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Rashtrapati Bhavan,
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I am happy to learn that the
Parsi Zoroastrian Association,
Calcutta, is shortly publishing &
treatise “Hymns of Atharvan Zara-
thushtra” comprising of 35 years
research work on the Avesta by Shri
Jatindra Mohan Chatterji. I am
sure this publication will prove
a valuable contribution towards
the study of the Avesta in the
light of Vedic literature, and I
send my best wishes for its success,

S. Radhakrishnan



ADDITIONAL NOTES :

P. xviii, line 81t The term Parsu was applied tothe
land as well as toits people, vide Panini 5-8-117 (q=ifg

T s =) )

The Bihistan inscription calls the land Parse (Hodivala—
Parsis of Ancient India, p. 3)

P. cxif, line 7: Mubammad had not foreseen the great
influence which his doctrine would have on the Persians,
He did not know that he had borrowed many Zoroastrian
ideas ; he believed that their source was Jewish and was
unaware that the Koran was, so to speak, a second edition
of the Zend Avesta. It was precisely this lack of originality
which favoured the spread of Islam in Persia—Dozy (Claud
Field—Persian Literature, p. 83)

P. cxvii, line 14: It may also be remembered thata
correct interpretation of the Koran is not an easy task,
H. A. R. Gibb, in his “Arabic Literature’ obsarves (p18):
“An Arabic text contains only seventy five percent of the

meaning and the remaining twenty five percent has to be
supplied by the reader”,

P. cxxiv, p. 221 Jalaluddin Rumi came from the
purest Iranian stock, the royal line of Khwarezm (Khiva)—
Claud Field—Persian Literature, p, 117.
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Chandrs Kanta Tarkalankara). The Vartika says that vedie
nouns often drop the find gand A optionatly. Thus =g
| means Vedic and swen means a hymn, as stated by Paninf
V(e segad 1-895). Andso gt swmr (Zead Avesta)
means a Book of Vedic hymns, The word was so important
to Panini that be had to compose & sepurate rule for its
derivation, inspite of the fact that Sanskrit grammarians
would not add even hall a syllable if that could be helped &
( AT Qe S S ) |
. ‘The Avesta isdivided into four books (1) Yasna—the
| ook of hymns (2) Vasta—the book of prayers (8) Vispa- 4
rati—the book of universal prayers and (4) Vidaivadata—the -+
book of laws, The Yassta is the main scriptare and the other
three books are subsidiary to it. There are 73

ety

| chapters in the Yasna. 17 Chapters out of them go' to form
(the Gatha. They are reputed to bo the words of prophet
Zasathushtra bimself, just as the Gita is reputed to be the
words of Gavinda Krishna himself. The Gatha is embedded

. in the Yasna, as the Gita i5 included in the Mahabharata,

“ | The Gatha is the cream of the Avesta. It teachesall
 those noble principtes: which Maha-Ratu Zarathushtra wanted
the people to leam, Kven if all three other books ate by
some accident lost, the Parsis would still be able to reclaim
themselves with the help of the Gatha alone, I the Gatha
Jislost, all is lost; if the Gatha remains nothing is lost.

' The Gatha is to the Parsi what the Gita is to the Hindu, the
Phammapads to the Buddhist, the Uttar-Adhynyana Sutra to ‘
“the Jain and the Japii to the Sikh, It isas important to the
Parsi as the Lord’s prayer is to the Christian, and the Surat-
ul-Fatiha to the Muslim. Itbrings him hope in life and
consolation in death. 5

4 The wond Gatha comes from the oot i—to sing. This

| celestinl song is the message of Maha-Ratu me.hul'hm. the A

« first and the foremost Prophet of mankind., First, because
* we know of no other prophet, Aryan, Semitic, Chinese or }
of any ofher race, who is carlier to Zarathushtra.  No doubt "
Y

t

v

there had been some  vedic sages who are eurlier to
Zymthshtm.‘bem_nm'v\'asm was current when Atharvan
Zarathushtra came into the world, but they had compesed
~only stray hymns ; hone hiad composed a syatnmatiescrﬁmne—
an Upanishad, And Zarathushtra is foremost because the guspel
that he brought (the Gatha) is the earliest seripture of the-
;msuu cult, which (under the name of Sufism) is still the.
fascination of India and Tran ; and Religion is said to be the
:ios;! O‘onspicum contribution of these two countries to the
Wor A
- Artharvan Zarathoshtra may be said to be still reigning |
- over Asia in spite of all appearances to the contrary, in spite ¢
‘o(then:mllnm of the number of persons who to-day pmfbas
Zarathushtrisnism. For the multitde that follow his ideal
unconsciously (i, e. without the knowledge that it is
Zasathushtra’s ideal that they are following) is vast indeed.
"Il\cy would torn to Zarathushira if only they come to leam
that it is nothing but the ry of the sim that is reflected by
the moon.  Jalal, the apostle of Sufism, conveys the sugpes-
ticn (of turning to the sum of sufism) in guarded langusge,

T G AGR 00T W A g,
SR T A9 ¢ s o W g
: Masnavi 4-20
 Leavethe crescent; tum to golden sun ( §or =golden
= 4

