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29-2] T
Persian, ( under the garb of Arabic nomenclature as is the
wont of the Sufis \,' points out how the world apparently is
full of misery.

LT UE I e R Gl
FTHWES T AT
i Masnavi 3-3540

If the world were not narrow, why isall this lamenta-
tiony Why does one become more bent with grief, the
longer he lives in the world

3| AET AT oW T 9,
FAT AT TEIE @A_|
g € AT | @
TET TATETAT VST |
¥ €T T A,
amm cceeEicieieclll

1 &= (Proseorder) i—

sy oiY: T sy orged. (then the Creator of the world
asked Asha) 5 7 @ (where is the Prophet for the
world 7) %: g% §iq wrer (who dominant, would ever
sustain her) SwT NI &9 (active, world-fosterer, and
vigorous) #1 o= sgd w9 (whom do you intend as her
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[29-2

lord?) g e i e (who would counteract
the oppression inflicted by the vmanu)

I 377 (Translation) :—

Then the Creator of the world (Mazda) asked Asha
(Rectitude) *Where is thy Prophet for the world who, capa-
ble, world-fosterer and vigorous, would sustain her always ?
Whom do you intend as her lord, as one who can thwart
the viclence of the wicked "

III &1 (Word-note) :—

2T = then.
SR of 377, T, WA (5-3-15)
ART = 5% = fashioner

o4 (agts ) et (929 ) w -+ sfar (Unadi 162)
~dad 1 1/1 &8
€ w9 9oy wh gAr wie (Rig. 10-119-5)
AT~ NIHA, = A0 = asked
948271 Initial # drops by the rule 98 etc, (6-4-73)
ar=how, where
fer -+ 41 (5-3-26)
T = T8 = Apostle.
T+ 37 (unadi 1)
for ¥ as a 100t, vide Panini 3-1-29,
TR = G = Yz = who,
clag==7g ) §-an
Neuter for masculine, by the dictum gu-faz-aug et
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29-2] T

wrar = qregfi = would protect, T-+gZ AT =Nm

g - e | fpamfaamd o fig—w (unadi 414 ) =g

W—W-B‘W-ever.

qTET - TR -~ TR Te: = active.
wra-Te -t | 9T+ g (unadi 608) = Fre=fafe:
(1/1)—stt in place of g, by the rule gt g% (7-1-39)

AT~ mm-wmld-p:omw e+ o, ( Unadi
638 ). sirarel fy wwad st (Rig. 10-67-7)

m—m-powerful.
eqgg— 7% Nighantu 2-9).
ud e (5-2-127) &9
( 5-2-131 )

T =& =g~ her.
« in place of ot frafes by the rule, g7t 38% etc. (7-1-39).
Sans #=Zend § |

T~ ~FA-you wish, FH—AR—BT T
becomes 3T by the rule =1 ete. (6-3-135)

W:-by the villains. Nominative (in the passive
voice) of the verb st=fiag understood,

§55i = fgat = oppression. 5 - bafu-fegmt | #9477 (unadi 145)

arqra - famcim | a—aa—ufEeE | to oppose. Wi+
e frg) ‘7@’ comes in the firg (causative) by the
Rule 77 97 ete, (3-1-28)

*9_ elides by gafyas

final 3¢

1V 2wt (Remark) :—

The problem of evilleads to the question as to what
20

—

g

“‘_

- v [29-3

the end of life is. If pleasure is the only end, then righteous- |
ness has no place in the economy of life, for rightousness '
consists in resisting the temptations of pleasure. So the
matter is referred to Asha (Rectitude),

Virtue and vice cannot have the same consequences.
Though the virtuous apparently suffer, they nre going
nearer to Mazda, and would attain perfect happinessat
theend. Only a prophet can induce this convition, and |
40 an ‘enquiry is made about the Prophet. Jalal, the Apostle
of Sufism ( cisti or esotric principles of Mazda Yasna ) tells
us how the Prophet is the agent of Mszda on earth,

T AT AR, AATE WA
AR €W WL T @ 1]
Masnavi—1-673.

3. W 99T AT A,
ARCHT TETE -5
FT e 173,

1 T ATE OXATA TSR |
T BT AATISEAT,
< T e f HE

I =7 (Proseorder) —
aeRt sy ufd 3 (to him Rectitude replied ) #fs A1 @@

of



20 3] T

wg%: ai: (in the world there isnot a hero, free from
arrogance ) srant # g1 X ( of them | know not one ) 7= 5Td’
W= wegfa ( who can make the lowly great ) @at & sivfe:
(of them he is the ablest ) 33} o7 g4 % (to whom
the call of duty reaches ).

