheman
pa sé gavashni pa patet hom. Khshnaothra Ahurahe Mazdao, tardidite
angrahe mainyéush; haithyavarshtam hyat vasna “ferashotemem:
staomi Ashem. Ashem Vohi 3.

Fravarane Mazdayasnd Zarathushtrish vidaévo Ahura-tkaeshd (Gah
according to the period of the day) frasastayaécha. Ahurahe Mazdao®
raévatd’ khvarenanguhato®, Ameshanam Spentanam® ashaunam! fra-
vashinam! ughranam'? aiwithiiranam®, paoiryotkaéshanam' fravashi-
nam'S, nabanazdishtanam'® fravashinam!’, khshnaothra'® yasnaicha'
vahmaicha?® khshnaothraicha® frasastayaécha’? yatha Ahiai Vairyd>
zaota** fra me? mrite*, atha ratush ashatchit hacha?” fra ashava?
vidhvao* mraoti*. Ahurem Mazdam?' raévantem® khvarenanguhan-
tem® yazamaide*; Amesha Spenta* hukhshathra* hudhaonghd’
yazamaide®®; ashaunam® vanguhish® siirao* spentao* fravashayo®
yazamaide*,

(Here 1200 Ashem Vohi are to be recited)

(To recite in baz) Hormazd Khodae awaziinie mardum, mardum
sardagan hama sardagan, hambayaste vehan, oem behedin
mazdayasnan agahl astavani nekl rasanad; aedun *'bad. (Recite aloud)

kr Also from the Vendidad fargard 19, para 18, we get the “Homage unto Plants” of the same
signification but written differently from the grammatical formation; it is:- Avesta - Nemo'
urvaire’ vanaguhi® mazdadhate’ ashaone®; Ashem Vohii 1. Translation. - Homage' (be) (unto
thee), O good®, holy® plant® created by Hormazd®*!

ks i.e. may the Holy Fravashis come (to this prayer)! This portion is wholly taken from the Kh-
shnuman of Ardafravash Afringan.

kt For its translation, see the translation of Ahura Mazda Khodae, above.

ku For its translation, see Khorshed Nyayesh, page 39.
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Yatha Ahu Vairyo 2.

Yasnemcha! vahmemcha?, aojascha® zavarecha* afrinami®, Ahurahe
Mazdao® raévato’ khvarenanguhato®, Ameshanam Spentanam®, asha-
unam' fravashinam! ughranam' aiwithiiranam'?; paoiryotkagsha-
nam' fravashinam's, nabanazdishtanam'® fravashinam!’. Ashem Vohi
1.

Ahmai raeshcha; Hazanghrem; Jasa me Avanghe Mazda; Kerfeh
Mozd.

I praise®, worship', adoration?, efficacy® and strength of (the Creator)
Hormazd®, keeper of treasure’ (and) glorious® the Bountiful Immortals®, the
heroic'? (and) triumphant® Fravashis'' of the righteous (people)’, the
Fravashis of the Poryotkaeshas', (and) the Fravashis'” of the next of kin'¢.

YAZISHN HA XX known as FRAMRAOT

“(Note: This Ha with the baz shown below should be recited on the first
five days of the Fravartikan, i.e. from the Roz 26 Mah 12 to Roz 30 Mah 12).

Khshnaothra Ahurahe Mazdao. Ashem Vohu 1. Pa name yazdan
Hormazd Khodae awaziini gorje khoreh awazayad; Ardafravash
berasad.* Az hama gunah patet pashemanum; az harvastin dushmata
duzhiikhta duzhvarshta; mem pa geti manid, oem goft, oem kard, oem
jast, oem buin biid ested. Az an gunah manashni gavashni kunashni tani
ravani getl mindani, okhe awakhsh pasheman pa sé gavashni pa patet
hom. Khshnaothra Ahurahe Mazdao, tardidite angrahe mainyéush:
haithyavarshtam hyat vasna ferashotemem; staomi Ashem. Ashem Vohii
3.

Fravarane Mazdayasnd Zarathushtrish vidaévo Ahura-tkaeshd (Gah
according to the period of the day) frasastayaécha. Ahurahe Mazdao
raevatd  khvarenanguhatd Ameshanam Spentanam, ashaunam
fravashinam ughranam aiwithiranam, paoiryotkaéshanam fravashi-
nam, nabanazdishtanam fravashinam, khshnaothra yasnaicha vahmai-
cha khshnaothraicha frasastayaécha, yatha Ahii Vairyo zaota fra me
mriite, atha ratush ashatchit hacha fra ashava vidhvao mraotia. Ahurem
Mazdam raévantem khvarenanguhantem yazamaide; Amesha Spenta
hukhshathra hudhaonghd yazamaide; Ashaunam vanguhish sirao
spentao fravashayd yazamaide.

kv In this Ha there occurs the commentary of Ashem Vohu. About this, see pages 1-2; by recit-
ing this well-known prayer called Ashem Vohii at a certain time separately, how much merit that
reciter gains; about this, see my Yasht Ba Maeni, 21" Yasht.

kw May the Holy Fravashis come up (to this Prayer)!

kx For its translation, see Baz of reciting Ashem Voht 1200, above.
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(1) Framraot' Ahuro Mazdao? Ashem Vohii vahishtem asti®, para
ahmai* voht® vahishtem® chinasti’, yatha® khvaétave’ khvaétatem':
vohii vahishtem asti!' atha'? tkaéshem'® karayeiti'. (2) Ushta asti ushta
ahmai'’® ushtataitya'* vispem'” ashavanem'® vispai® ashaone? para-
chinasti?!, yathana?’ staitya® vispem?* ashavanem? vispai*® ashaone?
para-chinasti?® (3) Yat ashai vahishtai ashem?, parachinasti*® vispem?!
manthrem® vispem® manthrai*, yatha® ashai*® khshathrem* chinasti*,
yathacha® zbayente®” ashaone* ashem* chinasti®}, yathacha*
khshmavoya* ashem* chinasti¥’ yat saoshyanta€iby6®; thrayo*
tkaesha®. VispemS' vacho%? fravakem® haurim®, vach6® Ahurahe
Mazdao®.

(4) Mazdao¥ framraot®: chim® framraot®; ashavanem®
mainyaomcha®? gaéthimcha®. chvans® framraot® fravakem®, vahishto®’
khshayamno®. chvantem®; ashavanem”™ vahishtemcha” avaso-
khshathremcha”™. (5) Bagham” Ashahe vahishtahe™ yazamaide’;
Ashahe vahishtahe yazamaide” frasraothremcha’, framarethremcha™
fragathremcha® frayashtimcha®'.

Yenghe hatam aat yesne paiti vangho
Mazdao Ahuro vaetha ashat hacha,
Yaonghamcha tanscha taoscha yazamaide.

Ashem Vohii 1.

(Note: The portion from “Framraot” up to Ashem Vohi 1 should be
recited seven times. When it is recited the seventh time, Ashem Vohu need
not be recited).

(1) (The Creator) Hormazd: proclaimed' (the sacred verse of Ashem
Voht).

Ashem Vohii Vahistem asti® - (uttering these words, the worshipper)
acknowledges’ for Him* (i.e. Hormazd) the highest® good®, as if* he were
accepting’ the kinship'® of his kindred’. Vohu vahishtem “asti'' - (uttering
these words, the worshipper, in a way) puts into practice'* the laws of the
Religion®.

(2) Ushta asti ushta *“ahmai'® (in repeating these words the worshipper)
associates®® firmly* a® righteous (man)? with other® righteous (men), just
as®? a'7 righteous (man)'® "“accepts’ happiness'® from other!® righteous
(men)®.

(3) Yat ashai vahishtai ™ashem? - (in repeating these words the

ky i.e. Righteousness is the best good (or blessing).
kz i.e. it is happiness, happiness is unto (that) man.
la Its significance is that righteous people mutually share each other’s happiness.

Ib i.e. (the man) who (is) in the cynosure of righteousness.
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worshipper, as it were) accepts® all*' the Holy Spells® for every * (knower)
intelligent person of the Holy Spells®, just as* he accepts® sovereignty®” of
(that) righteousness®®, just as* he accepts® truthfulness* from the righteous
(man)*, and for you*®, the benefactors*. (As stated above) (there are) three®
divisions® (of Ashem Vohii). Every®' hymn®® verse (which is) complete in
itself (the whole** hymn*?) (is) the hymn* of (the Creator) Hormazd.

(4) (The Creator) Hormazd* proclaimed® (the hymn of Ashem Voh.
Whom® did he proclaim®? (Reply): to the righteous (man)®' belonging to the
spiritual® and the material world®. In what capacity® did He proclaim® the
hymn® (of that Ashem Vohii)? (Reply): as to the supreme”™ Rulers® Whom
(did He proclaim? (Reply): to the righteous and the best “(man)”' not acting
according to his own whims™.

(5) We adore the portion of “Asha Vahishta™. Of the Asha Vahishta™; we
adore” its chanting’™, remembrance™, singing-aloud®® and glorification®'.

(To recite in baz) Hormazd Khodae, awaziini mardum mardum
sardagan hama sardagan, hambayaste vehan oem behedin mazdayasnan
agahi astavani neki rasanad; aediin bad. (To recite aloud). Yatha Aha
vairyo 2.

Yasnemcha vahmemcha aojascha zavarecha afrinami Ahurahe
Mazdao raévato khvarenanguhatd, Ameshanam Spentanam, ashaunam
fravashinam ughranam aiwithiiranam, paoiryotkaeshanam fravashi-
nam, nabanazdishtanam fravashinam.” Ashem Vohi 1.

Ahmai raeshcha; Hazanghrem; Jasa me Avanghe Mazda: Kerfeh
Mozd.

BAZ OF RECITING YATHA AHU VAIRYO 1200
"%(Note: This baz should be recited on the Five Gatha Gahambar days.)

Pa name yazdan Hormazd Khodae awaziini, gorje khoreh awazayad:
Geh Gathabyo Ahunavad Geh, Ushtavad Geh, Spentomad Geh,
Vohukhshathra Geh, Vahishtoisht Geh, Geh Gathabyo, ardafarvash be-
rasad™. Az hama gunah patet pashemanum: az harvastin dushmata
duzhukhta duzhvarshta, mem pa geti manid, oem goft, oem kard, oem

lc Original meaning “not ruling according to his will”.

1d It appears that there is a reference to the Prophet Holy Zarathushtra.

le Prayer called Asha Vahishta should be understood as Ashem Vohd.

If For the translation of this para, see “Baz of reciting Ashem Vohu 1200”.

5"

lg The khshnuman - or the propitiatory formula of this “Baz
Afrinagan Gatha.

is taken from the Khshnuman of

lh i.e. May the Immortal Souls reach (unto my prayers) during (the five days of) the Gatha
Gahambars (viz. Ahunavad, Ushtavad, Spentomad, Vohukhshathra, and Vahishtoisht.)
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jast, oem buin bud ested. Az an gunah manashni gavashni kunashni, tant
ravani geti minoani, okhe awakhsh pasheman pa sé gavashni pa patet
hom. Khshnaothra Ahurahe Mazdao, tardidite angrahe mainyeush;
haithyavarshtam hyat vasna ferashotemem: staomi Ashem. Ashem Vohii
3. Fravarane Mazdayasnd Zarathushtrish vidaévo Ahura-tkaésno (Gah
according to the period of the day) frasastayaécha.

Ahurahe Mazdao® raévatdo’ khvarenanguhato®, Ameshanam Spenta-
nam’, gathabyo'’ spentaby6! ratukhshathrabyo!> ashaoniby6!®>, Ahuna-
vaityao Gathayao'4, Ushtavaityao Gathayao's, Spentamainyéush Gatha-
yao'®, Vohiikhshathrayao Gathayao'”. Vahishtoishtéish Gathayao'®,
ashaunam! fravashinam?’ ughranam?' aiwithiiranam?’, paoiryotkaésha-
nam?, fravashinam?, nabanazdishtanam?’ fravashinam?®, khshnaothra?’
yasnaicha?® vahmaicha? khshnaothraicha® frasastayaécha’!, Yatha Aha
Vairyo¥ zaota’* fra me* mriite’, atha ratush ashatchit hacha’, fra
ashava¥’ vidhvao* mraota®.

For the pleasure” (of the Creator Hormazd), for the worship®® (of all
these) - of (the Creator) Hormazd®, the keeper of treasures’, glorious®, of the
Bountiful Immortals’, (amongst) the beneficent” Gathas'® which are the
"Lords'? of truthfulness'? (and) holy", of the Gatha Ahunavad', the Gatha
Ushtavad®®, the Gatha Spentomad'¢, the Gatha Vohukhshathra!’, the Gatha
Vahishtoisht'® (and) of the Fravashis®, the powerful®' (and) triumphant?, of
the righteous (people)', the Fravashis* of the Poryotkaeshas®, (and) the
Fravashis of the next of kin®, - for (their) praise®”, propitiation®’, and
glorification®, let the Zaotar - the officiating priest®® - proclaim before me
(the excellences of the verses of) Yatha Ahu Vairyo*. (The Raspi or the
assistant Priest who is) righteous®” (and) learned® may announce® (the
excellences of the verses) atha ratush ashatchit hacha®.

Ahurem Mazdam* raévantem*' khvarenanguhantem* yazamaide®;
Amesha Spenta* hukhshathra*® hudhaonghé*® yazamaide’; Gathao
Spentao* ratukhshathrao* ashaonish® yazamaide®'; Ahunavaitim
Gatham™ ashaonim™ ashahe* ratim> yazamaide®; Ushtavaitim
Gatham" ashaonim® ashahe® ratim® yazamaide®; Spentamainyiim
Gatham® ashaonim® ashahe ratim® yazamaide®; Vohikhshathram
Gatham® ashaonim® ashahe ratim® yazamaide®; Vahishtoishtim
Gatham™ ashaonim’ ashahe’ ratim’™ yazamaide™; ashaunam™
vanguhish’ stirdo” spentao” fravashay6™ yazamaide®. Ahunem
Vairim?®! tanim® paiti®*, Ahunem Vairim taniim paiti, Ahunem Vairim
tanam paiti.

Note: (In this place 1200 Yatha Ahii Vairyd should be recited).

We praise® (the Creator) Hormazd®, the keeper of treasures*' (and)

li Its meaning can be, “ruling over the chieftains”, Which rule over the time or period”. (Dr.
Spiegel).
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glorious*: we praise*’ the Bountiful Immortals* (who are) good discreet*
rulers®; we praise’! the beneficent*® Gathas*’ (which are) the Lords of Truth*
(and) holy™: we praise®® the holy* Ahunavad Gatha®?; the Ushtavad Gatha,>’
Spentomad Gatha,*? the holy Vohukhshathra Gatha®® and the Vahishtoisht
Gatha™ (which are) the Lords™ of Righteousness’; we worship® the good’,
heroic” (and) beneficent”™ Fravashis”™ of the righteous (people)”™. Ahunavar®!
iprotects® the body*.

(To recite in baz) Ahura Mazdao Khodae, awaziini mardum, mardum
sardagan, hama sardagan, hambayaste vehan, oem behedin
mazdayasnan agahi astavani neki rasanad; aedin bad. (To recite aloud)
Yatha Ahu Vairyo 2.

Yasnemcha vahmemcha aojascha zavarecha afrinami, Ahurahe
Mazdao raevatd khvarenanguhatd, Ameshanam Spentanam. Gathabyo
spentabyd ratukhshathrabyd ashaonibyd, Ahunavaityao Gathayao,
Ushtavaityao Gathayao, Spentamainyéush Gathayao, Vohiikhshathra-
yao Gathayao, Vohishtoishtoish Gathayao, ashaunam fravashinam
ughranam aiwithiiranam paoiryo-tkaéshanam fravashinam, nabanaz-
dishtanam fravashinam. Ashem Vohu 1.

Ahmai raéshcha; Hazanghrem; Jasa me Avangahe Mazda; Kerfeh
Mozd.

Avesta concerning the immense joy which the Soul experiences in the
hope of getting Heaven after the passing away of a virtuous and pious man.*

Ushtavaitim! gatham? sravayd® ushtataitem* nimraomno’. Ushta®
ahmai’ yahmai® ushta® kahmaichit!’ vase-khshayans!' Mazdao'? dayat'
Ahurd'.

(The heavenly soul) "chants® Ushtavad' Gatha® desiring® happiness* (for
himself), (and speaks): “Happiness® (be) unto (the) man’, from whom®
happiness’® (reaches) others'®! May Ahura Mazda'*' ruling at His Own Will"
grant" (happiness) (to that benevolent person)!”

Avesta concerning the dejection and terror which the Soul experiences
owing to the fear of the punishment of hell, after the death of the wicked and
sinful man'™.

Kimam' gathvyam? vaché® sravayd!; kam® neméi® zam’, Ahura®

1j For its explanation, see Srosh Baz.

Ik For its detailed description, see my Yasht Ba Maeni, Yasht 22, Second fargard of Hadhokht
Nask, paras 1-18.

11 This entire paragraph occurs in the Second fargard of the Hadokht Nask, para 2. Moreover, the
initial portion up to nimraomné occurs also in Yasna Ha 71, para 16, and the remaining portion
from ushta up to Ahuré also occurs in Yasna Ha 43, Stanza 1.

Im Original meaning “singer, chanter, (is) singing”. Present participle, parasmaipada, nominat-
ive singular; original base sravayant - singing”, sravaya (casual form).
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The sinful soul "chants* the hymn® of the Gatha’? with sorrow and
despondency' (and speaks frightfully): “O Ahura Mazda®*®! (now) to what®
land’ shall T turn® ? Whither'? shall I turn'! to go?”*?

NAMES OF THE DAYS AND MONTHS

(Names of Thirty Days)
1. Dadar Hormazd 16. Meher yazad
2. Behman Ameshaspand 17. Srosh yazad

3. Ardibehesht Ameshaspand 18. Rashne Rast yazad
4. Sheherevar Ameshaspand 19. Farrokh Farvardin
5. Asfandarmad Ameshaspand 20. Bahram yazad

6. Khordad Ameshaspand 21. Mino Ram

7. Amardad Ameshaspand 22. Govad yazad

8. Dae pa Adar Dadar 23. Dae pa Din Dadar
9. Adar yazad 24. Din yazad

10. Avan Ardvi Sur Banoo 25. Mind Ashishvangh
11. Khorshed yazad 26. Ashtad yazad

12. Mohor yazad 27. Mind Asman

13. Tir yazad 28. Zamiad yazad

14. Gosh yazad 29. Mind Marespand
15. Dae pa Meher Dadar 30. Mind Aneran

(Names of Twelve Months)

1. Farrokh Farvardin

2. Ardibehesht Ameshaspand
3. Khordad Ameshaspand

4. Teshtar Tir yazad

5. Amardad Ameshaspand

6. Sheherevar Ameshaspand
7. Meher yazad

8. Avan yazad

9. Adar yazad

10. Dae Dadar

11. Bahman Ameshaspand
12. Asfandarmad Ameshaspand

Explanation Regarding Five days of Gatha-Gahambar

(Note: The under mentioned five Gathas come at the end of Asfandarmad

In For its detailed description, see my Yasht Ba Maeni, Yasht 22, Hadokht Nask, fargard third,

paras 19-36.

lo This entire paragraph occurs in Hadokht Nask, para 20; besides its later portion also occurs in

Yasna Ha 46, stanza first.
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Month).