". v lt.wns about 3500 B. C. that Maha-Ratu Zarathushtea was | -
* bomn in Iran. ‘Even in very eatly youth this exalted messenger /
of God took up the challenge of religion. He found srcand
Ehimself worshippers of Vamuna, who stuck to monotheism
- and laid considerable importance on moral character. e
found around him worshippers of Tides, who were Jess
scrupatlous about. monotheism and less careful about the
place of morality in religious discipline, Both the parties

L. Gtiswold—God Varuna in the Bigvedu ., 4,
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The argument of Browne is stranger still.  He' does not
| _enter into thi merit of the question. His only premise seems
to be that the opinion of a scholar like Jackson should not be
easily rojected,!
r Thus in spite of the authority of the twozgreatest Iranclo-
) gists, 1000 B.C. as the age of the Prophet rests ultimately on
the urbitrary idenﬁﬁc.mnn of Hystaspus with Vistaspa. Not
that there are not other écholars, like Haug, Geldner and
Geiger, who claim great antiquity for Atharvin Zarathushtra,®
'butntmd has lumped them all wgetber and rejected them
1 all en the ground that they are misguided by mce prejudice.
Thay were ot 10 estabiish the, superiority of the Axyms at the
cost of the Semitics.?
But Browne forgets that race prejudice is a double-edged
I sword. Jnst as it may lead some few to claim a false antiquity
for Zarathushtsa, it toay lead some others to deny the true
e i
Let us try to have a peep into the mind of Dr. Browne.
About the relative worth of the Amu and the Komn he
remnarks : “My appreciation of the Quran grows the more |
study it and endeavour o grasp its spirit; the study of
Avesta, save for philological, mythological or other compara-
tive purposes leads only to a growing weariness and satiety.”*
There will be many men who find it a bit difficvit to fall in
" line with Dr. Browne, Schopenhauer for instance says about

theism® ( The World as Will and Idea. Vol IL P, #61) and
\ about the Gutha, Moulton remarks “The Prophet was in dud!y
‘earmest and he preached on great themes and spiritual fervour
can male literature. malgre lui even under unfavovrable circum-
l stances” ( Early Religions Poetry of Yersia P. 84), The
1. Browne—TLiterary History of Pursia, Vol I p.f30
2. Pour-i-Davond—Tronalation of the Gathy, Preface p, 16/
\ 3. Browne—Litersry History of Versia, Vol 1 p. &9
4 Browne—Litwary History of Vends, Vol I, P, 108

the Kaman ; "“we find in it the saddest and the poorest form of

Gamm il i

(2 ),

poetry of the Gatha is certainly very sublime. A hymn like .
Suktn 44 of the Gathi does not suffer in comparison 'with the
poetry of any religion or any language.  Yet that does not

-suit the taste of Dr. Browne. One would Be glad to be:

assured that Di. Browne is free (rom all taint of race-prejudice.

Let us therefore throw away this double-edged sword in
deciding tlre issue and look at the matter with the eye of
the plain 'man not over-burdened with an excessive dose of
academic erudition.

The broad fact remains that the Veda and the Avesty are
very intimately related to each other.. The affinity of the
cldest from of the Avesta langungo with the Vedas, is so great
in syntax, vocabulary, diction, matre and poetic style, that by
the mere application:of the phonetic law, whole Avesta stanzas

‘may be transtated word for word in Vedie, so as to produce

verses; correct not only in form but i poetic spirit us well®?
“The coincidence betweon the Avesta and Rigveda is so

striking as to indicate that ‘the two Janguages canmot have

been long seperated before they artived at their present
condition™.  The affinity between them is so great, that each |
of then has been said to be *a commentary on the other™,

 Thusthe age of the Avesta canmot be dragged down 1
withoat at the same time dragging down the age of the Veda. +
If Avesta was compesed in 1000 B.C. the Rigveda also must
have been composed about that time. Such an idea is so
grotesque that no cae would like to make himself ridiculous by
propounding such a theory at this hour of the day. Ages
must have elapsed before the language of the Rigveda passed '
through the stages of Brahmana, Aranyaka, Upanishad, Sutra
and Mahabharata and tured into the vemacular of Gamama -
Buddha in the sixth century BC, To compress these - “ages
into four hundved years ( 1000—600 B.C. ) is beyond the
capacity of even Aladdin's djinni, not to speak of an lanologist,

1. Macdonell—Vedis Mythdlogy . 7

2, Cambrige History of Indis—Vol I pi HE

¥ Grlswold=—Raligion of the Bigveda p. 30
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et ustherefore dismiss unceremonicusly the myth that
| the Gatha was composed about 1000 1L.C. Tilqk,nho greatest |
* of the Vedic scholes, has proved by astronomical. dats, that
+ eomposition the Ri sturted at about. five: thousand. B.C, !
' The Gatha is contemporaneous with the laer. portions of the
' Rigveda and seems to have been, composec, about, B0 B.C.
Bhagawan Zarathushtra, who had flourished in the Viedic period
is the first prophet of the Aryao yage. The.next prophet Bbagn- |
wan anmhuﬂmmndommthwmx! years later: {(about

asoogc} The zhied S Krishoa came down after
another one d years, ie. about 1500 B.C. which is

said 10 be thcdatc.of the Mubabharuva war.  Another one
| thousand years passed and Ganma Buddha, made. his appeas-
~ance.. With, him, the_ historic age staris, - To seek lamake.,
Dhmma (Prophet) Zarathushtra more or, less & contempo-
rary of Gautama Buddba is the height, of frivolity, @% feast |
three. -milleninms, (viz, the. ageof | the Upanishads (3500-2500
B.C,) the, age of Bwnmooﬁims ) aud the /|
R&uunhabhnmﬂﬁm--MB C.) intervened between

