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44-10] A

Fa—afw=totell. spriaTfy) ¥ +312fel 3 becomes
@/ by analogy of the rule w3y ( 7-4-20 ) = becomes J7
by =T ete ( 6-3-35 ).
7 = T = religion
¥ fonfa gl (Rig 1-2-3)
i — FHATAt=aa - of all
adjective to ¥t (understood ) masculine in place of
feminine by §9-fe-39ag etc.
it of superlative by amar fafod ( 2-241 )
m—ﬁnmthinp
5 = to spread (Nighantu 2-14) 7%+ sg=maw (Unadi 400)
g =gy | fet e T (273 ) object of myEA )
ST = 5t = % = Rectitude
obfect of TETHTL
T~ ST, would give ,
F—aif=to give. 7 3fE 1 g
TUFT = A = THH = together.
HH—4 = to g0 together
AR =G5 | A becomes 7 by the extension of
aferasly etc (6-4-99 )
Itis here an adverb qualifying the verb wgiqr, as such
it takes T 1 @7 in place of fZHtaT by gut g-3% etc
2o = g = by words
¥9-+®=H | « forms a noun by age% ctc (3-3-114)
wterr = =gte = 3 = deeds.
object of #5171 in place of fgT by avt g-5% etc
420
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SEHT [ 34-10

W~ & = right
adjective to =g’ | being an gy ( indeclinable ) does
not take any fiptfin |
T~ 21~ would hold to
T—Ife = to stick to fyg_ g7
A=A = my.
Fasdt: = fiaef s = arr=for ( my ) knowledge
fR—Sfir=to perceive faa + fif = fafir: = perception (fafy
i faaag, f Pram—Rig 4-2-11) aosd 2t | it in place
of it by g etc 2-3-62,
Sans q=Zend w1
T = TH=your
o becomes & by afaw) ete ( 6-4-99 )
& becomes w41 by =gty etc ( 6-3-137 )
EeR = gf = fqvi=guidance
- R9it=to direct gi+fa=gfz |
object of 31 @ in place of fzftar by avi g-3% et
T = ST = ST = [ desire
T - sfE=to wish. T +32 fir |
¥ becomes 3 by sfa-=rfr etc (61-15) smfr | goffa

chdesby T et ( 3-4-97 ) s 1 g becomes by the
extension of 7t A1 wrat: ( 8-2-64 )

IV vt (Remark) :—

The best religion is that which teaches pursuit of

rectitude within the world and not by renouncing the
world, |
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44-10 ] et
frart et W 79 A ¥ w9 9
sifivrar g et e spr o 0
Tsavasya Upanisad

Mazdayasnn is the best religion. Other religions have
to be interpreted in the light of the Gatha if it is desired
that they should not mislead.

TR SR B0 T4 A I |
T €O BT 7o W8 9471 | Masnayi 34210

For many have been led astray by the Korman. By
clinging to that rope, a multitude have fallen into the well.

This is why Jalal puts a new interpretation on the words

of the Koran,
IR A I, T A HEA |
¥ 79 91 3% 39 € e 1| Masnavi 1-2596

Call it the water of life, call it not a2 discourse. Behold
the new spirit in the body of the old letter.

Zotoastrian religion (1) is said here to be the best
of ull religions. How true the assertion is, appears from the
fact that though physically Arabia conguered Tran—most of
the Iranianse had to accept Islam—spiritually speaking, it is
Iran which conquered Arabia. lslam had to make a radical
change in its original theology in order to come up to the
standard of Mazda-Yasna. It had to give up its s=mEm
(the theory of creation out of nothing) and adopt the qfrrm
%15 ( the theory of transformation ie. the immanence of
Mazda in the universe’. It had also to adopt the ideal of

422

ey [ 44-10

God-realisation through Love—the concrete love for the
friend, the brother, and the father (Yas 45-11)

That these cardinal principles are absent in'the Koran, is
evident from the admission of Abul Khayer, the first Doctor
of Sufism, who very pungently remarked that Sufism is to be
found in the §th chapter (i e the unwritten chapter)
of the Koran, ( Nicholson—Studics in Islamic Mysticism
-P. 57)

The large body of Muslims too accept this position when
it subscribes to the tradition that Hazrat Mubammad taught
these truths to Ali alone and asked him not to divalge them
to the public. This amounts to an admission that the Koran
being meant for the public at large, avoided any reference
to thess lofty truths.

This also is the implication of the claim thar the status
of the Wali (Sufi saint) is superior to thatof the Nabi
(Prophet ) Hakim—Metaphysics of Rumi (P. 112)

These esoteric truths (f5fe), though un-Koranic in
origin, have since entered into the texture of Islam so inti-
mately that, bereft of them, Islam would look like a
beheaded trunk—a sight unseemly enough to provoke Hafiz
to cry out @

. gEEHET SR & T R |
1 A 3 T S 29 e ) Hafi=-525

1f this is Islam, may the world come to an end to-day.

Islam could not help the transformation—it surrendered
itself to Mazda Yasna.
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4411 anqr

Same peaple, no doubt, had changed sides, i e went over
to Islam, from the fold of Mazda Yssna, but Maza-Yasna
itsolf did not change a jot. It was the same Mazda-Yasna,
as it had been, before ity impact with Islam, But this does
not hold true of Islam. There wasa phenomenal change
in the philosophy of Islam ufter its impact with Mazda-
Yasna. Tslam was plunged in the Gelden Lightw It
became more Gathic than Koranic, This is the plain meaning
of the incorporation of Sufi doctrines.

The soul of the sspirant could not rest, till it went up
to the Highest Court

aTorn A v g o g g Al whR )
T8 o ¥ § T e g ghm 0 Hafiz-388

Do rniot lose your honour by going to this and that
propbet. Go up to the highest Prophet for learning the
mystery of religion.

s ( 37§ means golden, from 7T~ gold, and ¥z means light
of 347 )

29 | T AT AT A A T AG,
w7 H07 9T AT AR |
quEAT HET AT T 2T,

o A1 AT CATTEAT FATEAR |
Freifay A WA AT FUTET ||
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HedT [ 44-11

I 397 (Prose order):—

w et g% wpe ¥ 79 9o ( That T ask you, tell me aright,
O Ahura ) o st av o fgmsgm ( how Faith would arrive
to them ) Ivg: wwgr @@ W ¥ ( to whom your religion is
desired ) g ==t ufin: dyefry wfafid (1 know you to be superior

to them ) fagn: st=qm: =g w=q1: f%F ( all others I denounce
with my heart ).

II #7997 (Translation) :—

This T ask You, tell me aright Ahura : how Faith would
reach them, to whom Your Religion appeals. 1 know You to
be the foremost ofall —all others I denounce with my
heart, |

I &isr (Word-note) :—
A== fg=tell

g9+81z f¥1 ¥ becomes 47 by analogy of ¥% =5 ( 7-4-20)
qTE =14 = a7 = them

object of fasry.1 feminine in place of masculine by

gv-faz =79 etc Sans @ =~Zend T
frsmm=r=#a - would go

wH—anfi=to go ( Nighantu 2-14 ) oy omrfa: + fow gt
£ = F% = your :

A +d ) ot ggmEf el A
TR~ gt ~ is desired

AY-af3=to desire. T in passive voice
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44-12] e
ST ~ wpfurer=religion
Wr=sacred word. ( Nighantu 1-11)
S7TEH ~ufd:~ by them
vq in place of fir by 7-1-9.
T to denate comparison by g _ete (2°3-72)
QY=d: = 15T = premicr
g in place of fran by gut g-7% etc
afafed = 2f—1 know
frr—3ft=to know. 7% (intensive) ffie 1 fafag)
a+fafer+®z o
HRIY: = e~ e A= with my heart
il in instrumental case by analogy of wrfem geafi swmt 1
a3 when spoken of man means character or mentality
it =4 fim =1 denounce

fila=to dislike. fimi82 wi & comes by fag sg@ 3z
(31-34) '

IV 29t (Remark ) :—

Bhagavan Zarathushtra denounces polytheism, In Yas

29-4, monotheism is presented positively, by saying that Mazda
alone is adorable. Here the same truth is told negatively
by denouncing all others.

Semitic religions ( Judaism, Christianity and Islam )
emphasise monotheism. The source however is here. The
Jews were polytheistic for six centuries before they came
in contact with Iranians, in Babylon during the reign of Kuru
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et [ 44-12
in the sixth century B. C. They learnt monotheism from
the Gatha, and taught it to Christians, who tought this to
Muslims.

The devotion of the lover is the ideal monotheism—the
lover does not ook to any body else, other than the beloved

o o T g A ag |
HGHATT UGF T AT igl Masnavi 3—2363
1 am blind to all others—this is the requirement of
love—is it not ?
SET N A G R |
fteat oI g 39 9 A o7 g 0 Hafiz

There are many beauties, but my heart is fixed on ons
alone.

93 | T AT TLAT 0T WY IATAT A7, ¢
& AT AT £ FWATE F TN AT |
FATH, AT AAT AT KT AT F;T,

AT £ IETAT AT FAT A0,
SRR BT ATE 99 AT 7= 1)

I &=% (Prose order) :—

weat g WY A e w5y (O Aburg, this T ask You, tell
me aright ) % SqaT, mﬁﬂa,mm(whoisvinuous,m
this [ ask, is vicious ? ) Fa¢ =71 #ar &7 ( or which one is the
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4492 L

If the motive is good, the action is right. 1f goodness of
of mative is wanting, the action may not be counted as right.
T 7adl T {1 A R
3 oy ofY o T STl Masnavi—1-2285
In trying to find the Kibla in the depth of night, the
Kibla may not be found, but the prayer is accepted.

7 3 A A T AT WENT )
1 % s 0 g O g 1| Masnavi 62196,

The aim of the nss is not to draw water or turn the
sesame into oil (Tts aim is to ovoid blows and so it does
not get the credit for making oil ).

Bhagavan Zarathushtra here raises one of the funda-
mental problems of ethics whether the conscience can
err. T a man abets the burning of a Sati, or throws a child
in the Ganga in the belief that he is doing the right thing,
can he be held guilty? The verdict of ethicsis that if a
man is true to his own conscience, he - is- not guilty, morally
speaking. But his individual conscience is to be improved
by comparison with social consciznce and he should always
try to improve his conscience. Relative Conscience is a
géod‘guide, so far 8s it goes, but the aim always should
be to reach absolute conscience i.e. the conscience of the
perfect man.

Mahabharata expresses the truth by saying

e T e S X S
apfrerTer wegia: qfvemeat @ & 0
Udyoga Parva 33-34
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AT [ 44-18

Individual conscience ( %97 ) should be corrected by social
conscience (% )

Duty lies at the point of intersection of individual and
social conscience, as Mateini used to say.
Jalal remind us
B SR g T
T g0 707 e | Masnavi 2122,

A wrong balance is to be corrected with the help of
a right balance—relative conscience is to be corrected in
the light of absolute conscisnce

23 | F AT TAT O AT T4 A,
FAT FHY AT AT HG AT g I |
T A T AN AT RATATEEY,
ATEA, ATET AT AT AT |
AT 5 AT TEAIT_ TG qqEaT ||

1 &=4% ( Prose order ) i—

71 & 98 | 7w wgo (that I ask you, tell me aright
O Ahura ) @ zof 3y sy i M (how would we  des-
troy the evil to the finis, out of us ) 719 =17 s ( save them
too ) ¥ 2gd: Wik (who are full of heresies) st g7 5y
g o7 fisgie ( they do not delight in pursuing rectitude )
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44-13] THT

At g weaT Fan: g %Y ( nor do they relish Conscience by
communion )

II. 3737 (Translation) :—

This I ask You, tell me saright Ahura : How would I
abolish the evil to the finis, away from us. Save them who
are full of heresies. Neither do they delight in following
( the path of ) Rectitude, nor do they enjoy the Conscience,
by communion with it.

I % (Word-note) i—

fore = fet = completely
fag=~fg 1 Tt thus comes under sgy: ( 1-4-38 )
firg = fig=completely’
The Upasaraga is repeated by 5--2i1-%: etc ( 8-1-6)
HT=too
woge: = g = by heresies
y— i+ fo-afe |
g comes by TRER TRt ( 6-1.57 )
instrumental of Pft @ff (in place of g4HT ) in instru-
mental case by the implication of g g gfzand ete (22:11)
urTE: = = full
a1 is the vedic plural ( 7-1-50 )
‘sE==a + by Rectitude.
instrumental to d=wfeg 1 Wit in the instrumental case
in analogy with sfis gsafa s
432

T [ 44-13

Zi53f - {1353 = do not delight
fr—fgmfi=to be delighted fefa becomes gmafa by
8-2-76.
BT~ FHAAT: = pursuing
a7 ( firge, )=to serve ( Nighantu 3-29 )
- PANSERAT: | A becomus & in analogy with ¥f%-
Tea_ete ( 6-4-99 )
FART = 7 = by questions
F9—gafa=toask g+ 591 fmatsna.
afeat=rgmea = relish
FH—T=to taste 77 w1, M
f®2-50 in place of ®2-5ifs3 by exception (3-1-85)
T FAE: = NG ¥77: = conscience
object of Ifwi¥ 1w in the object bymﬁ'!'feec(a-s-&)

IV. f2wdt (Remark ) i—

Nothing else than the love of Mazda is: competent to
eradicate evil impulses completely and redeem the sinner,

And such immaculacy is whar the Haoly Prophet desires

Sﬂﬁmmmiﬁnn
e $4 qaeTET a9E 59 | Masnavi 5-3230

It is very necessary to make the heart immaculate, For
what we lack is only the powerof Pharach but not his
temperament. ,

v 1 €1 weiE At
WG T GO S TSR 0 Masnavi Je=975
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44-14], il
9% | T AT AT oRg Wi AT A7,
T ATE 7, A T |

r i Ity v wiuEE d,

owEa Ty, famy amETE F |
ATEE FTAN A AT AATY ATEIR AT

I =7 (Prose order) :—

st 99 =1 A 9% 8 ( that [ ask you, tell me aright,
O&m)wﬁmmﬁm a9 ( bow would 1 deliver
the Evil unto Rectitude in her hands ) gt frg=ssd ( 1 would
extirpate it ) W&y ZiE= w3 (with the dictums of your
Gaospel ) smat famt @fw g3gsg (give me strong nerve
against the villains ) s @@ fiost wegy adgy AtEm s (]
would destroy his snare and assault )

IL & (Translation) :—

This 1 ast You, tell me aright Ahura: how wouldI
deliver the devil unto the hands of Rectitude. 1 would
extirpate the evil with the stfength of your Gospel. Give
me strong nerve against the villains. Thus 1 would destroy
his snare and asssult.

I #w (Word-note) :—

€qT—Fa ST = how.
fpmuT ) W7 ¥ 5 ete (5-3-26)
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AT [ 44-14
W4T = THiY = to Rectitude. dative of amy | ( 2-3-13)
S~ 5T~ 1 would give.

T-Fqfa-to give. sy fozgm smofqr elides in
analogy with qf-aT: etc ( 6-4-99 )
FFIT — g =in both hands ; locative of g |
¥t — =+ = = himm, |
e ~ Arfag =1 would purify.
TA—qrEfA=to cleanse. 79+ @NZ-Hri |
A1t becomes wm by fmaymafamrt etc ( 3-4-2 ) and sq5,
becomes & in extension of the Rule st xmy (7-1-42)
%7 becomes 777 by & gumwt ( 7-1-59)
KAl — 99T - strong,
#T= befriended (Nighantu 4-3-45) adjective to fimt
vide 33-12, 43-10
faat = a7d1 = sinew, nerve.
fa—fedfa=to bind, fy+a=f8a (Unadi 289). fergmy
5191 object of ;R | faw=food (Nighantu 2-7)
arfir = i = give. | W s
T+¥Z fi1 g changes to W by the extension of the
Vartika g-987_w: 1 vide 28-2, 51-9.

FTETE = SR ~ I35 = against the villains.

M +aftn-2Raa) 7 of 57 clides by & &% etc (8-2-8),

GRiT of purpose by the Vartika fataem siam | :

of #3rq =wdi 71
T = completely.
ST = yueri = deceit,

T = 2153 = his
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4414 anat
& - gea=to deceive
wtaa=famfa)  fyafs becomes Wil by 7-4-561
diog+ am-iw | PR AT object of FAR |

st = e — | would destroy.
Fq—amfa=to decay, #wwitsa (implied) 7 =to des-
troy. W+ %! .