1. Ahunavad- 2. Ushtavad- 3. Spentomad. 4. Vohiikhshathra- S.
Vahishtoisht.

(Note: Five Days of the Gathas in “Roz Nek Nam” should be recited as
Roz under-mentioned.)

Geh Gathabyo Geh Ahunavad, Geh (falan)
Geh Gathabyo Geh Ushtavad, Geh (falan)
Geh Gathabyd Geh Spentomad, Geh (falan)
Geh Gathabyd Geh Vohiikhshathra, Geh (falan)
Geh Gathabyo Geh Vahishtoisht, Geh (falan)

Explanation:- The above-mentioned names of the Five Gatha-Gahambars
are derived from the names of the Gathas of Zarathushtra. When five days were
added to 360 days of the year, names of any five best things from amongst the
Zoroastrians were discovered which could only be applied to these additional
five days. As they could not find more revered names except the names of the
Five Gathas of Zarathushtra, they were assigned to these five days.” Besides,
these five Gatha Gahambars are known by more names than one:-(1) Panje
Andarangan, i.e. five intermediate days, i.e. five days between the last month of
a year and the first month of the year after that. (2) Panje Meh, i.e. understood as
five big days. Out of the ten days of the Fravartikan the first five days are
regarded as Panje Keh, and the other five days, i.e. five days of the Gathas as
greater. (3) Panje ashoan, i.e. the last five days of coming of the Fravashis of the
righteous people in this world.

Explanation Regarding Six Gahambars of the Year.

1. Maediozarem. 2. Maedioshahem 3. Paeteshahem. 4. Ayathrem. 5.
Maediarem. 6. Hamaspathmaedaem.

(Note: The explanation of the above mentioned Gahambars and their
seasons according to Avesta are to be understood as under:-)

1. Maediozarem - This Gahambar or Seasonal Festival begins with the Roz
Khorshed of the Month Ardibehesht and ends with the Roz Dae Pa Meher. The
meaning of this word is “full verdure” or “the period of mid-spring”. On the
occasion of this Gahambar fertility or essence in the trees and plants is on the
increase.

2. Maedioshahem - This Gahambar or (Seasonal Festival) begins with the
Roz Khorshed of the Month Tir and ends with the Roz Dae Pa Meher. The
meaning of this word is “the period of Mid-Summer”. On the occasion of this
Gahambar the fields or farms are full of corns.

3. Paeteshahem - This Gahambar, Seasonal Festival, begins with the Roz

Ip Zartoshti Abhyas, No. 11, pages 200-201.
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Ashtad of the Month Sheherevar and ends with the Roz Aneran. The meaning of
this word is “the harvest-season” During the departing summer corns and fruits
are ripe and the period of gathering the harvest approaches. This period is called
“Paeteshahem Gahambar”.

4. Ayathrem - This Gahambar begins with the Roz Ashtad of the Month
Meher and ends with the Roz Aneran. The exact meaning of this word has not
been still ascertained. In its context in Yasna Ha 1, 2, and 3, as well as in
Vispered Kardah 1 and 2, words like “fraourvaéshtrem varshniharshta” occur. Dr.
Spiegel translates these words as “increaser (and) strength-giver”. Sheth
Kharshedji Rustamji Kamaji translated it, “bringing to an end (of summer), and
the spender of the seed of males of the rutting season”, when the male animals
are in heat; i.e. on the occasion of this Gahambar the Summer would end. And
the rutting season of some animals take place.

5. Maediarem - This Gahambar begins from the Roz Meher of the
Month Dae and ends with the Roz Bahram. It literally means the period of
perfect rest owing to slack business and trade due to excessive cold and
heavy rains.

6. Hamaspathmaedaem - This Gahambar is the name of the five days of
the Gatha Gahambar immediately following the completion of the month
Asfandarmad. The meaning of the word is “the equal proportion of heat and
cold, and the division of 24 hours of the day into two equal parts of 12
hours.”

DESCRIPTION OF THE JASHANS OF TWELVE MONTHS
Mah 1 Farrokh Farvardin

*  Roz First Dadar Hormazd - Naoroz or the New Year’s Day.
*  Roz Third Ardibehesht - the Day of Consecration of Rapithwan.
¢ Roz Sixth Khordad - Khordad Sal Jashan
*  Roz Nineteenth Farvardin - Jashan of Farvardegan
Mah 2 Ardibehesht Amsehaspand

*  Roz Third Ardibehesht - Jashan Day of Ardibehesht Month.
* Roz Eleventh Khorshed to Roz fifteenth Dae Pa Meher - Five Days

lq This day has been regarded as the greatest day in later Books pertaining to our Religion, be-
cause on that day many important events concerning the Ancient Iranian History took place. Of
them the principal events are: (1) (The Creator) Hormazd created the first pair on this world
called Mashya and Mashyana. (2) The first King of Ancient Iran Gayomard was born. (3) King
Hoshang estabilished the Peshdadian Dynasty. (4) Tehemuras who was called “Devband” de-
feated Ahreman and the divs. (5) King Faredun distributed his sovereignty amongst his three
sons. (6) Sam Nariman killed a most powerful demon. (7) King Kaikhosrou killed Afrasiab. (8)
King Kaikhosrou left his throne (became a resident in the Mountain) and went into seclusion.
(9) Prophet Holy Zartosht was born. (10) Holy Zarathushtra was blessed with (received) the
knowledge of the religion by Hormazd and (Prophetship from the Creator Hormazd) emerged as
a prophet.
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of Maediozarem Gahambar.

Mah 3 Khordad Ameshaspand.
*  Roz Sixth Khordad - Jashan Day of Khordad Month.
Mah 4 Teshtar Tir.

¢ From Roz Eleventh Khorshed to Roz Fifteenth Dae Pa Meher - Five
Days of Maedioshahem Gahambar.

*  Roz 13th Tir - Jashan Day of Tir Month - Tiryan Jashan.
Mah 5 Amardad Ameshaspand

*  Roz Seventh Amardad - Jashan of Amardad Month
Mah 6 Sheherevar Ameshaspand

*  Roz Fourth Sheherevar - Jashan of Sheherevar Month.

* From Roz 26 Ashtad to Roz 30 Aneran - Five Days of the
Paeteshahem Gahambar.

Mah 7 Meher Yazad.
*  Roz Sixteenth Meher - Jashan of Meher Month.
*  From Roz 26 Ashtad to Roz 30 Aneran - Five days of the Ayathrem
Gahambar.
Mah 8 Avan Ardvi Sur Banu.
*  Roz Tenth Avan - Jashan of Avan Month
Mah 9 Adar Yazad
e Roz Ninth Adar - Jashan of Adar Month
*  Roz Nineteenth Farvardin- Fravartikan Jashan"
Mah 10 Dae Dadar
* RozFirst Dadar Hormazd - First Jashan of the Month Dae.
*  Roz eighth Dae Pa adar Dadar - Second Jashan of Month Dae.

*  Roz Eleventh Khorshed - the Anniversary of the death of the
Prophet Zarathushtra® (Zartosht-no-Diso).

¢ Roz Fifteenth Dae Pa Meher Dadar - Third Jashan of Month Dae.
*  From Roz 16 Meher to - Five days of Maediarem
¢ Roz 20 Bahram Gahambar.

Ir If a person dies either during the sea voyage or a journey by land or under any other diffi-
culties (calamities), and if the day of his death could not be ascertained, the Fravartikan Jashan
day is applied as of his death.

Is i.e. the day of the death of the Prophet Zarathushtra.
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* Roz 23 Dae Pa Din Dadar - Fourth Jashan of Month Dae.
Mah 11th Bahman Ameshaspand.
*  Roz Second Bahman - Jashan of Month Bahman.
Mah 12th Asfandarmad Ameshaspand.
*  Roz Fifth Asfandarmad - Jashan of Asfandarmad Month.
e Roz Sixth Khordad - "Jashan of Avardad Salgah.

e TFrom Roz 26 Ashtad — 10 days of Fravartikan-Muktad. Roz 29
Marespand - Mino Marespand Jashan."

NAMES OF SEVEN HAMKARS - COLABORATEURS.
1. Hormazd - Dae Pa Adar, Dae Pa Meher, Dae Pa Din.
2. Bahman - Mohor, Gosh, Ram.
3. Ardibehesht - Adar, Srosh, Bahram
4. Sheherevar - "Khur, Meher, Asman, Aneran.
5. Asfandarmad - Avan, Din, Ard, Marespand.
6. Khordad - Tir, *Arda-Fravash, Govad.
7. Amardad - Rashne, Ashtad, Zamyad.

NAMES OF 12 YAZATAS OF HAMAYASHT

1. Dadar Hormazd 2. Teshtar Tir yazad.
3. Khorshed yazad. 4. Mohor yazad.
5. Adar yazad. 6. Avan ardvi Sur Banoo.

It This Jashan was performed every four year with great pomp and splendour during the times of
our Iranian Kings. According to the movement of the Sun, generally every year isof 365 1/4
days. (If calculated accurately, it is365 days, 5 hours, 48 minutes and 49 seconds). For filling the
gap owing to the diminution of 1/4 day every year, which comes to one full day at four years,
our Zoroastrian ancestors used to add one day every four years after the completion of Five days
of Gatha. The additional day was called “Avardad Sal gah”, on which one big Jashan ceremony
was performed. Besides, in the Khshnuman, or propitiatory formula of this Jashan any special
yazata was not worshipped, but, especially, all the divisions of the year used to be remembered.
The significance of this Jashan can easily be noticed thereby, and its importance as the “Gatha
of the year” gets fixed more and more. The meaning of “Gah” in addition to “Gatha” is “time,
period”, too). Owing to the discontinuance of the usage of adding the additional day at every
four years, the Jashan is at present performed on the Roz Khordad of the Month Asfandarmad.
For further details, see Zarthoshti Abhyas by Sheth K.R. Cama, pp. 523-528.

Iu On this day, Holy Zarathushtra, in order to convince the truth of His Prophetship, demon-
strated to King Gushtasp the validity of his Religion by performing miracles.

lv “Khur” should be understood as “Khorshed”.
lw “Ard” should be understood as Ashish, i.e. “Ashishvangh”.
Ix Ardafravash should be understood as “Farvardin (the day of the holy Fravashis).
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7. Asfandarmad Ameshaspand. 8. Govad yazad.

9. Khordad Ameshaspand. 10. Amardad Ameshaspand.
11. Srosh yazad. 12. Farrokh Farvardin.
NAMES OF 21 NASKS.

1. Satudgar 2. Vahishta Mansar

3. Bagh 4. Damdad or Dvazdah Hamast
5. Nadur 6. Pajeh or Pajam

7. Ratoshtai 8. Barash

9. Kashasrub 10. Vishtaspashah or Vishtasp.
11. Khesht 12. Jerasht

13. Safand 14. Baghan yasht

15. Niyaram 16. Dvasrujad or dvasraub

17. Asparam 18. Askaram

19. Jud-dev-dad 20. Hadokht

21. Satud yasht

The 21 Nasks mentioned above were written in Avesta language, and
besides all the Avestan texts of the Religion and all the Commandments and
Laws of the Religion concerning this world, the spiritual world, Behest
(Paradise), Dozakh (Hell), instructions about Justice, Ethics, Philosophy,
Medicine, Astrology and all other kinds of sciences have been incorporated
in them.

For those who can neither read nor recite by heart the Avesta, it is
enjoined in the Persian Rivayets to recite Yatha - Ashem as under:-

Recite Yatha Ahii Vairyo:
* 103 for Khorshed Nyayesh.
* 65 for Meher Nyayesh.
* 65 for Mah Bokhtar Nyayesh.
e 65 for Ardvi Sura Nyayesh.
e 65 for Atash Nyayesh
* 121 and Ashem Vohi 12 for Patet.
* 103 and Ashem Vohii 12 for Hormazd yasht
* 65 for Ardibehesht yasht.
e 75 for Srosh Yasht Hadokht.
* 103 for Srosh Yasht Large.
e 121 and Ashem Vohi 12 for Afringan.
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YASHTS 103

YASHTS

HORMAZD YASHT
Khshnaothra Ahurahe Mazdao. Ashem Vohii 1.

Pa name yazdan Hormazd Khodae awaziini gorje khoreh awazayad;
Dadar Hormazd rayomand khorehmand mindoan mind beretum
berasad."”

Az hama gunah patet pashemanum: az harvastin dushmata
duzhukhta duzhvarshta, men pa geti manid, oem goft, oem kard, oem
jast oem biin bud ested, az an gunah manashni gavashni kunashni, tant
ravani getl minoani okhe avakhsh pasheman pa se gavashni pa patet
hom. Khshnaothra Ahurahe Mazdao, tardidite angrahe mainyeush:
haithyavarshtam hyat vasna ferashotemem. Staomi Ashem: Ashem
Voha 1.

Ferastuye humatodibyascha hukhtoibyascha hvarshtdibyascha,
manthvoibyascha vakhedhvoibyascha varshtvoibyascha. Aibigairya
daithe vispa humatacha hukhtacha hvarshtacha. Paitirichya daithe
vispa dushmatacha duzhiikhtacha duzhvarshtacha. Fera ve rahi,
Amesha Spenta, yasnemcha vahmemcha, fera manangha, fera
vachangha, fera shyaothana, fera anghuya, fera tanvaschit khvakhyao
ushtanem. “Staomi Ashem. Ashem Vohi 3.

Fravarane Mazdayasnd Zarathushtrish vidaevo Ahura-tkaeshd (Gah
according to the period of the day) frasastayaécha. Ahurahe Mazdao
raevatd khvarenanguhato ™khshnaothra yasnaicha vahmaicha
khshnaothraicha frasastayaécha, yatha Ahii Vairyo zaota fra-me mriite,
atha ratush ashatchit hacha fra ashava vidhvao mraoti.

(1) Peresat! Zarathushtro? Ahurem Mazdam? Ahura Mazda* mainyo®
spénishta’ datare’ gaéthanam? astvaitinam® ashaum'’, misvanahe gatvo!!
khvadhatahe'>. Kat'® asti'* manthrahe spentahe'S amavastemem'¢, kat!’
verethravastemem's, ™kat Kkhvarenanguhastemem! kat® yaskeres-
temem?!, (2) kat?? varethraghnyotemem?, kat** baeshazyotemem?’, kat?*
tbaésho-taurvayanstemem?”  daévanam?®  mashyanamcha?; kat3
vispahe’! anghéush’? astvato** mana’ asti*> vijaghmishtem3¢; kat¥’

ly i.e. may the Creator Hormazd (who is) the keeper of treasures, (and) glorious, the Spirit
amongst the Spirits and the most exalted come (to my help)!

1z For the translation of this para, see Khorshed Nyayesh.

ma i.e. for the worship of (the Creator) Hormazd, the keeper of treasures and glorious, etc. (see
Khorshed Nyayesh, above).

mb In this paragraph the word “Kat” is employed before every adjective, but I have translated it
only once.
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vispahe’ anghéush® astvato* anghvam*! asti*> vimarezishtem*.

(1) (The Prophet) Zarathushtra? asked' (the Creator) Hormazd?, O, Most
Beneficent® Spirit®, Righteous'® Creator’ Ahura Mazda* of the corporeal’
world® (and) of the natural®> ™Hameshtagehan!!! Which!® (part) of the Holy
“Spell”® is most courageous'®, victorious'®, glorious', efficacious®, fiend-
smiting®, most health-giving®, and destroying effectively (best)?’ the malice
of the daevas®® and (wicked) men®?™ Which® (part) (of the Holy Spell) is
most reaching® (helping) the mind*, (and) purifying® the soul*' in the entire
corporeal world?

(3) Aat' mraot? Ahurd Mazdao® ahmakem* nama’, Spitama®
Zarathushtra’, yat* Ameshanam Spentanam®. Tat' asti'! manthrahe!'
spentahe!* amavastemem', tat's verethravastamem'¢, tat'” khvarenangu-
hastemem'®, #tat' yaskerestemem?, (4) tat?! varethraghny6temem??, tat
baeshazyotemem?!, tat’® tbaésho-taurvayanstemem?’, daévanam?’
mashyanamcha?; tat?® vispahe® anghéush3! astvatdé mana asti*
vyaghmishtem?3, ™tat’¢ vispahe’’ anghéush® astvat6* anghvam* asti*
vimarezishtem*’.

(3) The' (the Creator) Hormazd® then replied: O,! Spitaman
Zarathushtra’! the names® of us*, (our names) the Bountiful Immortals’.

Explanation: (According to the above sentence, the Creator Hormazd
Himself is considered as an Amshaspand: see p. 4 for further explanation).

That!® (part) of the Holy' Spell'? is!! most courageous', victorious's,
glorious'®, efficacious®, (4) most fiend-smiting?, most health-giving** (and)
effectively destroying the malice® of the daevas” and (wicked) men?; that®
(part of the Holy Spell) is* most reaching® (i.e. helping) the mind® in the
entire®® corporeal® world*' (and) most purifying® the soul®.

Explanation: Manthra Spenta, i.e. beneficent or holy spell. The original
meaning of manthra (Sanskrit mantra) is “secret mysteries of the Zoroastrian

mc “Hameshtagehan” is known as a place between heaven and hell. For those persons whose
good deeds and sins are equal, the fixed place in that world beyond is called, “hameshtagtehan”.
According to the suggestion of Dr. Roth (as communicated by Darmesteter) reference to
Hameshtagehan is found in the Gathas (in Yasna Ha 33.1), see my Gatha Ba Maeni, yazishn Ha
33, Stanza 1 and its explanation. The original meaning of Hameshtagehan, which is called in
Avesta “misvana gatu” is the place of “mediocre profit”. These words occur in Vendidad fargard
19, para 36, and in the khshnuman of Mino Aneran. In this khshnuman, the word
“Hameshtagehan” occurs along with “Endless Lights”, Garothman Heaven and the Chinvat
Bridge. Here the words, “misvananhe gatvo khvadhatahe” presumably seems to have been ad-
ded later on. Prof. Westergaard and Dr. Geldner have not given these words in the text in their
Avestan Editions, but have taken them in the footnotes: Drs. Spiegel, Harlez and Darmesteter
have therefore left these words untranslated.

md Removing or dismissing (the wicked) thought, (Darmesteter).

me In this paragraph the word tat occurs before every adjective, but I have translated it only
once.
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EEINTS

Religion”, “mysterious excellences of the Zoroastrian Religion”. A reference
about this we find in Vispered Kardah 13, first paragraph, thus: “Ashem
vispem manthrem yazamaide: Zarathushtrem hadhamanthrem yazamaide”,
i.e. we worship the entire manthra as holy; we worship Zarathushtra who is
one with manthras or the composer of the manthras. In several later books it
is stated that some writings of the Prophet Zarathushtra were so mysterious
that even the great sages could not comprehend their meaning. Moreover,
many famous Persian writers call him, “Paegambare Ramz-gu” (i.e. Prophet
who reveals the secrets). We have no certain evidence at present as to how
many these manthras were originally given by him.