| mmmmm@u% e, Gatha i one. of the mﬁ‘i&

ds, embedded 45 it is in. the Sambita portion of the
qu&(wix Bhargava . Sambita) whils, the, mijority | of the
Upanishags form part of the. Brabmana, (Arinyake)  portion,
chhr&hmmmm-llu) RIS gnavh
The Gatha seems tb have: inspired, the: Swummm
' Ugmﬂhu!--ﬁw’!ﬂhw Cmi(ZmubUdm)twﬁmgthﬁWhih-
Mule (Sweta Aswatara), «Apart from the totemic nomencli-
ture  of both! the prophets, ‘monotheism and: Bhalti - which
are the special messaye of the Gatha, form {important lossons
of the Swetaswatara  Upanishad. In the whole -Upanisadic -
literature, the word “Bhakti* is for the first time met with in .
the *Swetaswatara, ' (6:33) and  Swetaswatart: announces
monotheism: in  much more stronger: tenms Ahan any | othnn
scripture has doae——mfkdmmw =5 (8, 2),“

N,cl.

« Tilak—Orion 1 200 " L IO ul' figenihl
2 A 2 25 3 «._ ( -3‘4)
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GF 1) Al

ong atwl does not telerate A second. - The Swetaswatara is
a very' Jeardy Upanishad, ' | The /Gitw - borrows from  the..
Swelrswats! B¥ar il & (Swota 318 and Gita 18-13),
and Vudmym in the Sutras sy ¥ (1-1-12) and a9y
WWMW e Swotaswatars « The Gatha is
therefore moth anterior o the Gita b, L1 0 T
Unfortunately ) the  name “Zarathushtra® does- mist- au:wmn "
the Veda,.'IF it were ‘there, ‘that would have setat restall o
controversy! abott: the  antiquity / of the Holy Prophet. Vet /
the absence 'of ' a//direct mention of his name need ndt be: .
considered fafal, “Thereis' enongh circumstantial evidence
in the Veds, which/unmistaldbly points to the towerdng
persotiality of the foremost Aryan prophet. (RN TR E
Bub bofore” we 1go/up 1o/ the veda, let-uspeep into the |
Mahabharata, | Jackson has taken the trouble to collectall the
referendes ithat! there are in the legends and myths ofallthe
countries sanging from Armeniato Scandinavia, buy e has very:
sadly neylected the tradition recorded in thegreat epicof India,
the country that shared with fran a joint civilisation and social
life up tothe petiod ‘of the great hﬁhtbhuum,ahoucme i
BC»-lm,.luu.-I s o { o W st vt e
In the Narayaniya section anhn Sanu parva ( chapters 684~ .
340 of the  Bangabasi edition and  Chapters Wdthel
Kumbhakonam edition ) there is'a very interesting story.
Briefly:stated: it is this, In'the- pravince: of Chedi { Khomsan ) -
there  was s king mamed | Vasu. He bad/an: msldpmdmnld- i
fly in the sky at his will and therefore he was knownas |/

The scriptare svad as good as the Veda ( 235-25,40 ) being
the storehouse of etemgl laws( 385-53 ). It was a pow divine
dkpemw(sw&)ﬁndmmdwltb thezmcome'kml ey
(s Yo Chag 88805, i woyur b 4ioe e

L B. €. Sou—Mystio Fhilosophy of tho vp-dudm%
2 Wmmﬂ.ﬂ&!ﬁ. 33059 1
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Vasw  performed a preat sacyifice to the highest God
Harimedbas, A prominent feature of this sacrifice was thay
animal fesh was not offered as oblation 7 &% GZVET SBE
(856-10).

We might remember in this connection that Mala-
Ratu Zaruthushirm had condermned the oblation of flesh ( as
used to be the custom in the time of Yama,—Gatha 82-7).
He did away with such sacrifices and purified the rituals?,

,  Mashabharata tells us how Vasu was econverted to this
i cult of nonviclent sacrifice,  There was a conflict of opinion
between the Saints and Doeva-worshippers whether meat
cauld be offered -ns oblation. The Deva-Yauists supported
the oblation of flesh and the Saints ( Mazda-Yasnists) opposed
it. The matter was referred to king  Vasu. Out of his
partiality for Devieworshippers, Vasu gave his decision in
favour of the use of flesh. The Saints corsed him for his:
partisanship, Thereupon Viasu lost his power of flying in the
sky. He soon repented and asdopted the custom of five
| prayers a day (887-10) and regained his power., This apparen-
tly is the Indiun version of the story of  Vistasp’s conversion
as related in Chapter V of Juckson’s Zoroaster, the Prophet of
Ancient lran.

| In this great sacrifice of King Vasu, Brihaspati, the priest
2 of the Devasworshippers was also present. He flew into a
rage; stood up with the laddle in his hands and  declared that
he was not going to tolerate that an ‘upseen God' would take
the libation,

Tl At P 7,99 I A
Santi Parva 336-13
I Some other sages such as Ekata, Dwita, and Trita
i pacified Bribaspati by saying that such form of (aniconic)
worship was very much current in Sweta dwipa, which lies

I, Dhalla-History of Zaronstrianism p, T
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north of mount  Meru (Elburz) and near about the K-ahtmdm
(Caspian) sea

Natada became very inquisitive about this novel cult, Tle
wontnp to Narayana himself, This Nurayana was a great
sage (m qﬂm greatest of the bipeds—8351 ) and not
God Namyml. Narda learnt all the seerets of s new
religion from Narayana,

AV A S B
URT S ST, SN, 59

Santi Parva §46.10, 348-54.