SR —
initial % is stopped by 7gd etc (6-4-75) 3% s optative
sense by #&ia o foz: (346

s = vt = rending
spg—siafy=to divide 5 + W= |
.ﬁmkesanounbyajai etc (3-3-114) object of 27w
{ vide 46-18 )

IV f2urt ( Remark ) i—

The words of the Lord’s Gospe! ( Senhahya Manthra )
infuse new hope and new strength and enable one to put up
a stubborn fight,

ST 4% T O §9T |

AT W AR T N
Tt changes the jackal into a lion.
The Gita says

O I ¢ 91 BA HEEEE, SITEET

wifg et AETTE) S O i 3-43
Kill the lower self with the strength of the higher self,

436
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N

ST [ 44-15
24 | A AT WAT WA A T4 A5,
It T quT WTE A W |
& &Y W AT T,

T AT AT 7 AT AeAw |
FAT GATAT T TR 74T 1

I &% ( Prose order ) :—

&1 = oW, WY A w9 oy ( that | ask You, tell me aright
O Ahura ) 7 fi 77 =g of¥ @m, g ( if through Recti-
tude you prevail over all here | wa@lﬁ@lﬁﬁ(when
the two brawling fighters meet together ‘)‘aﬁ: axid: 93 ed
war feadfly ( with all those rites Mazda which you establish )
7 v, ( whither do you go ) % T %54 ( to whom do
you give victory )

I  F7w5 (Translation) :—

This 1 ask'You, tell me aright Alhura | if by Rectitude,
You prevail over all herein ( in the universe ), when the
two brawling fightets meet together, with all those rites
Mazda, which you confirm, whither do You go! To whom
do you grant victory 7 |

I 2% ( Word-note ) i—
¥ fa=37 fg=a7 1= whether
437



44-15 ] i

e =37g = here ( in this world )
@t in place of wil by @3-fae_=yuz ete ( vide Kanga |
T = ST = W =along with Rectitude
wgny gtar ) g elides by gt 9% ete
Qg = qfg=qfi=ad =all
99 958 G gfn ofa a6
q+3 =qfif: { vide Unadi 588 35: 2 )
qfy is mentioned thrice in the Nighantu. According to
1-11, it means “words” according to 2-20, it means
“thunder” ; according to 4-2, the sense is to be gathered
from the context.
In the following two passages of the Rigveda gf¥ means
597 or 2 multitude.
aery et ofy (9-50-1)
Propel 8 multitude of arrows.
# e ge-giea T
The Maruts assailed him with a multitude of razors.
7 e@=than all
fyfrgr is induced by the post pasition =1 by the rule &7
s g el (2-3-8)
fzam elides by the Rule 897 gamete ( 7-1-39 )
T == 57 = 7 = than
= gy ATETAE: FT |
qfff S = A S = 5 = than all
s = s fa =~ you prevail over ; you are mightier than (all)
w4 =to rule ( Nighantu 2-21 ) 5g: = mg=king ( Persian )
&9~ 1 = together
438

ezl [ 44-15
T = EAT = gRt=g it = two warriors
F—gylt=to abuse, H5+F—42: opponent
Y =4 ( #pIR ) =to fight. g=9 (8-2-34)
ST = erdamt=brawling by turns
HFH TG | %4 @5 added by affgdn ew
( 34-17 ) srg=agiin S9& =roaring #RY ~ re-roaving
AR =T = the two go
ag—afE=to go ( Nighantu 214 ) sewsgeg | &2 5194
Haa — meet together, confront each other.
Zatrid: = a7 = with those rites
frewe = fome =feenfs = opgfa=you confirm
7 —~qéfa=to strengthen ( Taier ) s wFtemfe: | o -+ o
~faemfi ) € of i elides ger etc (3-4.97) '
FaT=TF=whither
5 becomes 37 by B 7 § ete ( 6-3-133 )
s =1l = you go
T+ 2 g =3 1
#%_is used in the present tense by g=1fy gz o%_fiz: |
TAAT = T4 = victory |
T —g1 = to win
FLATT =T | fEym AT object of g |
1~ anfa=you give
€1+ 32 fa=g51 ) g of fg elides by g4 etc ( 3497 )

|

IV ot (Remark) : —
It is preposterous to think that Mazda’s help would go
439



44-15] mn

to the vicious and not to the vrituous. For Mazda is the
uphalder of the moral order of the universe.

FY QT 5T ST E 2

¥ o ama e fg w0 Masnavi 2-3332.

Would Mazda prefer the thorn to the rose 7

Ethical value is essentially subjective as well as objectve.
The objectivity of good is no fess essential than the objectivity
of Truth, To make Trath subjective, to resolve the object of
knowledge into the experience or consciousness of the knowing
subject, were to destroy truth and knowledge: Knowledge
impties the reality of its object. The criterion of truth is
found in the object which I know, not in me, the knower.
Intellectual subjectivity means intellectual scepticism. Anp
to make the good subjectivity, to resolve the ethical object,
into the experience or consciovsness of its subject, is no less
inevitably to destroy the Good. Morality implies the reality
of its object. The criterion of good must be found in some
object, not merely supremely interesting, but supremely
worthy of interest. If we are to avoid moral scepticism, we
must ayaid ethical subjectivity. —Seth.., Ethical Principles,
. 120,

Fven among men, we know how stern to the impure is
the silent rebuke of purity ; how humiliating to the worldly
and the selfish soul is the contict with unselfishness and
generosity, and we can understand the meaning of the
Triumph of the Goud,
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e -

st [44-16
9§ | A AT AT Ui WY AT G,
% T - AT G HvET A A |
9 E1Z ATF JATAT For, T |
AT AWTE TWTE A FWE A

1 734 (Prose order) :—

s eat g8 mT # A= ame ( that T ask you, tell me aright
O Ahura ) & %58 ( who is the killer of vritra y) o of %
wafam (doyou tell all, that there are) fadf xt sgfed @’
% ferfs (show me a splendid wise and self-knowing
apostle ) ¥ 99 maﬁgq: ufg (and on account of
conscience may Devotion go to him ) 3% oy, 468 W 4%
a1 ( to him Mazda, to-whom-so-ever you chooss )

11 795 (Translation) :—
This T ssk you, tell me aright Ahura : who is the slayer

of Vritra.—tell me about all that there are. Send for me &

splendid wise and self-knowing preceptor. May Devotion,
through Conscience, come to him—to him Mazda to
whomsoever you wish.

I Zf#1 (Word-note) i—
W1 = a7~ 70 = killer of Vritra
T+ e+ & ~5087 | 5 comes by 2wt fwg ete ( 6-3-67 )
441,






44-16 ] arqt

*[t Has been said that if there is no God, we  must make
one; but a God of our own making is no God. If the
moral and religious ideal is a mere ideal, the shadow cast
by the actual in the sunshine of human imagination : if the
ideal is not also in very truth the real, if the Good is not
also the True, the reality of man's spiritual life is destroyed,
its foundations are undermined. Man cannot permanently
live on fictions , the insight that his deepest life is but the

“baseless fabric of vision,” must bring with it sconer or later,
the downéall of the life thus undermined.  Agnosticism, if
it is true, must carry with it, the ultimate dmppemnae of
religion, and wich religion, of all morality higher than
utility. " —Seth—Ethical Principles, p. 407:

Fong Tqt—Yet true devotion hasits eyes, fixed on grace
and not ondesst. For the very cssence of religion liesin
the sarrender of the finite spul to the infinte,

s —This is calculated to remind us that we are neither
Inidians nior Tranians, but Aryans primarnly who have tofight

the common ehemy—Vritra, Victors of Vritra, there are
others a8 well—other than those whoare found in the land

of lran, Theyshaddnntbabrgotm For in 'the presence

of the common foe, ailmustme.umwd, as onz man, Thns:

is what Yudishthira had said—
o qu ¥ i, w4 o a0
We (the Pandavas) are five, and they (the kauravas) are

hundred. Yet when the enemy comes, we are one hundxed
and five.

444
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Situated we may be, in different parts of the globe, but
Wwe must ever know how to unite, in order to fight the Vritra
—the enemy of Aryan culture. A common Scripture is the
greatest bond of unity,~having ite place in the inner-
most recess of ‘life. The followess of Ramachandra must
lupk upon the w1 also as their own  scripture, and followers
of Zarathushtra on the 9ft also &5 their own. Thereby can
the unity be effective.

Neglect of Indo-Itanian unity laid Asiz low. It must be
revived if Asiais to rise, and through the message of Asia,
the occident as well, ]

29 | T AT WET 0 WIg T A7,
FAT HAET TG AT ET &Y |
ATERATY SHTHIY €7 7 H1E ST AT AT,
qiTE TN FRATAT T,
FAT AT 7 TYRT AT 7

A ENT G 3 AT wge ( That 1 ask you, tell me aright
O Ahura) @41 gaa7 gom &1 w0 ( bow  Mazda, |
would whirl sbour along with you (waret snfsfi [ ey ]
(grant me your love ) 741 5 oa1# &4 (o that it may
be mine ) gFamar: A At a1 would be over the
head of Spirituality and Immortality ) %¥%% #+5a ( by that
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44-171 : : e

the tra-3eq of.the Hindu devotees and whirling derviches of
Jalaluddin Rumi.

i — This s implied direction for the practice of Japa
( recitation ) with the help of Gayatri ( Yatha-ahu ) or of
Pranava ( Hon ).

This is an important Rik. It describes the state of the
soul after emancipagion {5 ) ’

There is a difference of opinion amongst the devouts
about the possibility of love in the stage of final emancipation.
Jnana Yogis ( like Shankara ) bold that the final status is
absalute vonism and that there is no scope for love therein
for love implies the play of two—the lover and the beloved.

Bhakti Yogis ( like Ramanuja ) do not accept theabove
view. They say that the final status is that of gualified
monism, where there is room for two—both God and his
devotee. According to Jnana Yogis, emancipation is merger
in Brahma. According to Bhakti Yogis, it is the coalescence
of God and devotee—a state of onedin-two, and two-in-one,
In the former thereis anihilation of human personality, in
the latter there is not anihiladon, but only a new orientation
of the human personality i e. there is the existence of two
persons but they are united in love—they entertiin the same
feelings and same desires.

The Sufis are Bhakti Yogis, 50 the view of Ramanuja is
acceptable to them,

Jalal says—

7 73 TR0 D9 AW 3 W |
a7a% g e wTH See w49 1| Masnavi 4-2767
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sEAt [ 44-17
The devotee lives in God—he has become one with
God. There is no question of partnership ( duality ).
As Kabir says

T FE 0% § TR g 4

RERA amE Ay gs MEr AT Sakhi 406
, The devotee has become one with God, Their duality
1s mere verbal ( apparent )—unity is the facr.

Thus the Sufis aim at union and not at unity, For them
the two (Le. two pessons) still exist to furnish the basis for
union, the scope for love.

As a matter of fact, Jalal holds that this play of one in-
two (this play of love) is the main object of creation.

&1 97 A1 /T TG WA 2T " |

| 81 9 W A% g At | Masnavi 11787

You wished to play the Nard with yourself. This is
why you brought man into existence (and made one mm
two ). Love of the free man, who has the freedom to love or
not, and not the compulsory obedience of a slave, giv;e,s 'zest to
the play, The wilful surrender of the free man is what the
Lord enjoys. This is khetwavdatha, and this is Cisti.

This is so far as the part of love in the stage of emanci-
pation  is concemnd The Bhakti Yogis say that even a;'.a
means of emancipation love is a better method, than mediﬁt;
tion ( of identity with Brahma ) which Sankara prescribes,

Thus the Vaijayanti Tantra says

I S A w1 W Beaaa
St ST = G aegt 89 2= 0 24-52
23 449
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One should not proceed by the intellectual method of
meditation of ®rstg” (Tam He) He should try to attain
union through the feeling of love—through reciprocation
of love.

The function of Love, both as a means and’ end of God-
realisation, is beautifully conveyed here by the term Hig-
s This Rik is the prototype, if ot the source, of Jalal,
Kabir gt Vaijayantd Tantra,

And we might remember here the celebrated verse of
the Rigveda

BT %, TS GEOTE A
= 47 S, AT A,
arfty 7 At el T0T
wig fenag gaeg |l 7-88-3

Let us swing together, O Varuna, in the boat, on the
waves of the sea.

They sing the same song—the ecstacy of swinging and

whirling (the Jhudan Lila of Bhagavat).

2 | ﬁmm@ﬂ!m ag,
FAT AT T HORSY, TAHAT |
AT HETAT AT 39 Y, T,
A1, AT A g
FRAATAT TAT AT TTATET
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[44-18
I 59 ( Prose order ) :—

y :}H}Fﬂ’f{%ﬁﬂﬁﬁg‘(f'fhat] ask You, tell me aright
Ahura ) %991 7712’ g7 ( how T ean rightly ask for
such rewards ) zar gav-sefi: sream ¥ T (asten mares with

:o:?;méfm?el)ﬁmsh st A a3ty ( since
. spirituality and immortslity can appear to me )
fe s 1@ ( whea I give them up ) )

Il #3917 (Translation) :—

This 1 ask You, tell me aright Mazda: how can I
perly ask for such reward, as ten mares with horses, n:dm-
camel, For spirituality and immortality ( Godiiness ) G
come to me, (only ) when I give up ( the desire for ) themcan

I Zi% (Word-note )—:
Hig = g = gift
TRe—igfa~to shower fog +w=le) g becomes & by

( 1) ’

et =18g=1 may beg

T—gfa-to go (Nighantu 214) % mamf: g
AHIGT FY: | $1~to attain— to ask for. A~ Fafd=to obtain
&1+ w1z

WIRT = S AET: 3047 = maces,

TV HA: =TI &1 = with males ( horses ) TN A WFL =TT
fm 7 1 @ does not elide bythe rule &+t gz, ( 8-2-16 )
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44-18 ] Er
= aEa = grows

#1—f—amaa = to be produced. 4oz fi=afi 1
#a: = a7 = those

object of 71t | =adt in place of fEfiaT by gv-fivg-399g ete,
LT~ 1 = ST |

q—gEia A | N T, WA, |

g1+ 32_1 ( & comes by fog 757 2f (31-34)

IV 2ol (Remark) :—

Bhagavan Zarathushtra introduces here a main problem
of religious life-viz, if detachment ( FTey or @4 be the
cule of life, how can one seek any worldly good whatsover,
consistently with his loyalty to the above principle.

This is virtually the question that Arjuna bad put to
Sri-Krishna “As you teach fawramn ( desirelessness ), why
should T go into war at all and desire victory 3"

Sri Krishna gave the reply.

gz R g ST T )
it e g e and sEnfi 0 Gita 2-38

Desire (gwm ) is the source of all misery, and normally
speaking all desires should be curbed. When however a
person has become established in Detachment ( &9’ = Non-
chalance ) to such an extent, that success or failure does not
make the least difference to him, there is no harm if he asks
for some thing—not for his own pleasure, but for the welfare
of the world.
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HeT [ 41-19

The Panchadasi says that when the aspirantisable to
identify himself completely with the soul and may look
upon the activities of his own mind, just as o witness sees a
dramatic play, there is no harm if his mind asks for some-
thing. For these two—the soul and mind—then live in
two different spheres. The soul from the higher sphere can
enjoy the manceuvres of the mind playing on the stage.

AT P -SIeT 9 T

5594 g wif weaf @ ey afede o
Panchadasi 6—262
fueara famsaw 7 frw famgesa:
wRigE Ay Tt e o g
Panchadasi 7—175
Asz Jalal, the commentator of the Gatha, tells us.

AT AT g Tl A |
T L T Al AT A 0 Masnavi 1985
Water in the boatis the ruinof the boat, but water
underneath the boat is a support.

Wealth itself does not stand in the way of God realisa-
tion if the mind is not addicted to it.

48 | T AT GIET O AT AT A7,
T 97 HTHE T ATE AT |
AT $ AWE TOLAE AT AT,
FT 7Y AET WA AZET TATIEA |
AETAT FAiY AT §9 vigEg WA 1|
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1 &= ( Prose order ) :—

o ot 99 | A 99 uge ( that [ ask you, tell me aright,
O Ahura ) 4: 71 1§ g9=% 41 3 41qf ( he who does not give
such meed to the deserving ) : 77 SO €7 T ( the man
who gives this to truth-speaking us) % & wfa: g %53 ¢4
s { what is the consequence that bappens to the former
for this ) fage smt (1 would know this) g1 2 sm@a Lt
( what indeed happens to the latter )

I &gz (Translation) i—

This T ask You, tell me aright, Ahura: he who does not
give such meed to the deserving and the man who gives it
to truchful ourselves—what the consequence for it, befalls
the former, and I would also know, what happens to the
latter.

11 &% ( Word-note ) i—

#Tg = a1 es -~ reward
fqe—dgia=to shower. fg +w=wTg1 ¥ changes to &
by £t 2 ( 8-2-31) ( vide 34-13, 44-18, 46-19, 49-9,53-7)
gt — sF=to the deserving
ga—aafg—to share (wmim) &7 +3yg=-a77) dative
of xaft1 7 comes by the extension of the ruel
frt ete (7-1-70.)
Frafg =gmfa—gives
F—TTH = to give (WRA ) | o7 GREHEA |
454

Evsis [ 44-19
WERTA=3(EH+4 = ~ to me.
@ in place of Wi by the extension cf the Rule
avt g-a% etc
WG — FA-90 = to the truth-speaking
=Y (Fe ) & (9= ) aew | wgm | wgeif
AT=A = man, ‘7 )
BT~z == that

adjective to fafr: 1 ffrarin place of =g by g¢-fae—
9Z ete.

g~ o T = for this work

faft: = qfiuma: = consequence
fa—famfa=to go (Nighantu 2-14) faq+fa—ffa
(Unadi 500) Vide 31-15.

qto: = 514 = former
st fassrgr aust |
fagm - gt = cognisant
fag+wra=tgg | s g i ofa &
o =i = this. object of figm )
e = 3 i = s f=happens
—Hfm=to be wEfg-wafa) @ 482 fH-mal
T of fy elides by the rule g3 etc ( 3-4-97 )
sq:=sf-an: - latter.  arfiagmw fagamT @wdt |

IV f2wt ( Remark ) :—

Bhagavan Zarathushtra draws attention to the fact that
these two widely divergent actions such as charity and
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stinginess cannot lead to the same consequence. He does
not prohibit acquisition of wealth, but only wishes that
charity should be the main object of the acquisition.

smed 37 facim oel B 5T |

ofegd b S g8’ TG Fafla

Manu Samhita 4-33
Acquire money, save and increase it, but enly for the

purpase of giving it to deserving persons.