(5) Aat' aokhta’ Zarathushtro® froit* me® tat® nima’ framriidhi®,
ashaum® Ahura Mazda'?, yat'' te!? asti’® mazishtemcha'4, vahishtemcha’®
sragéshtemcha'®, yaskerestememcha'’, varethraghnyotememcha'®,
baéshazyotememcha'®, tbaésho-taurvayanstememcha?, da&vanam?'
mashyanamcha?. (6) ™Yatha? azem? taurvayeni®® vispe* dagva?’
mashyanscha?, yatha? azem® taurvayeni! vispe¥ yatavo®
pairikaoscha*, yat mam* nae* chish’’ taurvayat®, noit* daevo®,
naédha*' mashyo*, noit* yatavo* naedha*s pairikao*.

(5) Zarathushtra® then' said*: O Holy’ Ahura Mazda'"! tell®* me’ indeed*
that® name’ of Thine'> which!! is' the greatest', best®, excellent!®, most
efficacious'’, fiend-smiting'® the most healing'® (and) destroying the malice®
of the daevas®' and men® positively; (6) so that*® (i.e. with the help of that
name) I** may overcome® all* the daevas®” and (wicked) men®: so that® I*
may overcome®! all** wizards** and witches*: that*® no*® one®’, neither*® the
daevas® nor*' men*’, neither” the wizards* nor* the witches*, may afflict®
me™®,

(7) Aat! mraot> Ahurd Mazdiao’, frakhshtya* nama® ahmi¢, ashaum’
Zarathushtra®: bityd® vanthvy6'’; thrityé! avitanyd'’; tuirya'* Asha'
Vahishta'; pukhdha'® vispa'” vohii'®* Mazda-dhata asha-chithra?;
khshtvo?!' yat?? ahmi?® khratush?; haptath6® khratumao? ashtemo?
yat® ahmi® chistish®; naumé?®' chistivao®’. (8) Dasemd® yat* ahmi’*
spand*®; aevandaso¥ spananguhao®®; dvadasé®® Ahuro*’; thridaso®
seévishto*?; chathradaso* imat* vidvaéshtvo*S; panchadasa* avanemna*’;
khshvash-dasa®® hata* marenish®; haptadasa™ vispa® hishas%;
ashtadasa® bagshazya; navadasa® yat¥ ahmi%® dato>®; visanstemo®
ahmi® yat®> ahmi*®* Mazdao® nama%.

(7) Ahura Mazda® then' replied*: (My) first® name®, O Holy Zarathushtra®!
is ™I exist™; (My) second’ (name) is pertaining to herd!® (or protecting

mf Dr. Geldner takes this para sixth as a verse of seven lines: every line ends at comma.

mg i.e. | am ever (and always existing living). But if we take the meaning of “frakhshtya” from
the root “peres” (= to ask), then the meaning of frakhshtya® nama’ ahmi® can alternatively be:-
(my first) name’, (I) am® worthy of being asked or inquired* (i.e. every one desires to ask or in-
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herds of cattle and multitudes of men): (My) third!! (name) the ™All-
Pervading'?; (My) fourth!* (name) Supreme® Righteousness'*; (My) fifth!'
(name) All Good Things'® created by Mazda', containing the seed of
righteousness?’; (My) sixth?! (name) is that?? (I) Myself am? Wisdom?; (My)
seventh® (name) Endowed with Wisdom?; (My) eighth?” (I Myself) am?®
Knowledge*’; (My) ninth®' (name) Endowed with Knowledge®*;

(8) My) tenth* (name) is (I myself) am* Increase® (growth) (or
Prosperity)*; (My) eleventh®” (name) the Increaser®; (My) twelfth* (name)
Ahura® (i.e. the bestower of life): (My) thirteenth* (name) the most
Beneficent*; (My) fourteenth® (name) without Opponent*: (My) fifteenth*
(name) the ™Invincible’’; (My) sixteenth®® (name) the One Who maintains
account®® of (the deeds of) ™men*’; (My) seventeenth® (name) the All*-
Seeing®; (My) eighteenth® (name) the Healer”; (My) nineteenth**(name) (I)
am>® the Creator”; twentieth® Omniscient®.

(9) Yazaésha! mam? Zarathushtra® paiti asni* paiti khshafne® yas6-
beretabyo® zaothrabyd’. Jasani® te’ avanghaécha! rafnanghaé&cha!
Azem' y5'* Ahurdo Mazdao'4; jasaiti's te'® avanghaécha rafnanghaécha'®
yo6!® vanghush? Sraosho? Ashy6?’; jasaonti?® te** avanghaécha® raf-
nanghaécha?® yao?” apo?®, yaoscha? urvarao*®, yaoscha’ ashaunam* fra-
vashayo*.

(9) O Zarathushtra®! thou shouldst worship' Me? by day* and by night®
(i.e. every time) with libations’ brought for yasna®. I'> who'* am Ahura
Mazda'* will come® for thy’ help' and joy''; He who! is good® and holy
Srosh (yazata) will come for thy'® help'” and joy'; the waters® and the
plants® and the Fravashis® of the righteous (people)** will come* for thy*
help® and joy®.

(10) ™ Yezi! vashi> Zarathushtra’, avao* thaeshao® taurvayo®, daéva-
nam mashyanamcha8, yathvam® pairikanamcha'®, sathram'" kaoyam'
karafnamcha'’, mairyanamcha'* bizangranam's, ashemaoghanamcha'®
bizangranam'’, vehrkanamcha'®, chathvare-zangranam®.

(11) Haénayaoscha? perethu-ainikayao?', perethu-drafshayao?,
eredhvo-drafshayao?, uzgereptodrafshayao®, Kkhrirem? drafshem?¢

quire about Me) or taking it in other way - the One of whom the questions pertaining the reli-
gion, are asked, i.e. by the Prophet and greatdivine sages: see Vendidad 18.60; Vendidad 22.19;
Yazishna Ha 43.10.

mh “Powerful” (Darmesteter): “A constitutor of beings” (Harlez).
mi Original meaning “not smitten”.

mj The giver of reward or punishment in that world in accordance with the good or wicked
deeds performed in this world after weighing in the balance, cf. hata-marane (Yazishn Ha 32.
stanza 6).

mk Dr. Geldner takes the entire tenth paragraph as a verse of 8 lines: each line ends at Comma

()-
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barentayao”’, atha®® imao” namenish® drenjayo’!, framrava3®’, vispaish®
ayancha’* khshafnascha%®.

(10) If! thou wishest?, Zarathushtra®! to destroy® this* malice® (which is)
of the daevas’, (wicked) men®, the wizards®, witches!?, of the tyrants!!, the
mkiks'2, the karaps'®, of the biped'® ™serpents'®, (i.e. men having nature of a
serpent), the two-legged'” ™Ashmogs'®, the four-footed'® wolves's, (11) (and)
of the ™armies® in wide battle array?', ™with broad banners®, uplifted
banners®, banners raised on high*, (and) banners (bearing)”’ cruel®
weapons, then?® shouldst thou recite aloud® these” names® every® day*,
every night*.

(12) Payushcha' ahmi?, datacha® thratacha* ahmi’, znatacha®
mainyushcha’ ahmi® spentotemo®; baeshazaya!® nama!' ahmi'?,
baéshazayotema'> nama'* ahmi's; athrava'® nama'” ahmi'®, athra-
vatema!® nama? ahmi*'; Ahura?? nama?* ahmi*, Mazdao*® nama?®
ahmi?’; ashava?® nama?* ahmi*, ashavastema’ nama® ahmi*;
khvarenangha® nama®* ahmi*; khvarenanguhastema’’ nama* ahmi®;
pourudarshta** nama* ahmi*, pourudarshtema** nama#* ahmi*’; dirae-
darshta* nama*’ ahmi*, diiraé-darshtema* nama’® ahmi®.

(12) (The Creator Hormazd says): I am? the Protector', I am’ the Creator®
and the Nourished, I am® the Discerner (or prognosticator) and the Most
Beneficent’ Spirit’. T am'? the Healer'®, the Best Healer", I am'® Athravan'¢
(i.e. Mobed-Dastur), the Best Athravan'®; T am?* Ahura® (i.e. Giver of Life):
am*” Mazda® (i.e. Omniscient); I am® the Righteous®, the Most Righteous®';
I am® the Glory* by name®, I am* the Most Glorious®”: T am* the All
Seeing*® omniscient.

(13) Spashta! nama? ahmi’, vita* nama’ ahmi®; data’ nama® ahmi’,
pata!® nama!' ahmi'?, thrata'® nama'¥ ahmi'5; znata' nama'” ahmi's,
znoishta!® nama?* ahmi?'; fshumao* nama? ahmi**; fshushomanthra?
nama? ahmi?’; ise-khshathro*® nama? ahmi®; ise-khshathryotema3!
nama® ahmi*; namokhshathro®* nama®* ahmi’*®; namo-khshathryo-
tem6*” nama* ahmi*.

(13) T am?® the Watcher' and the ™All-Pervading* by name’: T am the
Bestower’; I am'? the Protector'?; I am'® the Nourisher'® and the Discerner'®

ml Kiks and karaps: See glossary.

mm or “of the sinners, of the thieves”, (Darmesteter).

mn Ashmog, i.e. distorter of truth, heretic.

mo “Of the hordes with the wide front”, (Harlez and Darmesteter).

mp The Persian equivalent of the word “drafsh” is “derafsh”, the meanings of which are flag
and a piercing weapon”: from this in some place the meaning of “drafsh” can be “spear:
bannered spear”.

mq Or lover, doer of good, friend (root vi = to love).
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(i.e. Omniscient); I am?' the Most-Discerning'®; I am? the Increaser?, I am*’
the Hymn of ™Prosperity? and the Ruler at Will*® by name®: T am* the Most
Ruling at Will*'; T am*® the most renowned ™Ruler by name*.

(14) Adhavish* nama* ahmi*}, vidhavish*® nama* ahmi*: paiti-
payush* nama*’ ahmi*, tbaésho-taurvao* nama*® ahmi*': hathravana
nama> ahmi*, vispavana* nama* ahmi¥: vispatash® nama® ahmi®,
vispa-khvathra® nama® ahmi*: pouru®-khvathra®® nama® ahmi®,
khvathravao® nama’™ ahmi’'.

(14) T am* the Non-deceiver*’, I am* ™Far from the Deceiver”: 1 am*
the ™Equable Protector*®. I am® the Destroyer of Malice®: 1 am* the
"™Smiter at one stroke®: I am*” One who smites everybody*® every wrong
door: T am® the Modeller of all®. T am® All®-Light®* (or Comfort®?): T am®
Full®-Light® (or Comfort-happiness)®: T am” One Possessing Light® by
name”.

(15) Verezi-saoka’ nama’™ ahmi’, verezi-savao’ nama’ ahmi’”’; sevi’®
nama” ahmi®, siirao® nama®? ahmi®?, sévishta®® nama®* ahmi®; asha®’
nama® ahmi®, bereza’® nama® ahmi®’: khshathraya®® nama® ahmi®;
khshathrayotemo®® nama®” ahmi*®: hudhanush® nama'® ahmi',
hudhanushtem6? nama® ahmi*; duraé-siika’ nama® ahmi’. Taoscha®
imao’ namenish'’.

(13) T am™ ™ Brilliant in Work™ by name”, I am”” Useful-in-Work 7: 1
am®® the Beneficent’®: T am® the Valiant®!, T am® the Most Profitable®* by
name®: T am® Righteousness®’, T am®* the Exalter”; I am® the Sovereign® by
name®, I am®® the Greatest Sovereign®; I am' Possessed of Good Wisdom®;
[ am* Possessed of Best Wisdom? by name*: I am’ ™Having-a-piercing-
Look®. Such’ (are) these® Names'® (of mine).

(16) Yascha* me’ aétahmi® anghavé’ yat® astvainti®, Spitama!
Zarathushtra'’, imao'> namenish" drenjayd'* framrava's, paiti'® va'
asni'® paiti’® va? Kkhshafne?'; (17) framrava?? us va hisht6?, ni va'
paidhyamn6?; ni va paidhyamno?, us va hishto?®; aiwyaonghanem?’ va*
aimyaonghayamné?, aiwyaonghanem® va’!' bijyamno®’; fra® va*
shiisa® hacha’ gataot®® fra’’ va* shiisa® va* shiisa®® hacha zantaot,

mr The Fshusho-manthra is also the name of Yazishn Ha 58.
ms Or famous King, ruler with glory.
mt Or one who cannot be deceived by anyone; “Smasher of deceit”, (Harlez).

mu Sanskrit prati = equally. Besides, if we take “paiti” equivalent to Sanskrit prati, meaning,
“lord, husband, master” in the paiti-payush, then it can mean “protector of the master or chiefs”.

mv or subjugator - conqueror at one stroke.

mw i.e. active in work “He who can benefit at His Wish” (Darmesteter); “producer of every be-
nefit” (Harlez); “profitable or beneficial” (Justi).

mx “He who does good for a long time,” (Darmesteter).
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fra*! va* shiisa®® hacha danghaot*, ava-jasa*> dakhyum a*. (18) Noit*
dim*® nara* anghe® ayan’', noit” anghao® khshapo®, aeshmo™
dritahe® drukhsh” manangho®® avasyat®. Noit®® akavo®, noit®
chakavo®, noit* ishavo®, noit®® kareta®, noit® vazra®, noit” visenti”
asano’? avasyat™.

(16) O Spitama'® Zarathushtra''! Whoever* in this® corporeal’ world®
(having) remembered'* these'? Names' of Mine® doth recite aloud" every'
day'® or® every'® night*'.

Explanation: (At what time one should recite aloud, is stated below).

(17) (Whoever) may recite aloud® (these Names of Mine) whether
getting up?! or sitting down?, sitting down® or getting up*, while girding”
the Sacred Girdle*” or*®*! ™ungirding®, whether going® out® from (his own)
place®, or the village*, or the country** (and) arriving® at (some other)
country*®, (18) unto that*® person* during that® day' (and) during that™>
night™* (i.e. at whatever time he prays), the cruel**-minded®® ™Dru;j*’ (called)
Eshma® shall not” harm*’; neither®® hooks® (or piercing weapon®) nor®
"slings®, neither® arrows® nor swords®, neither clubs® nor™ stones™ will
"strike’’ and harm” (the person).

(19) Visanstacha' imao’ namenish® parshtascha* pairi-varascha®
visenteS, pairi’ mainyaoyat® drujat’, varenyayateha!’ dravanithyat',
ziziylishatcha'?> kayadhat'® vispo-mahrkaatcha'* pairi'® drvatat'® yat!”
angrat mainyaot'®; manayen ahe yatha hazangrem naram?' 6yum?
narem? aiwyakhshayoit.

Just as' a thousand men keep watch** over one” man®, (in the same
way) these’ names® (of the Creator Hormazd mentioned above) serve® as
admonition' and support’ and protection® (for the reciter) against’ the
invisible® Druj® and the Varenian'’, wicked"' and the sinful person’, bent on
destruction'?, and against'> the wicked'® fiend, full of plagues, Angra
Mainyu's,

(19) Ke verethrem-ja thwa poi sengha yoi henti;
Chithra moi dam ahumbish ratim chizdi,

At hoi vohii Seraoshd janti manangha,

Mazda ahmai yahmai vashi kahmaichit."

my Its meaning can be “tying the girdle” or “untying the girdle”.

mz If we take “ag€shmo-drutahe” as a compound word according to Dr. Geldner’s Edition, then it
would mean the Druj rushing with the angry thought.

na quoits (Darmesteter)

nb Original meaning by “piercing”. If we consider the word “visenti” as an irregular adjective of
the word “asano”, the meaning of “visenti asano” can be “piercing stones” “sling-stones”
(Darmesteter).

nc For the explanation, see the translation of “Kem na Mazda”.
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(20) Nemem! kavaém? khvarend’, nemé* airyene vaejahi’, nemo®
saoke’” Mazdadhaite®, nemd® ape!’ daityayao'', nemo'> Areduyao'® apo'
anahitayao'S, nemem!® vispayao!’ ashaono!® stoish'. Yatha Ahu Vairyo
10. Ashem Vohii 10.

(21) ™“Homage' to the Kayanian® Glory’, Homage* (be) unto ™the Iran-
Vej®, Homage (be) unto Saoka’ created by Hormazd®, Homage® (be) unto
the "River'® Vehdaiti", Homage'? (be) unto the River'* Ardvi Sura®, the
Undefiled", Homage's (be) unto the entire'’ Creation" of Holy (Hormazd)'®.

(22) Ahunem Vairim? yazamaide?': Ashem Vahishtem?? sraéshtem?
Ameshem Spentem? yazamaide”. Amemcha? thrimemeha® aojascha
verethremcha?, khvarenascha’ zavarecha® yazamaide. Ahurem
Mazdam?* raévantem’* khvarenanguhantem?® yazamaide3’.

Yenghe hatam aat yesne paiti vangho,
Mazdao Ahuro vaétha ashat hacha,
yaonghamcha tanscha taoscha yazamaide.

(22) We praise® Ahunavar®; we praise”® Ardibehesht?? (who is) the
fairest® Amshaspand* (or Holy Immortal); we praise’* courage* and
prosperity?’, activity®® (or efficacy) and victory?, glory®® and strength®'. We
worship*® the Glorious*® Hormazd*, Keeper of the Treasures*.

(To recite in baz) Ahura Mazda Khodae, avaziinie mardum, mardum
sardagan hama sardagan, hambayaste vehan, oem behedin
mazdayasnan agahi astavani neki rasanad; aediin bad. (Recite aloud)
Yatha Ahi Vairyo 2.

(24) Yasnemcha vahmemcha aojascha zavarecha afrinami, Ahurahe
Mazdao raévato khvarenanguhato. Ashem Vohi 1.

(24) "™Nipaydish' mashim? urvathem® yavaetaite' Zarathushtra®
aurvathat® paré’ dushmainyaot®. Ma’® tem' urvathem'" frayavayoish'
snathai'’>, ma'* duz-beretée!* zyanam!® apayatée!’: ma'® yasoish'” aom?
narem* daitim??, yo*® na* mazishtem? yasnem?® yazaite’” kasishtem?®

nd “Neme,” instead of “nemo” seems to be the case attraction owing to Kavaem (Darmesteter).

ne i.e. the foremost abode of the Aryan people; the province situated in the North of the Moun -
tain Balurtag, between the rivers Oxus and Zekzartis.

nf The original meaning of the word “Saoka” is sharpness, activity of the mind, brightness of in-
tellect, splendour - brilliance of wisdom (root such = Sanskrit shuch = to shine): profit, prosper-
ity, happiness (root su = Persian sud = to profit). Metaphorically it should be understood as the
yazata presiding over these virtues.

ng The meaning of the Avesta word “Ap” like Persian “Ab” is also river, in addition to “water”.
About the River Vehdaiti, see Vendidad, fargard I, para 3.

nh The portion from “Nipayoish mashim” up to the end of this yasht is known as the remaining
paragraphs of the Bahman yasht. Dr. West published the English translation of the entire Pahlavi
Bahman Yasht along with the translation of Bundehesh in 1880 A. D. Dr. Spiegel had published
the German translation of a few passages of the Pahlavi Bahman Yasht.
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yasnat? frayatat® ahma3! yan3? Ameshe Spente®.