I 9915 (Translation) :—

To Him replied Asha, “There is, in the world, not a hero
who is ( himself ) free from arrogance. Of them I know
not one, who can make the lowly great, Of these beings,
he is the real worthy, to whom the call of duty reaches”

I Z% (Word-note) :—
W = T = AHAT,
o+ = % ( Nighantu 2-9 ) Noun isused asan adjective
by the rule =354 ete. (5-2-127)
ST - Gt
W T wt oft 41 wfadt (Rig. 667-11)
faeg = afim
fag+az 1 declined in #97f7 class.
st - w9aia
aafa nfa wi w9 #fa wewmst1 The Mahabhasya
of Patanjali says that 3@ means “"to go" in Kamboja
( Afghanistan ). 374+ firg smgf = to make to go, to lead.
o =% = lowly (object of yrwafa)
amaey fom ¢ a=gam: (Rig 7-41-2)
sy g sater s=99 faan (Rig 1-31-14)

22
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Fy-wufiner [29-3

AT - AT~ o, (object of ywwfE) swwr in place of
fieftar by the dictum gY-fe 30ug etc. 3w is the 1/3 vedic
plural (7-1.50)

grart = gaf =t = of beings

W= -g:=-he
47, are variants,

aitfire: = q-aw: strongest. shweari+ @—afue | wqy elides
by the rule firmat 7% (5-3-60)!

R = 4 = AT = call,
Sans g~ Zend wutg

TR = T = Sl = reaches.
wi —=afy = to go (Nighantu 2-14) 2 31 4 elides by the
rule S etc (7-1-41)

F: ~ FA = of duty
%+ ma=5"a (Unadi 554 and 535)

IV 29! ( Remark ) :—

Ashha replies that there is no one perfectly righteous.
Yet that is not a matter for utter despair. For if
one sincerely tries to walk in tl_:e path of dutg, ‘that is
enough to bring him redemption, Misery and pain do not
sway him, No one is free from fault ; if one sticks to duty
that is enough merit.

Jalal, the prince of the sufis, tells us that the prophet

starts by obeying the commands of God, and thereby grows

to give commands to others.

23



1 S G SIS o 9 )
A AT G T T faTg o
Masnavi  1-1075

Heretofore he took orders from the king, Thereafter
he could give commands to the soldisrs,

8| WEETAT HETy A,
a1 Sff TR e |
FUATER =T AATET_ T,

T AT TR T |
&1 fifswr 9w,
9T ¥ AT 79T & AW |

I &=7 ( Prose order ) :—

AT a0 Wit (Mazda alone is the adorable-most) 1
f& W aft-fagm (whatever has been done heretofore)
%Wa 7@ (by gods and men) 7w ¥ 7wy sl (or will
be done hereafter) &: srge: fafiar: (He, Ashura, is the judge)
Y A SR, AT e 53 (May it Be so unto us, as He wille)

IT s (Translation) :—

"1 Mazda alone is the most adorable. Whatever has been
done heretofore by men and devas, or will be done

24
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r-mafre L 29-4

hereafter, He, Ahura, is the Judge thereof I_A_t it be unto
us as He wills,

I Zwr (Word-note) (—

FOTE — BT = §EIT: = CFF = Ty =alone | #fa=to go.
(Nighantu 2-14) §-&:=one who goes by himself, singular
win place of g (1/1), by the rule gut &% etc. (7-1-39)
Ty faa wafem ot ooy (Rig.  7-6-10) 15— (unique)
is their illustrious meeting.

[ ¢f @57 =once, 7918~ simultanecusly]

wfte: = R =adorable-most,
=99 (Panini 3-4-70)=&7: | = means one who is
is remembered (and not one who remembers), like 722
(one who is chosen, and not one who chooses) &Y = B—
wyft: | final 3 or @7 elides by the rule 33 (6-4-155)

aTgRan = i =is repeatedly done. W—%f = to ettempt
g =gaf=to do. 70+zx—wrgfa=does repeatedly.
In the passive voice #1975 |
[ Sans g=Zend ¥ |

f-femqr = before this
gft=before, faq=this fag=faw (yide Psnini5-2-52 ug-
qI=10T etc)