This great apostle is designated as Narayana, because he
wasa divine person, This brings to our mind the jdeal of
the aigs_ a0 (the Man-in-men) of the Gatha (4812), which
connotes the same idea as Narayana.

This is the same ancient religlon that God Hari Medhas
Himself had previously taught to Brahma,

A AR ww AT R
ot S T e wHRAR,
Sunti Parva B48 80

We are reminded how Spithma Zarathushtra taught the
same religion that Ahura Mazda hud tagght in the House of
Song (Gatha 45-10).

Narada wanted to ascertain bow this religion wasbeing!
actually practised. He looked up further north-west ( safsaer_
Senfadm 885-T ) and came to live amongst these excellent
devotees (356-29).

He found the religion to be a satvata ( fmem ) religion
(885-10, 24) i.e. a religion in whichaggo@l God is
worshipped as the supporter of Sittwa Gunat (Spentn. Maayu),
It was a stru:ﬂy monotheistic religion  { wrfee ) 884-44,
836-80, 54). That it was aniconic goes without saying;
for it was Brihaspati's protest against anicondsm  that
drew Narada's attention to it, The devotess were very



( 6 xie )

4 spiritual (336-13) and they.used to. affer prayers; five. times a
day(%S&% 847-80). They were also mstmed tvsﬂent
41 prayersof Japn (RwETAW 8 @7 —398-86), which reminds
|y one ol sWJ PrRyer, ITW were all quﬁ (33539)‘”11&‘1
., 1 means that there was) no. caste-distinction. , The . people had
' Mvhtq,wmglammand. wore caps (mslmn! —35511)
 Narida was glad to find these monc Aaccustomed
|hoﬁveprﬁyeﬁndaynndd¢mtod to Hari Medhas in thought,
word; and deed (Flumata, Hukha, Movarshta) (336-46)
Narada became enamoured of these people, came back
°W4eniled theirseripture before alaxge audience in the court
Q‘Bﬂhﬂﬂ,{ STV,

i Jdorunb ) n il

iy 'm-'-wmﬂquﬁmm
S e s e e
mwﬁvhmm@maa
padlibtd WV D wu@mm oyl
i s&:&irim‘aﬁinfhm

< ltisagra!’tf.égﬁﬁaﬁ’mkmﬂtgthemmoran the

four Vedas, ‘and  the' gist' ‘of ‘Samkhyn and Yoga, and known

Ll byﬂmnimotd’anchakm e

hcnhova, & very faithfol account of the
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v I“ ﬂ'\b‘ﬂ winl FENL Y
iﬁ,ﬁmm wo;mj ish the q.\(‘ﬁtgﬂt “of Maba
Ratu Zarathishtrs not | ‘v?t ré‘shéﬁnn

g the mtrcl!able traditions recorded by Arab
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Vfrom Palesting' Y. They made & great mistake i thinking
"1 of Christianity/ instead of Mnzda:-Yasaa. No reason has been
‘given s to why Narada ignored - the claim of contiguous Iran
and its  homogeneous petple -and  crossed  over o distant
" Palestine. Then again ‘there  remains. the  important fisct
- that the Mahubharata was written in an, age (1000 B. C)
when Judaism even had -hardly - come into. existence, not to
speak of Chiristinnity. Above ull; the use of the word Hari
11 'Medhas as the' name of the highest Diety of this religion is
o conclusive: - Hari Medhas s nothing bt the  Ssnskritisation |
¢4 of the namie Aburs Mazdn,, By the time:of the, Mahabharata
 the epithet Ahurs (Asura) had, in Mﬁ.mcwbuloohedl
I' &wnupmamuw,uﬁmm\zm did not like s
'.‘ to usa’ that word' as the adjective of the highest Lord, He
' replaced it by “Hari" which very:much tesembled “Ahura®*
insound and at the same time was most honourzhle, That
‘Mazda' and ‘Medhas' are. Jnssmmxuble(wofhdames
tog.and thento g M ;oax_)is apparent from the
compasisen of Saﬂsluk (mmqst) and Zmd a5
i+ When; Hari &(t}fda s the , name of the highest God, the ,
wﬁﬁwmbemxmolpctﬁymﬂﬂw?ﬁqi
b a0 That Hari Medhas s mhpﬂ,nme,,co{usq
of Ahura Mazda, is apparent, from, the fnazgmfr: §m4krit.
i Wu&m&ﬂtﬂicestodmgtethg,htghpqxgmymd apparent-
ly there is no reason for suffixing M to 1&, Sisch
addition. does not ease. pomhon cr wunomum
i . of Hat. Hari :Eus r'%'iq:n alternative: name for
1! ,.,.m of the other Gods Veda or Purapi. Heis

therefore & new God ir ot ¥ lg:ﬁ“‘uié"tfe." ‘iéwhy
tht?mmq B%’fﬁlﬁ}lw{n d)t q f’ - times |
in tha N 4 hara e only in *
Vichnu Pu;zma Mh«w&eﬂwmm this one word Hari
it Medhas alo _“ to prove the antiquity of Atharvan
AL TR nl. el
STk Soal—Valamavign
m..,.,,ﬁ?,"‘ mm»m J