(24) (The Creator Hormazd speaks to the Prophet Holy Zarathushtra): O
Zarathushtra®! Thou shouldst always* protect' the man? friendly® (with you)
from’ evil-minded® enemy®. Do not’® let that'® friend" remain any longer'?, for
the stroke’® (of the enemy): (do) not' (deliver him) to suffering pain'® from
the injury™ (O Zarathushtra) do not'® bring harm' unto that® religious®
man?' who® out of the fixed® yazishna consecrates (i.e. performs the yasna)
with the shorter® (or) longer® yazishna®® in honour of us®' who* (are) the
Ameshaspand® (i.e. Holy Immortals)*.

(25) "Idha! asti> Vohu Mand3’, mana* damiS Zarathushtra‘. Idha’
Ashem Vahishtem?, mana’ dami'® Zarathushtra''. Idha'> Khshathrem
Vairim'?, mana dami'* Zarathushtra's, Idha'” Spenta Armaitish'8, mana"
dami? Zarathushtra?, idha?? Haurvata® Ameretata?, y6i® st6%
mizdem?” ashaunam?, paro-asti® jasentam®, mana¥ dami®
Zarathushtra®. (26) Vaéthacha’ tat-cha®® kathacha’, ai*” Ashaum?®
Zarathushtra®: mana* khrathwacha*' chisticha*? yaish*® a anghush*
paouruyd® bavat*, yathacha*” anghat* apemem* anghush®.

(25) ™Here' (or this') Behman® (Amshaspand), O Zarathushtra®! is> My*
Creation’;" O Zarathushtra''! Ardibehesht® (Ameshaspand) (is) My’
Creation'”: O Zarathushtra!®! here'? Sheherevar® (Amshaspand) (is) My
Creation'®; O Zarathushtra®! Aspandarmad'® (Amshaspand) (is) My"
Creation?®; Khordad® and Amardad®** (Ameshaspand) who® "are? the
reward” of the righteous® (people) whilst going® to the Spiritual World®,
(are also) My*! Creations®?>, O Zarathushtra®! (26) O Holy Zarathushtra!
Know thou* now?®® that®* (it is through My* Sense*' and Wisdom* the
world* was (created in the) beginning®, will ™remain*® up to the end® in the
same way i.e. the world has the beginning and the end.

(27) Hazangrem bagéshazanam, baévare baeshazanam; hazangrem
baéshazanam, baeévare baéshazanam; hazangrem baéshazanam, baevare

ni Or alternatively: (Do) not'* (allow that friend to remain) in calamity,'” of harm'® which is dif-
ficulty to bear".

nj Dr. Geldner takes the whole 25" paragraph in verse form of 12 lines. Every line ends at
comma (,) and full-stop (.).

nk In the sense of English, “here”. French Voici and Persian “inak”.

nl As the meaning of creation, the word dami also occurs in the Gathas; see yasna 43.5; yasna
51.1. Also in the same meaning there occurs “dam”; see yasna 71.6; yasht VI.2; the meaning of
dami also means “wisdom” (see paragraph 36 of this yasht) and dami-data (Behram yasht, para
54; Ashishvangh Yasht, para 60).

nm [ts significance seems to be; to the souls of the righteous people Khordad and Amardad Am-
shaspands render assistance in giving happiness in Heaven, see Ha of the Gathas-yasna Ha
32.15; yasna Ha 45.5.

nn For comparison, see Yazishna Ha 28.11; yazishna Ha 30.4.
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baéshazanam. Jasa me avanghe Mazda, jasa me avanghe Mazda, jasa
me avanghe Mazda, Amahe hutashtahe huraodhahe, verethraghnahe
ahura-dhatahe, vanaintyaoscha uparatato, Spentahecha Armatoish.™

(28) Armaiticha Spentaya? aésham?' tbaésho* schindayadhwem?;
pairi** ushi® varayadhwem?’; ham?’ gava?® nidarezayadhwem?; ham®
zanva’! zem-bayadhwem?’; aipi’* derezvanem’* darezavayadhwem®.
Kat* ashava’’ Mazda* vanat*® drvantem*. Ashava*' vanat* drujim*,
ashava* vanat* drvantem®.

(28) Through Spandarmad® you cut asunder® their*' (i.e. of wicked men)
malice?, cover® all around* (their) minds® (i.e. darken), bind ye® together?’
(their) both the hands?, bruise ye* (their) knees®' (and) ™fetter*® (them) with
fetters™.

Explanation:- (Here it is not known as to who speaks in this way and to
whom he speaks, but it appears that the Prophet Zarathushtra addresses his
disciples).

O Hormazd®! will the righteous®” (man) ™smite* the follower of
untruth® (i.e. wicked and sinful man)? The answer:- (Yes) the righteous®
(man) shall smite** the Druj*; the righteous* (man) shall smite* the
follower-of-untruth*® (i.e. wicked-sinful man).

Ushi' Ahurahe Mazdao’® yazamaidie’, darethrai* manthrahe
spentahe’; khratim® Ahurahe Mazdao” yazamaide®, marethrai’
manthrahe spentahe!’; hizvam'" Ahurahe Mazdao!> yazamaide®,
fravakai'¥ manthrahe spentahe's; aom'® gairim'” yazamaide'®, yim' ushi-
dam? ushi-daranem?', paiti*> asni®* paiti** kshafne?, yaso-beretabyo?
zaothrabyo?’.

We praise® the Divine-Intelligence' of (the Creator) Ahura-Mazda® ™for
comprehending* the Holy Word®. We praise® the Divine-Wisdom® of Ahura
Mazda’ for remembering’ the Holy Word!?. We praise’® the Divine-tongue'
of Ahura Mazda'? for reciting the Holy Word'">. We praise'® this'®
Mountain'” which!® is "Ushi-Darena, the giver of intelligence®, every? day?

no For the translation of this para, see page 19 and (do thou cause me to reach the help) of
Spandarmad (Spentahecha Armatdish).

np Bind or seal their tongues (Prof. Darmesteter). This savant compares the word “derezvan”
with Pahlavi “huzvan” (Zaban).

nq This sentence is quoted here in the Later Avesta form from the Gathas (yasna Ha 48.2).
or Or for keeping in mind; original meaning for grasping.

ns The Mount “Ushi-Darena” is situated in the province of “Sajestan” in the Eastern direction of
Iran, which is called in Avesta “Vaekereta”, and it was called by the ancient Greek people as
“Drangiana”. In Pahlavi this Mount is known as “Hush-dashtar”. The original meaning of this
word is “keeper of intelligence”. This name was given for the reason that from that Mountain
Holy Zarathushtra received the Divine intelligence; on that mountain the Holy Prophet con-
versed with Ahura Mazda as regards religious matters. In the Yazisha Ha First the Holy Scrip-
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(and) every** night®, with libations?” brought for the Consecration of the
yazishn?,

(29) Aat' aokhta’? Zarathushtré’, upa‘ thwa azem® maire’
anudadhayat®, Spentayio Armatdish' doithrabya avastrayat?
"mairy6®. (30) Hazangrem baéshazanam, bag&vare baéshazanam;
hazangrem  bagéshazanam, baévare baeshazanam; hazangrem
baéshazanam, baévare baéshazanam.

Ahe* narsh? ashaond? fravashim®® yazamaide?”, yo** Asmo-
khvanvao® nama*’. Adhat* anyaésham® ashaonam?® frakhshti*¢ yazai*,
fravareta® gaokerenahe* siirahe* Mazda-dhatahe!. Gaokerenem*
sirem* Mazda-dhatem* yazamaide*>. (31) Ushi Ahurahe Mazdao
yazamaide, darethrai manthrahe spentahe; khratim Ahurahe Mazdao
yazamaide, marethrai manthrahe spentahe; hizvam Ahurahe Mazdao
yazamaide, fravakai manthrahe spentahe; aom gairim yazamaide, yim
ushi-dam ushi-darenem, paiti asni paiti khshafne, yaso-beretabyo
zaothrabyo." Ashem Vohi 1. (Recite three times).

(30) We worship® the Fravashi®® of that* righteous”” man®®, who* (was)
"Asmo-khvanvant®® by name*. I worship®’ (the Fravashi of that person
called Asmo-khvanvant) more than other righteous (persons) as a lover of
the powerful®® ™Gaokerena (i.e. White Haoma). We praise® the powerful
Gaokerena** created by Hormazd*.

(32) Damim' yazamaide? yam? Armaitim spentim’. Yehe® dathre’
ashahecha®, ashaonam’, asha-paoiryanamcha'® “damanam'.

(32) ™We praise’* wisdom' which® is the bountiful® perfect (mentality)*
whose® mental endowment creation’ of (Hormazd/is creation'' of

righteousness®) and of the righteous’® (people) who (are) most righteous'."™

tures of the Zoroastrian Religion are revered with this Mount.

nt This paragraph is complicated. Instead of “upa thwa azem maire anudadhayat”, Prof.
Darmesteter approving the reading “Zamerena duye” given in the footnote translates as under;
“O sinner! (i.e. O Ahriman!) I will throw thee back into the earth”. “By means of the two eyes "
of Spenta’ Armaiti"’.”

nu For its translation, see this Yasht, verse 28.

nv The name of “Asmo-khvanvant” comes first amongst those famous men and women whose
Fravashis are revered in the Fravartin yasht, kardas 25-27. Prof. Darmesteter regards this per-
sonage as one of the first disciples of the Prophet Zarathushtra.

nw For the explanation of “Gaokerena” see the notes given in my translation of the Vendidad,
fargard XX, para 4.

nx Words from “Damim yazamaide” up to “asha-paoirynamcha damanam” also occur in
Vispered Kardah XIX para 2.

ny Or alternately:- We praise’ the bountiful® perfect mentality* (or politeness) which® (is) the
creation' (of Hormazd).

nz The reason for praising wisdom and perfect mindedness is, that its origin arises from right-
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Agtat dim vispanam mazishtem dazdyai, ahiimcha ratimcha yim
Ahurem Mazdam, snathai angrahe mainyeush drvato, snathai aéshmahe
khravi-draosh, snathai mazainyanam daevanam, snathai vispanam
dagévanam, varenyanamcha drvatam. (To recite in baz:) Shekasteh
ghanameny6, bar ahereman leanat sad hazar bar. (To recite aloud:)
Fradathai Ahurahe Mazdao raévatd Kkhvarenanguhato, fradathai
Ameshanam Spentanam. Fradathai Tishtryehe stardo raévato
khvarenanguhato, fradathai narsh ashaono, fradathai vispanam
spentahe mainyeush damanam “ashaonam. Ashem Vohi 1.

Ahmai raeshcha; Hazangrem: Jasa me avanghe Mazda; Kerfeh
Mozd.

Roz nek nam, Roz pak nam, Roz mubarak (falan) mahe mubarak
(falan), gahe (falan), namaz Dadare gehan daman. Khshnaothra
Ahurana Mazdao, tarodidite angrahe mainyeush. Haithyavarshtam hyat
vasna ferashotemem. Staomi Ashem. Ashem Vohii 1.

Gorje khoreh awzayad Dadar Ahura Mazda rayomand khorehmand
mindan mind beretim, berasad amavand pirozgar amavandi pirozgari.
Dad din beh mazdayasnan, agahi ravai goafarangani bad hafte keshvar
zamin; aediin bad. Man ano avayad shudan, man ano avayad shudan,
man ano avayad shudan. Ashaone Ashem Vohi 1.

(Facing the South) Dadare gehan dine mazdayasni dade Zarathushti.
Nemase-te ashaum sevishte Aredvi Sura Anahite ashaone. Ashem Vohiu
1.

Nemd urvaire vanguhi mazdadhate ashaone. Ashem Vohi 1.

Ahurem Mazdam raévantem Kkhvarenanguhantem yazamaide.
Ashem Vohi 1.

Dadar Ahura Mazda rayomand khorehmand minoan mino beretim
berasad. Ashem Vohi 1.

NIRANG OF HORMAZD YASHT

(Note: This Nirang should be recited three times after the recital of
Hormazd Yasht.)

*ya' Dadar Ahura Mazda?, ahereman’® marochinidar* negunam?’
divan®; bar’ biidane?® rastakhiz’ tan pasin!’ bigumanam. Ashem Vohi 1.
(recite three times).

eousness itself, and from the people who are most righteous. The meaning of armaiti is also
“virtuous thought, humility”. Sanskrit aramati.

oa For the translation of this paragraph, see Hoshbam, page 21-22.

ob This nirang as well as “nirangs” of other yashts are in Pazend.
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O' Creator Hormazd?! 1 overthrow Ahriman®, the destroyer* of
righteousness (and) the demons®; I am absolutely, without doubt', on the
(path of) Rastakhez (i.e. Resurrection of the Dead) (and) Tanpasin (i.e. the
final existence).

HAFTAN YASHT LARGE
Khshnaothra Ahurahe Mazdao. Ashem Vohii 1.

Pa name yazdan Ahura Mazda Khodae awaziini gorje khoreh
awazayad, Haft Ameshaspand berasad.*

Az hama gunah patet pashemanum; az harvastin dushmata
duzhukhta duzhvarshta, mem pa geti manid, oem goft oem kard, oem
jast, oem buin buid ested. Az an gunah manashni gavashni kunashni, tani
ravani geti minoani, okhe awakhsh pasheman pa sé gavashni pa patet
hom. Khshnaothra Ahurahe Mazdao, tardidite angrahe mainyeush;
haithyavarshtam hyat vasna ferashotemem; staomi Ashem. Ashem Vohii
3.

Fravarane mazdayasnd Zarathushtrish vidaévo Ahura-tkaéshé (Gah
according to the period of the day) frasastayaécha. (1) Ahurahe Mazdao®
raévato’ Kkhvarenanguhato’, Ameshanam Spentanam®, Vanghave
Mananghe!® akhshtoish!! ham-vaintyao!'?, taradhato!® anyaish'* daman's,
asnahe khrathvo'® Mazdadhatahe!'’”, gaosho-sriitahe Kkhrathvo'®
Mazdadhatahe. (2) Ashahe Vahishtahe? sragshtahe?, Airyamand
Ishyehe?? siirahe?® Mazdadhatahe** Saokayao? vanghuyao?® vouru-
doithrayao?” Mazda-dhatayao® ashaonyao”, Khshathrahe vairyehe®
ayokhshustahe! marezdikai*> thrayo drigaove®. (3) Spentayao
vanghuyao Armatdish®, ratayao® vanghuyiao®* vouru-doithrayao®
Mazda-dhatayao® ashaonyao®, Haurvatato* rathvo* yairyayao®
hushitdoish*, saredhagibyo* ashahe® ratubyo*®, Ameretato* rathvo®
fshaonibya* vathvabya™. aspinibya’' yaonibya gaokerenahe’ siirahe™
Mazdadhatahe®.

(Recite during Havan Gah as well as Second Havan Gah as under):-

(4) Mithrahe’¢ vouru-gaoyaotoish’’, Ramanascha khvastrahe®.

(If Gah be Rapithwan, recite as under):-

Ashahe vahishtahe*® Athrascha% Ahurahe Mazdao®.

(If Gah be Uzirin, recite as under):-

Berezato®> Ahurahe® nafedhro® apam® apascha® Mazdadhatayao®'.

(If Gah be Aiwisruthrem, recite as under):-

oc i.e. may the Seven Ameshaspands (Bountiful Immortals) come (unto my help)!
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(5) Ashaunam®® fravashinam® ghenanamcha”™ virovathwanam”
yairyayaoscha” hushitdish”®, amahecha™ hutashtahe”™ huraodhahe’,
verethraghnahecha’” Ahuradhatahe’, vanaintyaoscha uparatato™.

(If Gah be Ushahen, recite as under):-

Sraoshahe® ashyehe®! ashivato®’, verethrajano® fradat-gaethahe®,
Rashnaosh?® razishtahe®®, Arshtatascha®” fradat-gaethayao® varedat-
gaethayao®.

Khshnaothra®® yasnaicha®® vahmaicha®?> khshnao thraicha®
frasastayaécha’; yatha Ahioi Vairyd®® zaota®® fra-me’” mriite’’, atha
ratush ashatchit hacha® fra ashava'® vidhvao'" mraota'®.

(1) For the pleasure® (of the Creator Ahura Mazda) (during so and so
Gah), keeper of the treasures’ (and) Glorious®, of the Ameshaspands’
(Bountiful Immortals®), of the victorious'? friendship'' (or of peace'" full of
love'?) of Bahman'® (Ameshaspand) (who is) superior® to other'* creatures'
(and. who is the lord) of the innate wisdom'® (and) of the wisdom'® acquired
through the ear'® created by Ahura Mazda'’, (2) of the fairest*! Ardibehesht
(Ameshaspand)®, of the mighty® (and) beloved Airyaman (yazata)* created
by Ahura Mazda®, of the righteous® (and) “‘large-eyed”” (and) the good
Saoka (yazata)®, created by Ahura Mazda®®; of Sheherevar (Ameshaspand)®
(ruling over) the pure metal®!, who is merciful®? (and) the nourisher of the
poor®; (3) of the good Spandarmad (Ameshaspand)** (who is) righteous®
large-eyed®’ (and) the good* bestower®, of Khordad* (who is) the lord of
the coming of the season** at its proper time* from amongst the Saredha (i.e.
years) which are the periods®® of holiness®; and of Amardad
(Ameshaspand)*’ (who is) the lord over the prosperity* of the flocks™ (of
cattle) and over the increase® of corns® (and) over the efficacious™
Gaokerena (i.e. White Hom) created by Ahura Mazda®, (4) (during Havan
Gah) of Meher (yazata)® of wide pastures’’ and of “Rama Khvastar®®,
(during Rapithwan Gah) of Ardibehesht Ameshaspand® and of the Fire® of
Ahura Mazda®!, (during Uzirin Gah): of the Navel® of waters®® (who is) the
exalted®” lord® and of the waters® created by Ahura Mazda®, (during
Aiwisruthrema Gah); of the Fravashis® of the righteous (people)® and of
women’® with their troops of horses”, and of the coming of the season’ at its
proper time”, of (the yazata) Ama™, well-shaped” and beautiful’®, of
Beheram (yazata) created by Ahura Mazda™, and of (the yazata named)
Vananti Uperatat; (during Ushahen Gah); of Srosh (yazata)®, the righteous®!
possessed of righteousness®, victorious® and bringing prosperity to the
world®, of the most just®® Rashne (yazata)®, and of Ashtad (yazata)®’, the
increaser of the world® and prosperity-bringer of the world®- for the

od i.e. with eyes of love; original meaning of “large eyes”.

oe This yazata-angel is presiding over atmosphere and over (pleasure) the days of merriment,
feasts.
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worship (of these all), for (their) praise®, for (their) propitiation®® (and) glori-
fication®* may the Zaotar’®® (i.e. officiating priest)*® proclaim®® before me®’
(the excellences of the verses of) Yatha Ahoi Vairy6®; (the Raspi who is)
righteous'® and learned'® may proclaim!®? (the excellences of these verses)
atha ratush ashat-chit hacha®.