3T~ =is done=will be done. F—93afi=to choose,
74q (passive) &2 is used in future tense by the rule
AW etc. - (3-3-131)
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284 e

sift—Fara = after this,

Ffr=after. fag=this, vide sgqnam etc. (Panini 5-2-52)
T-F~8=he

7%, 9%, and 797 are equivalents

farfer: - firrros: = judge, 79T in Persian.
fr+fa+z (Unadi 178)=fafq 1 fr=rto choose. (vide
46-5) fafso feeg ( Rig. 8-25-9)

ST — ST - A
w49z f1 g of 1 elides by the rule Taw ete.  (3-4-97)
¥z has optative sense alwo, by the Rule fosd 32 (3-4-7,

e - #fe - y=afa
T4 B2f i g elides by s (3-4-97)

IV 2ot ( Remark ) 1=

Ethics leads to religion, for Mazda is the source of
rectitude. 1f man had not been made what he is, if he had
not been provided with conscience, he would not have
made any distinction between the nght and the wrong ;
there would not have been any course of duty for him,
just as there is none for the beasts. So we must Jook to

, the source, and learn that Mazda is the sole adorable—
| WAy qant wgfesr | He alone can rectify evil.

Monotheism is the fundamental lesson of religion, and
26
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this is enunciated here unambiguously—for the first time in
the world—s==rit FwTT #eivET |

The Hindu echoed it, as v fi ¥ a1 fef 7
Swetaswatara Upanishad 3-2

“Rudra is one, and does not stand { tolerate) a second.

The Musalman echoed it as, ‘La ilahi-il-Allah.’

None is adorable except Allah.

The source of all this however is in the Gatha This
Rik also lays down the ultimate lesson of Religion viz. .
complete surrender to the Will of God. spar ¥t simger, qur &
s7a—Thy will be done,

Man is not left to his own resources alone. We
did not create ourselves and there is a wise judge at the
head of the affairs of the world, Tt is prudent to leave the

matter (of rectifying the wrongs) to Him, and submit to His
decision,

Jalal, the inheritor of the spiritual lore ( cisti ) of the -
Gatha, enjoins us to have full faith in Mazda—faith in
His existence and faith in His desire and ability to
rectify all wrongs.

R A g Ao _ge |
TR T T S A
Masnavi 3-1748

Rend my garment—if you would, There isone who
will sew it. If I cannot count upon Mazda'ss sewing it, it
is better that T should give up all thoughts of mending and
go about naked, for my own efforts are ineffectual,

27



29.5)
4 | 99 AT IR 9w,
TR AT AFOE AT |
¥ AT e AT AT Ay,
AT T Ry |
Wmm,
AT WA £ =, 0|

1 =7 (Prose-order) t—

s % S e STy weF A e (Then with out-
stretched hands, gratifying profusely the Lord)® =i, 3w =
;A (my soul, and that of the living world) #wzf
AT 344: (approached Mazda with the prayer) #Y g1 =%-
71 swqrfa: (may there not be adversity to the honest) &t g1
wggfi: 27y 97 (and not also prosperity to the dishonest).

Il &991% (Translation) :—

Then so, with out-stretched hands, invoking the grace
of the Lord, my soul and that of the living world,
approached Mazda with this request *May there not be
adversity for the honest, nor prosperity for the dishonest.”
FEM ~ S M=0ut-stretched

I Zir (Word-note) t—
Sans @ = Zend, 71
28
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Iy fimT [29-5

seRT=3nd =qei=profusely
¥y = great (Nighantu 3-8),  fieftay in ¥ (sdverb)
o1 in place of fzfigT by Gt g &% ete. (7-1-39)
55 3 fafid 7 snefim (Rig. 10-129.3)
oy fag anar (Rig, 1-63-2)
A ¢ o Py’ o (Rig. 2-3-10)
oo« sffors von: = STog = gratifying
dfi—dfrnfa+ama . s o (7-2-82)
oo | Afa-ge: (6-4-99) = o |
aut § g% (7-1-39) = dimr1  aw becomes #: by (6-4-99)
1 in place of faifs by (7-1-29),
F—-wH=my ( i e of 37 )
Fat = e
3% ( ag ) sifafa ( mfafs ) gft s
T gff TR |
STTUT: =3 AT = T = full of living beings
1% ( §1 )=to conceive ( 5w )
w4 = 3rgy big with child.
(vide 34.14, 44-6, 46-19)
7qa = g1 = both go
3 ¥ (or qWla—to move) B2 7 In place of m, the
final g of g9f becomes &, in analogy with mat g &
(7-1-39)
TRI=g=gT=prayer
g=ufi = prayer (not question) vide Nighantu 3-14.
-4 = §r&-1iit=to the straight-going
29