9o | PHEAT AWAT, TETAT TEAT ATATSEY,
o &7 TaT a13 fudEedt s Fiy |
e T FAAT SOHG AT ACIATE 27T,
AT T FAT AiAA IHEIAAT,
A1 T £ H a7 TTEY FEE

L %=7 (Prose order) :—

% waar 2 faiw @ anfa¥ (O Mazda, how are the
Deva-worshippers possessors of moral courage? 133 T8
( and this T ask ) 7 fregfe: wap: fg ( what of them who
oppress? ) #ai =fm® ﬁ;% a3 s (by which the
Karpas and Usiks throw the world in rage ) 31 = a1 *(7%4
=t ( and by which the Kavas grow in obduracy ) &7 ¥1e%°
a7 A 33 gy #gfm (such action Rectitude does not
regard as canducive to welfare.)
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IT srgar3 (Translation) i—

O Mazda, how can the wicked (be said to) be the
possessors of moral courage. This T ask You what (to
speak ) of them who tyrannise 7 That by which the Karpas
and the Usikhs throw the waorld in a rage; and by which
the Kavas grow in obduracy,—such (actions), Rectitude does
not esteem as benificence.

I Z#r ( Word-note ) t—

ot =g = how.
fior + gr=fean (o &6t = 5-3-26 ) Fa=fat (7-4-62)
a4y - e of gvT ete (2-3-31)
TR~ S fe =t
AM—wE~to remain. g+ Mz W1 fEz is used in
the present tense by g=fa etc (3-4-5),
fawafe — seaa i = oppress.
fag—fyafiz= to grind. s farfiz: |
wen: = about them, dative of =57 (understood)’
wTH=fg=what. nominative (passive) of 3547 (understood)
T — g1 = followers of Kalpa
fom = sfi=follwer of Usij
3 = HrI: = rage.
& — gufa farat (oo ) §a+5 =0
[ sa—aafa=to burn. @%-+w7=a% ] ( Unadi 150).

718 = BATA=gives.
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7350, ( 727 )
Suktam 45-1

g1 9 TAEEAT A I A wE,
A0 AT G AT T I 1947 |
7§ fren o o wmreiteEny,
At 77 gy ga-maft oy doa |
AEHT AT F ATAT AT 9IEEar ||

I &9 ( Prose order ) :—

5. 9458 . a9 9, 958 (1 would now speak out, lend
your ears and hear ) 3 ¥ WA 3 ¥ 20 299 ( those who have
come from near and those who from far ) 7 = feq-fad fie
An-sqmgEa ( ponder over this the most momentous of all )
@1 g ga-afe: o5 Bl s ( lee not the false prophet kill
your soul a second time) ¥ waw Fwa: fagat smwm ( by
this method screen the tongue of the Evil one )
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awH [ 45-1
11 &g (Translation) (—

T would now speak out. Lend your ears and hearall
these who have come from near and those who have come
from far, Ponder over this the most momentous thing.
Let not the false prophet kill your soul a second time. In
this manner ( by listening ta my advice ) screen off the
tongue of the Evil cne.

11 #%r (Word-note) :—
R - ST = listen
7 — 7P~ to hear 7% -+ 1T 47 1
wirq = ear, cf @i, ( hare ) sygamar ( list ) in Persian.
GAT ~ 230 = hear
YTl = to hear, w7 ef | @12-a )
HETH ~ = from near. afaTa =near ( Nighantu 2-13 )
g9~ pd=have asembled
1~ g Ti=to go ( wopdw ) s gaifE: | #2-91 F becomes
A1 by ¥=5w@Y et ( 6-3-137 )
¥~ — this ; vide Nighantu 4-2-80
& odr 7 yftare sfe (5-88-2)
favar-fas -~ aai=sf - wonderful of all.
fodn (qﬁ)f’ﬂ(m' ) =fa fefas 1 3T comes after

faq by extension of frger #g-u2r: ( 6-3-128 ). 1 in place.
of fgfrar by gt 8-g% etc ( vide 33-7, 44-16, 344 )

= et = fully.
461



45-1] L

aTsay={a=aga = ponder
o —sqrafi=to think HEATEH | 1 S0
T =Y Y~ A = may destroy
yfg=wafa=to kil ( grezm: )\ fszgm (vide 31-1)
BT = sA=sE=by that, & +¥F ~%(3-371)
o1 in place of gatgr, by et g-getc
07T = TR = 297& = by ( this ) method
g—-mfi—~to choose T+@E =%wil * in place of FAMY
by g9t 8-7% stc
frear=Tig = fagi = tongue ' :
fagr becomes fgw41 by the dictum fog adl faesga. (just
as fé@ becomes 57 )
object of s | fafmn elides by g9t g-7% etc.
HTATE = HTFEY = screen
g uify=to cover. WAI+FZ_AL

IV 29t ( Remark ) +—

The address of Maha Ratu Zarathushtra brings to ones
mind, the lines of the Gita.
T 7 QU ST FAEE |
o faam amRd 3% 9T ATEE HZAE 9-1
Man cannot do away withall the theories about God
and life (survival after death ), He may reject the rest
af them,; but there iscone theory which he dees not and
cannot reject. For without having some idea on these
points, whether his view ig right or wrong, one cannot
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et [45-2
proceed a single stepin life. Itisnota question whether
he should have any philossphy at all | it is only a question
whethar his philosophy is right or wrong.

Maha Ratu Zarathushtra proposes here to delineate the
true philosophy of life; and with Jalal, we may ask, “if it is
not correct, tell me which is the correct gne ?*

Y T A R & A
IR w31 Masnavi 3-2041
Where then is the true philosophy of lifs ¢

| A AT TR W TATSE,
TATHT TATAT SEAT T I AT |
At T TSt S e e
AT AT AT AT AT AT,
ATET ZUATAT HTE IITAT £ ||

I =7 (Prose order) :—

an[am’(:quwﬁ(NowIwmdd speak of the two
primordial forces of life) v e 3 Fm: 7 ¢ swrm
(of whom the nobler one told thus to that which is dark)
A @A g AE gET, dRE ®aw (neither our minds, nor
doctrines, nor duties) 5t 51 501 H1eq ¥4 Arem, W' (neither
tastes, nor words nor deeds) A1 g5 sgWT g SEI SRy
{neither thoughts nor souls would accord)
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II 927 (Translation) (—

I would now speak of the two primordial Manyus
(Gunas, Forces) of life, of whom the nobler one told (him)
that is dark ; “neither our minds, nor our doctrines, neither
duties, nor manners, neither words nor deeds, neither
thoughts nor souls, do agree.”

m1 2 (Word-note) :—

R = 1] = g = brighter.
#57 — F5afA = to shine ( Z778 ) &5 + #& =237 |
Sans ¥=Zend ¥ (cf wE=367) FA-9 1 PR+ -
wrgm € of &7y elides by the estension of s &Mw:
(6-4-158)

Tl =gl =such wise.
sfr B me wer AT w6 G |

A~ T ~ s~ told.
5 —wafa=to tell. (g )1 4827 initial o drops
by 4g% etc (6-4-75)

sfas - ; @3 ag=him, who is dark,

g fawfa—agree.
g9 — gaa—1t0 go together.

IV 2w (Remark) :—

MahaRatu Zarathushtra states thar the universe is the
result of the action and interaction of two contrary forces,
This is why there is so much conflict in the world.
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Swetaswatara Upanisad, gives to these forces, the names
of & (destructive) and R (constructive)
HAVP, T 40, e g,
T A g
whmlmsw%n}‘m
[T W G AT | Swetwaswatara 1—8
The Lord wields these two forces, destructive and cons-
tructive, both in gross and subtle forms. One gets bound
thrmgbhédon'ulnmdréleasedwhenbekmwsthelmd.
Duality of the Manyus, however, does not operate to
assail the unity of Godhead. For the opposition of the
Manyus is more apparent than real, For both together
serve the same purpose, viz the purpose of providing to man
the vale of swl-mnking,»»i.e.tbeﬁeldﬁxael!renﬁsation.
7 31 79 AR g F9F A A
o1 30 9% e 7 A
& 6 wEW R ga Wi
3T 93 FEH® F1E ST SR 1 Masnavi 3-4418/9

Day and night, outwardly are contraries and enemies,
but both of them work for the same purpose, each calling
the other like kinsfolk for bringing to completion their task,

“Without effort, no morality ; without opposition no
effort ; without a world of physical facts, no opposition,
Nature exists because it is a necessary condition of the
moral life of finite minds.” (Hocking—Types of Philasophy
P. 310)
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45-3 ] T
Jalal says that when the homogeneous grows to be
heterogeneous, (as stated by Speacer) to ‘constitute the
process of development, conflict sets it
% arElt a1 9T
g R AR M Masnavi 1-2467
Rose springs from the same sip as the thorn, Cannot
the sap mmtbcthomintoamebyachnqgeincomistmcyr
Cannot Mazda change Angra Manyu into Spenta ?
Gl o e R M aw, T

0 e o 3 W Masnavi 1-2472.

3| W TG WERIA A A,
a7 W FETAT ATETAT TATH A5 |
e 9 ¥ ATEA 34T W H A,

77 g9 HATE AT TAH
AT AT AT A A

1 =74 (Prose order) i—

WA UNEY Weq ME tﬂﬂf&[([wmddnowweakabm‘the
fundaments ofthis-ﬁfe)ﬁz@ng:ﬂ}mw{ﬁm(whwh,
wise Ahura Mazda told me ) 3 @ F#5 @& T
( they who donot practise this principle thus) T WA
7 %% 3 (as I conceive and state it ) T ST W SATE WL
(tothem“alas”wwldhappenattheendoﬂife)
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st
11 #7717 (Translation) :—

I would now speak about the fundamentals of this life
which the wise Ahura Mazda told me. They who do not

practise the doctrines, as T conceive and state, to them “alas”
would be ( the words ) ar the end of life.

L4353

I Zsr (Word-note) i—
T =fiz - wise
FZ+eg—fag | 7 becomes 78 by 7-1-36
$~ = this ; vide Nighantu 4-2-80
guT=gad ~ this wise 7%+ 41=207 by 561c etc ( 5-3-23 )
TR - e fa = practise
—azafa=to adopt ( newmdor )
FA=H7g~ 1 think
#A—wai-to think w7 gafe—aR | WA+E2 0=AR 1 g
becomes T by ¥ 5777 ( 3-4.96 )
o55; = to them

Il by the exténsion of the rule sgit ' wfafe etc
(2-3-73)

AT —alus ; S+ aE-sy
9 = 27fm{ = at the end,

sToifd @t Bt in place of aEet by ay-far-eme
ete.
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IV 2ot ( Remark ) :—
If one disbelieves the spiritual experience of the prophets.
he deprives himself of the means of salvation.
T o 0 &% T |
ST ANTH SERAT STHTEAT I

The Gospel of the prophet enables one to have a glimpse:
of his spirit.

Masnavi 1-1537

All the propbets teach the same truth. The lamps are
different, but the flame is the same.

& q9 o1 g ey fiwe
&1 ary fra fow, s 0 Masnavi 3—1255

The pot and the wick of this lamp may be different,
but the flame is the samee

Only the flame of Zarathushtra is the brightest one. This
15 why he is called Spitama (the white-most). Not only
in Tran, in India too, he is called . 3pp isthe other form
of ¥% or white. Shukra is the prophet of the Ahum-
worshippers according to all the Puranas,

#+ Sometimes we find & line or two in the Masnavi
which are derogatory to Mazda ; Yesna. These are
inconsistent with the catholicity of Jalal, and his
love for Cisti. These are clearly interpolations
mzade by fanatics.
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et [45-4
B | A AL AERIN waT Afew,
ST BT HSETAT J0TT T 89 a7 |
97 &18 TET §ETIAT Az,
1 feg-sezens frem-fawm a0

I =% (Prose order) :—

=03 wey oL 9fge’ s (1 would now speak about the
best of this life) 3uv: g3 swwm o o7 o7 v ( how
provident Mazda arranged it on [the basis of] Rectitide)
Tl g {4 T ( making conscience, the father) sm @t
iam g-=3iean swtn: (and his daughter being active Faith)
#1 g7 freafa femfes: oige ( oll conquering Ahura does never
deceive). ‘ '

II #§5% (Translation) :—

I would now speak about the highest (truths) of this
life, as to how wise Mazda established it on ( the basis of )
Rectitude—making Conécience the father (ceuse), and
active Faith its daughter (effect). Aburs, the all-con-
quering, does never deceive.

I FHsr (Word-note) :—
FOH = ig=( with rectitude L ‘
9adT is induced by the Hsawriig ( post-position | 51
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BT = &1 = 37T~ by
FOMHE: FHOGIAG: | post-position expressing the mea-
ning of instrumental case. (Nighantu 4-2-30),

®7 = famr = organiser.
fa+ar+&="Tiar (cf, 7fy)

§~ i = this ; 77 ~v7 (Nighantu 4-2 ) object of Z1%.
g e T A et (Rig 10-31-8)

T = HEATT = made.
HT—gaTiA~ to bring about. 37 snfE )
afitl  sT—g-wqm:  initial ¥ drops by TS et
(64-75)

T = T = F 1= making.
ge—agfa=to attempr. 3ty fenfe-gafy)
75+ 719~ 5~ 354 | Plural for singular by 8% feg-swmg ete.

girar —2ffAr - daughter.
€= gha in analogy of F13x_etc ( 8-2-32)

drend — gagH=deceives
frx — fizgfi=to cheat. T+ 812 _ g-fm‘c;il 12 is used
in all tenses to denote collective action ( 3-4-2 ) g changes
to 597 by fear anfaET etc ( 342 ) and 599, to 57 ( like
w3 ) by w58y s ( 7-142)

ferariie.=ffic - affim—all conquering
gg—agH = to over-come g+ ants—fegmfe: ) s=fog=
fieg by the dictum &% soifemsa |
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IV. ot (Remark ) i—
Mazda has nothing to gain by deceiving any body ; oae
should put full trust in Him,
e & O W, T WS s aEa
#7 ¢f T30 TE o TeEn
ST THEd ATRIR AT &
TSk RASUET T ST 3NqE 7 1 Masnavi 1-3142/3

Mazda has no greed for wealth. All weslth is His
creation. Why should He deceive ?

Y| O AT O WY AT WA,
T W 6 AT ary |
1z W1 waTE AT Zi TIH=T,
FTTSE, FEATAT AT,
TSR AT ATEATEY AHZTAT A7 1|

1 3%+=% (Prose order) +—

T 96% 77 Sae: # 9 ( 1 would now speak out what
the Holiest one told me ) T ¥7 #awm: \gﬁ sfeen ( words
that are the best for the mortals to hear ) ¥ e W ¥ =
37 ( those who offer to such—me deyotion and choice )
aqrfeme geat wmaf ( would attain spirituality and immor-
wality ). ¥t wwT: <ok quar §gar ( by deeds of conscience,
O Ahura Mazda )
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II #geg7 (Translation) :—
1 would now speak out what the Holiest One told me—
words that are the best for the mortals to hear, Those who
offer to this-me ( meas T am | his homage and chaoice, would

attain spirituality and immortality, by the deeds of Con-
science, O Ahura Mazda.

11 Zwr (Word-note) :—

A = 4 = T = words
79 is a variant of w9 by the dictum &7 g S19: 1
object of ¥a¥¥ | 7 in place of fdry, by g9t 3-% erc.

s =sir=to hoar
q+sF -5 ST-gq by g etc (3-49)

we ¥ — §7am @~ to this-me

Bj:ﬂﬁi-dwoﬁoﬁ
A+TA=uafy | 29 +#%=49%9 1 object. re-duplication of
A is stopped by a7 #1497 etc ( 7-4-58 )

2T~ q1fen =t - give
T—mia-to give ¥ srfe 1 @fa) g4z wfA 1 gof
oo elides by zam ete. ( 3-4-9) and # by sy ete
(8223)

TG~ = chvice
fa—saf=to select H+sm==7 1 object ofz1 Fin
place of TfmT, by aui 8-3% ete.

TR = St - e e |
%uH - FRfA=to go ( Nighantu 2-14 ) 70+ 8% §I=SF711
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% is used in the present tense by 371f ge-ae-foz: (346)
TAT: FEEY: = S F: = ey = of the benign force

IV 2t (Remark) :—

God' spesks through His Prophets. Submission to the
Propher leads to spinituality and immortality.

T %5 QTR 9T 3 AgT I |
R ST Wl ST aEE: i)
Swetaswatara Upanisad 6-23.

g | A7 FALAT drerry Afv,
A A9 § ATt 4w A |
EAT-REF] AT, AHETAT A,
Fam @ AT FT WA,

FET TA_F T AT ATE, T |

1 #=% (Prose order) :—
o, fFmmt afes” w358 (Now 1 would speak forth the

greatest of all) W¥ee sy 1 79w, 3 &fA (praising the rules

of Rectitude, all that there are). &Fa-a=y: sEe Aw: wag
(may Ahura Mazda, of benevolent spinic, hear) o8 #wen #%9
7=y g by whom-soever Brahma i quested through
conscience) &Y =g At 9732 swER. (may He teach me the

.duties of such one)
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IL 7% (Translation) :—
I would now, greeting Rectitude, proclaim the most
tmportant of all, viz., the good institutions that theee are.
May Ahura Mazda of benevolent spirit, bear, and teach me

well, the duties of him, who quests B;nhmn (the Absolute)
through Conscience.

I Zi% (Word-note) i—

fraTaTy — aga - of all.
qt of comparison by Far ferafrmg ( 2-3~41 )
afa=nfyg'=greatest.
7% is a variant of 777 ( of A% oy IgF—Rig 10-9-1)
m+eg=afgg 1 Sans g=Zend
AH ~ S - prajsing,
present participle in $8571 |
=+ ¥ by afrdn w81 ( 34-17)
AT - 37T = of Rectitude
fimfew clides by gut g-a% etc
g =-grEsai=all ; adjective to 89T 1
aaT: = frgrf=rules
g+ar+fg) object of F9%% 1 case in apposition with
wiag |
T —which, nominative of #f=1 | refers to @4t 1
g =~ J=7a 71 = by whom,
nominative (passive) of the participal verb o599 |
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o§@ ~ 39 = 557 ~ Transcendental God

object ( passive ) of the participle T 1

v in place of #4A1 by It 897 etc,
TAT =75 = gt — desired to be known.

g —-gafa=to quest TA+q-7y | fafe elides by st
g.;“;.etc.