(6) Ahurem Mazdam' raévantem? khvarenan guhantem® yazamaide®;
Amesha Spenta® hukhshathra® hudhaonghd’ yazamaide®; Vohu Mand’
Ameshem  Spentem'* yazamaide'';  akhshtim'> ham-vaintim"
yazamaide', taradhatem's anyaish!'® daman'’; asnem khratim'
Mazdadhatem' yazamaide?; gaosho-sriitem khratim?' Mazdadhatem?
yazamaide?. (7) Ashem Vahishtem?* sraéshtem?> Ameshem Spentem?*
yazamaide?’; Airyamanem Ishim?® yazamaide?’; sirem* Mazdadhatem?!
yazamaide’?; Saokam* vanguhim** vouruddithram’* Mazdadhatam3
ashaonim’’ yazamaide’®; Khshathrem Vairim* Ameshem Spentem*
yazamaide*'; ayokhshustem*’ yazamaide*’; marezdikem* thrayo6-
drigim* yazamaide*. (8) Spentam Vanguhim Armaitim*’ yazamaide*;
ratanm* vanguhim® vouru-ddithram® Mazdadhatam® ashaonim®
yazamaide*; Haurvatatem®™ Ameshem Spentem yazamaide’;
yairyam® hushitim® yazamaide®; saredha® ashavana® ashahe® ratavo®
yazamaide®; Ameretatem® Ameshem Spentem® yazamaide®;
fshaonim® vathwam’ yazamaide”; aspindacha” yeviné” yazamaide’™;
Gaokerenem” siirem’ Mazdadhatem”” yazamaide™.

(6) We Praise* (the Creator) Ahura Mazda', keeper of the treasures’® (and)
glorious; we praise® Ameshaspands’, benevolent (good-ruling)® (and)
possessing good faculty’; we praise'' Bahman® Ameshaspand'®; we praise'
the victorious" friendship' (or peace'? full of love'®) which is superior'® to
other'® creatures'’; we praise” the innate wisdom' created by Ahura
Mazda'®; we praise?® the wisdom acquired through the ear?, created by
Ahura Mazda®. (7) We praise” the fairest”® Ardibehesht*® Ameshaspand®;
we praise” the beloved Airyaman (yazata)®; we praise” the mighty
(Airyaman yazata)® created by Ahura Mazda®'; we praise®® the righteous®’
(and) large-eyed* (and) the good** Saoka (yazata)®, created by Ahura
Mazda®*; we praise Sheherevar® Ameshaspand®’; we praise® (presiding over)
the pure metal*’; (Sheherevar) the merciful* (and) the nourisher of the
poor®,

(8) We praise*® the good Spandarmad (Ameshaspand)*’ the righteous®?,
large-eyed®! bestower®”, created by Ahura Mazda®; we praise’” Khordad>
Ameshaspand; we praise® the timely advent® of the season®®; the holy®
Saredha® (i.e. years) (which are) the periods® of holiness®; we praise®®
Amardad®® Ameshaspand®’; we praise’' the prosperity® of the flocks™ (of
cattle); and the abundance’™ of corns”; and also the efficacious’ Gaokerena
(i.e. the White Hom)” created by Ahura Mazda”.
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(During Havan Gah as well as Second Havan, recite as under):-

(9) Mithrem vouru-gaoyaoitim yazamaide; Rama khvastrem yaza-
maide. Ashaunam vanguhish siirao spentao fravashayo yazamaide.”

(If Gah be Rapithwan, then recite as under):-

Ashem vahishtem ataremcha Ahurahe Mazdao puthrem yazamaide.
Ashaunam vanguhish siirao spentao fravashayo yazamaide.

(If Gah be Uzirin, then recite as under):-

Berezantem ahurem khshathrim khshaétem apam napatem aurvat-
aspem yazamaide; apemcha Mazdadhatam ashaonim yazamaide.*
Ashaunam vanguhish surao spentao fravashayo yazamaide.

(If Gah be Aiwisruthrema, recite as under):-

(10) Ashaunam vanguhish siirao spentao fravashayd yazamaide;
ghenaoscha  virdo-vanthwao yazamaide; yairyamcha  hushitim
yazamaide; amemcha hutashtem huraodhem yazamaide;
yerethraghnemcha Ahuradhatem yazamaide; vanaintimcha uparatatem
yazamaide.” Ashaunam vanguhish siirdo spentdo fravashayo
yazamaide.

(If Gah be Ushahen, recite as under):-

Sraoshem ashim huraodhem verethrajanem fradat-gaethem
ashavanem ashahe ratim yazamaide; Rashnim razishtem yazamaide;
Arshtatemcha fradat-gagtham varedat-gagtham yazamaide.” Ashaunam
vanguhish siirao spentao fravashayd yazamaide.

(11) ®'Yatu z1 Zarathushtra vanat dagévo mashyd. Ko nmanahe badha
Spitama Zarathushtra, vispa drukhsh janaiti, vispa drukhsh nashaiti,
yatha haonaoiti aésham vacham. (12) Aoi te aoi tanvo dadhaiti, aoi te
athaurunem janaiti, athaurunem yatha rathaeshtarem, vispano
asrushtee nashatanam aojangha. yo him daste daranem, yoi hapta
Ameshao Spenta hukhshathra hudhaongho hamarethanamchit. Daénam
mazdayasnim, aspo-kehrpem apem  Mazdadhatam  ashaonim
yazamaidie. (13) Atare vitare maibya vitare maibya vimraot
Zarathushtra. atare vitare maibyaschit vitare maibyaschit vimraot

of In this yasht the last sentence recited in all the Gahs is not given in the Avesta Editions of
Prof. Westergaard and Dr. Geldner, but it is in the Parsee prayer-books.

og For its translation, see Uzirin Gah.
oh For its translation, see Aiwisruthrema Gah, pages 102-103.
oi For its translation, see Ushahen Gah, page 106.

0j I could not give the authentic translation of the Avesta passages (11-14) of this Small Haftan
yasht, being (corrupt) not genuine. Translations of European scholars are also not satisfactory,
but I have attempted to give some synopsis of passages 11-12.
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Zarathushtra; yat vanghéush manangho, yat aithyejanghem vacham,
fraspavaresh fracha framerethwacha frajathwacha. (14) Satavata sate-
vata utavate ute-vata uta apa-barentu yatha bastem fravashnam
daénam mazdayasnim nashatanam aojangha. Ashem Vohi 1.

Note:- (If Small Haftan yasht be recited, kardah of “Yatu Zi
Zarathushtra” up to the end Ashem Vohi 1 inclusive should be recited seven
times and then having recited in “baz” the entire portion of “Ahura Mazda
Khodae awaziini mardum .... aediin bad” and Yatha Ahi Vairyd 2, one must
recite the remaining portion of this yasht from the portion Yasnemcha up to
the end (Haft Ameshaspand berasad. Ashem Vohi 1). But if one wants to
recite Haftan Yasht Large, the Kardah of “Yatu Zi Zarathushtra” up to
Ashem Vohii 1, should be recited only once and then one should recite the
below-mentioned 8 Kardas).

(11) O Zarathushtra! It would be better if the sorcerer and man of devilish
temperament be really smitten and broken! O Spitaman Zarathushtra! Who
(is) that man when he recites these sacred verses (of Avesta), every druj from
his house is indeed smitten and destroyed? (12) The druj **attacks thy body
and smites thy priest-and the warrior. The man who keeps a shield against
his enemies the Ameshaspands, the (benevolent) possessing good sense (is
fully capable) °to oppose the ®"drujas by means of his strength. We praise the
Mazda-worshipping Religion and the °'swiftly-flowing undefiled water
created by Ahura-Mazda.®

°?(Kardah 1) (1) Ahurem Mazdam' ashavanem? ashahe’ ratim* yaza-
maide’; Amesha Spenta® hukhshathra’ hudhaonghd® yazamaide®; vis-
pam'® ashaond" stim'? yazamaide® mainyevimcha gaethyamcha's,
bereja'® vanghéush'” ashahe's, bereja' daénayao® vanghuyao* mazda-
yasnoish?2,

(2) ‘humatanam?  hikhtanam?**  hvarshtanam?, yadacha?®

ok The root of aoi dadhaiti is avi-da = Sanskrit abhi-dha, to attack.
ol The original meaning of “nashatanam” is, “of those fit to be destroyed” (nash-ata).
om The original meaning of “asrushtée” is “for not hearing, for not obeying”.

on The original meaning of “aspd kehrpem” is the “shape of a horse”, see Tir yasht, karda 5,
para 8.

00 The translation of this entire Karda does not seem to me to be satisfactory. A better transla-
tion than this should be made. I could not translate the portion from “atare vitare” up to
“aojangha” of paras 13-14.

op Eight kardas of this yasht are taken from yasna Ha 35 to Ha 42. This part is called “Yasna
Haptanghaiti”; and it is believed that this part is written between the age of the Gathas and the
yasna. Its composition is poetic prose. The meaning of “haptanghaiti” is seven Has ( haptan +
haiti). Ha 42 seems to have been added as an appendix.

oq As it occurs in every Gatha, this paragraph of “humatanam” comes at the end of Kardah 7 of
the same yasht (which in fact should be at the end of this yasht); from this Prof. Darmesteter
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anyadacha?, verezyamnanamcha?® vaverezananamcha* maht® aibi-
jaretard’! naénaéstaro®, yathana® vohunam?* mahv. (Recite twice).

(3) Tat* at’ vairimaidi*® Ahura Mazda* asha* srira*' hyat* i
mainimadicha*, vaochéimacha*, verezimacha*, ya*® hatam*
shyaothananam™® vahishta khyat®! ubodibya™ ahubya®. (4) Gavoi™
adaish> taish® shyaothanaish®” yaish® vahishtaish® °‘fraéshyamahi®
ramacha® vastremcha® dazdyai®®, surunvatascha® asurunvatashca®
khshayantascha‘ akhshayantascha®.

(1) We praise®> Ahura Mazda' the Lord of Righteousness®; we praise’
Ameshaspands® (who are) good-ruling’, possessing good sense®; with the
wish!® of good"” righteousness'® *and good Mazda-worshipping®* Religion?,
we praise'® the entire!® worldly'® and spiritual' creations'? of the Righteous!
(Ahura Mazda), (in the same way) we are® the glorifiers®’ and meditators®
of the doers® of good thoughts®, good words* and good deeds® and of those
who have performed® (good deeds) for this world*® and for the yonder
world”. (3) O Righteous® and fair*' Ahura Mazda! We choose® those®
which*” are’' the best® (deeds) amongst the deeds® of the existing ones*® for
both> the worlds® (i.e. for gaining happiness of both the worlds), we ponder
over our minds*, we speak®* (in conformity with them) and act* (in
accordance with them).

Explanation:- Having chosen the best deeds, and the virtuous path
(followed by) righteous men and having applied our full mind to them, we
(wish to) keep our thoughts, words and deeds in conformity with them.

(4) We who are the learners of the knowledge of the religion® and the
“unlearners®, the potent®® and the impotent” (powerful and powerless)
wish® to give® happiness® (to ourselves) (and) the *pastures®® for (our)
cattle™ through charity® and best® deeds”’.

5) ““Hukhshathrotemai® bat™ khshathrem”, ahmat™ hyat™ aibi-
Y
dademahicha™, chishmahicha”, havanmahicha’ hyat”” Mazdai Ahurai’,

(considering the prefatory portion of the first para beginning with “Ahurem Mazdam as
Khshnuman”) wants to regard the beginning of this Ha from “Humatanam”, i.e. as the first para.
Moreover, this and other verses recited twice in this yasht are called “bishamruta” - bish (twice)
+ amruta = recited, spoken. As regards those verses which are recited twice, see Vendidad
fargard X. 3-4.

or As regards purifying the cattle, words from “gavoi” up to “fraeshyamahi” is quoted in
Vendidad X1, para 6.

os i.e. owing to the immense love of truth and religion.
ot Original meaning; “listeners as well as non listeners”, root sru = Sanskrit sru.

ou In the olden times of the Avesta, wealth of men was counted from the number of cattle, and
for their safety, pasture is the most essential item.

ov This para is called thrishamrita (thrish + amrita), i.e. verses recited three times; for the ex-
planation, see Vendidad fargard X, paras 7-8.
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ashaicha” vahishtai® (Recite three times).

(6) Yathad! at®? uta® na* va® nair®® va¥ vaeda®® haithim® atha®® hat*!
vohii*? tat® e-eadu®, verezyotiicha®, 1t°¢ ahmai”’ fracha vatoyotu®® it”
aeibyo'" yoi' 1t? atha® verezyan?, yatha 1t asti.

(7) Ahurahya® zi7 at® ve® Mazdao® yasnemcha! vahmemcha®
vahishtem!* amehmaidi'* geéushcha'® vastrem's. Tat at!” vé!® verezya-
mahi”, fracha vateyamahi?® ya?! te?? isamaide?.

(8) Ashaya? aat? sairi*’, ashahya?” verezene?, kahmaichit?® hatam?
jijisham’! vahishtam?® ada* uboibya® ahubya*. (Recite twice).

(9) Ima3¢ at¥” ukhdha3® vachao*, Ahura Mazda*’, ashem*' manaya+*
vahehya® fravaochama*: thwam* at* aesham? paityastaremcha*
fradakhshtaremcha* dademaide™.

(10) Ashaatcha hacha vanghéushcha mananghd, vangheushcha
khshathrat, staotaish thwat Ahura staotdibyo, aib1 ukhdha thwat
ukhdhdibyd, yasna thwat yasnoibyao.

Yenghe hatam aat yesne paiti vangho,
Mazdao Ahuro vaétha ashat hacha,
yaonghamcha tascha taoscha yazamaide.

(5) (May there) verily™ be the kingdom to the best Ruler® (i.e. to Ahura
Mazda)! We dedicate our mind™* to Ahura Mazda™ Who”” (Himself) is®
supreme Righteousness™, we acknowledge (Him)” and regard (Him) as our
own’s,

(6) Also® if*? (any) man* or® woman® really®” knows®® some good
things®*®2, **let him declare® them®, let him practise them, (and) inculcate®®
them®® upon (those)?” others'® who wish to act* properly® in that manner’
(accordingly).

(7) We regard™ as best"* (O man and woman!) for you® the worship'' and
praise'? of (the Creator) Ahura Mazda®', and the nurture'® of the cattle'”.
According to our wish®'* we (ourselves) practise’ this'” (matter) verily'®
and inculcate them upon® (others).*

(8) (Remaining) in the chieftainship®® or in the practice® of
righteousness if any person?’, amongst the existing ones®, desires to live the
best®? life in both* the worlds®, (he should then be) generous®.

ow Original meaning, “let him speak orally”. For its explanation, see my Avesta dictionary p.
118 under the word “€-eadu”.

ox Or “as it is” (Yatha it asti). Original meaning: “that™ which®' we wish™” (ve = va = Sanskrit
va, indeed, verily). To me the translation of the last sentence (tat at ....... isamaide) does not
seem to be satisfactory.

oy English meaning of the word “verezene” is “practice” and is akin to Persian “varzesh”.
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Explanation By remaining in the chieftainship of righteousness and by
leading the life in accordance with (the principles of) righteousness, the
person who gives help to the poor people according to his own capacity will
enjoy the happiness of both the worlds.

(9) O Ahura Mazda! (Keeping) *in mind* the righteousness, we
proclaim* these*® praise-worthy*® verses® in (the better) suitable manner®;
we appoint® Thee® as the listener* and as the teacher of these (verses)*.

(9) “O Ahura Mazda! On account of Thy righteousness, good mind and
good sovereignty, Thy praise is superior to all other praises, hymns of Thy
glory are superior to all other hymns of glory, and Thy adoration is superior

99 pa

to all other adorations”.

(Kardah II) (1) *™Ahya' thwa? athrd® verezena* paouruye’ pairi-
jasamaide®, Mazda Ahura’ thwa® thwa’ mainya!’ spénishta!, ye!? a®
akhtish'* ahmai's yém'¢ akhtoyo'” daonghe's.

(2) Urvazisht6'® hvo!® na? yataya?'; paiti-jamyao?? atare?® Mazdao**
Ahurahya®, wurvazishtahya?® urvazaya?” namishtahya® nemangha®
nao*; mazishtai’' yaongham?® paiti*® jamyao*. (3) Atarsh* voi** Mazdao
Ahurahya¥’ ah®, mainyéush® v6i** ahya* spénisht6*? ahi*, hyat* va*
t6i** namanam* vazishtem*, atare Mazdao Ahurahya®, tas' thwa%
pairi-jasamaide®.

(1) (The reciter says:) Through (the ™agency* of this' fire’, O most
beneficent!" Spirit'® Ahura Mazda’! We first approach® Thee® and ™Thee’
only. Thou "takest away"'® (O Fire!) (that) filthiness'* to whom'¢ the
filthiness'” (is attached) i.e. You are the purifier of all evils.

Explanation: (Like the wind and the water, the fire also is a source of
purification. Besides, the words “Fire” in English and, Pur in the Greek
Language are derived from Sanskrit root pu=to purify).

oz The locative singular of the word mana becomes manaya, manaya (Gathic form).

pa Spiegel; Harlez also has translated more or less similarly. Prof. Darmesteter translates this
para as:- O Ahura Mazda! Thy praise is superior to the praises of Asha. Vohu Manah and the
Good Khshathra, rather superior to every (other) praise. The sacred verses which are addressed
to Thee as an appeal are superior to all other sacred verses, and the gift which is dedicated to
Thee is superior to all other gifts.

pb This paragraph is quoted in Vendidad fargard 11, para 4.
pc “Through the service of the fire”, (Spiegal and Harlez)

pd For better impression, the word “thee” seems to occur twice. Professor Darmesteter has re-
ferred the First “thee” to the visible Fire and the second “thee” to the spiritual fire in the proxim-
ity of the Creator Hormazd on the basis of the Pahlavi translation.

pe Sanskrit root da means “to give”: Sanskrit a-da means “to take away, to remove”. “Thou (O
Fire!) ill-treats him who ill treats the Fire”. (Darmesteter), “Who brings pollution to this (Thy
flame) wilt Thou cover him with pollution (in your turn).” Dr. Geldner has taken “akhtdydi” in-
stead of “akhtdoyo”.
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(2) (That) man® himself" (is) most pleased'®* of the power?' of this
means (fire) (i.e. the Worship of Fire® is the means of (reaching) Ahura
Mazda. O Fire* of Ahura Mazda***! mayest thou reach (us) with the joy*” of
the most joyous® (and) with the homage® of the most glorious®: mayest
thou Preach® (us) for the greatest (work)?*! of the works?*2. (O Fire!) thou art®
the most bountiful® P*Emblem* of that*' Spirit** (i.e. the Creator Ahura
Mazda). O Fire* of Ahura Mazda®! thy* (one name) amongst the names*’
(is) ™Vazishta*. Through the agency of that (name)’' we may reach® Thee®,
(O Ahura Mazda!)