295] ma
33-?“3‘ = to go.
wgfi by the rule, 7gdi etc. (2-3-73)
srwria: =g =loss
wyr-famfa = to wither. =7+ fm: — vl
«q gafe: = 4% = prosperity.
g g=grace (Nighantu 3-7) =g+ ff="33fq to be beautiful
wgefa+ fg (Unadi 337—aT fm )= wgafear o
% mag ~ g g ~in the vicious,
qft (like 31fi7 ) governs locative case, by Fwmg ete. (2-3-9)
aft=qft—qfig=around.
% becomes by fagme=y = (6-3-136)

IV 2wt ( Remark ) i—

Virtue does not necessarily lead to sdversity and vice
does not necessarily bring in prosperity. Even judged by
the worldly standard, there is no reason to give up the
course of virtue,

Souls (of Rectitude and the World) want to know what
the real value of morality is, in the scheme of the universe.

Gatha seeks to deepen this conviction in the final
victory of virtue. through the grace of Mazda, Mazda
does 5o ordain that "out of evil cometh good.”

AAE P T A HF_9GT W)
20 TR ¥4 T a0 s | Masnavi 6-1741

He who brings forthi rose from the very midst of thorns
is also able to turn the autumn into spring,

30
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&l ﬂ‘“"ﬂ@%ﬂﬂ’ﬁ
frreT a%a_ =T |
AT AT g
q oET @A 9 e
g, St AT Y
TS AT SATCEAT qaT ||

1 939 (Prose order): —

A AT g AaRT: (thereupon spoke; Ahura Mezda)
o 99: syt (knowing the shape, with vision) #wa @8
u3: f¥7 (there does not exist a single prince) 7 w1
(nor & prohet) s fwr #is1 (who is for Rectitude alone)
a7 fig =, (therefore you) 9997 T T8 ¥ (for progress and.
protection) 7927 @79 (the Creztor has moulded)

II garE (Translation) : —

Thereupon Abura Mazda, surveying the world with
insight or circumspection spoke; "There does not exist a
single prince, nor a Prophet, (who lives) for the sake of
Rectitude, Therefore indeed the creator has moulded you
(Zarathushtrs) for their progress and protection®

(I Ziwr ( Word-note ) :—
fRgr~ fagia~ knowing.
31







































28-2 1] YT

ask him to rise beyond the life of the mind, to the life of
the soul. When one is well established in the life of the soul,
he c¢an be as indifferent to the pleasures and pains of his
own mind, as he is to the pleasures and pains of a third
' person. This is Haurvatat, so often repeated in the Gatha,
Thus a knowledge of the two Consciousness (two Ahus) is
called the Path of Delight or Sabss (Yas 43-3)—the path
of Sufism or theosophy.

{ 'Sabas', derived from the root g, (to love, to enjoy) has
two meanings (1) Loveand (2) Delight—cf &3 (son), =@
( festival ) ]

Gita gives to the two intellects, the names of Kshara and
Akshara,

a1 gt get B g A @ % 1 Gita 15-16.
[ While Paramatma or God, iscalled Uttama Purusha
115-17). g@i—Consciousness. 7%= Unconscious Matter.]

That the Soul is ever delightful, is made clear in Yas
51-9. (I sUR etc )

The existence of two Seifs is ponited out by Jalal as
follows,”

.96 w frey & o |a e
s o & o wf-g anfie o
Masnavi 3-1302

There are two Selfs in you, my friend—one lofty as the
high heaven, and the other low as the deep sea.

56

.

afR [283
3! T T AT SEATAL,
TA0 AT A5 AT |
AT T AT,
JCEAT GIH G AHA AT |
AT WE T Taw, Far |

1 a7 ( Prose order ) :—

T: & ¥y 2R (Oh Rectitude, I, who compose to you)
7w % wg WP (to Conscience also, wonderful) siwgt =
3% (and to Ahura Mazda) ¥s: srarfa: sl w9 i
(through all whose help, Faith develops unfailing Non-
Chalance 7%a # g% &1 ¥9a (Come, at my call, for my
Bliss )

II 317 (Translation) :—

[ Towards me, ] Who weave (compose hymns} wonder~
fully, unto, (i) You, Oh Rectitude, (ii) unto Conscience,
and (i) unto Abura Mazda, because of all Whom (i, 2. by
whose grace) Faith develops unfailing Nonchalance, towards
me, do please come, to my bliss.