Vs :r- ST R p, 409
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: Zarathushtet. The Mahabharata says that the worship of
 Hari Medhas was provalent ity the Satya Yoga (348:44) which
is long anterior to the age of Sri Krishna or Ramichandra.
It may not be said that the Namyspiya chaptérs are a
subsequent  interpalation’ and nota part of the ariginal
Mahabhatatit. These chapters are mentioned in the list of
contents, as noted in Parva Samgrahadhyaye (Chapter 2,
Adiparya) of the Mahabharata.
Thus the Mihabharata alone suffices to silonce the Arabic
: traditionists, But let us go to earlier literature, to Rigveda
| itself, and see if there is any reference to the Holy Prophet,
inn that great boolk.
As already noted, the name of Maba-Ratu Zarathushtra
1 does fiot pccur in the Rigveda. Rut there is reason to think
| that he has been mentioned thers by other designations.  For
instance take the lines
T St I T A
aa: g w3t
Rigveda—1855
Atharvan frst ehatked out the way of worship and then
came the vow keeper Prophet (Veona) of the solar mee,
¢ 1t is probuble that the two prophews, Zamthushira and
| Ramachandra hive been mentioned here,
Zarathushira has been described in the Avesta as “the
Athravan’” par excellence
A 1w wraw 4 fmm W
: Farvardin Yast 94
“Fortunate are we that Spitama Zatathushtra, the Athravan
has been born’. '
While the Rigveda describes the Bhrigus as Atharvan
speiol o AT
Rig 10-14-6
v Soma-drinking Bhrigns are Atharvans; and the Culika
+ Upanisad (10) says that Atharvan denotes the elders of the

Bhwigus spafon SrEmn |

o R S s
L

e i ——— L N
S—

( xvii )
~ Thus the term “Atharva®
Zarathushtra,

Smtllarly?aﬂndmndm was  very famous as “the keeper of
the vow” (his promise of abdicating the throne in favour of
Bharata) and he came of the solar clan. Thus very probatly
"Vena" refers to Ramachandra. |

It may not be said that the mention of Zarathushtra and
Ramachandra in the Rigveda is anachropistic. For the
centuries, The Rigveda itself speaks of the earlier, the
middle and the later hymns §T sAf T gfie 4t wRAf, -

very probably refers to ) "
!

37 AR (3-92-13). The carliest portions of the Rigveda «

were composed in the Satya Yuga (before 8500 B.C.)and -
the latest portions by the end of Treta (2500 B.C), This is
supported by the tradition that the Veda had been divided
in three books (Rik, Yajus and Saman) by the end of Treta
Yuga'. L ' ' g

Mention by the terms ‘Atharvan’ and ‘Vena' may however
be considered rather too wide. Let us therefore turn to
another passage where the allusion is more definite.

THUEH AR 4 faE: Rigveda 5-84-3

_ §akm (Indra) overthrew that fair-complexioned rebel
g who was the head of the Magha and a friend of Kava.
- Tatanushiti has been explained by Sayana as the destroyer
(af¥) of the existing order ().

Zarathushtra has been called here a rebel, for he rose in
rebellion against the Deva Vasna cult (of which Indra is
ﬁx? wesfdingDalty). Zarathushtra is qualified by the three
adjectives #quy, #9471 and FWm@. All the three attributes

L (1) Visbnu Porans 82
{ 1) Pargiter—Anciont Indian Historieal Traditions P, 916
8




( xviii )

| arg characteristic of the Holy Prophet, He was very fair
complexioned ( agyar ). Thisis why he is called Spitama
( whitemost ) in the Avesta, The church that he founded
was named by him as Maghs ( #8g qarg Sukta 29-11 ) Thus
he is described as the head of the Magha (#7@71 ) and he was
the friend of Kava Vistaspa (%1 drgneit Sukta 51-16) and
he is thus stated to be F&mEE.

If these lines of the Rigveda have any historical signifi-
cance, they certainly refer to Maha Ratu Zarathushtra and to
nobody else. For we know of no other person to whom all the
three adjectives apply. Take another passage

5 o gaw ge 49
5 48§ w8 weag o Rigveda 10-93-14

1 would now speak of the valiant Prithavana Vena and of

‘Rama along with his Asura and the Maghavats,
| Here the name “Rama” undoubtedly refers to Parsu Rama

' ( the Rama of Persia=Zarathushtra ) for the Indian ‘Rama, or
Ramachandra, , had very little concem with Abura or the

Maghuvats members of the Magha Church )

The original designation of Parsu Rama bad been simply
Ranw..mdltlsbythhme, that he is very often described
in the Mahabharata and the Puranas. But when: another
prophiet came up bearing the same name, probably so mamed
in remembrance of the glory: of hin illustrious predecessar,
it became necessary to distinguish the one from the other, and

|+ the former was ‘called Parsu Rama, and the latter R;ghn
l Rama. That Rama was an honourable term even in lran

is ovideut from Rama being the name of a Yazata ( vide
Rama Yasht)

! Parsu-is the vedic name for Persia. Zarathushtra was
designated Parsu Rama because he belonged to the land of
Persia, Subsequently Parsu ( which also m2ans a hatchet )