(4) Vohu* thwa*® manangha’, vohu® thwa® asha®, vanghuyao®
thwa®' chistoish® shyaothanaishcha® vachebishcha® pairi-jasamaide®.
Nemakhyamaht®, ishuidyamahi®, thwa%® Mazda Ahura®: vispaish”
thwa’' humataish, vispaish” hiikhtaish?™ vispaish” hvarshtaish’ pairi-
jasamaide”. (6) Sraéshtam’ at” t6i*® kehrpem?®' kehrpam® avaédaya-
maht®, Mazda Ahura®, ima* raochao® barezishtem® barezemanam?®
avat® yat®® hvare’! avachi®’.

Yenghe hatam aat yesne paiti vangho,
Mazdao Ahurdo vaétha ashat hacha,
yaonghamcha tanscha taoscha yazamaide.

4. (O Ahura Mazda!) we approach® Thee*® with good®* mind*® with
righteousness®® with the deeds® and words* of good® wisdom®. O Ahura
Mazda! we bow to Thee®, we are indebted® (to Thee). We may approach”
Thee” with all” good thoughts™, good words™, (and) good deeds™. O Ahura
Mazda! "We declare®® this” Thy® body®', (i.e. Sun) the fairest’ of all
bodies®: this® light® amongst the highest (lights)® which® is called®* the
sun’’.

(Kardah III) (I) "Itha' at* yazamaide’ Ahurem Mazdam‘, y&°
gamcha® ashemcha’ dat®, apascha’ dat'’ urvaraoscha vanguhish',
raochaoscha® dat'* biamimcha'® vispacha'® #voha'. (2) Ahya'®
khshathracha® mazeénacha? hvapanghaishcha? tem?? at*® yasnanam?*
paurvatata? yazamaide?®; yo1?’ géush?® hacha? shyeinti*. (3) Tem?' at®
ahuirya®® namen mazdavara®* spentotema’® yazamaide’, tem™
ahmakaish® azdibishcha* ushtanaischa* yazamaide*, tem* ashaunam*
fravashish* naramcha* nairinamcha*’ yazamaide*.

pfi.e. O Fire of Ahura Mazda! do Thou help us fulfilling whatever desires we have.

[T )

pg If we take the word “voi” as equivalent of Sanskrit “vai” = indeed, then, O Fire! thou art ver-
ily of Ahura Mazda, i.e. of the creation of Ahura Mazda.

ph The original meaning of “Vazishta” is “swiftest”. see yasna Ha 17.

pi Metaphorically the body of Ahura Mazda is given an analogy with the sun. In later books
Ahura Mazda is called the Light of Lights.

pj The first paragraph of this Ha is recited as the Baz or grace before the meals.
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(4) Ashem at vahishtem* yazamaide®, hyat™ sraeéshtem®, hyat
spentem ameshem> hyat raochonghvat®, hyat’ vispa® voho®. (5)
Vohiicha® mano® yazamaide®: vohiicha®® khshathrem® vanguhimcha®
daénam®, vanguhimcha® fseratim®, vanguhimcha® armaitim™.

Yenghe hatam aat yesne paiti vangho,
Mazdao Ahuro vaetha ashat hacha,
yaonghamcha tanscha taoscha yazamaide.

(1) We worship® here? in this way' (the Creator) Ahura Mazda* who’
created® the cattle® and corn’, water’ and trees'!, the lights'® (of the sky) and
the earth'® and (above all these) all'®(other) good things'’. (2) On account of
this (i.e. Ahura Mazda’s) sovereignty'®, greatness® and intrinsic-merit*! do
we worship?® Him? with the pre-eminence® of the ™yasnas®. (3) We
worship®” Him (Ahura Mazda)®! with (such) Pnames* - Ahurian®, pleasing
the Mazda* (and) most bountiful®. We worship** Him with our own®
bodies* and life*! (i.e. with heart and soul). We worship® Him (and) the
Fravashis® of righteous* men* and women*. (4) We worship™®
Ardibehesht” who®' is the fairest® (and) brilliant®® Ameshaspand™ (and) all*®
good things® (of the Creator Ahura Mazda). We praise® good® thought®',
good® Sovereignty®, good® Religion®, good®”’ PFseratu® and good®
humility™.

(Kardah IV) (I) ""Imam’ aat? zam® génabish* hathra® yazamaide®, ya’
nao® baraiti®: yaoscha'’ toi'! geénao'? Ahura Mazda'?, ashat hacha'
vairyao's, tao'® yazamaide’. (2) Izdo'®, yaoshtayd', ferashtayo?,
armatayo?!, vanguhim?? abish? ashim?*, vanguhim?® ishem?¢, vanguhim?’
aziitim?, vanguhim?® frasastim’, vanguhim?’' parendim’? yazamaide?®.

(1) We praise® this' earth® which’ nourishes® us® (and) Feminine Powers
and Moral Virtues* along with it’; O Ahura Mazda'3! We praise'” Feminine
Powers and Moral Virtues'? of Thine!! which!® (are) agreeable!® on account
of righteousness'.

(2) We praise® (all these) - comfort'®, purity’, increase®, perfect
mindedness?!, along with good* humility®, wish?, prosperity®®, precept®,
(and) good*' "Parendi**.

(3) Apo* at*® yazamaide’, maekaintishcha’’, hebvaintishcha®®

pk I cannot translate these words; ydi' ggush’ hacha® shyeinti* satisfactorily. Who abide beside
the “Kine”, (Mills): “Who dwell with the cattle”, (Darmesteter).

pl The details of these names are given in Hormazd yasht, paras 7-8 and 12-15.
pm i.e. Control or sovereignty over the cattle: and Khordad and Amardad.
pn This sentence is quoted in Vendidad fargard XI. 5

po Parendi is the angel presiding over riches - wealth, and is generally associated with Ashi
Vanghuhi. Similar to this word there is the Vedic “purandhi”, the meaning of which is “wisdom,
dexterity”.
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fravazangho?, Ahuranish* Ahurahya*, hvapanghao*,
huperethwaoscha** vao*, hvoghzathaoscha*, hushnathraoscha*,
uboibya*” ahubya* chagema®.

(4) Uit yas' veé? vanguhish® Ahuro Mazdao* naman® dadat®;
vanghudao® hyat® vao® dadat®; taish® vao®? yazamaide®, taish*
frayanmahi®, taish® nemakhyamahi®’, taish® ishuidyamahi®.

(5) Apascha vao azishcha vao matarascha vao, agenyao
dregudayangho vispo-paitish avaochama, vahishtao sraéshtao ava ve
vanguhish ratdoish daregobazaush nashii paiti-vyadao paiti-sendao
mataro jitayo.

Yenghe hatam aat yesne paiti vangho,
Mazdao Ahuro vaetha ashat hacha,
yaonghamcha tanscha taoscha yazamaide.

(3) We praise®® the waters® that are showered down®’, (gathered
together)®® collected and flowed forward®. (O Waters) of Ahura Mazda
(pertaining to Ahura Mazda!) We ™regard® you* possessing intrinsic merit*,
wide*, well-flowing® (and) the purifiers*® of both*’ the worlds*.

(4) (Speaks to the waters): Thus®® good* names™ (mentioned above)
which® (the Creator) Ahura Mazda® gave®® you®. He who™ is the Giver of
good*’ (the Creator Ahura Mazda) fixed® these™® (names) for you**. (O Ahura
Mazda!) through the agency of these (names)® we worship® "MThee®. With
these (names)* we praise®® (Thee). We bow down®’ (to Thee) (and) with
these (names)® we are indebted (to Thee).”

(Kardah V) (1) Itha' at? yazamaide® géush* urvanecha®
tashanemcha®, ahmakéng’ aat® urundé’® pasukanamcha', y6i'! nao'
jijishenti'?, yacibyascha'* toi'> a'® yaécha!’” a€ibyd a'® anghen. (2) Daiti-
kanamcha? aidyunam?' hyat”> urund® yazamaide?*; ashaunam? aat*¢
urund”’ yazamaide?, kudd-zatanamchit” naramcha* nairinamcha®

pp By praising water and singing its excellence we acquire many advantages; for all living
creatures water is the most essential thing. Reverend Mills has translated the various types of
waters occurring in the third paragraph as under:- You that are showered down, you that stand in
pools and vats®, you that bear forth (our loaded vessels)®, you that serve us all in helpful
ways”, well-forded®”, full flowing®, effective or effective for bathing”. For further details, see
the note at the end of the translation of the fourth paragraph.

pq Sometimes in the Gathas as an honorific the pronoun for Ahura Mazda comes in plural in-
stead of in singular. Dr. Spiegel and Prof. Harlez apply the word “vao” (= you) to the water.

pr I do not understand the portion from “apascha vao azishchda vao” up to “matard jitayd”.
Translation by others do not seem to me to be satisfactory. Prof. Darmesteter on the basis of the
Pahlavi Bundahishn and from the standpoint of its translation given considers some words oc-
curring in the third and fifth paragraphs of this Ha as seventeen kinds of waters and fluids in all;
such as magkaintishcha = waters or juices that are in the plants; hebavaintischa = water that
flows from the mountains; fravazahgho = rain water; ahuranish = well water and still water, etc.
The above meanings are not derived from Avestan words.
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yaésham?3? vahehish® daénao** vanaintr®® va’*, venghen®” va3®, vaonare®
va®, (3) At" itha*? yazamaide* vanghiishcha* 1t*> vanguhishcha‘ 1t*’;
spenténg ameshéng*® yeva€jyo* yavaesvo™, yo6i®! vanghéush a

manangho*? shyeinti®, yaoscha®* tiiti%.

(1) Thus here we worship the ™soul’® of the universe* and (its) fashioner®,
(and) the souls’ of the cattle'® as well®, who!! (the cattle) desire to ™live' for
us'%; for (us)! they”, and (we)'” are'’ for them'®,

Explanation:- (For the sake of man, the care of cattle is taken; and
through cattle men get nourishment. Both of them are useful to each other).

(2) ™"We worship* the souls® of the travellers and” the cavaliers®'. Here®
we worship®® the souls?” of the righteous” men* and women* born at any
time* who revere®, or’® will revere’ or*® have revered® the better laws*. (3)
Thus* we praise here”' good men* and women*® (and) the Ameshaspands®,
ever-living® (and) ever-profitting®, who' (i.e. the male Ameshaspands) as
well as®® P'(Female Ameshaspands) dwell*® in the good mind* "™

(4) ™Yatha to-i Ahura Mazda ménghacha, vaochascha, daoscha,
vareshcha, ya vohoi Atha toi dademahi, atha chishmahi, atha thwa aish
yazamaide; atha nemakhyamahi, atha ishiidyamahi thwa Mazda
Ahura. (Recite twice).

(5) ™Vanghéush?® khvagteush® khvagtata®, vanghéush? ashahya®,
thwa®®  pairi-jasamaide’’, vanghuyao® feseratvo®, vanghuyao®
Armatoish?!.

Yenghe hatam aat yesne paiti vangho,

Mazdao Ahuro vaétha ashat hacha,

yaonghamcha tanscha taoscha yazamaide.

(4) Just as®® Thou. O Ahura Mazda*, hast thought®, spoken®, created®
and worked® what* (is) good®, in the same way® we regard® Thee®, (so®

do) we recognise Thy excellence™, (so”" do we) and worship™ Thee”. O
Ahura Mazda®! thus”™ we bow to Thee™, thus”” we are indebted (to Thee)™.

(5) (O Ahura Mazda!) we may come near®” Thee® through the
relationship® of good® kinship®?, Righteousness®, good®® Feseratu® (and)

ps For comparison see Ahunavad Gatha, Kardah II (Yasna Ha 29).
pt i.e. pass the lives for our nourishment.
pu For the explanation of this word, see note in my translation of Yasna Ha 39, para 2.

pv Only from the form of the words; Bahman; Ardibehesht and Sheherevar are male
Ameshaspands, and Aspandarmad, Khordad and Amaradad are female Ameshaspands.

pw i.e. in the hearts of men of good (pious) thoughts.
px Paras 4 and 5 are quoted in the yasna Ha 13, paras 5-6.

py In Dr. Geldner’s Edition this entire para 5 including Yenghe hatam is written with the note to
recite twice, although in none of our prayer books is mention made to recite it twice.
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Spandarmad®’.

(Kardah VI) (1) Ahu! at? paiti® adahii, Mazda Ahura’, mazdamcha®
biiiricha’ Kkereshva®; raitt’ t6i'® khrapaiti'! ahmat hyat aibi'?, hyat
mizdem"” mavaéthem' fradadatha'®> daénaby6'’, Mazda Ahura'’. (2)
Ahya'® hvo!® né? daidi?!, ahmaicha? ahuye?” manakhyaicha tat ahya
ya tat’® upa-jamyama?’, tavacha’® hakhema? ashakhyacha® vispai
yavedl. (3) P"Daidi*? at¥® nerash’* Mazda Ahura*, ashauno*® asha-
chinangh6¥’, aidyush® vastrayéng® deregai* izai*! bézvaite*
hakhmaine*, ahmaibyacha* ahma* rafnangho*. (4) Atha*’ khvaétiish*®
atha* verezena®, atha’' hakhema* khyat> yaish3* hishchamaide athas
ves uta®® khyama® Mazda Ahura® ashavano®! ereshya®, ishtem® raitr®.

Yenghe hatam aat yesne paiti vangho,
Mazdao Ahuro vaetha ashat hacha,
yaonghamcha tanscha taoscha yazamaide.

(1) O Ahura Mazda! do Thou create® great wisdom® and *abundance’ in
these creatures®. O Lord of Wisdom'' (do Thou grant us) as much'? reward"?
as Thou hast given" to the religionists'®, like myself"* by means of Thy'?
Charity®, O Ahura Mazda'”! (2) Do thou Thyself' grant®' ®us® (that gift) (O
Ahura Mazda!) for this** and for the spiritual®* world; thereby* we may
attain?’ Thy friendship® and Righteousness®® for ever®'. (3) Do Thou grant®
us* the bestowers of joy*, truthful** men*, desirous of righteousness®’,
dexterous® and %“diligent®, long enduring* prosperity*" (and) powerful*
friendship®. (4) (May it “be¥s0*’) to (our) kinsmen*, and® workers®, as
well as’!, to (our) friends®>. O Ahura Mazda®! (all) these** we ask for® from
“Thee’”. Moreover® may we become® truthful® and pure® and through
charity® (may we become) endeared® (to Thee).

(Kardah VII): (1) Stiitdo gard vahméng' Ahurai Mazdai?, Ashaicha
Vahishtai’>, dademahicha*, chishmahicha’, acha avaédayamahi®. (2)
Vohi’” khshathrem® to6i° Mazda Ahura'® apaema' vispai yave!’;
hukhshathrasta'® né'¥ na'® va nairi'® va, khsha&ta!” uboyo'®* anghvo'
hatam? hudastema?'.

(3) Humaim? thwa? izem?!, yazatem? ashanghachim? dademaide?’.
Atha® ta?® ne* gayascha’! astentaoscha’? khyao®, uboyo** anghvo
hatam?3® hudastema®’.

pz Dr. Geldner takes para 3 in verse form of Five lines; each line ends at comma (,).
qa The original meaning of “biiri” (Sanskrit bhiiri) is increase, abundance.

qb Probably, Prophet Zarathushtra speaks for Himself and for his helpers.

qc Harlez. “Brave workers”, (Darmesteter). “Warriors and agriculturists” (Spiegel).
qd i.e. they also may obtain the means of securing prosperity and welfare.

ge Some times, specially in the Gathas pronoun for Ahura Mazda stands in plural; see yasna Ha
28.2; Ha 32.9; Ha 34.14; Ha 46.18.
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(1) We offer*, acknowledge® and proclaim® “adorations together with
praises and reverence' unto (the creator) Ahura Mazda® and unto Asha
Vahishta®. (2) O Ahura Mazda'®! may we attain Thy’ Good’ Kingdom?®
forever and ever'>. O Wisest?' Ruler'’, amongst the existing ones®, in both's
the worlds®! (Thou art) the Good Ruler!® for us'*, man'> or woman'®.% (3)
(Speaks to the Creator Ahura Mazda): “We dedicate?’ (an offering) to Thee?
the Lord* of good wisdom®, worthy of adoration®, follower of
righteousness®’; so?® mayest Thou? be* to us* the limbs of life and body, O
Wisest One?*’, amongst the existing ones*®, in both the worlds®!”

(4) Hanaémacha® zaemacha*® Mazda Ahura*, thwahmi*' rafnahi*
daregayu* aéshacha* thwa* emavantascha* buyama*’; rapoishcha* tu
né* daregemcha’ ushtacha®', hatam>? hudastema®,.

(5) Thwoi* staotarascha®™, manthranascha®, Ahura Mazda¥,
"aogemadaécha®, usmahicha®, visamadaecha®; hyat®" mizdem®
mavaéthem® fradadatha® daenabyo® Mazda “Ahura®. (To recite twice).

(6) “Ahya®” hvo® né daidi®, ahmaicha” ahuye” manakhyaicha™; tat
ahya”™ ya tat™ upa-jamyama’™ tavacha’® sarem’” ashakhyacha”™ vispai
yave™.

Yenghe hatam aat yesne paiti vangho,
Mazdao Ahurdo vaétha ashat hacha,
yaonghamcha tanscha taoscha yazamaide.

Humatanam hikhtanam hvarshtanam, yadacha anyadacha,
verezyamnanamcha vaverezananamcha, maht aibi-jaretaro,
naénaeéstard, yathana vohunam mahi. (To recite twice). Yatha Ahu
Vairyo4; Ashem Vohii 3. Yasnem sirem Haptanghaitim ashavanem
ashahe ratim yazamaide.

Yenghe hatam aat yesne paiti vangho,
Mazdao Ahurd vaétha ashat hacha,
yaonghamcha tanscha taoscha yazamaide.

qf For the explanation of “Stutd gard vahmeng” see my translation of Yasna Ha 41, note of the
first paragraph.

qg “Let each man of us and so each woman thus abide” Mills); “a good sovereign, man or wo-
man, may rule over us” (Darmesteter).

gh Aogemadagcha usmahicha visamadagcha - From these three verbs the treatise with Avesta
and Pahlavi versions called “Aogemaide” is originated, whose initial words are “aogemada&cha
usmahicha visamadaecha”. The meaning of these three verbs is generally rendered as under:- “I
come into the world (aogemada&cha). 1 accept (the calamity or evil of the world)
(visamada&cha). I resign myself to death” (Darmesteter).

qi Paras 5 and 6 occur in yasna Ha VII, paras 24-25.

qj i.e. we praise the holy (and) efficacious Yasna Haptanghaiti which is the Lord of Righteous-
ness.
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(4) O Ahura Mazda*! May we become worthy*® of long life® in gaining
joy* in Thy (remembrance)*, and may we succeed® (in this good wish)!
May we be*” lovers* of Thine* and, of Thou mighty**, Wisest One** amongst
the existing ones®?, Thou shouldst rejoice*® us* with prosperity”' for a long
time®. (5-6) O Ahura Mazda®! We call ourselves®® (we cry aloud), we
accept™ and agree® to be Thy praisers® and reciters of Holy Spells
(manthra)*.0 Ahura Mazda%! Do Thou Thyself*® grant us® for this” and the
spiritual” world” (as much) reward®? as®' Thou has given to the religionist®
like myself® whereby”? we may reach”™ the chieftainship” and
Righteousness” of Thine’ for eternity.