M1 2% ( Word-note ) :—

7T = 297 = =il = Compose a hymn
57





















28-8 ) i
sra g 3 fawnft e 1 39 |

A 9 AT KA a0 e
Masnavi 3-3212,

When you are really thirsty, Mazda ie sure to give
you water,

(i) The Mantra referred to here is gA—H-0O-N—as
the Gita says

ST GEIETEE A AL T, AL |
8-13

The one syllable Om (Hon), represents Brahma (Mazxda).
1ts recitation suffices for realisation ( T ) of God.

< | mmm“»
oy T oE-AT |
gL AT ATSI
MY T TATE HEsAT
qugeny w1 §1 TATSEATERT,
freve 7% 7@ 9 WA ||

1 =4 (Prose order) i—

afew: o (This one [ myself ], the best), afes’ =i, Tigaqy

ST, TR, (would realise you the best, with Rectitude, the

best) p—k kg o LD beloving, would
70

T

afere [ 28-8
worship Ahura, for hero Frashostra and for myself) A

< fer g Wy s omfa (and for the sake all those, to
whom you assign Conscience for all time).

Il &% (Translation) :—

This one (myself), being at his best (Purity), would
realise You, the best (Deity), with Rectitude, the best
(faculty). 1, beloving, would worship Ahura, for manly
Frashoshtra, and for me, as well as for those, to whom You
consign Conscience, for all time.

1 Ziwr (Word-note) i—
=T = BT = you
object of WA 1
Te = = 33 59 = this one (myself)
= JET ~ w2 = | would realise (manifest)
Ar-smfafedi=to  examine, to explore +32
fq=smm | 3 of fr elides by ga=r etc. (3-4-97). 08
optative by fm= 3z (3-4-7).
ar@=1 pray, I worship.
aE -y -t (FTRE)  WI-U) q@—qT=to pray
(Nighantu 3-19) @1+32 11 | comes by fa¥_etc, (3-1-34)
arae = g = Be-loving
FHAAT = to love T+ FF =474 |
#it=hero
quTg: — AeE: Fata: = Frashoshitra, the Patriarch, g%1 (47%1)
71












28-11] T

( 3= =graceful ) from F=to love S +T~F | W=
fame (from ®—to hear) &=¢: WA 4 4 ey HE |
Bahuyrihi Samasa.

v 2ot (Remark) :—

A religious man is afraid of the burden of endless desires,
But Mazda fulfils the few noble desires that a pious man
happens to entertain.

&t fare A g FumEt 6 &9,

S A ST T S
Masnavi 1-3141

[ whatever valuable there is in the world, has been
created by Mazda for the benefit of His creatures 1

gq | ¥ umm g frTes,
wY T AT T AT |
Y AT A,
@rﬁmmm&
Fe ET 43T OUATA TS AT,
qTem_ AT A FW_ TAwedT 4 |

1 #=a (Prose order) i—
o wa: s, fA9T (in order that T may thereby uphold
Rectitude ) w3 7 % ared 379 ( and Conscienc for all time)

78

————d

Sy -
—

e L 2811

% wigt wem o4 &t sfog (oh Ahura Mazda, do you teach me)
. w=9; ( with Your own words ) #=g1: §97 &1, AT AT
 from the Manyus; | would come up to You ) 1 &3 41 *@:
v e (as had been the primeness of life )

I 7 (Translation) i—

So that | may thereby uphold Rectitude and Con-
science for all time, Oh You Mazda, do teach me with your
own words. From ( the region of ) the Manyu‘sl( 1 e from |
Phenomena ) | would come up to you ( Noumenon ), as it
had been, prior to the ( creation of ) life,

I #isr (Word-note) i—
[ = 4T =50 that,
wTga = 1fis=fit: = by these (words)
faqra=9@44q~ | may uphold
qrqfdi—to protect. Atmanepada. TI+3Z ¢—9E | #
comes by &y 4g¥, &z (3-1-34), ¥z denotes also optative
mood ( may ) e 82 (3-4-7).
T~ WY up to time
gy agdl |
v = g —all
Fiwi—so much as there are, all (Adjective to 391¥ )
farar=anfit = teach
ga+@ fg| @ becomes fM by the extension of
ma %% ete (6-4-34). ggrfE (and not Harfk ). final %
becomes T by ZadT etc (6-3-135).
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30-4 amar Ly fefra [ %04
| Sofar as the Gatha asserts the universe to be the result ' Bmaﬂﬁﬂtml |
of the inter-play of two forces; its view is upheld by Hegel, \ s it ey s 0
and so far as it states this to be n process of evolution, Rigveda 10-177-3
its view is maintained by Spencer. Weillding: thie. 4o fonvie, SIR vn’ . !
(&) Turning to oricntal philosophy, the Sankhya bases ' rotates in the Universe (this is how the Um::‘,m ‘e

its view on the celebrated lines of the Swetaswatata \ evolved) ®
upanised. Thus the Gatha is more representative of the original

s, ot e - | R ¥ Vedic point of view.