R

-

( xix )

was utilised to express the austere severity of the prophet
against polytheism and iconolatry. There is also the tradition
tha:MnhaRamZamhmhtmmdtqcmy in his Bands the
Asa staff of nine knots,' as symbolic of his strict adherence
to the miles of Asa ( rectitude ). In Indix the Asa staff was
converted into a hatchet. The Skanda Purana relates the
story reversely and says that the hatchet was converted into
a stafl. As the hatchet brings- up association of violent
wrath it was changed into staff. This was dene at Hatakes-
war ( Herat y )

agt amd AT geEl §G¢
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Skandn Purana—Nagara Khanda (6)94-18

(In this passage of Rigveda, the reference to Zaruthushtra -
is made not by his Iranian name but by his Indian designa-
tion. Vet the association of Ahvra and Maghavat points to
the ideatity,

:l'o_sumn people the identification may appedr to be & mere
conjecture.  Let us therefore look up if there is any firmer
ground to take our stand on.  The history of the two words
"Deva” and “Asura" seems to provide such a ground. Herein ‘
thete is unmistakable reference to the Reformation of Maha
Ratu Zarathushtra, even without a direct mention of his name.

When the Aryas (Inde-Iranians) were living together,
hath the words Deva and Asura were terms of respect. ‘l‘hmnl
we find that in the older portion of the Rigveda, all the
prominent gods, such as Varuns, Rudra, Agni and even Indra, |
have been deseribed as Asura,® which leaves no doubt that
Asura had once been a term of respect even to Vedic people.
That Deva had been an honourable term for the Avestic |
people is evident from Fgfuarar (divine—Sukta 48 ~1), kaiwegy
(having divine lusire—Sukta 47-6) and ¥gsmafa (exalts—
Sukta 44-),

1. Vendidad—0-14 i
#¢  Hbug—Fessyn on the Parsis P, 479
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Subsequently both the words became degraded in meaning.
(To the Vedic people Asura now means x demon, and to the
Avestic people Deva (Div) means a demon. In. former days
the term for dencting a demon was 'Danava’ in:both the
communities *.

; Both the meanings of Deva (honourable and dishonourable)
| persist to this day even in the European languages. Thus
(i) divine and (i) deity on the one hand, and (i) devil (if} deuce
and (iif) diabolical on the other, are reminiscent of the
original noble connotation and its subsequent fall.
{  But what could be the reason for this subsequent
+ degradation 2 If it were the result of a matural degradation,
the desraded meanings also were likely to have been more
or less similar in both the communities. But the fact that
these two once honourable words nequired an exactly opposite
sense in each community suggests a wilful degradation. In
other words, the attribution of an opposite sense by each
| community, seems to be the result of a rivalry that grew op
. between them,

The difference seems to have started over the use of the
ii«:oninwoﬂ;lnp.. For whatever may have been the original
derivative meaning of ‘Deva’ and ‘Asura’ in popular usage,
Deva came o mean & visible God ( God represented by an
:dol)md Asura, anmvmible(fmnleu.) God. ‘Some people
prefcmdthc.mc of anicon ; this was Deva-Yasna. Others

interdicted its-use.  Their cult was known as Ahura-thesa in

| the beginaing and Mazda-Yasna later on. Polytheism and
I caste-distinction were the other two concomitant !‘eatures of
Deva-Yasoa, while monotheism and caste: eqnal:ty were the
other features of Mazda-Yasna, But the use or the disuse of
the icon is the custom that is responsible for their different
nomenclature,

1. Maug—Esuys on the Pamis P. 279
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Brihaspati was the leader of Dova-worshippers. We have
‘seen how enraged he was when king Vasu offered ablation to
aniconic Hari Medhas, Bhrigy or Sukra was the leader of
the Asura-worshippers. He was so much imolerant  of
idolatry that he'is said to have dealt a blow on the breast of

Vishnu
A afemee: g9 Sumifam
W O fay fvesire_ s g '
Padma Porana—Uttara Khandy 26548
On seeing Vishnu the great Muni Bhrign became highly
enraged and kicked on the breast of Vishnu with his left foot,

It is evident that Vishnn must have had a body, In order
to have a breast, and that the attribution of a body was the
cause of the annoyance of Bhrigu,

The attitude of Brihaspati and Bhrigu peints out the
difference in the outlock of the two commumities, and also
throws light on the accepted significance of Deva and Asurs,
irrespective of the original meaning of the two words. It
was riot a guestion of the individual tastes of Brihaspati and
Bhrigu, They acted as the representatives of two different
ideologies—the Deva and the Asura cults.

The following verse of the Yajur Veda leaves no doubt
that the term Asura subsequently ‘came to mean aniconic or
formless. The Rishi here dencunces the aniconic form of
womh!pmdsolicitsAgmbodrwoontthemoonicGods

A i afimimam : saa S e sl
T T PR 7 el el v o, o se—
Yajus 2-30

Those who casting off their forms, have beeomeAsnm,
and now move about as spirits to the front, to the back and
on all sides, may Agni drive them away from this place,

We know from Avestic traditions that it was Maha Ratu
Zarathushtra who uttered the first word of protest against
the Deva Yasna cult !, and that the Gods used to

L. Frayardin Yast—93
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© have about In human form before the advent of Zarathushtra,

This is supported by the Indian tradition that the adventures

vof Parsu Rama is the basis of the Deva-Sura war,! It can
therefore be safely infecred that the reformation of Spitama
Zasathushtra is responsible for cansing the degradation in the
meaning of the word Asurz in the Rigveda., Thus the Rigveda
bears testimony to the great change eflected by the movement
of Zarathushtra, It is idle to deny that he is a contemporary of
the Rigveda simply because he is not mentioned there by his
Iranic name.