W = ey Wy - of him ( énguirer )

F=5q = duty.
object of ey 1 frafes elides by 591 8-8% etc.
Ffier:=afez'=best
adyerb to g | %7 w0 place of fiwT by aui g-3% etc
(7-1-39)

IV f2ort (Remark) :—

Even for those who want to realise Transcendental God '
( Brahma ), self-control is the means. And self-control is
the gift of Mazda ( Personal God ).
AT T T A
aqr fagr A faga
forewet: o0 @759 S0 Mundaka Upanisad 3-1-3

When the votary Sees God, he is on the way to Trans-
cendental reality.
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S | FaT FAT AT TEERT,
AT ST ST ATATZEY =7 o fed T |
YR AT ATTIAT T AT,
T FAT AT AW WFT F 4@l
AT AT GIAT AAZTAT TifH AT )

1 #=7 (Prose order) :—

guy an’ i s ( whose favour the devorees seele )
7 fg g1 anfas w9f= 7 ( who are existent, who were and who
will be ) syvram: 3af st g3y ( the soul of the pious obtains
immortality ) g7 gat ¥ z @& @0z I (and (renovation,
those impious men who are injurious ) 7 5 wagn 99 afy:
% #mt (therein too the power of Mazda is the cause O
Ahura ).

Il #9E (Translation) :—

[ You are He ) Whose Love the saints solicit, the saints
who are, who wete, and who yer shall be—and that the soul
of the pious obtamns immortalicy, while those men who are
injurious and impious, ( obtain ) regeneration, therein alo,
the power of { You ) Mazda, isat the roor, O Ahura

I &= (Word-note)—
HYT = g4 = 3g=E = favour,
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g—#4fa~to permit. F+HE—=HY |
object of gzaf | 31 in place of fftar by gvt §-3% etc.
gt = ggfa =seek.
—gfi=to desire. 21y frarfa:
IOFA: = T = devotees,
T — T = to serve ( ez ) (M4 A~ by the
rule f-gan w52 ( 3-4-17)
FAT = T = e~ S = is existing.
q+ag-aw1) ¥ is changed to g by #ET -9 (Vam
ruci-Prakrita Prakasa 8-1 )1 #a9) gfa=g1 by @fa-
et ete, (6-4-99 ). Sansg=Zend 1 WA wHET TV
singular in place of plural by 8% fre-g9ag etc
HTAT = T = = were,
STE —sET=to remain,  HTE-+ o 51
wafem - wfa=afvafa=will be,
q-anfi=to be. smamfe ) sz afm af= #3is used
in future tense by g arATx ete ( 3-3-31)
A = A = attain.
M- Tufa=to go. T+ ez H—- AT
farz_is used in the present tense by s7gfs gg-o7 = faz:
( 3-4-6 ). to go—to attain by &% Ipal: T STeAEt: o )
Fa=fGEg-and
wa—agan fre = gfa guwes: |
AT = = FFET = reformation.
g—ﬁ-to mix and unmix, 4 ®=g=| W forms a noun
by agaH etc. (3-3-114 ), g becomes g by &f1-gf etc
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(3-3-97 ) object of §2% | w1 in place of fgEmy by aw
3% etc

A=A = men
ax+wg(1/3)1 A comesby extension of the rule shmEst
ete (7-1-70)

AT~ [§a%: = injuricus
% — drafii = to break ag4(~am | &% becomes AR by #I_
ete ( Unadi 185)

aris=fag = cause
q—=arfd = to accomplish, 1+ f@=wif1 ( Unadi 185 )

1V, fawft (Remark)

Saints are self-satisfied, They have noother objective
in life to pursue, Thus their only concern is tosing the
glory of the Lord. As the Bhagavata says.

ST gadT TR T A s |
g Saaat A s 8T 1 Bhagavat 1-7-20

Self-satisfaction is the result of Kshathram or self-depen-
dence—independence of every outer object. It teaches one
to give up concern for outword circumstances which is the

cause of sin. “We sin because we fear to suffer we suffer
because we sin.”
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€| W F WA AWEET A1 fE,
-7 T T,
TR WIS, STATAAET ST,
MWﬁmmn
?ﬂﬁt g A W feEm

1. =4 ( Prose order )—

ﬁ%‘:mii g faegy ( greeting with hymns, 1 would wel-
come Him )7, faa swif smaga (and I would behold Him
with my eyes ) % AT Sqieaq an A ¥ ( by deeds-and words
of good characte ) 9T 4 950 wagt g ( that Abura Mazds
whom Rec‘nmdc knows ) a1 # #®m fae Wi froms ( then
this Brahma we would adore in the House of Song )

11 ¥ga% (Translation) :—

Greeting with hymns I would welcome Him, and yes
1 would behold Hin with my eyes; Him, Ahura Mazda,
whom Rectitude attains through words and deeds of cons-
cience. Then i‘l the House of Song we would entertain . 37/
Hins, the Brahma. <N
I Z%r ( word-note) i—
&: = =1 = by hymns.
&g+~ | & forms a noun by A6 etc ( 8-3-114)
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" | has any attribute in pagticular, It has no particular feature.

It is featureless or Nirguna. But if God is featureless,
Hemymtbemdmbehx_ul.and:t is no use worshipping
Him. Thus the Bhakti Yogis do not accept this position.
They insist that God is not featureless, He has features ;
He is Saguna, all bright features ( attributes ) inhere in
Him,

What then is the truth of the matter? Is Saguna the

' ultimate Reality or Nirguna 7 In other words, what is the

relation between the Nirguna and the Saguna ; between
the Absolute and God ?

The controversy started in the Vedic age and went on.

| Sankaracharya is the champion of the Nirguna entity

(Absolute), and Ramanuja of the Saguna ( God). Madhava,

the brother of Sayana (the famous commentator of the

Vedas ) set the matter at rest by saying that He is both
' Nirguna aml Saguna.

H T aEfy fegEedie 59 |
§rae agwin: fafg o0 7 7 g5ae | Pancadasi 6-190

There need notbeanyob)ecmn on the ground that one
Being cnnnot be both Nirguna and Suguna at the same time.
In the spiritual sphere such simultaneity is not impossible.
Exclusiveness is the law in the material sphere ; one thing
excludes another, both cannot occupy the same space at
the same time. Inthcspmnmlspberc W&mgqg is

permissible, just as the mind i both the subject and the
object of its own thoughts, acr one and the same time,
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in the act of introspection. Ordinarily the subject of an
action is different from its' object : in introspection, it is

themmdwhxchthnwes,andusalsothcmammd
which is witnessed.

This solution ( inter-penetration of Brahma and Iswara )

had been suggested in the Veda, as we find in the Yajus
Veda ;

97 O 95 W T A
a7 49" iy wate )
aftwr o 4 3 e 3 gy
g #fta: iaw fog 7918 ) Yajus 32:8

where the ultimate Reality is called both “It” i.e. Nirguna
Brahma), and also “He” i.e, Saguna Iswara.

Maha Ratu Zarachushtra makes the point clear, when he

gays “we would in the house of songs, entertain that Brahma,

whom—Ahura Mazda, [4 #wt agd] Rectitude attains
through good deeds and words.” In other words Brahma and
Mazda are here identified. They are the two aspects of the
same Reality, looked at from two points of view, viz pre-
creation and post creation view points. Aurobindo calls
them the negative and the positive aspects of the same
Reality ( Life Divine p. 40). Thisis practically what Maha
Ratu Zarathushtra had said.

Jalal who explains to the modern Persians, the fundamen-
tal truthe of the Gatha, elucidates as follows.
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7 FT 4T AT T AT |
o WAl 2 A avAg i Masnavi 1—1737

1 found the Person in the Non-Person ( Impersonal one
Nirguna ) and then wove them together.

Revival of the idea of the Vahma of the Gatha ( Tmper-
sonal Aspect af God-head | revolutionised the religion of
the Koran. Islam cannot be too much indebted to Iran, for
this fundamental philosophical concept. The start had been
given by Mansur, in the famous formula,  An al Hag ( I am
Brahma ). Islam had put up a stubborn opposition to the
concept of the Brahma, but ultimately the spirit of Iran

« prevailed. Some people fail tosee that the Vahma of the
Gatha isthe same word as the Brahma o!:he Upamsnds.
They do not understand also the import of Zrmn Akaraua
the causeless cause,—and consider it to be fnreign to Mazda-
Yasna. But theidea of the Brahma is the basis of religion
itself, monism is the root of mono-theism. Without the
affinity between man and God, there can be no Sufism: and
‘Vahma furnishes the basis for such affinity. Sufism aims
at the ecstacy of Brahma—syw=% agwir figel as the Taittiriya
Upanisad calls it, or 5 7931 9915 as the Gatha (Yas 53-2)

_callsit. To interpret Vahma, as meaning ‘Law’ or ‘Glory’

' in every passage, s to misunderstand the spirit of the Gatha
Amara Kosa attaches various meanings to Brahma e e,
a4t @m asn faw: w=wfa:t Brahma means— Veda, Principle,
Discipline, Brahmin and God.

g [459
T A A1 7 e e,
79 I AT W AT A T
HRAETAT | AT AT A A,

T AT AR FEGTE AT |
TERT. AT TATATAT AT R |

L =7 (Prose order) :—

4§ e ma oA g fawd (with my conscience 1 would
serve Him ) 73 & @afa o6 9 ol g sufa ( who has
placed on our choice Right and Wrong ) AT AR = i
gat g (May Ahura Mazda bestow on us ~60vmble
nonchalance ) S @, 9107 % %24 ( and uphold onr cattle

and men ) WRYT FET AR s @vwam (and by Rectitude
develop conscience )

II ¥35 (Translation) +—
| I-iun I would now propitiate by Conscience, {Him) who

has granted two our will (the choice ofl the right and the
wrong ( ie,, the Freedom of the will ). May Ahura Mazda
bestow on us commendable nonchafance. ‘Miy our cattle
and men increase. May Rectitude generate Conscience.

HI Zi%1 ( Word-note ) i—
HA=THA = g7 = by.

( vide 43-14 )

485



4597 aral

g = dfvmfa = | would please
g4y = to please ( B1a: ) @+ wi~ Fmafa | st
AL

TR~ A~ T = et
qq —afg—to desire. ® -+ =%711 (unadi 162)
sifiprcn awelt 1 awt elides by gui-g-a etc

A = #AFA = placed
—fa=to go. w=maitea fo= ( implied causative )= to
guide, to place. F+@%T F=IwA1 initial 3 is stopped by
ags etc ( 6:4-75 ).

=g = g = good
eg—matg—=to shine ( grew ) =+ Fae =71 object
of 7 | At elides by aut a-2% etc.

waT=544, = nonchalance
object of g T elides by 84t g-2& etc.

TR = AT = 554 = §7of[d = covetable
3+ 7qa=a957 | adjective of @41 a7 in place of firT by
gut §-8% etc =7 ( Vararuci 2-31 )

WM =TT, = FqT7, = may give
g—af~to give. o sfG 1 fEE—ym am of @
elides by afa-ge41: etc ( 6-4-99)

m-m-utﬂev
object of 74 1 @ of ffrur (6-1-103 ) is stopped by vedic
usage ( 3-1-85 )

i = A, = men
objeaofmﬁl =447 1n place of fFamT by g fag 9997 etc
Sans §17@ —Zend diwie. )
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Wé"ﬂaf-!ﬂ\ﬁ-w=may protect.
T—pafa—amii=to protect §+ T4+ T=3qd | a elides
by #mm ( 7-1-91 )=z 1 © becomes T by Fa W
(3-4-96), & isoptative by fosd 8 ( 347 ).
FAAM ~ GAaqa =593 = may produce.
HA—FHa-t0 grow HeaaiEa s implied causative )
to produce Wi+d=swam J become T by qurd amaL etc
{(7-1-35), ' Final 31 of 57 elides by afa w1t etc ( 6-4-99 )
F\T: #: — 49 1~ Conscience
object of g#wam | 981 in the object by spfinf etc (6-4-99).

1V, 2ot (Remark)

This Rik deals with the important question of tpe;
Fjeeiiomofthe_wiﬂ.

Maha Ratu Zarathushtra's assertion is clear that Mazda
has given us the freedon to choose either the right ( spen )
or the wrong ( aspen )

Freedom of will is the fitst postulate of moral Life. For
if we are tied to a particular fine of action and if there is not
in us the power to choose any one of the two alterna-
tives, all instruction asking us to follow the right path is
useless. We would then be helpless in the matter. Thus
there cannot be any moral life without the Freedom of the
will.

All other animals are ruled by nature. They follow the
course of action dictated to them by natural forces and
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animal instincts. Man can mse -above Nature. He can
override the dictates of animal instinct and take the course
of action peinted out by Conscience, The sense of “the
ought™ is peculiar to man—his responsibility as well ‘as his
previlege.

Jalal says that Freedom of Will isa main factor 1o the
motive for creation, The compulsory obedience of the slave
does not please Mazda | only the wilful surrender of = free
being, the self surrender of the lover to the Beloved ( Khetwa
avadatha ) can please Him,

TEHAT A TAEA T A9 |
wii ey SWTE T 5 I Masaavi 3-3287
Where there is compulsion, there may be obedience, but
that is not love. And nothing but love is gcceptable to
Mazda. This is why He made man free.

Jala! points out that freedom of the will is such a valua-
ble dignity, that in order +to save it, Mazde has to put up
with the existence. of evil in the universe. Man has the
power to choose the evil path and there by bring on suffer-
ing on himself and others. Man's crime is at the root of
most of the miseries of the world. Yot Mazda does not
think of depriveing man of this noble previlege and dignity.

W ATE WS T G A A |
/T 9% TGS A AAOe #4295 0 Masnavi 5-2100

Mazda is kind to mun.  Out of kindness He has granted

to man freedom of the will. Thisis how evil enters into
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the arems. Otherwise how could it exigt in the fice of the
omunipotence of Mazda.

The Gatha started with a riddle : how can there be so
much evil in the world in spite of Mazda being kind and
good 7 'We find here a clue to this riddle.

¢ | 9 R T awaren fper,
T ATHAT HETAT AT AT |
W €TE AT A1 A7 ATH AT,
AT, T 7 A 3 T

1 3% (Prose order) :—

4 3 s 95 g (1 would extel Him by the rites of
Faith) gz s 1f= sige: #ean: sy (who, by name, is heard
as Ahura Mazda), %m @ st sgwmet = SRa (for he inspires
Rectitude and Conscience) 76 &’ qufar apenfid. ¢ (in His
nonchalance are spirituality and immortalivy). R fi
afsdT @8 g @9 (may He give us durable strength and
solidarity)

Il @@ (Translation) i—

Let us extol Him by rites of Faith—Him who 'is called
as Abura Mazda by name. For He hes inspired Rectitude
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and Conscience. In His nonchalance, (test) Spirituality
and Immortality. May He give us permanent strength and
solidarity,

I Z#r (Word-note)j—

oot = fm —q@arfi = I adore
gg—wgfa—~to adore. ®Wg-+¥¢ (frequentative)= Fame |
wz q fam | g becomes ¥ by A1 % g8 etc (8-2-33)
~foe | g faEn
arfE=ar1 = by name
FaTaT by the Vartika sgeqrfaeg: swdwaag |
gt in place of AR by gu-Tasamg etc
ﬂag‘r:-'iw:-\fedhas.
AT~ 2pATfa =2 — is heard.
g Z-%A1 1 T becomes § by BT etc (3-1-66).
initial 31 is stopped by ¥§@ etc (6-4-75) @€ denotes present
tense by 3754 ete (3-6-6)
et = o - Fafa - Ggfa = inspires
far (4 )= to inspire, o + 3% T o )
imitial 37 1s dropped by (64-75). @& denotes present tense
by 3-4-6.
AEATY = A= = to us,
am in place of wgdf by 897 g% ete
cf sl g o geway (Rig 7-83-9)
arg=yftt = i = perpetual
(vide 31-8, 34-4. 43-13,.
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2F=39g = may give
g+ AfA=g gof wimelides by 3-4-97 and & by
8-2-23. #z is optative by 3-4-7
aftrdt = afid! = strength.
afadi = strength  (Nighantu 2-9) object of %1 fadn
elides by gf §-2% etc.
Fa=fes = and
oy fawrt 7 of Boen: |
el = gfit~ gt = solidarity
g-4ifg~to unite. g+ =gt
g becomes 3 by &fi-gfa etc (3-3-97) object of g1 In
place of fgd final g becomes long by gt 8% etc

IV wt ( Remark ) i—

Mazda sustains the moral order. He is the source of
all that is worthy in ife. ( cf Sukta 47-2)

Maha Ratu Zarathushtra invokes God, by one and one
name only, viz Mazda. This he does for the purpose of
nipping polytheism in the bud, though he is not unaware
that Mazda has all the names or no name at all.

AT ATH S ATHT T |
q 5T T & @y st @eE | Dara Shikoh— Upanikhat

‘In His name, who has no name at all, yet makes His
appearance by whatever name He is called”.

Bhagavan Zarathusthra disparages the idea of applying
various names to God (as was done in the Veda, which calls
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Him variously, as Indra, Mitra, Varuna and Agoi—ug 8% fear
T Wi 9 amEftemn sg:—Rigveda 1-164-46 ) for
that contains in it the germ of polytheism.