ST I Y ;
gt st AT R | 1 Itis t be noted, that though the Gita accepts the three

Gunas of the Swetaswatara, it does not forget the original

|
Swetaswatars upanised 4-5 ‘ 8
‘ fh two fold division.

And expliins creation by the three forces of Satwa,

- -—

Tamas and Rajos. I & gt e st 23 g T 0
Now the real forces are Satwa (positive) and Tames 1 } p Gita 166
! (negative) ; and Rajasis only an equibalance of the two— i I_“,' Vedanta seems also to support the two. fold di
it may not be considered @s an independent force. Maha B & mentions the two £ forces as (1) B (Spenta) and ol
Ratu Zarathustra does not therefore recognize the Rajssasa. (Angra) (2) sfirgr
separate force, though he alludes to it in Sukta 31-14 \
{ Fde ) and 33-1 ( BrAwEd ) m:;‘““z@
oy fafed il
Thus the main difference between the Gaths and Sankhya o e
etaswatara 5-1

philosophy is whether the Rajas deserves to be consi-
dered as an independent force or not. Evidently the view
of Atharvan Zarathustrais more economical (cf Occam’s

ThuawcseechattheGathnisinvaﬁnewithtbn'
Sanklx?',n and the Vedants, and its philosophy is unassailable «
This Rikis very important from the hMul | poln:of !
view a5 well. For it exerted tremendous influence on the
course of history ia Iran, and through it, on the history of
sl them‘vuh e only o la-ibé avivit the world. It furnished to Sufism a distinct bllompg
| ( centripetul ) and the fiwpr ( fi ( centrifugal ) creation, and there by epabled Sufism to :etamopro::

96 7 97

principle )
It is to be nated, that though the Swetaswatars speaks




30_‘] 41

“ iidam. Tstam gave up its original theory of Generation

1( creation out of nothing ) and adopted the Iranian theory
_of Transformation ( emanation out of Mazda ) and thereby
tacitly admitted the supremacy of the Gatha.
! Broadly speaking, there are three theories of creation
viz,
(1) seET (Generation )
i, e. creation out of nothing such as “God said, ‘let there
be light’ and there was light.”

(2) afromt 51 ( Transformation )

i. e. the theory projection or emanation.

According to this theory God transforms Himself into
the universe—He is immanent in the universe. He is not
only the maker of the universe, but also the material out
of which the universe is made. The material docs not
come from outside of God, for there is nothing which can
be outside of Him,

(3) fuwdu® ( Transpasition )

This emphasises that this transformation is not an ordi-
nary transformation, which brings about o change in original
substance (as when milk is changed into curd ) for God
is unchangeable (immutabls), but that it is only an apparent
transformation (as when one individual appears to have
changed into many individuals, in course of a dream ).

s is the only theory that the Semitics know.
This is the theory of the Koran, the Turat { old ‘I‘esmnent )
and the Injil { New Testament ).
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figftar L 30-4

The Aryans evolved ftmwam and fawdams, This is the
theory of the Veda and the Upastha, That qimmaETy is the
philosophy of the Gatha is apparent from Yasoa 48-9 which
s1ys T w7 gr—that you live in and through every
body ( you are immanent in every object )

WA is very unsatisfactory, for God is infinite and
therefore nothing can exist outside of God, The material
of the universe also comes out of God ( as the cobweb comes
out of the spider ), :

What is more significant, is that if AT 15 accepted,
there would always be a lacuns, a hiatus, between the
created and the creator, a gulf that can never be over-
bridged. It would then be quite impossible (as Aurovinda
has pointed out in his Life Divine) for man to attain at-
one-ment with Brahma.  Without this kinship with
Brahma (i. ¢, unless it is held that the world is the objective
manifestation of Absolute Spirit or God, and that the
ﬁnlge minds are the finite reproductions of the Divine
mind) it is impossible to be attuned to Mazds, as Gatha
enjotus { ST Augr—48-3),

The Iranian mind hungered for at-one-ment with |
Mazdd, Geoerstions sfter generations of lranian saints
gave up their lives for assailing the syg@wg of the Semitics,
and establishing the ofwmE® of Gatha, tll the force
acquired full momentum i Mansur, and cried out the

famous creed 7 %@ g% (the Reality of the Brahma is
in me.) |
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30-4 ] AT

That this is the truth of the matter is admitted even

by the Muslim divines. This they sy, is the esoteric

| truth of Islam. Hazrat Mullagx.n_)qd hgd also mggl\_t_ it, but
¢ he taught it only to one person viz. Ali.