The Deva-Sura war, the clash between the ideals of iconic
and aniconic. worship, is of vital importance to the Indo-
Iranian race. Its importance in the religious world is unique,

! Forit not only affected Hindudism and  Parsi-ism, the two
' olddest religions of the world, it fashioned toa large extent
« the three Semitic religions, Judsism, Christianity and Islam
too, so far as their ideal of monotheism and iconoclism is
concerned. The Old Testament is the basie scripture of all thesa
three religions, and its compilation was completed by prophets
, like Ezra and Nehemiah only in 450 B, C,* The Jews came in
close contactwithMuthm,dwhxgthurcxﬂain Babylon,
and leamnt the lessons of monotheisn and iconoclasm therefrom
and introduced them in the Bible.* We should not therefore
rest content with merely the degradation of the meanings of
Deva and Asura but try to find out if any other relevant fucts
about this movement can be gathered from the Rigveda,
! Fortunately the whole history of the Indo-Iranian dispute can
+ be traced from the Rigveda, In the matter of reconstructing
thisstory, it is howevcr very necessary to remember these two
« wfnts '
"{1) Firstly, that when Atharvan Zamthushtra made his
appearance, Deva Yasna had already been in existenice,

1. Pargiter—Anciont Indian Historicul Tradition—P. 08
3. Caogaprassd—Vountainhesd of Religions P, 43
0, Macdonell—Comparatiys Beligion p, 128
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He ‘saw that the icon was being used by some people in |
the worship of God (Sukta 48—10). He saw that the caste
system was current (Sukta 33-3). He calls these peoplo by
the name Deévachina (Suktx 80-6). He was acquainted with
the story of the slaughter of Vritra (Sukta 44—16). All
these facts point to the prevalerice of the Deva Yasna cait.

This would silence scholars like Khabuda:whochﬁnn :
pre-vedic age for Maha Ratu Zarathustra.

(2) Secondly, that Ahura-tkesa (also called Pamnya ;_keaa) |
had been the origimlcreed of lhctndo—lramam, and that
Deva-Yasna was an innovation, against which Zarathushtra
raised his voice of protest.

This would appear from the fact that in the Mahabharata
the Asuras are said to be the Elder Brothers, and the Devas, |
the Yamgox Brothers st st F49T: 23T FHtgw: (Santi -
Parva 83-25). The Amara Kosha aléo says that the Asuras
were the previous Gods. gfaar fafaan g g3 | The
Brihad-Aranyaka Upanishad also says ®17ar v Za1 sqwgar
st (8—1). These only repeat the statement of a rishi of the
Rigveda that the Asuras have now lost their power and
it is now the regime of Devas fanfar 3 &3 surr e (10-124-5)
and that Indra (the God of the Devas) has now ocusted the |
older God” Vitruna (10-125-4).

This would silence scholars like Spiegel who woald attri-
bute all that is good in the Avesta to Semitic sources *. For
not only is Zarathushtra earlier than the Semitic prophets,
but there was still an earlier pure religion. The movement of
Zarathushtra was an attempt to Reformation® and this Refor-
mation divided the Aryans into two camps. These cults
were called Mazda-Yasna and Deva-Yasna in tho Upastha, and
P!m Yuma and Deva Yanz in the Veda. To Mazda-Yasna,

=1 (i) Haog—Essays on tho Religion of the Parsis p, 250
(i) Tavaporavalo—Raligion of Zasuthustra p. 3

4. Browns—Litorary History of Peruia Vol I, p. 36

3. Cambridgs History of ludlo—Vol I y, 79
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the name of Pitri Yana was given in the Veda, for largely
speaking, Mazda Yasta reverted to the ancient faith, while
Deva-Yana had been an innovation. The Asuras became the
opponents of the Devas. The Rigveda says that the Asuras
are they wha are not Devas sergam: s@a: wgar ( 8:96-0)
and the Vendidad (1862) gives to Mazda-Yasna the name of
T

There is a marked contrast between Varuna and Indra,
“the two main Geds of the Vedic period. Varuna is famous for

upholding the moral order, and Indra is famous for his physical
| powers. Viaruna is the least anthropomorphic of the Vedic
' Gods and lndra is the most anthropomorphic.® The Rigveda
also noted the contrast.
e a0 arﬁm}i ax—Rigveda 7-889

Indra protects from the external foe and Varma upholds
the moral ordor:

Maha Ratu Zarathushtra had realised the supreme need of
‘moral character, Asa ( Rectitude ) forms the very basis of
the religiou that he established and he naturally affiliated
himself to Varuna,

Varuna is the more ancient God, He is not only Tndo-
Tranian, he is an Indo-European God. The Greeks worshipped
him under the name of Ourancs * and considered him to be
ancestor of Zeus.*

In the Veda too Asura Varuma has often been called "the
Father™ sftfafras_smy foar

qEeg T AT IR
A9 T 95
BT A oy
Angirasa Veda 4-15-12
1, Bodivala—Zarsthusten and hin Contemporarios in the Rigvoda—p. 2
2, Maodonell—VYodio Mythology—js 24

3. Maodonell—Vedic Mythology—p. 3¢
& Macdonell—Vedic Mythology==p. 36
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May Aswra Vanmn, our Father, pour down water.
Lot shyven sages (av3%) of the land of fran, with the Prieni
in their hands, hail the dewnpotr.