Maha Ratu Zarathushtra was much more careful in this
matter than Hazrat Muhammad, who gave various other
names ( ¢.4. Rabb and Rabman, to Allah, [ Koran—Sura 17,
verse 110. Vide also Zwemer—the Muslim Doctrine of God.
p 28 and Sell—Historical Development of Koran P. 56 ]

It is interesting to note that there are long discussions ir
books of Hadis, as to whether “Khoda” can be used as the
mame of God. ( Sell—Faith of {slam—P. 184 ), Khoda is
Iranian equivalent of @rr ( Self-existent ) of the Veda ( Rig
10-129-5)

Mazda is the equivalent of the Vedic name Vedhas

A, T, T~ T, - W A | 0, and
g=w, [ and g~z ]

as In A% from 379 ( nearer ) of awy @iz (zend) from
aven 33w (Sans) ¥4 becomes g, and then 7 changes to &

7 changes to ®, by the rules

(1) %59 97 7—Vararuci Prakrita Prakas 2-19.

(2) E—arsdR 4: do do 3-53
. B, g s qEE A: (Panini 8-2-9)

So qwaH = A Sans 9=Zend 7 So AT - HEH

99 is specifically the designation of Varuna, ar i
awong I Rigveda 4-42-7

“They call Varuna by the name of Jwg 1"
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On the other hand Varuna is the 4dth name in the
list of the 101 names of God, recited in Va) ceremony.
Anklesaria—Yazashne wa Nirang P. 24,

Su it 15 reasonable to conclude that Mazda is the Avestic
name for Vedic Varuna,

WET: HWRLE =3 T 397: of the Veda

In the Mahabhamta, the nume Ahura Mazdn is teansli-
terated as Hari Medhas,

A AW AT 2y R
W T @ T @eEd aesg ) Santi Parva 348-30

“Then Bralima' bowed down to God Hari Medhas, and
obtained from Him the Highest religion, with all the seerets
and purports,

[ Mark that the religion taught by Hari Medhas is stated
to be the best religion, and the name Hari Medhas occurs
only in very old texts, four times in the Mahabharata, and
once in Vishnu Purana and no where else |

The one god whom the ancestors of the Hindus and the
Parsis' worshipped together was called Rudra. Thus He is
designated both as Deva and as Asura.

TERT 0 WY w2
AT Req s g 1l Rigveda—5-42-11

For great peace of mind, worship Rudra. Adore by
salutation Him, who is both deva and Asura,
That Deva had been a term of honour even In Iran, is
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evident from #famar = divine (yas 48-1) and w1 ~ glorious
(x5 47-6)

Rigveda identifies ¥ ( Mazda ) with Rudra,
quT w gady, frd) aafea HEOS Tam: |
Rigveda 8-20-27

“Just as the sons of god Rudra ( who is Asura Vedhas—
Ahura Mazda ) desire it', ( let it be so with you ),

Maxmuller identifies w3t with ¥ ( Science of Mytho-
logy P. 126)

Hyg means famn or Creator. According to Nighantu,
the oldest Vedic Dictionary, however, 3 means wise
(Nighantu 3-15-6)

Thus 9g and #49 would seem to be synonymous—and
97 is philologically nearer to Mazda., #99 emphasises the
fact that the very essence of God-head is Consciousness
( teouigen ) of wwgEtemg (Yas 45-1). Thus Mazda would
mean the Omniscient.

Vedanta however notes that Divine Consciousness is
different in nature from human Conciousness, in the
important feature that it is not dependent on physical organs
(compare the case of television where the vision is
independent of the physical eye ). Vedanta gives to Divine
Consciousnass a specinl mame viz Ananda ( the Kshnum of
the Gatha—yas 55-2 )

Thus Mazda would mean Ananda, of which Sar (Matter),
and Chit (mind}, are the two modes of expression.
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It is to be noted that by the dictum & 3FIg_ &9
(final g and 7 often drop), ¥% becomes a1 and R4
becomes 397 |

In other words #wgg and #egl are equivalent. #9E1Is
declined like fagur ( masculine noun ending in 317 ) and the
form in T A (1/1)  is wmg: which is indifferent from
surgr:—first singular (1/1) of the word #wgg, The difference
is evident in gy, when the former becomes #5fw and the
latter becomes #ogas, It would appear that Mazda ( ending
in3r) is more current in the Gatha, than Mazdas ( ending
in#)

Thus #wgH_is reduced to#w&y ( 98 to a1 ) 1 Maharshi | L
Viswamitea [ the venerable saint who represents the united /
Kshatriya—Brahman ( ie, Parsi-Hindu ) type of character ]
who wished to consolidate Vedic Hindu and Parst cultures,
reduces the word further to #gg (#%% ) and sings forth in
glee

qe7, AT HEte e 1 Rigveda 3-55-1

“Mahat constitutes the divinity of all the gods”.

It is to be noted, that the word used to express the idea
of Divinity is %8s ( Abura-hood ) and not 2wy ( Deva-
hood ). This bears testemony to the high esteem that
Maharsi Viswamitra entertained towards the fgya
( Parst cult )

It may not be said that word #g% in the above line is
an adjective meaning “grest” and that it qualifies the word
waeq, the two together meaning “great divinity”, That
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the word “Mahat" in the contast isa noun, and a proper
noun, is evident from the second line of this stanza, which
runs A5
ey, faeg avgd o o Rigveda 3-55-1

“Eternal ( sz ) Mahat become manifest along with the
universe (@7 )" ( repetition of 437 in the fourth line, shows
that 37 is the more important word here and thatit is the
noun in this ling, and 3¢ is its adjective, and not vice
versa )

Thus 777 is the vedic re-transliteration of Mazdn, which
arose originally out of the #95 of the Veda,

A7z becomes wwT (#W%) in Pehlevi 1 Asura  Mahas
becomes Agsara Mnzas in Assyria ( Griswold—Religion of
the Rigveda—P. 25 )

28 | T AT ZOE ART A T,
qe-AiET qTE $ AT |
AR AT F 1 ST,
FATAAT 990 152 FT ZUAT |
FAT ATAT G N TTET 9T |

1 ¥=4 (Prose order) :—
za: st wsa ( Deva-worshippers and other men ) 3
Tag fodr-spiet ( they who denied Him ) 2y far-w=g=a ( they
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who deny Him ) s, %=am: (other than us) @ &y = feq=2t
(who acknowledge Him ) #rarm fit-afs: @=-9: ( Great
Preceptor, Lord of Wisdom, and Holy-spirit ) 2¥q: s famr
w1 § #wg e (O Ahura Mazda, you are [ even their ]
friend, brother and father )

II #3717 (Translation) :—

They, Deva-worshippers and other men, who denied Him
and who still deny Him—other than us, who acknowledge
Him,—O Ahura Mazda, Redeemer, Lord of Wisdom, and
Holy spirit, You are the friend, the brother and the father
{ even of them ), |

III 2 (Word-note) :—
aq =7 = they
singular for plural, by 87-fre-3qug etc Nominative of
far-az | .
AT = 5 = Him
refers to Mazda. Object of fRw® i a% becomes ar
( by addition of 21 ) by the Rule avt g% etc ( 7-1-32 )
#aT: =% g1 = Deva-worshippers.
case in apposition with | Sans § =Zend 7
HORTE, = W12 = HT: = men
7 comes by the extension of the Rule sfimgi et (7-1-70)
casé in apposition with 3
forr-stem = a1 amiw = Preasgne = denied
fq 1s an upasarga by PRveeadlY (14-71). gowsidr—to
32 497
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think #7+2% a~wd® | Initial 31 drops by g% etc
(6-4-75)=%® | Singular for plural (Tin place of %)
by =9-fag T9E etc. s becomes #& by s=amm, #f¥ etc
{6-3-137).

fr - = Him. vide Nighantu (4-280 )
a7 T gt @ gfE awf ( Rig 10-31-8)

fort- w7 = deny
fore -+ wg o | of fdafi | yes 334 )

SR = S~ than us
Mumducedbymbythekulem{mﬁa-w)

SR = ST w2 - £TeH: = we acknowledge
=it is an upasarga by iy etc (14-61). Fi-yes
Sr—ahd = faed et T, wwe ) of Tl =yes
( Persian ).

Third person singular, in place of first person pluzal (7 in
place of #% ) by ai-fae-aumg etc

wrom ~§ drgt =0 the Inspirer ( of Prophets )

ggdfi=to unite S+F-GrEL (FERTEEL) | Rited
ST —a e |

fam-an: = P t-q = § =0 the Lord of Wisdom.
qff in @A by @1 feewme etc figgn_ - fag =~
Sans § = Zend €.

S A - G- = gRTedT = Holy Spirit
% £ qey | WgeTiE Samasa.

2aq:=ggd ~ Friend
efa=wmwT | SHA+9=3Y
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IV 2ot ( Remark ) i—
Mazda is the friend, even of the nonbeliever, as the
Rigveda says.
am=AT A1 F 30fagfE . Rigveda 10-125-4
In this important Rik, Bhagavan Zamthushtra lays down

the root principle of Vaishnava Philosophy viz that God

is to be loved in some concrete form of love (1. 2. with the
love of an admirer, a servant, a parent, a friend, or a consort
— AT - etc )
Rabindranath explains the principle by saying.
Rty fay wfe, foge S
We should either make God, the Friend, or see in the
Friend, the presence of God.

Jalal also states this to be the underlying principle of
Sufism.

HTEAT I S 5T ST A G0
AT W 9% 9 gare it Masnavi 1-11

Whether Love starts from this end ( the friend in God )
or from that end ( God in the friend ), it ultimately goides
us to the great King.

Both these great mystic poets restate only what had
been stated by the Gatha.

The first part of this radical principle is laid down in
this Rik where Mazda is regarded as the Friend, the
Brother, and the Father.
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The second part is laid down in Rik 534, where the
father and the husband are looked upon as the manifestation
of Mazda. :

Love attracts, while fear repel's. Thus love is the prin~
ciple of unity—unity with God and unity with men., Hafiz
emphasises the part of love in religion as against the semitic
emphasis on fear.

T g TR F N WTH T |
Zet %= T, ant & werae, 7 v (| Hafiz 90

The coward can be controlled by fear, the bold man
may be controlled by love alone.

The religion of Zarathushtra is for bold man, who respond
to the love of Mazda —over—whelming love, free from any
taint of vindictiveness.

FuH

Frffarmr—Whither ?
Suktam 46-1

7 | T AW S g7 A A,
et AT FEARA A ZEEA |
FreA AT EA q [FA A,
qUET ZEITE ATE ATERT A,
FAT AT WAZT SATIE AT |

I 3= (Prose order) :—

&t =gt @ (to which land would I turn ) 7% % s1fq
and turning whither procced ) #ga, wawws qfEaa ( doning
the Khetus and Aryamnas) 1 ¥ &7 §013: (they do not
please me) 3 g5 f& ¥ (the Vrijanas too that are) AT T AT
(and not also) ¥ F&Y: 5 3a: yrene: ( the impious preceptors
of the country that are). & eige wwg 547 o4f &9 (O Ahura
Mazda, how would T satisfy you ? )
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Il agrE (Translation) :—

To which land would I turn, and turning, whither would
1 arrive, carrying around me the Khaetus ( Vaishyas ) and
the Aryamnas ( Brabmins)? The Verejenas (Kshatriyas)
that there are, do not at gll plesse me, nor do they, who
are the impious preceptors of the land. Mazda Ahura,
how could 1 satisfy you ?

11 Zwr (Werd-note) i—

% = spf=1 would turn.
i —auty, sE=to bend. aw-+®3 q1 ®T_ in future
tense by FEEICE etc. ( 3-3-31)

A =TT = 47 =~ province.
tfine = vt fafer ggae | object of T

o5~ bending.

an+eq 1w is added by the extension of the rule sad&
ete (7-1-37)
‘E-aﬁ-ﬁwﬁ-‘faisyas-
object of wfms ) @ in place of fefT by 7t E-FH etc
SPERER: = HTT ~ Brahmanas.
amt~ God (Nighantu 2-12). # qafen ofy amberr) =T
safi— to remember ( cf. AT )
et = 29 = holding.
a7 —garid~to hold, WT+IF=FIAL! & in place of g (1/1)
by the Vartika g — fqra—gwmm JHET |
502
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TATGH - ATgg o = sadisfy.
s—§iifa—awq | to sadsfy (@1=3m ) | @At wfa
becomes 39 by #9_fre-a9ug etc.
FAAT: = G734 = Kshatriayas.
gad=strength.  Wt+ag=owa by S iRy HR
(5-2-127 )
=fg F=ufr T=and too
a~=and, fg=even, too; = becomes = by fMEREr
(6-3-136)
28g = %71 = country.
T~ Preceptor—from #1q = to guide
s - g =1 would satisfy
sg—s=to please (ram:) cf ¥fy (Persian) s3+32 ¢
=5g¥ 1 & comes by fax 75 3fz (3-1-34)

IV. fust (Remark)

Maha-Ratu Zarathushtra is a supreme nation-builder.
He wished to teach his people how to ward off the current
defeatist mentality. The Aryans of the time were being
attacked by the Turanians (Mongolians) from the north, and
by the Babylonians (Semetics—Pani or Phoenicians of the
Veda) from the west. Maha-Ratu Zarathushtra wished to
consolidate the the Aryans into one people. This is also partly
the reason why he so vehemently denounced polytheism and
caste-distinction—the two fruitful sources of national disin-
tegration. But above all he wanted the people to learn to
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defend themselves, He wished to infuse inthem the spicti
of militancy and the whole of this Sukta is replete with
the idea.

Militancy is the characterstic feature of Parsu-Rama, who
though born a Brahmin, strove to establish the supremacy
of the kshatriva ideal.

The reason for thisnew outlook is stated in the Maha-
bharata as follows.

A1 o o Aifgman wnt fean
&2 AR o e wge st 0
Adiparya 81-41
None can practise relegion, while there is a reign of
terrar in the country. Thus a kshatriva ( who helps to
establish arder in the society ) is warth ten Brahmins.
This seems to be the explication of the idea.
¥ WA § WgE I W |
¥ Feaamg wasd g safen 1 Sukea 497
What good is a Brahmin, and what a Vaisya 7 Heis the
.realpatronwhomm’tbexaha‘uiya(Vuejm)
The present Rik marks the pangs of 2 new birth, Maha
Ratu Zarathushtra wishes to establish a new order of things,
where the value of the kshatriya ideal should be duly

recognised. The present set up of the society does not
please him.

<ot [ 46-2
3| AUET 47 AT AT ATET AT,
AT FH-FAT 747 AT FAHT-AT AT |
HTE AT AT-4 AT AT,

T, S TATAT 7 TN FAE T |
ATERT TSHT. AT TR AT |

1. 97 ( Prose order )—

§ o, o9 9% 3% Wem A wfsr (O Mazda I know this,
that 1 am patron-less) 3% & &-qu: &7 T A& ( since
I am [possessor] of few cattle and few men ) ¥ sz, 3o4 o3,
sza. smaa (O Ahura, T cry to you, look up forthwith )
Ten’ 9wy g9, fo: g sa@ (inflame that rapture which a
friend induces in a friend ) wer: Hem: gy aut v ( tell of
Rectitude which is the aim of conscience )

II #7977 (Translation) :—

This I know that T am helpless, in as much asT am
(owner) of few men and few cattle. I cry to You, Lord, loak
upon me forthwith, Inflame that rapture in me which a friend
induces ina friend. Tell me of Rectitude, which is the aim
of Conscience.

I Zi%7 ( word-note) :—
Fz~Afa=1 know
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fag+®z oy fa becomesw, by faftmdr ar(34-83). 7
becomes #r by 6-3-135.
ST = 3T =helpless.
vide 29-9,
AT =SR]
fiefrat in place of wawt by g9-fag 39w etc
FEA-TY: = -0 = having few cartle.
w0  wew ) ey apfific
7 ~small ¥ in Persian ( cf &g =smaller )
FEAT-AT = Heg: = having few men.
(@@ ) o (7)) ) ughtfy | becomes FAT by
the extension of 51 #g: ete ( 6-3-46 )
gR=mmmfa=l cry
mrifi=to exclaim s gufE AN T AAL Q1
( vide 26-1) ‘
A=gai=to you
Dative of 73 by &Hvm 35 etc ( 1-4-32)
7 =17 = this one (me)
¥%A + 21, in place of fiyy, by gut 324 ete
TR = 5 A =see
Tt =to see, of 19 ( Persian—gzdt )1 s+ ¥+
@z fe
e =omeE =delight
T — G -to satufy (g )1 w49 (vide 33-13)
object of gy |
gy - 259y = Kindle.

ZgHT [46-2

95— Tef=to shine IH+fr= (causative)=9mgfa| «
comes by the extension of the Rule &t %: (7-34)
wa | o1z tg ) of W in Persian.  (Vide 51-20):
fora: fyara =a friend to a friend,
of fra: foqrn wéfa % dtg ( Gita 11-44) (Vide 43-14)
g = 7317 = gives.
fe, is used in the present tense by ZrgT etc ( 3-3-152)
ST ~ Ty - 5 - tell.
T —wgTia - to tell.  g=w: |
squr+#z_fa~sa@) g of fa elides by g etc (3-4-97)
2z is optative by fsall 32 (34-7)
of atfige wqma ( 2-4-54 ) T =to tell changes to &7 (and
also to &at )
gfe - wfard = aim.
object of e ( case in apposition with gt ).

1V 2wt (Remark) i—

If one relies on his own strength alone he may feel
dejected. Tf he has faith in God, he may, with Optimism,
procced to fight the evil.

The Religion of Gatha is the Religion of Love.
Mazda is the friend of men—and His love induces ecstacy.
Here in is the basis of Suffism. Love unites while fear
repele (inspite of outward obedience ). Some crude
Religions teach fear of God, but Gatha teaches Love of
God.
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Atharvan Zarathustra is aware that the task (of
bringing sbout the Reformation) is gigantic and he is 2 man
of small means, But he is not daunted, for he relies on the
strength of Mazda.
ny F 3w W g awe
#te eE g7 M9t g 9 | Masnavi 3-1445
Paucity of means does not stand in the way of the Lord.
Poverty rather is the very life breath of the darves
FE HR B A R W 9
S TEY 120 AT A a7 (1 Masnavi 4—18-65
His spirit flourishes in poverty. He only cares for the

rapture of love—the estasy ( ¥%5 ) that the beloved induces
in the lover.