Ay S

Amongst the Arsbs, there was only one person fit
to receive this great secret; but the number of Iranians,
who were fit for this higher truth was legion. Gatha
definetely asks us to see the presence ‘of Mazda everywhere,
and there by put an end fo all duaity. (Sukta 48-9)
This conviction ran in the blood of the 1ranians, as Hafiz
beautifully expresses

S, T SRR T Tt AT |

o WG T BT & AT T N
1f you spill my blood, it will go on drawing the figure
| of “An al Haq” on the ground. Itis through the doctrine
of (creation by) transformation, that the dictum &d 5= T
is connected with Sufism. Otherewise there is mo visible
connection between (i) = 3% T which hears like the
monism of Sankara, and (i) the Sufi doctrine of at-one-
ment through love, which is the philosophy of Ramanuja
tand which implies the existence of two—the Lover and

the Beloved)

It would appear that this Rik and some others (e &
Sukta 28-11, 43-2, 44-5, 44-17,51 15 which lay down the
| fundaments of Sufi philosophy) served to mitigate the
futy of the Arsbs, and tamed them to Sufism, It is
unfortunate that the implication of these Riks were not
pointed out to Dr. Browne. Or else he would not have
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made the hasty remark, that sufficient evidence is not

forthcoming to prove that Sufism is rooted in the Gatha
(Literary History of Persia, vol I, p 419).

v | T wfAaraT e,
7 Fwrelt afas §3=41T |
9% WEeg wfaeaT,
T GATAR AT I |
JUAT AT, A,
EEVITEE, A TTE AT W2 ||

I &#=7 (Prose order) :—

» LG AT W (of those two Manyus, choose) 3 mamt
sifwet amt (who is vicious, the worst acts) &fs: oY w7
(the most honest [ chooses ] the right Manyu) 7: % foy'
AW 77 (who wears the hardest stone) ¥ ¥ ae¢: *;ﬂﬁ
gl el (they who satisfy Ahura, by truthful deeds)'

T4 A (attain Mazds)

II #g71% (Translation) :—

Out of these two Manyus (Gunas', the dishonest man

chooses the worst nc&s,‘whﬂst the holiest (man) chooses the
righteous Manyu; who (thus) wears the hardest stone
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[ 30-6 : Tty
§ | st e oy AT AT,
e & o T |
e, SYTSE
R ST A WA |
9, A TET,
T A ALY AT |

1 359 ( Prose order ) i—

swin Rariar: A g wpe frfa ( of these two, the Deva-
worshippers do not see aright), ¥ 91 TRAT: 30 T HIEL
(because they proceed to worship deificating) 77, stfa2’ g
ot (as they choose the narrowest mind) @ & el
(they glide to passions) 7: e a@; syenfe (which deflects
the life of the mortals}

IL agar (Translation) :—

Of them two, the Deva—wonhx%mu do not see aright,
as they proceed to worship by way of deiﬁcah%n { attribu-
tion of divinity to insignificant things), Because they
choose the narrowest mentality, they glide to infatuation
(foolish passions), which is calculated to deflect the life of
the mortals.
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faarn [30-6
1 #%1 (Word-note) i—

Ao - iy = see
wqgafi=to go, W weAYl: AT GTEAMT: £ 1 to go=
to reach (attain)=tc understand (see) WI+TIHST
a—dfeir ) singular number in place of plural, by the:
dictum g7~ {52 3998 etc;

Havetar = 2agesn: = followers of Deva Yana (Deva-Yasna).
wyta - Wy =S Deva-worshipper. sa— smta—afa-
qEadl: | 3=~ to wosship.
RaTe + W G of R W+ = RTH

e~ = It (thes2)

Fagar: = gt - deificating.
s 2 w0 g Zeafh (makes God of an un-god)
w5 4 g =agafa—by the dictum “am @irfa &g srag”
gfr
sy e wwem (cf 3% etc Panini 3-1-21).
Every noun may turn into a verb, by the addition of
forer 1 Rag 4+ ( unadi 150 )
Forw: — deva- worshipping.