(Kardah VIII) (1) Yazamaide' vé* Amesha Spenta® yasnahe*
Haptanghatoish* handata’; apamcha® khao’ yazamaide®; apamcha’
peretiish!® yazamaide"; pathamcha'? vicharanao® yazamaide';
pathamcha'® hanjamanao!® yazamaide'. (2) Gairishcha'® afshtachiné'
yazamaide?; vairishcha’ avezdanaongh6> yazamaide”; aspenacha
yevind* yazamaide?®; payucha?” thworeshtara?® yazamaide?”’; Mazdam-
cha® Zarathushtremcha’!' yazamaide®’. (3) Zamcha** asmanemcha
yazamaide®; vatemcha’® dareshim® Mazdadhatem®® yazamaide®;
taéremcha® Haraithyao Berezo*' yazamaide’; bumimcha* vispacha*
vohii*s yazamaide*s,

(1) O Ameshaspands®! We worship' you? through the Prayer® of Yasna
Haptanghaiti*. We praise® the springs’ of water®; the bridges' over the
waters’; the forkings'® ®of the highways'?; the ®meetings'® of the roads®. (2)
We praise” the mountains'® from which the waters flow'; the lakes?
brimming with the waters®; *"the heaps® of corns®; we praise? both the
protectors?’ (guardians) and *the modellers®; (the creators or the artisans)
we praise®? (the Creator) Ahura Mazda*® and (the Prophet) Zarathushtra®'. (3)
We praise® the earth®® and the sky**; the stormy®” wind*® created by Ahura
Mazda®; (the peak) Taera® of (the Mount) Albourz*'; and, all** good things®.

(4) Mano vohii* urunascha*® ashaunam® yazamaide™; vasimcha®
yam*? panchasadvaram™ yazamaide®; kharemcha yim ashavanem
yazamaide*, yo%’ hishtaite® maidim* zrayangho6® vouru-kashahe®!;
zray6® vouru-kashem® yazamaide®. (5) Haomemcha® zairim®
berezantem® yazamaide®®; Haomem® frashmim™ fradat-gaéthem”
yazamaide’’; Haomem™ duraoshem™ yazaimaide™. (6) Apamcha’
ferakhshaostrem?” yazamaide’; vayamcha” ferafraothrem?®
yazamaide®'; athaurunamcha® paiti-ajanthrem® yazamaide®, yoi®
yeya®® diirat®” asho-isho®® dakhyunam®. Vispanscha’ Amesha Spenta®

gk i.e. dividing into branches, the separating of the ways.
ql i.e. that place where three or more roads meet together.
qm Darmesteter: “growing corn” (Harlez); race-course of horses (Justi).

qn This seems to refer to Spenta Mainyu and Angra Mainyu.
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yazamaide®?.

Yenghe hatam aat yesne paiti vangho,
Mazdao Ahuro vaétha ashat hacha,
yaonghamcha tanscha taoscha yazamaide.

(4) We worship® the good mind* and the souls® of the righteous
(people)”. We praise® (the place called) *Vasi®' with fifty gates™. We
praise®® (that) righteous “khar”>® which®’ stands®® in the midst® of the sea®,
Vouru-kasha®, and the Sea® Vouru-kasha®. (5) We praise® the green® (and)
exalted®” Haoma%; we praise” Haoma®, the increaser of the world’ and the
promoter”; we praise” Haoma”, warding off sickness™ (i.e. the withholder
of diseases). (6) We praise’ the flowing”” of the waters’; the flight®® of the
birds™; the advent®® of the priests®?, who® ®go® to distant places®’” desiring
(to promote) purity® of the countries®. We worship® all the Ameshaspands®'.

(To recite in baz) Ahura Mazda Khodae, awaziini mardum, mardum
sardagan hama sardagan, hambayaste vehan, oem behedin
mazdayasnan agahi astavani neki rasanad; aediin bad. (To recite aloud).
Yatha Ahu Vairyd 2. Yasnemcha vahmemcha aojascha zavarecha
afrinami Ahurahe Mazdao raeévato khvarenanguhatd. Ameshanam
Spentanam, vanghave mananghe akhshtdish ham-vantyao, taradhato
anyaish daman, asnahe khrathwo mazdadhatahe, gaoshd-sriitahe
khrathwo mazdadhatahe, ashahe vahishtahe sraeshtahe, Airyamano
ishyehe siirahe mazdadhatahe, Sackayao vanghuyao vouru-doithrayao
mazdadhatayao ashaonyao, khshathrahe vairyehe ayokhshustahe
marezdikai thrayodrigaove, Spentayao vanghuyao Armatdish, ratayao,
vanghuyao vouru-dodithrayao mazdadhatayao ashaonyao, haurvatato
rathwo yairyayao hushitdish, saredhacibyo ashahe ratubyo. Ameretatd
rathwo fshaonibya vathwabya, aspinibya yaonibya, gaokerenahe stirahe
mazdadhatahe.

(During Havan Gah as well as Second Havan Gah, recite as under):

Mithrahe vouru gaoyadtoish. Ramanascha khvastrahe. Ashem Vohu

(If Gah be Rapithwan, recite as under):-
Ashahe Vahishtahe athrascha Ahurahe Mazdao Ashem Vohii 1.

(If Gah be Uzirin, recite as under):-

qo Vasimcha yam panchasadvaram - In the Pahlavi book Bundehesh this is regarded as a fish of
a huge size and is the protector of all fish. Harlez and Darmesteter have translated this name ac-
cording to Bundehesh; “the fish of fifty fins” (Mills); Spiegel takes it as “a dwelling-place hav -
ing fifty fountains”.

qp Its significance appears to be that those priests who go to other countries for the propagation
of the holy Zoroastrian Religion may return safe after being fully successful in their own good
mission.
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Berezatdo ahurahe nafedrd apam apascha mazdadhatayao. Ashem
Vohi 1.

(If Gah be Aiwisruthrem, recite as under):-

Ashaunam fravashinam ghenanamcha viro-vathwanam yairyaoscha
hushitoish, amahecha hutashtahe huraodhahe, verethraghnahecha
ahuradhatahe vanaintyaoscha uperatato. Ashem Vohii 1.

(If Gah be Ushahen recite as under):-

Sraoshahe ashyehe ashivatd, verethrajano fradat-gaethahe,
Rashnaosh razishtahe, Arshtatascha fradat-gaethayao varedat-
gaethayao. Ashem Vohi 1.

Ahmai raeshcha: Hazangrem: Jasa me avanghe Mazda: Kerfeh
Mozd.

I praise the worship, veneration, efficacy and power of Ahura Mazda,
keeper of treasures and glorious and of the Ameshaspands.™

Roz nek nam, roz pak nam, roz mubarak (falan). Mahe mubarak
(falan), gahe (falan), namaz dadare gehan daman. Khshnaothra Ahurahe
Mazdao, tardidite angrahe mainyéush. Haithyavarshtam hyat vasna
ferashotemem. Staomi Ashem: Ashem Vohi 1.

Gorje koreh awazayad haft Amashaspand berasad amavand
pirozgar amavandi pirozgari. Dad Din beh mazdayasnan, agahi ravai
goafarangani bad hafte keshvar zamin: aediin bad. Man ano awayad
shudan. Man ano awayad shudan, man ano awayad shudan ashaone.
Ashem Vohi 1.

(Facing the South): Dadare gehan Dine Mazdayasni, Dade
Zarathushti: namase-te ashaum sevishte Aredvi Siira Anahite. Ashaone
Ashem Vohi 1.

Nemo urvaire vanguhi mazdadhate ashaone Ashem Vohii 1.

Ahurem Mazdam raeévantem Kkhvarenanguhantem yazamaide,
Amesha Spenta hukshathra hudhaongho yazamaide: Ashem Vohi 1.

Haft Amashaspand berasad. Ashem Vohi 1.

ARDIBEHESHT YASHT
Khshnaothra Ahurahe Mazdao. Ashem Vohi 1.

Pa name yazdan Ahura mazda Khodae Awaziinl, gorje Kkhoreh
awazayad; Ardibehesht Amashaspand berasad.”

qq For its entire translation see beginning of the same yasht.)

qr i.e. May Ardibehesht Ameshaspand come (to my help).
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Az hama gunah patet pashemanum: az harvastin dushmata
duzhiikhta duzhvarshta, mem pa getl manid, oem goft, oem kard, oem
jast, oem biin biid ested. Az an gunah manashni gavashni kunashni tani
ravani geti minoani, okhe avakhsh pasheman pa sé gavashni pa patet
hom. Khshnaothra Ahurahe Mazdao, tardidite angrahe mainy€ush:
haithyavarashtam hyat vasna ferashotemem, staomi ashem. Ashem
Vohu 3.

Fravarané mazdayasno Zaruthushtrish vidaévo Ahura-tkaesho (Gah
according to the period of the day) frasastayaécha. Ashahe vahishtahe
sragshtahe, Airyamanad ishyehe siirahe mazdadhatahe, Saokayao
vanghuyao vouru-doithrayao mazdadhatayao ashaonyao,
*Khshnaothra yasnaicha vahmaicha khshnaothraicha frasastayaecha,
Yatha Ahiu Vairyo zaota fra-me mriite, atha ratush ashatchit hacha fra
ashava vidhvao mraotii. Ashem Vahishtem sraéshtem ameshem spentem
yazamaide; Airyamanem ishim yazamaide, sirem Mazdadhatem
yazamaide: saokam vanguhim vouru-doithram Mazdadhatam ashaonim
yazamaide.

1. Mraot' Ahurd Mazdao® Spitamai® Zarathushtrai‘ aat yat® Asha
Vahishta fradaithisha’ Spitama® Zarathushtra’, staotarecha'l,
zaotarecha!' zbatarecha'? mathranacha'®, yashtarecha', afritarecha's,
aibyaretarecha'®, vanghan'” khshaéta’® raochao, khvanvaitishcha?
verezd?!, ahmakem?’ yasnaicha?® vahmaicha? yat’® ameshanam
spentanam?.

1. (The Creator) Ahura Mazda® spoke' unto Spitaman® Zarathushtra*: O
Spitaman® Zarathushtra®! for the worship® and for the invocation** of us?,
the Ameshaspands®® mayest Thou appoint’ (or mayest Thou regard’)
Ardibehesht (Ameshaspand) as the praiser'® the invoker" the extoller'?, the
glorifier'® of the good'” shining lights'® and brilliant® (or marvellous®’) works
the revealer'?, the worshipper'* and the eulogiser'®."

2. Aat” aokhta?® Zarathushtro® mriiidhi ba’' vachd® arsh-vacho®
Ahura Mazda*, yatha® te3* anghen® Asha Vahishta’® fradahisha®
staotarecha*® zaotarecha*, zbatarecha* manthranacha®, yashtarecha*,
afritarecha*  aibi-jaretarecha*®, vanghan* khshaéta* raochao®,
khvanvaitishcha® verezo®!, yishmakem>? yasnaicha® vahmaicha* yat®
Ameshanam Spentanam®.

2. Then? Zarathushtra said: O Ahura Mazda! Speak Thou*® (unto me)
verily®! (that) word*?, (that) true word*®, so that® for the worship® and for the

gs i.e. for the worship, etc., of the fairest Ardibehesht, of the yazata named Airyamana, the be-
loved, the brave, of Saoka, the good, of large eyes, righteous created by Ahura Mazda (of all
these virtues.) (See Khorshed Nyayesh). For the explanation of the word “Saoka” see glossary.

qt I myself do not think the translation of this and the second paragraph to be correct; a better
translation than this should be made.
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invocation* of you®?, the Ameshaspands®®, Thou mayest desire to appoint®

(or Thou mayest want to appoint) Ardibehesht (Ameshaspand)® as the
praiser®, the invoker*, the extoller®?, the revealer®, the worshipper®, the
eulogizer® and the glorifier* of the good* (and) shining*® lights* (and)
brilliant™ (or marvellous)® works>..

3. Adim' framraomi? Ashem Vahishtem?®; yez1* framraomi’ Ashem
Vahishtem®, aat’ anyaésham® Ameshanam Spentanam’ hvayaonem';
yim!! paiti? Mazdao'* humataish!4, yim'S paiti'® Mazdao!” hiikhtaish',
yim" paiti*® Mazdao®’' hvarshtaish’>. Gard-nmanem? Ahurahe*
hvayaonem?. Garé-nmanem?*® nereydo?’ asti’® ashavaoyo”. Naéchish®
dravatam® ayene’? paitish®® garo-nmanem?!, ravohu’ ashayonem3
chithrem* Ahurem Mazdam?3.

3. 11like? him! (i.e.) Ardibehesht’; when* I like® Ardibehesht®, then’ (he) of
(all) other® Ameshaspands® (becomes) a helper'’, whom'' (the Creator) Ahura
Mazda®® nourishes'?> with good thoughts, and good words'® and good
actions. The Garothman (Paradise) is Ahura Mazda’s own abode.

4. The Garothman®® (Paradise) is*® for righteous® persons®’. None*® of the
wicked (person)®' or affluent going® towards® the abode of the righteous®
(which is) the Garothman** (and) towards (the Creator) Ahura Mazda®®.

Explanation: (Any wicked person cannot go to the Garothman, Paradise
or in the presence of Ahura Mazda. After passing away the soul of the
righteous man gets the place of paradise and the soul of the wicked goes to
hell. We find the statement concerning this in the Hadokht Nask fargard II
and III and in the Vendidad fargard XIX paras 27-32).

(5) Janaiti' vispaésham’ angro-mainyaosh?, ahmai* yathwam?® pairi-
kanamcha®, Airyamanem’ manthranam® mazishtem’ manthranam',
vahishtem!' manthranam' vahishtotemem!* manthranam', sraéshtem!s
manthranam'¢ sraéshtotemem' manthranam'®, ughrem'* manthra-
nam?, ughrotemem?' manthranam??, derezrem?* manthranam?, derez-
rotemem? manthranam?, varethraghnim?” manthranam?, vareth-
raghnyotemem?” manthranam?®, baéshazem? manthranam®, baéshaz-
yotemem?’ manthranam.

(5) The prayer, “Airyamana’is the greatest’ of the Holy Spells'’, best!"!
exceedingly best', fairest'®, most fair'’, powerful'® and most powerful®' of

qu Professor Darmesteter takes the words “humataish, hukhtaish, hvarshtaish” as an allusion to
the three grades of heaven, viz. star-paya,mah-paya and khorshed-paya, through which the
soulsof the righteous persons pass to Garothman: see Yasht XXII para 15.

qv This prayer, Airyamana should be understood as the fifty-fourth Ha of the Yasna called “A
Airyema Ishyo”. When it is recited as a benediction to the married couple, only half the portion
of the Ha is recited. Moreover, Airyamana is the name of the yazata too: and he is the angel
presiding over peace, happiness and comradeship, and is the yazata giving ease and comfort by
driving away the false notions from the mind regarding magic and witchcraft.
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the Holy Spells®, firm?*, firmest®”, victorious”’” and healing®' and the most
healing® of the Holy Spells* (the prayer, Airyamana having all these
qualities) ®smites' all* the wizards® and witches® of Angra Mainyu® for him*
who worships Asha Vahishta and recites the Ha (or chapter) of A Airyema
Ishyo”)

6. Asho-bagéshazo®®, dato-baeshazo®, kareto-baéshazo’’, urvaro-
baeshazo*, manthro-baéshazo*; baeshazanam* bageshazyotemo*' yat*
manthrem-spentem-baéshazy6*; yo6* narsh** ashaoné* hacha?
uruthwan®  bagéshzyat®, aesho® zi' asti®® baéshazanam®
baéshazyotemo®.

6. One who heals by means of purificatory rites*® (or restores to health®),
one who cures by law and justice®®, a surgeon®’ (or one who heals with the
knife’”) one who restores to health by means of vegetable drugs®, (herbal
medicines) (and) one who heals by means of reciting the manthra® (thus
there are various doctors of five kinds). (But) he who heals by means of
reciting the manthra® (is) the best amongst (all) the healers*, (because) from
the inner part of that* righteous*® man*® he cures* (him). Amongst (all) the
physicians® he*® indeed®' is*? the best healer™.

Explanation:- The meanings of the word baéshaza occurring in this
paragraph are “healer, curer, restorer to healthy condition by purifying the body
and mind”. Such five types of healers are mentioned. First - one who heals by
means of purificatory rites. He is to be regarded as the purifying priest, giving
ablution to polluted persons and the giver of Barashnum, whose function is to
give purification by driving away the pollution of the person. Second - one who
heals by law and justice should be regarded as the Judge, whose function is to
give justice as he deems fit, for both the plaintiff and the defendant, by giving
proper decision to the matters in dispute. Third - the surgeon is the doctor who
knows the work of surgery.

Fourth - one who restores to health by means of herbal medicines should
be regarded as a physician, who by means of herbs or by means of drugs
derived from various kinds of plants cures the ailing person. Fifth - one who
heals by recitation of manthra should be regarded as the physician giving
peace and ease to the mind by certain fixed sacred verses of the Holy Avesta
and giving comfort to the body. Moreover, of all the physicians, he who
gives relief and peace of mind to the ailing person by reciting the holy spells
is regarded as the greatest healer. The reason stated to be is that the person
who purifies the inner part of the righteous man, brings comfort to his body
and mind, and gives happiness by reciting near him, and explaining the

qw For the explanation of the word “manthra”, see glossary.

qx Here, the object of the verb “janaiti” is in the genitive plural. For destroying the malice of
Angra Mainyu the prayer named Airyaman is the most effective weapon; so also the yazata
called Airyaman. We find a reference about this in the Vendidad fargard XXII.
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efficacious and sacred verses of the Good Mazda Worshipping Religion.

7. Yaska' apa-dvarata’; mahrka® apa-dvarata‘; daéva’ apa-dvarata®;
paityara’ apa-dvarata®; ashemaoghd® anashava!’ apa-dvarata''; mashyo-
sasta'? apa-dvarata'®, (8) Azi-chithra'* apa-dvarata', vehrko chithra'®
apa-dvarata'’; bizangro-chithra'® apa-dvarata'; taro-mata®® apa-
dvarata?'; pairimata’ apa-dvarata®; tafnu* apa-dvarata®; spazga?¢
apa-dvarata®; anakhshta® apa-dvarata?; duzdéithra® apa-dvarata®';
(9) Draogho-vakhsh-draojishta® apa-dvarata®; jahi* yatumaiti** apa-
dvarata®; jahi¥’ kakhvaredhaine® apa-dvarata®; vat6* pourvo-
apakhtara*' apa-dvarata*’; vatd* pourvo-apakhtara* apa-nasyata®s.