For the sake of that ecstacy, the lover can give up both

the worlds.
2R avg W9 g0
T 4T 9oH @A T IO 1 Masnavi 1—408

For the service of Mazda, for His pleasure, the Apostle
can take any risk.

[ 5T %@ A reminds us of firq: femy offs 3 d
of the Gita ( 1144 ) ]

Zamad Agni Zarath-Usthra is par excellance the prophet
of Bhakti Yoga (the cult of Love) like that of the Vaishnavas
in India,

The Vaishnavas look upon the Beloved as husband, the
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Sufis as wife, A poet, in the way of the Indians, addressed
the beloved:
qawn fgag, T e-o S gf wmas
Exteln et o St cug el

“You look nocturnal ; on whose bosom had you been last
night ?  For the eyes are still tipsy and carry signs of
intoxication.’

This was very repulsive to Jehangir, who was thuiking
Iranian-wise ( Nagari-Pracharini Patrika of 1980 Samvat
—p. 280 )

But that is the difference between Vaishnavism and
Suffism—the Bbakti-Yoga of Rama Chandra and the Bhakti
Yoga of Zarathushtra, Y

Christ was influenced by the Bhakti Yoga (devotion of
God) of Zarathusthtra. Zarathushtra's  Karma-Yoga
{devotion to Duty) influenced Judaism and Islam, Judaism
took up the positive programme of love for righteousness,
and Islam, the negative programme of resistance to evil—
but none did take in the whole of Zarathushtra’s gospel.

3| TR AT ATE IGIRT A,
HEET ZAATE BT AGEAT T |
FOTAT TATE I17 T wwEET |
qEEAT AT AEE T 47T
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1 =7 ( Prose order ) i—

& waey 7 wgat @9 ( O Mazda, those who are the clean-
sors of hearts ) 1 &@: Wy ¥ sy ¥ ( when would
they stir for the compactness of mind and rectitude ) 7%7:
+## s mae: (the dutifulness of the apostles in deeds and
words ) g ww ¥ @4 w, (to whom would arrive
through conscience ) § %ge #vg: g et wqfor (O Ahura,
1 chonse You for instruction to me ),

11 agarg (Translation) :—

When O Mazda, would they, who are cleansers of
hearts, take up for the consolidation of life and for Rectitude,
the duties of the Shayoshynts ( Yogis ), in words and deeds ?
To whom does Conscience come for their protection 7 O
Ahura, for me, | choose You as the preceptor.

11 Ziwr (Word-note)—

FATO: = FT%1: =~ cleansers
35— 33fa=to shower 2 + 3~ 354 ( Unadi 165 ) one who
sprinkles water @gfs st weaT feam €= ( Rig 1-166-3 ),
=231 @ g gieE faafs (10-31-8)

st = ot = of hearts
qf sfet sm: G GREE | =g becomes 3 by sifes 3ft
ete (7-1-75) ot wgu (6/3).
Object of gm:1 wft in the object by w3 -wivm: zfa
(2-3-65)

g = siggy=for Scli-possession
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g-wifi-to possess. Y+¥IH=9vy (Unadi 304) ey
w34l w-fully
q is repeated by 5-89-39%: ( 8-1-7 ) for the sake of metre
Hee = Fae = would strive
fT-f@—to stir 2 3= | ®Z expresses future sense by
faamr 747 etc.
T =T =W = in deeds.
gq—TEM=to do. 3 + =3 deed. W forms a noun
by ia® etc ( 3-3-114) dlarin Locative case by a4 ete
(2-3-44) '
lﬁ-d%g-in words
gia — g = to tell @+, 1
g in the Locative by aféa etc (2-3-44)
Ao — it —adept.
§— glfa=to unite. §-+3qq =TI |
=77 is used in present tense by FEAMEAWIA etc (3-3-131)
WA~ AT = discipline.
#q-duty. Nominative of F4d |
wﬂ-mﬁ:ﬁor protection.
%9 — %9t~ to protect. #7+9 -39 by g3 etc (Unadi
167) fesamy st | amgaar adt |
Fase = o - g=would go.
FH—a=to go. (Nighantu 2-14-104)
w432 a1 g of fa elides ( 3-4-97 ) 8= is optative (3-4-7)
SaT - s = for instruction.
I~ =to instruct. AR+~ (Unadi 608), @
comes by AT etc (7-1.58)
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IV fewet (Remark) :—

Maha Ratu Zarathustra also counts on the assistance of
the saints (Sosyants). There are many saintly people, and
they would gather round him and do their quota. Men
‘of pure conscience are his real strength.

We are reminded how in the darkest days of Vedic
religion, when the Indo-Persian culture was undergoing the
severest test, another virile Apostle of the race, Guru
Govinda Sinha, sounded the same theme of gathering all
honest people around him in order to rebwld the nation.

The following is one of the most famous verses of the
Adi-Grantha—Guru Grantha Sahib.

ar gt |y s dRAT 9% e )
&g AT TE WO & AT T T N

There is Name (God) above, and honest people below,
and there is Guru Govinda Sinha (to organise them). Why
do you not take to the Scripture (and be assured that there
is no cause for despair) ?

B | O T ATAT W AqwT TR 9,
AT R TIEGAT 77 FTATL T,
T-STATAY § WY ST SRy,
TEY GITH ALY ATEAA SATAII T,

&Y T T i g S

312

i

i W e S A———

T [ 464
I. 7% (Prose order) i—

& 7 AN g qeE qed gaafa (Now that villain who
defiles the rules of rectitude) w: wraf: EE O g
(for the devastation of the world, the village and the
country) Zefa: 3% ¢%: Sfiet: sigpse: (beirg evil-doer, by own
deeds, soul-loser) & WoieT, 4 @ & w9v3: 7 #44 (O Mazda,
who so strips him of his strength and vitality) & g gfm:
amy mgfsss wafn (He leads him to the respectable path of
good sentiments).

II a9 (Translation) :—

Now those villains who defile the directions of Rec-
titude, to the devastation of the world, the village and the
country ; being evil-doer, such one i, by his own deeds,
a soul-forfeit (out-law), and any one, who strips such vxllam
of his strength and vitality, puts him in the well-known
path of nobility (on the right track of virtue),

III &% ( Word-note ) i—
AT-g=T 1 cfan (fexinine 1/3)
@ dose not change to @1 by waTfamy | L CE
Vo= 7 = villain.
FR=to injure 5+ 98- | T isadded by the extension
of the rule 4% 3177 35 (7-1-36), 1/1 = gy
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u | 3§ a7 |y aEiE far 99,
SATAred a1 g fagesAT av |
TAT A T AT F A,
T gfe_ 9 ST S A |
TFATE $Y AAT @ AT A |

I a9 ( Prose order ) :—

72 1 g9g: 99 G WA 2 W 3ri ( and the good-man
powerful, who slays the scoundrel proceeding for laceration )
@iy frag: a1 (of a relative or afriend ) v sfis %
9w, ( the pious man, living by principle ) fafww @1 &g
#@a¥ 5 474, ( being judicious, one would teil this to be manly )
&, @ w9 399 (O Abura, raise him up from this
violence )

11 &a9r% (Translation) i—

The good capable man, who kills one proceeding for the
laceration of a relative or a friend, the pious man living by
Exwe, (if he kills) the scoundrel—any one, being judicious
would call that { action ) to be manly, Ahura Mazda, save
him from ( the sinsof ) this violence,

I &% ( Word-note ) :i—

R = = 5= lordly
f@—gafa~to rule fsa-gww 4 is added by wf-
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TR ete (3-4-17) mwtd (1/1)-ggim) @ comes by
Pt ete (7-170 )
A =feAft - cuts
G—Ffa=to cut o+3% T-WTG! ¥ comes by =3 fy
(3-1-44) and 7 comes by famy fan-omgaT: (7-1-69)
T elides by %% s9-g¢ etc (24-80 )@= is used in the
present tense by 53 sE—agfez: (3-4-6)
fteft =27t = Fearomy = for rending
T~ aia=to rend £+ fr—zfir | awek gt 1 il femmar

HAAT 1 minphmiaﬂbytbedicmmﬁ!mﬂ_
FEET |

FATY = 37y = relative
CLECE YL C 0
- object of the verbal noun ! by the rule o
o (2-3-65)
foraea: = fygomi=of the friends
object of the verbal noun &Rt =a¥iin place of qit by
the Vartika =i spdif wrsgm |
T =T A=fafiEr=according to principles
W—iA=to pronounce @ +7=tat=direction, law ( unadi
293 9. .
FMar in the noun: wsed as an adverb. by the dictum
AEITA: IR 50 in place of g by 591 @2k ete
A~ o5 — o~ living
ot —afrafis = to live ¥y —+a7 = vy
#47 is added by Zftaan: sa7 ( 3417 ) s+ (141 )=
517
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ofpim 1. ¥ comes by 3fgst ete ( 7-1-70 )+ ¥y becomes
w7 by extension of afa-gegt: etc ( 6-499)

fafae = fefie: - Judge
fr—fimfm = to discriminate-
fr=+ g = fufa: (unadi 54 ) sz in Persian (mdcz9-4)

B =E=a1~ being ( vide 464 )

EAA = FY ~ TSI = £0 common man=rmanly
dative of ® g Sl of praise by extension of WK,
et (1-4-34 ),

FR=sa~fully -

TR = FTHTIG ~ raise
T 4 2~ T-Ta9 = to rise 37 warfEz ) .
aumﬁ-to tise Feaaifya o (implied capsative )=to
raise ¥ fg=9t7 ) fi becomes st by, the extension
of the rule s=fa o= wify ( 3-1-84 )

|/ = T — 0 = offence
F—Pni=to burt F+@=gq (unndl 387) Ablative

of s

IV fzort (Remark ) :— A

The criminal needs to be punished, for the sake of the
vindication of law. Sri Krishna says in the Mahabharata,
we ¥ o wasn TR A S s 0
] Santi Parva 278-20
Non-violence is the whole of equity, but benevolent
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violence is also equally equitable, T tell you truly, this s the
equity that 1 follow.in truth, -

' Mahabhasata lends mpvon‘to{ﬂsvie'w'

o el € T 6
T AT g R e g

Santi Parva 109-32

By his own action, the murderer foriexts lnslifg. 'l'kere
is 1o crime in killing him, sina-hro W wls 11l

e |
Hinry

R\ R T AN T ERAT AT,

i ’iﬂﬂﬁ‘ﬁ’m@r&gm@ﬁ@
g A T AT RAT]
A AT FATHIAT AT AN

I W(Proseo:der) = Rij = PR

mvmu&mﬂmmﬁlf.mtthem yh$mnm
wmehelmqshnm)wxw e, G w7 ( he. surely, goes
to the house of lie ) &1: ft 2 @ ¥ r,w% =i (Heindeed

,,,,, -1

Pt

mvxcwus who is most-well to thevmous) Rm
mﬂw ( e i pious, to whom a pious is dear | a d¥ia
dar with & ‘gt (‘which ' you ordained asrtl(e'“nmhry
religion, O Ahura )

L)
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II.  %g7g (Translation) :—
Whereas the man whe does not come to belp him, will
surely go the sbode of lie. He certainly is vicious, who is
most good to the vicious, and he is pious, to whom a piots

oneis dear. This you ordained as the primary Law, O
Ahura,

1T Ziwr (Word-note) :—

fomrn - argfa-helping
9 —fufi=to give (Tmia)1  suewdNER | B+ -
fwm: | AW becomes #: by afi-qeat: ete, ( 6-4-99 )
Wrag=7¢{ = house ; object of
aen=gag - truly ; FEftar in ¥ (adverh )1 s in place
of e by ant g-am ete
T = =i - e s - goes
m—anfa=to go ( Nighantu 2-14-39 )
ar+a fa~-amg ) gof fi elides by gaer etc ( 3-4-97 )
ATRTH ~ TIHL=vicious
ZEAmM~to injure % § +7g~2 W91 wg is added by

amafogy of ff% g ¥ (7-1-36) zaws +q (11)=
RS 3 becomes 314 by 34549 etc ( 6-4-14 )
STFAT = HYT, = JTf%: = pious
HI+TA] =591 s9e1+§ (D=1 7fis added
by the Vartik g=gfy fafadt: In case of 937 the form
is YT |
520

Lol 46-6 ]
=which—object of g/ .
o~ sirrd=tor religion
%= words ( Nighantu 1-11) sicred  words, indirect
object of 4 | =g} in place of ffiaT by fawan ( idiom )
Sar fomnfin rg ( Rig 1-2-3)
G = 931 = primary
TN=ATY ~ ATpE=gave

T=RRIfi = to give 7 warf: ol @S ﬁr-m[l
g of fiy elides ( 3-3-97 )

IV, =it (Remark)
The man who connives at vice is himself vicious.
AW S T g Afwae A fgota
&1: 5 Ay 35 o HugFre 1
Mahabharat—Adiparva 180-1

Hfone does not try to prevent a crime that ic being
perpetrated before his eyes, he gets a share of the crime.
And Rabindranath éxpresses the idea
AT A FX AW 2419 3 67 |
AV 7 G A 40 9 40
May your wrath burn as straw—both him who commits
a crime and him who permits it to be committed.
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4671 st
ﬁmmﬂﬁmm, i
g W1 FLATAT AT AR |
S AW, AT AT RAER T,
TATAT TR AU AT 4577 | .

mmmz.mmmn

1 47 (Prose order) i—

ows, § W 1 WAy TEg w5 ( which person indeed
would give me protection, O Mazda ) 33 T 2 W &t
#qifa ( when the vicious villain oppresses me ) FF=L 3:
m T WA (c.xceptyour fire and your conscience ) g =5

§: =itw: swwm sewet ( by those deedso(Ahura, by which

you formed rectitude ) #t wEat A% 5% 9a= ( that rule
tell for my religion )

11 &g (Translation) i—

Which person will give me protection Mazda, when:

sinful villains oppress me, except yourself and your fire and
conscience, by the deeds of which two ( fire and conscience )

You established rectiude ¢ Explain this rule to me for my

11 Ziw (Word-note ) :—
#5 =% =who indeed
522
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sl [467
 The visarga of % elides, and yet there is Sandhi (15 =1)
bythcexmmmofthemle!ﬂﬂﬁﬁetc (6-1—13#)

A = 7:=person >

m_m_pmm . P . : T
M—a1fé = to protect 'n+g1-'ngl (unadz.’m)

T~ 717~ would give , d
T—afi=to give. 4z =gl g of elides by
3-4-97 81 is optative by 3-4-7

FFATH_ = {7z = villain

\ REI"E=Z 7). a9.is added by fai: etc (7~1~36) 5
becomes long in g9a7 (1/1) by siegaeary et { 6-4-14 )

ety — fnfa=oppresses
Fi—ifit = to assail 49+ 72 ( frequentative )=fraff |

ﬁ-w—m-wmmn
VA = sin T, + & = T |
T in place of 59wT by gf 8-3% etc.

AR = H3: = 0 = thatt fire
omit is. induced by w=my1 § in place of mAT by
a9t -7% etc
affy s o siff sgwfa Ty (R132~8-5)

TGTHY = 571 =5 = which -
adjective to s3tar: | b

et = e = e = a1t 9 = You created
T ] —eifi = o fashion ( o ) T + B 7 - et |
X qgasr  Initinl 3 prevented bym ete (6-4-75)

m\



.'x'?‘

46-7 ] T

7 becomes 3 by #5@mw and W becomes ¥ by MW
etc (6-3-173 )

T § = fpaei = Rule
T —TEfg=to award FE4FOY =T 1 (unadi 563 ) 7
comes by ¥-§T etc (unadi 563) 7 comes by gfi
(7-1-58 ) faat snq 1 object of wars |

Tt Ri=for relegion
T~ Sacred word ( Nighartu 1-11 ) avger st |
a7 frarf ool ( Rig 1-2-3 )

wara -3 fg=tell

| S=F2+81Z ft1 5% becomes 1w by the extension of
the Rule ¥ 351 ( 7-4-20 )

IV fZot (Remark) :—
The Veda proclaims loudly that Rudra alone can save
us from annihilation and that there is no other way of escape
Famen, o gad wrd, s et aee. aeTy |
we fafeea arf e ufts, wma: qma faeri spgam 0
Yajus—31-8
Jalal knows noother resort.
a7 7 9 W iR a1 )
9 19T ST W w1 w8 g =e_u Masnavi 4-3499
To whom else should [ turn? It is you who generate
the inclination to pray and then geant the prayer.
Fire is symbolical of the all consuming love of God and
those who call the Parsis Fire-worshippers, pay a conpliment

5&.

Y [ 468
to them. The term however is not intended as a
compliment. This evoked & retort from Bashshar that “the
earth is dark, and the Fire résplendant and the Fire has been

adored since it become Fire” ( Browne—Literary History
of Persia-yol I, p 267 )

&0 T AT A A A1 Masnavi 1-9
%"Whodoampomthisﬁre'isubadésdnd

whileonewhoentmmmthei'ire is a true Parsi, and
mayrhemtheﬁemu:onmthushtxahxmself.