S - 95 = R =~ in order to worship
gq—geafii=to worship ( Nighantu 314 )
ga+7aq. by the yoga-vibhaga ( extension ) of the rule
) 39 ete (34-9).  cf g SWHEI AT\

ZqTHE = STTEA - proceeded
wg-amia=to go | Nighantu 2-14 )

Y+ T+ O T ST |
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Singular number for plural, by the dictum gY-fo=
ITHE etc.
g = w3 ~ passions,
T~ Biato wish g+ % ( unadi 150 )
—g@=greed.  TE: FHAGEAL |
BT = S = stray over to
vy = fze it ( faar= digd ) |
ST = ST = 5 7 e = deflect.
sl =to throw, % F7fgsmia |
fa+ua+2z wfm=sqaa € elides by g5 the (3-4-97 )
and @ elides by dyrmea &% | 8-223 ). Plural number,
in place of singular, by the dictum gufiys Suag ete.
. AR = G = Heey = of man.
waf=mortal, man. Its variant is ¥4 ( ending in )
by the analogy ey @ 57 ( 77 and &7 are equivalent,

and so #ef and #e, ) of W ( Persian) #1 mm |
final 7 and 7 often drop.

IV 2wt (Remark) :—

Bhagavan Zarathushtra here lays down the fundamental
principle of his Religion, explaining asto why he differs
) from Deva-yasna The Deva-Yasnis pay more attention
| to non-essential matters, waking a fetish of every minor
I tite. They idolise the medium and pay to rituals the
devotion that is due to God,

Those who pay more attention to little things; miss
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fgra [ 80-6

the great things of lfe The protest of Bhagavan Zara-
thushtra is echoed in the Mahabharata

qU: S W agrET wifEE: )
7 W vt O e a1 R U
Santi Parva 268-21
Real religion is killed by too many rites. !
[ Here is the denunciation of idolisation—of losing sight
of the end, in the blind zeal for the pursuit of the means—
whereas in Yas, 48-10 there is prohibition of image-worship |
Proper,
Here is the larger problem of Dogmatism vs Rationa=

lism, the necessity of distinguisting between the Essential
and the Nen-essential, of the chatf from the corn.

Here we are asked, not te suppose 2 thing to be whatit
is not, not to place such value on a thitig as it has not got,

not to consider nny ceremonial #s indispensible for the wor- |

ship of Mazda, i.e. not to make an idol of any ceremonial.

T L

Mazda alone and nodnn( “ele s our concern.—f& W

FE P AR ]
ct. Jalal
T AT AT W7 AR ag )
SNTH AW T 6Y W HE F U
Masnavi 2—1021

How long will you go on dallying with the shape of the
jug ? Leave the jug alone ; seek water.
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It is not that Deva-Yasna has got no value at all. But
“the gocd is the enemy of the better”, and if we choose
the good in prefernce to the better, we can never reach
our highest goal. This is at least stagnation, if not the
beginning of the down-ward march. So Jalal advises us not
to be satisfied with the good, but to adopt the better
procedure.

g A & QT T 0w
ar W W WY g qew o ol
Masnavi 2—2792

© | HEHE AT T 6,
CUER i R
a7 ¥ I iy,
ZZTR AL AT |
qOqTY AT AT 4w,
QUT AAET ATETATED FATTEAT 1|

1 =9 (Prose order) +—

ek ¥ guy wat (to that [other] one, comes Noncha-
lance) g @=uTesmT ¥ (and Conscience and Rectitude) 3@
s srata: %9 23 4 g unflinching faith confers con-
solidation and integration) wgt @ s sfafd (such bappens to
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them) Tt dis’ stgan smarrfe as the metal by which He
built in the beginning).

I g (T ranslation) :—

To the other one, (he who does not take to Deva
Yasna) comes Nonchalance, Conscience and Rectitude,
and Unflinching Faith brings about corporation and
solidarity, Such happens to them as is (ie. befits) the
metal, with which He (Mazda) had built them in the
beginning,

11 &% (Word-note) i—

T~ i = i - goes
a5 =to go ( Nighanty 2-14) wa+@z fo-wga) gof fo
clides by e (3-4-97)

AT =7 = Mind
According to grammarian Bhaguri, all words endiug in
consonants may add an 57 (in the end)

afy Arafie AFH TG ST |
z1q iy ge=amt aay = G 5=
&7 =gfif= Consolidation.
o — AT — gt —fawin, famgrir 1 (T ) )
A= 1 Corpus in Latio. ( vide 51-17 )
% (Zend) = ( Sanskrit )

78 - fgg=and.
















