7. (The reciter speaks):- O Sickness', do you ®perish’, O (untimely)
death®! O demons®!; O opponents’! O Wicked! heretics®!; O oppressor of
men'?! (8) O brood of the snake'*! and the brood of the wolf'! perish'’; O the
brood of (wicked man)'®! do you perish"’; O ye refractory®’; O proud men®!;
O ye %hot-tempered*!; O ye slanderous (or calumnious!)? O ye inimical®!

O evil-eyed®! and (9) O ye liars*! you perish*; O wicked woman*
addicted to sorcery®! you perish*; O wicked woman®’ of evil lustre* and O
wind* blowing straight from the north! vanish®.

10. Yascha' me? aétaésham?® yat* azi-chithranam?, yo° janat’ aesham?®
daevanam’, hazanghrai' hazanghré" pairi'’>, baévarai® baévané'
paiti’®. Yaska'¢ jainti'’; mahrka'® jainti'; daeva? jainti?! paityara?
jainti?’, ashemaogho?** anashava?® jainti’; mashyo-sasta?” jainti?®. 11.
Azhi-chithra? jainti*’; vehrko-chithra’! jainti*’; bizangro-chithra®
jainti*; taro-mata® jainti’; pairi-mata®’ jainti’*; tafnu® jainti*’; spazga*!
jainti*’; anakhsh ta*® jainti**; dush-doithra* jainti‘s.

10. Who' (i.e. Asha Vahishta) smites’ for me? a thousand' times'? (and)
ten thousand' times" thousands'' and thousands' of those® broods of the
snakes® (and) demons’®. (That Asha Vahishta) smites'” sickness'®, (untimely)
death'8; the daevas®, and the opponents? smites®® the impious® heretic?,
(and) the oppressors of men?’. (11) Smites® the broods of snake®, and the
broods of wolf’!, smites* (wicked men)*, the refractory men® (obstinate or
perverse men), proud and hot-tempered men*, smites** the slanderous men*!,
inimical men® (and) the evil-eyed®.

12. Draogho-vakhsh-draojishta' jainti?; jahi® yatumaiti* jainti’; jahi®
kakhvaredhaine’ jainti®; vaté® pourvo-apakhtara'® jainti'; vato'
pourvd-apakhtara'® apa-nasyata'. (13) Yascha'> me'® agtaésham'’ yat's
bizangro-chithranam!® y6* janat?' aésham?? daévanam?, hazanghrai*

qy “Apa-dvarata” - imperative second person plural of the root dvar - Professor Spiegel, Justi,
Harlez and Darmesteter, taking this verb in imperfect tense consider the names preceding them
as subjects the sickness fled away, etc.

gz Ordinary meaning of “tafnu” is heat, fever.
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hazanghro? pairi?® baévarai?’ baévano?® paiti??. Paurva-naeémat*® patat™!
dyaosh’? daévanam*® draojisht6** angro-mainyush® pouru-mahrka*.

12. (Asha Vahishta) smites® the liars'; smites® the wicked women?
addicted to sorcery*; and of evil lustre’ (or cruel), smites” the wind blowing
straight from the north'® (and) vanishes' the wind'"? blowing directly form
the north'. (13) Who'’ (i.e. Asha Vahishta) smites®' forme'é a thousand*
times®, thousand® (and) ten thousand” times®, ten thousand® of those!’
broods' (wicked men)'® (and) the demons?®.

The daeva® of deceit*?, Angra Mainyu®, full of death® ran away*' from
the front (of Asha Vahishta).

14. Adavata' angro mainyush? pouru-mahrko?, avoya* me® bagha®
Asha  Vahishta’ yaskanam® yasko-tema® janat', yaskanam!
yashkotema'? tbaéshayat'®, Mahrkanam'¥ mahrkotema's janat'
mahrkanam'” mahrkotema'® tbaéshayat”. Daévanam? daévotema?!
janat?, daévanam?®  daévotema?*  tbaéshayat’>. Paityaranam?®
paityarotema?” janat®, paityaranam? paityarotema’® tbaeshayat’!.
Ashemaogh?? anashava®® janat* ashemaogho®® anashava® tbaeshayat®’.
Mashyo-sasta®®  sastotema®  janat*, mashyo-sasta‘’ sastotema+®
tbaeshayat®.

14. Angra Mainyu,” full of death,’ howled out':- Woe*! the part® (or the
sacred verse) of (the prayer) ®Asha Vahishta will smite'® and vanquish (or
will kill'%) the sickliest’ of the sicknesses® of mine®, he will smite'® and
vanquish the deadliest'” of the deadly'®, he will smite* the foremost daevas®!
amongst the daevas®, and will vanquish? them, he will smite®® and vanquish
the most counter-working?” of the counter-workers®, he will smite the
unholy®® apostates® (and) will vanquish®’ them; he will smite*’ and vanquish
the most oppressive® of the oppressors of men*.

15. Azichithra'-Azichithrotema? janat’, azichithra‘-azichithrotema®
tbaéshayat®. Vehrko-chithra’-vehrkochithrotema® janat®, vehrko-

ra The prayer called “Asha Vahishta” should be regarded as Ashem Vohu. Through the charm of
these prayers - Ashem Vohi, Yatha Aht Vairyo and Yenghe hatam, i.e. by. the recitation of these
prayers with proper understanding sincere heart, the influence of Ahriman, daevas-demons, dru-
jas and wicked men will vanish from the presence of the reciter. We find the writing of similar
significance in yasna Ha 61 known as Ahunem Vairim. “Bagha Ashahe Vahishtahe” instead of
“bagha Asha Vahishta” which is given by Prof. Westergaard in the footnote seems to be better.
The meaning of “bagha” equivalent to Sanskrit “bhaga” is “divine power”: e.g. staram bagho
datanam, i.e. of the stars created by the divine power (see Vendidad fargard XIX para 23). But
in this place I have thought it proper to take the word “bagha” equivalent to Sanskrit bhaga
meaning “portion” share, fortune. Similarly, for the piece of Ahunavar, the words “bagha
Ahunahe Vairyehe” occur (see Yasna Ha XIX para 23). Moreover, the meaning of the phrase
“avoya me bagha” (which Ahriman speaks) can also be this: Woe unto my luck! In conformity
with this the subject of the verbs “Janat” and “Tbagshayat” can be “Asha Vahishta”. In lieu of
“Avdya me bagha” if we take “avdya me bavdya”, according to Dr. Geldner, its meaning than
can be Woe unto me! Asha Vahista will smite the bringers of illness. Bavoya, i.e. Woe!
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chithra!® vehrko-chithrotema!  tbagshayat'2.  Bizangro-chithra'-
bizangro-chithrotema' janat's, bizangro-chithra'é-bizangro-
chithrotema'’” tbagshayat's. Taro-mata'® janat?, taro-mata”! tbagshayat?.
Pairi-mata®® janat?*, pairi-mata®>® tbaéshayat?*. Tafnu?’-tafnotema?®
janat?, tafnu®-tafnotema’' thbaéshayat’?. Spazga’-spazgotema 3¢ janat™,
spazga’‘-spazgotema’’  tba&shayat®.  Anakhshta’*-anakhshtotema*
janat¥, anakhshta*’-anakhshtotema** tbaéshayat*. Duzdoithra*-
duzdoithrotema* janat, duzdoithra**-duzdoithrotema* tbaeshayat>.
(16) Draogho-vakhsh-draojishta’! janats?, draogho-vakhsh-draojishta®
tbagéshayat™. Jahi®® yatumaiti®® janat¥, jahi® yatumaiti® tbaeshayat®.
Jahi®! kakhvaredhaine®? janat®, jahi®® kakvaredhaine® tbagshayat.
Vato”  pourvo-apakhtara®  janat®, vaté™ pourvo-apakhtara”
tbagéshayat™.

(15) (The part of the prayer, Asha Vahishta) will smite® and vanquish the
snakiest? of the snake’s broods' (i.e. many such persons having the worst
traits of snakes) will smite’ and vanquish the most wolfish® of the wolf’s
brood’, will simte's and vanquish the worst'* of the (worst man’s) brood
(and) will smite? and vanquish refractory persons'® will smite** and vanquish
haughty persons®; will smite? and vanquish the fieriest® of the fiery?’ (and)
will smite®® and vanquish the most slanderous persons** amongst the
slanderous®; will smite*' the most inimical persons* of the inimical® (and)
will vanquish* them, will smite*’” and vanquish the most evil-eyed persons®.
(16) (The part of the prayer called Asha Vahishta) will smite** the liars®' and
will vanquish* them will smite the bad woman® addicted to sorcery® and
will vanquish® her will smite®® and vanquish the wicked woman®' of evil
lustre® (cruel) will smite® the wind®’ blowing straight from the north®® (and)
will vanquish it”.

(17) Apa-nasyat' drukhsh?, nasyat® drukhsh®, dvarat® drukhsh®
vinasyat’; apakhedhre® apa-nasyehe’, ma'® merenchainish! gaéthao'
astvaitish'® ashahe'‘. (18) Ahe!s raya!® khvarenanghacha'’, tem'® yazai'
surunvata? yasna?’ Ashem Vahishtem?? sraéshtem?® Ameshem
Spentem?; zaothrabyo?> Ashem Vahishtem?® sraéshtem?” Ameshem
Spentem? yazamaide®.

(17) (The reciter wishes): May the druj? perish!! may he disappear®! may
the druj® run away® (and) perish”! (O druj!) do thou vanish’ to the North (so
that) the corporeal'® worlds'? of righteousness'* (may) not'® (be) destroyed.
(18) On account of his' lustre'® and glory'” I worship'® that'® Asha Vahishta®
(who is) the fairest®® Ameshaspand* with the audible?® (or famous)® yasna?';
we worship® Asha Vahishta® (who is) the fairest”’ Ameshaspand® with
libations®.

Haomayd gava baresmana, hizvo-danghangha, manthracha,
vachacha  shyaothnacha, zaothrabyascha, arshukhdha&ibyascha
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vaghzibyo.
Yenghe hatam aat yesne paiti vangho,

Mazdao Ahuro vaétha ashat hacha,
yaonghamcha tanscha taoscha yazamaide.

(To recite in baz) Hormazd Khodae awaziinie mardum, mardum
sardagan hama sardagan, hambayaste vehan, oem behedin mazda-
yasnan agahi astavani neki rasanad aediin bad. (To recite aloud): Yatha
Ahii Vairyo 2.

Yasnemcha vahmemcha aojascha zavarecha afrinami, Ashahe
Vahishtahe Sra@éshtahe, Airyamando Ishyehe siirahe Mazdadhatahe,
Saokayao vanghuyao vouru-doithrayao Mazdadhatayao ashaonyao.
Ashem Vohi 1.

Ahmai raescha; Hazangrem; Jasame avanghe Mazda; Kerfeh Mozd.

Roz nek nam, roz pak nam, roz mubarak (falan), mahe mubarak
(falan), gahe (falan), namaz dadare gehan daman. Khshnaothra Ahurahe
Mazdao, tardidite angrahe mainyeush. Haithyavarshtam hyat vasna
ferashotemem. Staomi Ashem; Ashem Vohi 1.

Gorje Kkhoreh avazayad Ardibehesht Ameshaspand berasad
amavand pirozgar amavandih pirozgari. Dad Din beh Mazdayasnan,
agahi ravai goafranganl bad hafte keshvar zamin; aediin bad. Man ano
avayad shudan, man ano avayad shudan, man ano avayad shudan.
Ashaone Ashem Vohi 1.

(Recite while facing the South): Dadare gehan dine Mazdayani dade
Zarathushti. Nemase-te ashaum sevishte Aredvi Siira Anahite ashaone.
Ashem Vohi 1.

Nemo urvaire vanguhi Mazdadhate ashaone. Ashem Vohii 1.

Ashem Vahishtem sraéshtem Ameshem Spentem yazamaide. Ashem
Vohi 1.

Ardibehesht Ameshaspand berasad. Ashem Vohi 1.

NIRANG OF ARDIBEHESHT YASHT

(Note: This nirang should be recited three times after the recitation of
Ardibehesht yasht).

Dadare! jehadar? tavana® O dana‘, O parvartar® O afaridegarS, O
kerfehgar’, O avakhshidar®. Ahereman® hich'’, nadan', O natavanad"
ba hich chiz® nashahed". Ahura Mazda'® dadar’’’, ahereman'’
marochinidari®, Dadar” pak®, ahereman®' napak®; ahereman® khak
shavad®, ahereman® diir shavad®, ahereman’ dafe shavad®,
ahereman® shekasteh shavad®, ahereman’' halak shavad®’. Avval®* din*
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Zarathushtt pak®; Ahura Mazda®” buland® kavi*’, beh®, awazani*.
Ashaone Ashem Vohii 1. (To recite three times).

The Creator!, the keeper of the world?, (is) omnipotent® and omniscient?,
and the Nourisher of all, and the producer®, and the Doer of meritorious
deeds and overseer’. Ahriman’® is nothing whatsoever'® (and is) ignorant'',
and cannot do'>'* anything'®. Hormazd'* (is) the Creator'® (and) ®Ahriman'’
the destroyer'®. The Creator' (is) Holy* and Ahriman®' (is) wicked*. May
Ahriman® be perished®, may Ahriman® be far away®®, may Ahriman?’ be
vanished®, may Ahriman® be defeated®’, may Ahriman®' be overcome®?. The
foremost® Religion* (is the) pure*® Zoroastrian®** (Religion); Hormazd?’ (is)
Exalted*®, Powerful®’, Good* (and) the Increaser*'.

KHORDAD YASHT
"“Khshnaothra Ahurahe Mazdao. Ashem Vohi 1.

Pa name yazdan Ahura Mazda Khodae awaziini, gorje khoreh
awazayad. Khordad Ameshaspand berasad.™

Az hama gunah patet pashemanum; az harvastin dushmata
duzhukhta duzhvarsta, mem pa geti manid, oem goft, oem kard, oem
jast, oem biin buid ested, az an gunah manashni gavashni kunashni, tani
ravani getl mindani, okhe avakhsh pasheman pa s¢ gavashni pa patet
hom.

Khshnaothra Ahurahe Mazdao, tardidite angrahe mainy€ush;
haithyavarshtam hyat vasna ferashotemem. Staomi ashem; Ashem Vohii
3. Fravarane Mazdayasné Zarathushtrish vidaévo Ahura-tkaésho (Gah
according to the period of the day) frasastayaécha. Haurvatatdo’ rathvo?®
yairyayao® hushitoish'’, saredha€iby6' ashahe'’ ratuby6'?, khshnaothra'
yasnaicha's vahmaicha'® khshnaothraicha'” frasastayaécha's, Yatha Aha
Vairyo'" zaota? fra me?' mriite’’. Atha ratush ashatchit hacha? fra
ashava’ vidhvao® mraoti’. Haurvatatem? Ameshem Spentem?®
yazamaide?; yairyam*® hushitim3' yazamaide,? saredha® ashavana3
ashahe™ ratavo’® yazamaide®'.

For the propitiation'* (of the Creator Ahura Mazda) (during Gah so and
s0), for the worship' of Khordad’ the Lord® of the coming of the season® at
its proper time'® from the Saredha'' (i.e. years), the periods' of holiness'?,

rb For the explanation of Hormazd and Ahriman, see note to Jasa me avanghe Mazda.

rc Dr. Geldner has given the name of this yasht as “Avardad Yasht”, and in the introductory
Pazend portion has taken “Avardad Ameshaspand berasad”, although in the passages of
“fravarane” and “yasnemcha” he taking thus “Haurvatato rathvo yairyayao hushitoish

saredhaeibyo ashahe ratuby5” has accepted the “khshnuman” of Khordad Ameshaspand. Avesta
text of this yasht is in an ambiguous state.

rd i.e. may Khordad Ameshaspand come (unto my help)!
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for (his) invocation'®, pleasure'” (and) glorification'®, the Zaotar® (i.e. the

Officiating priest)®® may proclaim? before me?' (the excellences of the
sacred verses of) Yatha Aht Vairyo,' and (the Raspi (i.e. tthe assistant priest)
(who is) pious** (and) learned” may proclaim® (the excellences of these
verses) atha ratush ashat-chit hacha®. We praise?” Khordad*” Ameshaspand;*®
we praise® the coming of the season® at its proper time;*' we praise the
holy** Saredha* (the years) which are the periods® of holiness®.

(1) Mraot! Ahurd Mazdao? Spitamai’ Zarathushtrai* azem’ dadham®
Haurvatato’ naram?® ashaonam’ avaoscha'’, rafnaoscha'
baoshanaoscha?, khvitaoscha!®; avoi'* fracha'® yaokhmaide's, y5'” te'®
jasaiti'” ameshanam spentanam?, yatha?' jasaiti?> ameshanam
spentanam? vohii mané?, ashem vahishtem?’, khshathrem vairim?,
spentam armaitim?’, haurvataoscha?® ameretataoscha®.

(2) Y6* aésham? daévanam* hazanghrai** hazanghro®* paitish,
baévarai*® baévano®’; ahankhshtai*® ahankhshtay6® paitish*’, nameni*
ameshanam spentanam* Haurvatato zbayoit*, nasim* janat‘, hashi?
janat*, ghashi® janat®, saéne’' janat>? buzi® janat>.

(1) (The Creator) Ahura Mazda® spoke' unto Spitaman® Zarathushtra*: I°
created® (the Holy-Immortal) Khordad’ for’ happiness'? and pleasure® to
help righteous men®. Just as?! (any one through the yasna) would come up?
(for help) to Bahman®, Ardibehesht®, Sheherevar®, Spandarmad?,
Khordad®® and Amardad from amongst the Amesha Spentas?, (in the same
way) we are “pleased'>'® upon'* a person'” who may come up'’ to thee'®.

(2) He who®® would invoke* the name*' of Khordad* from amongst the
Ameshaspands* (in order to withstand the attacks) of (the)*! demons®,
thousand®, ten thousand® or innumerable® times*, would smite* the
(daeva) nasush hashi*’ ghasi "saeni and buzi®.

(3) Aat® paoirim® framraomi*’ narem® ashavanem®; yezi® paoirim®'
framraomi®? narem® ashavanem® imat® Rashnavo® razishta®’; imat®8
amesha€ibyd spentaebyo®, yo6’° asti’! mainyavanam’ yazatanam®,
nairyo-namanao’™ tao’ biijat’® narem” ashavanem’. Hacha™ nasam?®,
hacha® hashi®?, hacha® ghashi®, hacha® saéne®, hacha® buzi®*, hacha®
haénayao perethu-ainikayao®, hacha®? drafshayao®® perethu-
uzgerptayao®, hacha®> mashyai®, dravaitya