FERT ST YT 9T Y 5
¥R AT T 0T e S ER 0 Masnavi 1-3922

€1 T AT MATAT 2y A,
ﬁmmmmﬁqWMn
T AT AW T v,

Y AT AT §9 {197 |
e TR, FTA, A Fwwe

I =7 (Prose order) :i—

Wmmamﬂwmwrthﬂtthennm whatsver
plots he makes against me ) sy sty =8 wl ﬁm{m
(may not its flame, by action, burn me ) T W= g
( mag it revert to him ) fzad svam ( and afitice the maliciots )
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4€-8 ] L

71 39 §74TH: & o 997, ( may that seclude this the mind
of the pious | & #war, 41 g1 #af fime: gwod (and never O
Mazda, of the malicious impious )

II F@E (Translation) :—

Whatever may be the plot that the sinner makes against
me, let not its flame burn me by its action, Let it revert
to him and afflict the sinner. May it seclude ( what ) the
soul of the pious ( is ), but never O Mazda, on any account,
that ( the soul ) of the impious antagonist,

I 21 (Word-note) i—
T a1=37 %7~ Or that, and when g
#=against me ; Fdt by B 2% & etc ( 1-4-37)
ar: = gfa = whatever ; qualifies 7T | '
TET: = ST ~ affairs, plots
f—srrgfa = to spread ( Nighantu 2-14-121 ) |3 o=y
(unadi 400.) fsamg o) object of 7% 1
o — 1T = enacts ; NT—@Z ¥=% Sans @=Zend w7 1
YA = G = sinner

T ~sin @ =371 € in place of g (1/1) by
g1t -89 etc nominative to ¥ |

Fu=Hg=me ; object of w7 |
i - s =flames ; sify—Fire
526
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Zaat [46-8
TS~ §2a=may burn
79— S14f1 = to burn 577 R'l'r&' | fogam,
FETIIE, = 3~ may return
SME+E4@E 1 € becomes AT by gt o g ( 2445 ) ar
sT=to go ( Nighantu 2-1.4 )
W~ ffigri=may afflict ; s —aqufa=to hurt fis )
fvar=fd=malicious § s/ o
-2 f-to injure ﬁw«i-m-fmy W’I is added by
‘_iﬁ‘*!@‘ 557 (3+4-17') object of ) o in place of
Tt b’!‘fﬂi‘ etc. :
FH=am ~mind ; object ofmu
B ST oA et a7 (Rigveda 7-86-2) 1 speak to my mind.
gr=and that ; refers to sy :
¥~ o~ this ; vide Nighantu 4-2-80, qualifies A=
§HTR: = awwed = of the honest ; refers to a4
=R~ may save | exclude ) ; qT—qrfi—amit | ﬂ’i{m

Arga=aq |

&1 T =gariam - ever

g =gy = of the dishonest ; relates to 74 |
fiwa ~ figa:=of the malicious

ﬁ-pm:ﬁwq_l qualifies 9013 | 1 in place of gat by

89t 8-3% etc

IV 29t ( Remark ) i—

The machination of the vicious does more harm to him
than to his enimy. It degrades his soul.
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46-9] YT

7 it wf qug: T A 0w A W
STERAT B IV 3 TR FAH g8 1 Santi Parva 20-45
Jalal says that such is the case with the non-believers,

TN T TEL G AR |
AN & WL {7 7= W T 1| Masnavi 2-789

& | % &I AfEr Sy wAeE,
T AT A TRIE |
7§13 AT AT AT T AN AT |
ghwAT AT AT T ANE AT

1. 47 ( Prose order )—

& & (whois he ) & feq: ma: @i 93w ( which premier
saint would inspire me ), ¥u7 &t gfg’ WMy ( that [ may
adore you, the most adarable ) ﬁ@ﬁmm { noble
in deeds, lordly ‘and righteous ) JT T, I SNL WY T
amEd, ( that which 15 your rectitude, and sbout which the
cecator of the world spoke ) %7 %9 a5y 4% & envfa { 1 desire
that from you through Conscience )

I Fga% (Translation) :—
Who is that premier saint who would inspire me, so that
1 might adore you, the most venerable one, benign in deeds,
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lordly and righteous. What your Rectitude is—the
Rectitude about which the maker of the world spoke—|
wish ( to know ) that from you, through conscience.

IIT Z%r (Word-note)—

Lt R
a7, #9% and #97% are equivalents
T =FT%: =~ devotee

FY ~Ff=to serve ( Nighantu 34) spg 4=
( unadi 178 )

9 = A1ZAT = would teach
Fa—Safa, Swgfa=to lead (oram: ) frg+3zfi—Sum)
g of fi elides by g etc ( 3-4-97 )
fa—aafa=to know, fei—3afa=to instruct ( spmwta
—Nairyosang ) vide 33-2.

afae’ — gf4y’ — 7ega% = most adorable
E—gifa~to worship 54+ 3= g+ m-7fA81 7 of
727 elides by Z: ( 6-4-156 )
Zimf « Far: =g = we would adore
TI—EFA=1to revere 3W-+@2 WG| |G is equivalent of
afi by gmfa: ( 7-1-46 ) i ageaag |
of Fg—3wM—~to understand FH—z=gfr=to be pleased
({ Macdonell ) Vide 3ws ( 44-7 )
<qfet: = sqiH 3= FHa=in deeds
AT in LhelocatiVeby!lf‘.ﬁctc(Z—Hd)
34 529



46-9] i
FeE = A =righteous.
a+af 35511 object of ¥Nfg In case of sulfix
ag4 the form would be at997d 1
A =Fa=your ; dedr to you.
ay=g:d=for which
adjective to TR * ¥7 in place of w34t by avt q-7% etc
smra=gqaiq=about Rectitude
indirect object of s 1 F3d1 by faan ( option )
ifa = =prfa =1 wish
Fq—eqfa = to wish ( =5 is the optional form )
o +oz fa-enfa=gafa 1 s wakes the place of
by gi-fag-a9ug etc
Ar=3=1; B in place of 7T by aq-fasamg etc
ar=ag=that ; object of §]Fa |
3t in place of T by @it a-a3 etc
a1g ~ d=c7a~ from you.
ablative of 2af | qdt in place of wasiT by #v-far-a50% ete.

1V. fZwit (Remark ) :—

The example of a saint inspires more enthusiasm than
the monitions of hundred others. The Lfe of the samnr,
teaches a man that the ideal of God-realisation is not sheer
empty talk or mere surmise ‘

meA P SVOWTT B, SO SR |
T g 7T A, 1419 ot FeAar AnEand i
Mundaka—1-2-13
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ZaT [46-10
s@fFar ( Theosophy = knowledge of God) is the highest
knowledge—and an Apostle teaches this, if rightly approached.
Common people have noidea about the spiritual powers of
a saint. They see only his outer form, but lack the knowledge
that he can lead the disciple to Mazda.

st e ot 3 T 0 @ )
W &Y A% 39 179 o1 @5 1 Masnavi 4-836
Tt is only when a man comes in contact with a better man
that he becomes conscious of hisown defects and thinks of
raising himself to the higher level,

AT AGE ¥ FE AL 74 AGH |
AT ALK 37 %> AR ATSSAT 0 Masnavi 2-3474

Until the copper has seen the gold, it does not develop
the desire to become gold. Until a man gets into touch
with a saint, he does not know what god-intoxication means.

Only Zarathushtra can inspire the love for Mazda,

Ro | ¥ 1 /1Z a1 AT A1 WET 9E,
ATI AEE AT , AT T |
AT ERTIE SATIAY, T AT,

R AR Ao T SE SR
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1 =7 (Prose order) i—

% srge Wy, @, AT AT A7 ( © Abura Mazda, he whether
a man. or a woman) i T ( who sustains, out of regard
for me ) %A, A s wfgy w¥ew ( what you tald to be the
best of lfe) smiw aning 33 wawn wswd (viz virtue for
the sake of virtue, and nonchalance through conscience )
g =y sgwat mm o ( and whom 1 gather for the wor-
ship of one-like-you ) % : fasf: fawm: d% (with them all,
T would cross the Chinvat bridge )

II. g (Translation) *—

Man or woman, O Abura Mazda, who for my sake,
sticks to what you told to be the best (asset) of Yife viz.
virtue for the sake of virtue and non-chalance through
conscience, and thase whom 1 associate in your worship,—
with all of them, | would cross the Chinvat bridge.

11 #wr (Word-note) :—

T~ 7ad = out of regard for me.
i dimfgg’ | =841 in the object of to please (understood)
by the rule fagmiossg etc ( 2-3-14)

57 = AT} = woman ; 77— woman ( Nighantu 3-29-18 )

Srara ~ §a1fa = preserves wi—gaifa=to uphold @7 s F1f%: 1
foz qm fog is used in the present tense by fae
(3-3172)
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T =77 = that,
object of #1gm | 7 ia place of fidflar by g7t §9% etc
(7-1-39)

&~ &g~ Thou.
7 of 7] becomes 3 by daara {1-1-45) and ® elides as
ine (2/1).

argET— T4 = You tell.
fag-afa=to know. 3r-a4ifya frg (implied ‘causative) =to
inform f%+#z_fi=F== | T changes to 4 by fady @21 ar
{ 3-4-83 ) Sans #1=Zend @& 1+ Sans 7=Zend g1

afgear =347 = best ; 78 (good) + 3z =Tz —5faz
adjective used as noun. object of IFEETI #T in place
of f3diar by aut §-3% etc.

wdf - = Rectitude.
2% is used in all the three gendersas #w:, #1dT and 2191
object ( case in apposition with ¥ ) of Frzer |

a1 9 - gtg = whom too.

ant = dqgifa = 1 assemble.
qi-wgfa=to go, wemaitsa fo= (implied causative )
—=tolead. THER | WI-WI oF
nF=1 call (whom 1 call to your prayer)zsti=wafa=
tocall. I 7| @ comes by fay 7z 3fz |
WAt ~ pansmi=of one-like~you.
GO -7+ (F9%)=-You. o7 in Persiin, FJWI+¥AT=
FHEAN 93 expresses similarity by the Vartika 7%~
#eg: A2 939, ¢ Plural is used in place of singular
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(e in place of @) by the rule s @
(1-2-59 )

wgTa =~ qurd=for worship.
“Fga e it am, mn faw: gafs:” e )
a5 = 793 =~ ardour for God #% and #A are equivalent (i.e
ng ends in ¥, as well as in 3 )—vide &% s fafaa’
a7 WA—Swetaswatara 1-12, wEq agdi

%= 35— beyond, across.

9 is repeated by §-5-39 etc (8-1-6). Itis used ata dis-
tance from the verb ( % ) by sqafymra ( 1-4-82 )

femaa - fa4sa'=g9% Fe-ag=separating,
fa—Efa—to gather, to separate by collection ( cf
fufaeag aw s —Rig 10-86-19—separating Dasas and
Aryas). To discriminate.

 Adjective to 43 1 941 in place iy ( faFam: in place
of fe== ) by 83-fre =z etc (vide 46-11, 51-13 )

i = Zerfeeg = 1 would cross.
ar—grfa=to complete ( #emim )=to go beyond. SEHTIEH 1
S45T4+82 o=mi1 © becomes Y by Far st=ww ( 3:4-96 )

#z is optative by fo=d 22_( 34-7)

s ~ g~ bridge. ,

g-nfi=togo. F+g+F=9g1 ( Unadi72) by which
OnNe passes over.

There is no discrimination against any body. Every one
—man or woman—can crose the Chinvat bridge if he sticks
534
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to conscience, rectitude and nonchalance. ‘Duty for
Duty’e sake’ is enunciated here for the first time.

The idea of the Bridge is found in the Rigveda too—
Ay qane %00 #9 a0egg ( 9-41-2 ). Let us think of the
happy regions beyond the difficult-to-pass bridge.

Chinvat is transliterated in the Koran as Sirat ( Sirat ul
Mustakim ). There isno ch () in the Arsbic. Thus the
word becomes “Sinvat’ and then 'Sirat’.

The word #% (religion) is bodily transplanted in the
Koran. (Armabic roots are all triliteral—'Dina’ cannot be
desived from any Arabic root).

That two such fundamental concepts, as ‘Dina’ and
‘Sirat, are taken over in the Koran, shows what regard
Hazrat Muhammad had £ Mazda-Yasna.

Congregationial priayer in the basic nced of the
Church in order to knit togecher the niembers of the reli-
gious body and thereby make the Church (Magha )
stranger.

The ancient Arvans observed this rule by meeting to-
gether for joint worship on Amavasya and Purnima days,
The Hindus called thie Darsa-Paurpamasi, and the Parsis
Darun ceremony.

Magha-van ( the Supreme Head of the Magha) Zara-
thushtra wished this institution to be retained, He refers
0 it as 7339 in Yas 28-9, and again refers to it here.

Guru Govinda Sinha had reafised the great importance
of this institution, and revived it 1a Diwan of the Sangnt.
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The Gita alse encourages united prayer—
AR AR A A |
s at T gfaswfEsn Gita 109

For, in common devotion to the Gospel of the Prophet,
the faithful become united.
Jalal extolls the unity of the Church.

AT ANAG Fw T TR )
FATH AT FEA A AE 0 Masnavi 4—408

They differ in body but not in mind.

zzlwmmm
AT STA TR AR HIZNZATE WA |
W& T WA GATEA 0,
a7 - a91 AT T |
TATE AT FAN GHATE FAT |

1 =7 (Prose order) :—

TR FH w m? ¢ 774 ( may the followers of Karpa and
Kavt annes nonchalance ) e Wﬁl?: S BT qm:i}(by
évil deeds they deprave men insoul | =5 =21 =71 =& F A
Fefd ( whom their own soul: and own thoughts chastise )
Ir:{ #tfq w3 ( when they arrive | g5 f57aa) 943 { where the
Chiavat bridge is ) fqmy a9y 2w #fq sw&%: ( the inmates
of the House of Lie for all time )
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II 33917 (Translation) :—

May the Karpas and the Kavis imbibe nonchalancen. By
their evil deeds, they kill the sou! of man,~{ those people )
at whom their own souls and own ideas rage, when they
arrive where the Chinvar bridge is ; they are the inmates
of the Housz of Lis ( this deceptive world ) for all time.

II 27 ( word-note) :—
2 = T = with nonchalance ; #5704 grnar )
ST = Y791 — may join
A9 ~FTA=t0 unite. GTHTEH | Iw—32 sfsm gof wba
clides by g ete ( 3-4-97 ) and # by HETT etc (8-2-23)
# is optative a2 32 ( 5-47 )
WA =wita:=follower of &7
Wi+ @=gita | by Tz ete (4-2-93 ( vide 48-10, 51-14 )
wrfa:=follower of Kavi
o+ =wia) by sifpaea ( 4-1-96 )
gAA=gfm=destroy
-gwfa=to bunt ( Kale ) s aarfa: o 79| 7 comes
by 3t gaEWt ( 7-1-59 ) uxfa #z wf= 1 5135 is changed
to g by fEgmmfaet ete ( 342 )and 557 into <7 ( tike
7 ) by esen ( 7-1-42 ) ( vide 53-6.) Sans = zend &
At = By = Hgeqg=man ; indirect object of ey |
WA =T =7 =~ whom : object of F9,; Sans & =Zend g |
|- —own ; adjective to Zaf
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zaf = 2mwAT=s0ul
SE=FAT=0wWn
adijective to #1 1  © in place of 9T by g9t 8-8% etc
=Awgfa=chides .
% 9—%qfa=to rage g s 54 f7) gof B
elides by za® etc { 3-4-97 ) ‘
carar=fafa:=Concepts ;  %A=to  think. *A+=E =291 |
oyt s
nRa=mgfm=go ; M—awfa=to go ( Nighantu 2-14) nq+8z
sf=mi1 | % of ¥ elides by g% etc ( 3-4-97 ) and @ by
Hanmeey ete ( 8-2-23 )
faraa=fe=ga=fafana=separating |
fa—fadtfa=to select fs+yg=feeam foma+y (1/1)
=fasgm1 [« is stopped by the extension of the rule
whramay: 9= ( 6-1-6 ) ] adjective to &g: |
791 in place of mmr ( feewa: in place of fa=sa) by &7
-3% ete ( vide 46-10, 51-13)
qam=Fm=for time'
fyfra by @A, etc ( 2-3-5 ) 7@l in place of fidiar by
g7 fag-sm etc
( vide 49-8, 53-1, 53-4 )
‘zufa=ng=in the abode
za=house ( Nighantu 3-4 ) @99 is an equivalent of 37 by
the dictum #17 23417 819: | &A1 in the locative.
wim=1":=being
s +fa=wfe (unadi 620 ) wfe+e5 ( 1/3 )=0%3: |
( vide 31.22))
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IV fZorft (Remark) :—

The sinner wrongs himself the most—he will curse
himself on the Day of Judgement. One who is established
in nonchalance hes no reasson to sin and no occassion
for repentence.

The criminal deserves pity rather than curse, and Maha
Ratu Zarathushtea wishes well of the Kayis and Karpas too ;
wishes for them, Kshathram (moral courage)

a1 T % A7 T e e
F HWT W T AT 3 @wr 1 Masonavi 3—1802

[ pray for the dog that bites ; may Khuda cure its temper,

In the blind fury for destruction, they destroy even
their own selves.

BN THHm AT
7 AT {1 W e Masnavi 5—530
When a man is in the grip of passions, he identifies him-

self with his lower self. He does not realise that it is the

enemy of his real self.
o T A1 A e o
e FdATET 9 30 AW 571 Masnavi 1—1317

The lion saw himself in the well and in his fury he did
not know himself at the moment from the enemy. (distin-
guish the Higher (Real) Self fram the Lower Self),
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RR | WY SR AT AU TR T,
TOUT T FAAET AATA |
ATAANEE NCATAT FIET SAGEET,
9 7 915 T A A A,

SUgEAT TATE AT R A

1 =7 (Prose order) i—

O T FATFAA AEA4 AT A A9 3T ( as soon
as Rectitude grows in the rite-less sons and grandsons of
Frayana the Turanian). STow: =agaT waay: 139 ( their realms
develop by the force of faith) 331 ¥g "1 T an Wt 4t
(forthwith conscience reaches them) way: 3ige: Wa 41 THAW
o5t ( Ahura Mazda instructs them to their delight).