Thus Mazda-Yasna, which very much resembled the
old Varuna cult, was called f@gmm ( the way of the fore-
fathers ) in India,

This is about the designation of the two cults. Let us see
what the Veda says about their characteristic features. ’

A Deva-Yanist cries out
o¢ sy aretfE dave g F o Ry S |
T s A AT w1 et ARET Am o
Rigveda 10-18-1
Lat the other cult ( Pitri-Yana “the enlt other than
Deva Yanago to mine, We would worship the God “who !
has eyes and ears®
While the Pitri Yana is described as follows :

3t aravgfedt o = e ewm | e awfann wEE
a3 wfegrr frguram u s and afies fanf o
Rigveda 10:2.7

May  Agni ( born of heaven, earth and water, and kindled
by Twasta ) shine brightly in the Pitri Yaoa cult.

It is thus clear that the Pitri Yanists offered worship
before the altar of fire. They did not feel the need for a god
with eyes and ears.

The use of the fcon seems to be the main factor that
accentuated the difference between the two communities, In
any case this practice is responsibie for their different designa-
tion.

Though a particular rishi decried the Pited Yana cult and
wanted it 1o go 1o 1uin, that does not seem to have been the
general attitude. Only the Indra worshippers felt some sort
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e .ofammosity towards the: Pitri-Yana., The majority of the

;people appreciated the underlying truth of both the eults.

They thought that each was complementary to the other and
that in between them, the Imnian and the Indian religions
comprehended all possible modes, and provided for all possible
varieties of warship.

% 1 ey fgen @i Zawt 39 sl
aram 7 fag’ uwa adfa gg wema faae mad w0
Rigveda 10-88-5
I have heard of both the ways—the way of the Pitri
people and the way of the Deva people. All the world

proceeds. by the one or the other of these two—and men
horn of a father and a mother,

All the same, there was a clash of ideals. The other
cult has its part to play, but both of them cammot be practised
| at one and the same time. There can be no compromise
* between aniconism, between caste-equality and caste-division.
[ This is the truth that Maba Ratu Zarathushirt emphasised,
and which his followers forget, when they lry'ta reinstate
polytheism under the veil of doing honour to the Yaxatas;
Maha Rata Zarathushtea tumed back to Varuna.  This was
a monotheistic cult—for Asura Varuna the sovereign of the
universe, and there is none to question his sovereignty.

ey s e fegdn st afend gt |
s, fa yanfa asg fada mfa oy sfa g
, Rigveda § 43-1
All wise Asura Vamna created the heaven and the

earth and is the sovereign of the Universe. Thisis His
glory.

Deluded are the scholars who tell vs that the Aryas
worshipped the created (nature's objects) and not the creator.

( xxvii )

It is generally assumed that all religions are palytheistic to | -
start with, and become monotheistic with the progress of
thought, But the reverse is the truth,  All rcbgions are

Jehovih was: the God of the lsraebles. When lhey
conqnemd Canaan, the Canaanite God Baal also came to be
worshipped along with Jehovah,® Allah is the God of the
Muslims. When the Jews of Mcdina were subjugated, Hazrt
Mohammad permitted the use of Rahman { the name used by
Jews ) along with Allah ( Koran 17-11034  Fortunately this
did not develop into polytheism, but the possibility was there,

Apart from the combination of the Gods of two people
another potent cause of the grnwth f palytheism is the
application of more than nne name to the same God. Originally
thiis is done wlay emphask on the different aspects of the
same God—as “Rahman® lays emphasis on the kindtiness of
Allah, [n the Vedic religion the same God was called Vartma
when emphasis was laid on his moral charicter, am{ h; was
called Indra, when empliasis was meant on his phymal prowess
Asa matter of fact the polytheisn of the Veda gmrmﬁmly [
out of this cause. When any particular aspect was desired to
be emphasised the same Being was given a different name
such as Agni, Yama, or Matariswan, This i¢ the mambxguotu
assertion of the Rigveda

o 7, fam: ey w5fe )
atfity @i amfEaEg g Rigveda 116446

This is how Max Muller says that the so called polyiheism
of the Veda is not real polytheiam ; it is really henotheism,® ie.
polythelsm in appearance But monotheism in reality®, But the

Windle—Boligions of Pastand 1 vesent p. 205
Windgery—Comparative Study of Religion p. 84
Macdonell—Comparative Raligior p. 121
Sall-Tha Historical Dovelopmont of Koran p, 03
Maodonell-Ssuskrit Literaturo p. 71
Macdonell-Vodio Mythology p, 19
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wall is a very thin ome, and henotheism Soon passes into
polytheism: The process starts with joint-responsibility ( as in
the case of two Aswins, who are one-in-two, there bzing no se-
parate function for each) and develops into gqual resporsibility
( as in the case of Indra and Vammna, who are considered to be
two-dnrone, two friends complementary to each other) The next
step is the im