Il aqa7 ( Translation ) i—

As «oon as Rectitude grows in the riteless sons and grand-
sans of :nyana.‘the Turanian, so soon do their realms develop
by the power of Faith and forthwith Conscience accosts
them and Ahuta Mazda (Himself) teaches them to their
delight.
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I Zi%r (Word-note) :—
R=mg=even.

Frd (1-1-57 ) is srgfammer ie. to be known by actua!
usage. Thus 37 is a fagrg |

A-GRY=HU A= =in the sons.

A+9a+g=a77 1 7 does not ch AT
7 ange t b
etc (6-3-75 ) P

wegg=dtg=in the grandsons,

TG\ elides by Wit ete ( 8-4-65 )
=TI =of the Turanian

47 becomes ¢ by the dictum aritesi ne AT |
T~ TG - grows ;. Wi—FARH=to grow A EA+ BT T

¥ elides by the extension TERT
of the R
etc. (2-4-80 ) il

YT = Aleq = rite-less,
Fi—to worship. Ju4ge=giwg ) o g qrog=
sacrifice 517 3159 ¥&7 @ %97 | Bahubrihi,
m:x-f“w::rcgions.
:—ﬂvﬂf&-m spread ( Nighantu 2-14 )
ok WY =39 ( unadi 400 ) nominative of STy

HTad -+ {7t = develop,

m-w spread. A+NAHFE HA=TR 1§ comes by
fi 8-1-44 ) and 3w elides by 777 5957 etc (2-4-80)
ZT. 0 present tense by g=afiy etc (3-4-6 ) ( vide 46-18 ),
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To levet up, is the law of social growth. If you neglect
this rule you take the risk of being levelled down.

Jalal tells us how there are kindred souls in every race

=7 g g ST o8 = |
o1 7m7 1 7% 3 @mna Il Masnavi 1—1206
Sometimes a Turk will be found toagree more with a
Hindu than with another Turk

Love of God is calculated to remove the distinction bet=
ween one nation and another.
FagT WA g W LR
qqaer 4% 7% WEE #7%E | Masnavi—2-1345
The paint of Allah is from the pot of Hu (Brahma).
All picball things become of one colour thereby.
A Maha Ratu Zarathushtra intended that nona-Aryans
should be brought over to the Aryan fold.

J Eaithiul to his wish, Jalal the great cisti showed that
sll noble truths thae the Koran contains ate to be found
in the Masnavi (which is only a gloss of the Gatha)

w3 G AN I,
g i A S Clandfild—

Persian Literature P. 176
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ave taken the martow out of the Koran
nd »
bones for the dogs to fight over. g

Thus he made it casy for the Arabs to accept the
religion of the Gatha by way of Sufism

’ Similarly it may be shown that nothing is to be found
in ansf- other scripture which is not found in the Gatha
]alnl. only leads the way so far as the Arabs are conoemed‘
Kabir does so for the Indiane '

23| 7 fevamim wwge q e,
WAUT AT T AT T ok |
97 &% AALTAT AP T A,
T TCATAT AT T AT,
9 3 9 ¥E-weE gu-amEw )

I &% ( Prose order ) :—

feaean s’ o ( honouring spitama Zasathushtra )
(?’th:tﬁ‘ Fﬂq; ( who rejoices in men ) & AT mﬁw
man is worthy of great fame ) Lo g m\,aém

S ( may Ahura Mazda grant him life ) 53 wae e} T

a8 ( may conscience develop regiors for him) smy o

9914 7E-0fE ( Rectitude regards him as a good friend ),
35 545
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4613 ] amat

Thus one should be a friend to everybody.
mint g: aga e’ aqat = fal @ _
AT HAAT A7 @ 99 3% wea | Santi Parva 268-9
Only he who is the friend to knows what Rectitude is,
everybody.)
Zamad Agni ( Glowing Fire) glows with love, Heis
the votary of love—love for God and love for man.
Two noble sons of Persia, apportions the great heritage
of Atharvan Zarathushtra.
Jalaluddin, the Sufi inherits the love for God, and
Rahaulls, the neo-Sufi inherits the love for man.

Individual and Society are related to each other as
mutual end and means. The end of the Society lies towards
producing a higher type of individuals, The end of the
individual is to improve the social environment so asto
make it fitter for the production of better types of indi-
viduals.

This social service, which is the concrete end of the life
of the individual, is not to be confined to any particular
country but should extend throughout the world—to the
whole of humanity. For itisfar from being the case, that
a particular country alone is capable of produciug the higher
type of men. There are godly men in every race. In
every man, there is the possibility of the Suparman—in
every Nara, there is the possibility of the Narayana.

To hold that the gospel of Atharvan Zarathushtra 15
548
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meant for the Tranins a/one, as some are inclined to do, is

to miss the significance of his message and to dwarf his
greatness, '

Brotherhood of Man is the idea that appealed to him
most.  And that is the only meaning of the “Service of the
soul of the world"” with which the Gatha starts (Yas. 28-1)
The world has no other soul to be served.

It is nlso moved by this idea, that in cont:adistinc'tion to
the Khayuu) Atha:van Zarathushm founded “The Order
of the Geus Vastra” or the “Servant of the World Society”,
(Yas. 334) and combined in lumse!f the triple function of
the Brahmin, the Kshatriya and the Vaishyd and became ‘the
premier priest, the premier warrior and the premier farmer’
{Farvardin Yasht-S. 88)

Inasmuchas it was an order of the Geus (World)
Vastra, it was not to be confined to Iran. And in order that
there might not be any mistake in the matter, not to speak
of others, even the ungodly Turanians ore hese expressly
directed to be included in the Brotherhood as soon as they
Become fit,

Tran had realised the wisdom of the Prophet's directions
and many & Turanian name finds an honourable mention in
the Fravardin Yasht.

But the forces of reaction had not died. They find an |
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ally in the natural vanity of man which is inclined to look
upon othiers not as so many persons, but only as things, whose
only value consists n being instrumental to his own purposes.
They are not prepared to give to others the weight that
 they give to themselevs, These men can bardly tolerate the

| idea of the Bortherhiood of Man and therefore also of the.
Fatherhood of God. For if God is the one father of all of

them, then all men are equal.

Caste system is the denial of equality within the nation
and race-arrogance is the denial of equality outside.

Atharvan Zarathushtra preached the Law of Equality in

: as emphatic terms as is possible. (Yas. 43:1). And equality

is calculated to strike at the root of race-prerogative as much
as that of caste-privilege,

It is an irony of fate that though the Koran claims to
have been delivered for the benefit of the Arabs only (Sura
41-44), it bas come to be the scripture for more non-Arabs
than Arabs, while the Gatha which was expected to be
promulgated to the whole of mankind (Yas, 31-3), has ceased
to be the national scripture of even the Persians.

Difference in the practical application of the idea of the
Brotherhood of Man, lies at the root of this disparity,

That scripture which is good for the wholé of mankind is

" worth more than that which is good for & particular section

only—this is how the human mind unconsciously thinks,
inspite of what some conceited Dastuts like it to think.
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99 | FYH TR AT 4T,
ASTE T F AT gAY A |
97 &Y AT fraaredar v,
W T AT FEANE A AT |
AT AT T T AT |

I =4 (Prose order) i—

i.aqa, F: M9 & 899 (O Zarathushtra, which pious
one xsdmwyw)wﬂaimagﬁ!ﬁ { and whodeaim‘
.gloryﬁ?t this great Magha ) = ¥ et s7: fwgrg: ( indeed he
is heroic Kava Vistaspa ) wegt siga1, 417 ¢4 @it gaf ( O Ahura
Mazda, mim whom you wish to be in same abode) art sag
%57 79R: 3% ¢ ( speed them by words of conscience )

I sg@r% (Translation) :—
O Zarathushtra, which virtuous man is friend to You,
and who. wishes high honour for this great Magha (Church) ¢
Yes, he is Kava Vistaspa, the Hero. Whom, O Ahura Mazda,

you. wish to be in  Your own abode ( presence ), hurry them
on through the voice of Conscience. |

I Her ( word-note) :—

HEET = A F=plous.
WA - S g (/1) | ;
- &fag
added by the Vartika gefa §-afedt | oy
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FAY: = fag: = dear
A +91 ssfrg: | qgr—a—=dr to choose
T+w-gi-ata | F becomes 3 by wE W g
(7-1-102) 7 3§ and 3 are variants (vide 31-2I,
44—2, 50—6, and 51—11 )
#t=nga = ( for ) great .
w8 is equivalent of #ga cf #g g 74 ( Rig 10-9-1)
wEm=sa=for this church.
st is induced by the word wafa by #: =i etc (23-16)
swpet=grerd=for fame object of uf¥ |
* qgdt in the object by the rule wry Eofr: ( 1-4-36)
waT=fag=wise
sfr4+g (1/1 =911 =1 in place of § by 4 % etc.
%7 is used in the Gatha in good sense Tand ¥ in bad
sense (i) &%= wise (i) Sfm=wise-ling.
for fi)—see, 5116, 53-2. (ii)—see 44-20
greft=HT:=heroic
qa—yerta=to strive 79 4+ fm=qrfaq ( vide 499 )
A =aa™ #Ad=in the same abode
g=1 ( Nighantu 34 ), vide 44-9
famg=nan = wafa=gsafii=you intend
Fi—aata=to think H1+ 82 fa=nafq g of 4 elides by %
etc (3-4-47 )=w7@ | #7 becomes #% by TI-®1 etc (7-3-78)
AU=TFY=T187=guide
wq—wata=to go ( Nighantu 2-14)
g -+ o] = T = to lead w5g -+ &1Z g = 599 becomes 77
by afran ete ( 6-4-99 ) or wa=speed %%+ firy = Fvafa
=to hurry on. vide 33-5.

552

¢aaT | 46-14
IV. 2ot (Remark ) i—

1t does not suffice to practise religion singly. A rehigious
group (Church or Magha) has to be formed, if the religion is
to be handed down from generation to generation. King
Vistaspa was well aware of this truth and ook care to
consolidate the Magha.

“The strength of an individual does not count for much,
upless he has the community at his back to suppore him,
Arjuna was defeated even by the savage Ahirs, when all the
‘Kshatriya clans were decimated in the Kurukshetra war,

g, g Tt S 19 & 9 At
wg UANE AU, TR, SPATEEE 34
Vishnu Purana 3-28-31
He wields the same weapons; but they avail him not.
Zarathutshtra is familiar to Mazda, Mazda calls him by

name,

AR FIHR A HGE T K g
AW W GRS A I & WA (| Diwan (310)
What a great delight, if the Beloved, even once calls the
lover by name,
Jalal tells'us that when one is friendly with a saint,
God HFimself becomes his friend.
LEER R e & ol
= A A WA X FEZ Masnavi 2—23
g conveys the same idea as the g™y giw of
Vaishnava Philosophy.
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24 | e e ¥ ferawmaTeEy,
[ e av ar ¥ gang afew ] |
] ZTag. T aETai T,
ATEY T4 AATIATE G ST 47N,
AT §4 ZTET $ TATI T AZET (|

1 =4 ( Prose order ) :—

¥ fegamm: §9T-95n = 78 (O ye, the Scions of Spitama,
the scions Haechat-aswa, | would tell you ) fog’ sz 97 § ﬁ'
afgz’ (all that whichis the best to hear ) 77 9w famuq s
= ( insofir as you distin_guish the Right and Wrong ) q9 a:
iﬂﬂ":mmqfd(mmountofthose.yourdeeds you will
be rewarded Rectitude ) 77 70 sigeey fiai g7 @mar @1 ( which
really is verily the best gift of Ahura in deed)

1. #7707 (Translation) :—

O Scions of the great Spitama clan, sons of Haechataspa,
I would teach you [those things which are the best for you
to hear] Since you discriminate the Right and the Wrong,
on account those your deeds, you have been granted Rec-
titude which really is verily the best gift of Ahura,

11 2w (Word-note) :—
- = AL HIFE § AT = Scions of Sechad-dswa
Haechat~aspa is the name ot the great-great grand-
554
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father of Zurathushtra &% F9: ¥4 8 FIGF—whose
horses sprinkle (are stallions).
femararar: ~ figas vive{ign: = Scions of Spitama.
Spitama was the fore father of Haechat-aspa—a partri-
arch,  f&9aR = feqam = qa-a0 = white-most of. 3w =
299 ( & elides )
Tl =it =1 rell.
wq-totell, ¥9+92 Y=Y 3T isused in the present
tense by fqsgwe % ( 3-1-133 ).
W 5% — g = ta hear,
g+fi=w$ | %% in place of g9 by R -9 etc (34-9)
T = 47 ~ 47 ~ insofar as,
a7 = fEd=right.
AT+ W= 1 97 is not changed to fe by the rule fangr
gl ( 7-4-44 )
famga - fyfussa = you discriminate.
fag—faafn = to seperate. oy gifg famfa famimzw
SATHTH + & = SIS = wrong too HETE = wrong.
9~ JHH ~ your
FaT+E=791 = in place of wd by 89f g-a% ete (7-1-39)
W4 =} = rectitude
w is used in all the three genders, Nominative (passive)
of 277 )
s = = to you ;  dative of 274 |
T = 4143 — will be given.
T 47 ~ to give ( wpdor ) o awTig: I T+ 9. paseive)
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=ggg91 both 3 and 3 ( two fawos ) bythedictum-sq:
fEomE etc. T+ Fsq@mF | @ elides by wwe
(7-1-41)=%3q | @2 s used in the future tense by
FeREER et ( 3-3-131)

T8~ 0= really,

AT = {14 = 7 = gift
F—rnfa=to give | FT4+q=39 ( unadi 167 ) =1 in place
of 391 by g4f 9-2% etc.

=15 ~ verily

et = i = first
FEAT=N 1 adjective to g |

¥4 -5~ indeed
repetition of 89 thrice, emphasises that Rectitude is the

best gift.

IV. 29l (Remark)

Discrimination between Right and Wirong is the essence
of Rectitude and Rectitude is the best gift of Mazda,

9 means Qught ~qd #9719 ¥ means what ought and
what ought not.

"Oughtness” is the only eriterion for determining duty.
What we feel as Yought to be done”, is our duty. There is
no other standard by which one can ascertain what his
duty 1s.

I, AT g o e e v o
E ST FE N A AR g ) Gita 18-9
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28 | SRS AT 7 AT
BRI a1 49 IedT FEAT w6 |
TAT 9T e ATHECAT
TT AT AATET £ WU |
TAT HAZTAT TZHY T AT ||

1 ##7 (Prose order) :—

¥ g% 7z, I ferad =afz (O Prishosheea of the Sugwa
family, [ with them ] for whom both of us desire perpetual
welfare ) #: B': g ui ( with those devotees do ve come
here ) #x swfa: 5w 533 ( where Faith associates with
Rectitude ) @ 54’ 580 #7@: 89 ( where nonchalance is the
gift of Consclence ) ¥7 #gt: Wz fewy &% ( where Ahura
Mazda utmost lies )

IL &79% (Translation) :—

O Hugva Frashoshtra, come up here along with those
devotees, for whom both of us, desire eternal good—where
Rectitude accompanies Faith, where Nom:iuhnce 18 the wish
of Conscience, and where in Ahura Maza lies the utmost,

I Ziwr (Word-note) :—
TWNE: = AvTae: F9Fn = Fareshoshtra
YI—offi=to cross 3 FOfE ) UNbaFemE 9
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( 9= ) 3T 46g |: gRIE: | §9% becomes 3 by Tt
etc ( 6-3-109 ) ( vide 29-8, 49-8, 51-17, 53-2 )
"o s = 0 : = with the devotees
sa—sifa=to serve ( Nighantu 3-4) =7 +7=mu
{ unadi 178 )* &y expresses the meaning of g ( with )
even without the word & by the implication 381 %ar |
ufig=ufg = 7= = come
g—nf5=to go g+ @12 fe=ufa-fy becomes i by 6-4-102
o - awHE 30 T Aw=Scion of Sugwa
g9 T AR A 2
a1\ =T = Tt = for whom
indirect object of #4f% 1 Feminine in plice of masculine
by aq-fr-=me etc 318 =g 1
FAfk=3191 z219: ~ both of us desire
qr =xf=to desire 497 +@7 991 w4 =1f} by the extension
of the rule ga=a1 #fh: ( 7-1-47 ) Sans F=zend 7 (@fF=417)
AT = FFsami=welfare
77 - afiz=to desire 9 +W~=-3A | F| forms a noun by
agaE etc (3-3-114) object of 3mfy) = in place of
feim by avt 8351 vide 43-1
wirg - fr=wfa=f77 = perpetual
sifigis nota verb here. It isan adjective. It is #egy
( indeclinable | mentioned under &ofy fags ete (1-1-37)
sfet becomes {4 in analogy with #7534 etc ( 14-141 )
aw ~ frm fi=associates ,
Fa—uafR =to go ( together ) [ Nighantu 2-14 ] wiendway |
it = vt

558.
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fr—fafa=to give | ToRgW | §4 + W=7 (= forms a noun
by ( 3-3-44 ) 317 in place of wgat by aat 7-2% ete

gfeaat = fafaad = urmost
sft ( much )+ 5 - i | most Ha6 (adverb ) to dfa)
31 is added to @R to intensify the meaning by the rule
=g et (54-11 )

ﬁ!t’:ﬁ%- lies ( stays )
Ar—EA=to lic, 307 & |

IV fzot ( Remark ) i—

Tt is in the company  of congenial friends; thar devotion
A% gt wwe g} ae
e §157 @rg 3% AT A 0 Masnavi 1-2804
When you want to go toHaj, seek the company of those
who cherish similar intention.
[There is probably suggestion of pilgrimage in this Rik.
At may refer to Raji (Rail—the birth-plice of Atharvan
Zarathushora]

99 | TAT § ATHTAT ANETAI,
AT AT Z-SATHIE KT |
7 difemey 2199 =T w2y = |
AT W, ATV AALTAT AT ]
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